THE WORKS AND FLOURISHING PERIOD OF
NARAYANA TIRTHA, THE AUTHOR OF
THE YOGASIDDHANTACANDRIKA *

Ko Enpo

In the history of what is called the Yoga school after Vijiianabhiksu,
Nagesabhatta and Narayana Tirtha are the most remarkable
commentators on the Yogasitra. Compared to NageSabhatta, who is well
known as a great grammarian, Narayana Tirtha seems to have drawn
less attention from scholars. However, the quotation of the
Yogasiddhantacandrika in the Jyotsna [p.6] on the Hathapradipika, one of
the most brilliant works on yoga, tells us that Narayana Tirha was
regarded as an authority on yoga by later writers. Moreover, his
Yogasiddhantacandrika on the Yogasutra is, indeed, an ambitious work
which tries to put yoga in the highest place among various means of
realizing the Self(dtman), and tries to synthesize various kinds of yoga
into the eightfold yoga of theYogasitra. Three commentaries on the
Yogasutra by him, including the Yogasiddhantacandrika, have been
handed down to us. It is rare to find such a commentator like him who
composed as many as three commentaries on the Yogasitra. Moreover,
this fact signifies his keen interest in the sutra.

First of all, I would like to enumerate his commentaries on
the Yogasiitra to focus attention on Narayana Tirtha as a commentator on
the sutra.

1. The Yogasiddhantacandrika or Gidharthadyotika.

This is the largest among the three. The title Yogasiddhantacandrika is
known from colophons.! Another title, Gadharthadyotika, is found in the
introductory verse 3 and colophons of P.ms. and M.ms..2

2. The Pataifijalasutralaghuvrtti or Yogacandrika.

This text is not published. From the often found expression ‘anyatra

vistarah’ in the text, this commentary appears to be a shortened version

* The present article is a revised paper which was originally a part of my M.Phil. thesis presented at
the University of Poona in March 1990.

I ch ed., colophon of chapter I [p.48, 11.22-23], chapter II [p.104, 11.14-15] and chapter III [p.140,
11.26-27]. P.ms., colophon of chapter I [18b, 11.11-12], chapter II [31a, 1.14-15] and chapter III [40a,
11.9-10]. M.ms., colophon of chapter II [195, 1.17-196, 1.2]. M.ms, colophon of chapter I reads
Yogacandrika [135, 11.12-16].

2 Colophons of chapter I, Il and III of P.ms. and that of chapter Il of M.ms. mention both the titles.
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of the Yogasiddhantacandrika. Both titles are known from the

colophons of chapter I of the manuscripts.3 In the present study, the

work is called ‘Laghuvrtti.’
3. The Sutrarthabodhini.

This is the shortest among the three. The text is published together with

the Yogasiddhantacandrika. This work was intended as a brief, not a

detailed, exposition (sariksepena na vistarat) [p.1]. From the closing

verse, it is known that this work was composed in Prayaga [p.6].

Apart from the commentaries on the Yogasitra, various philosophical
works such as the Samkhyacandrika on the Samkhyakarika, and the
Laghuvyakhya on the Siddhantabindu of Madhusiidana Sarasvati, are
ascribed to Nardyapa Tirtha. As will be mentioned later in the present
study, Narayana Tirtha composed more than one commentary on several
philosophical texts. This is perhaps because he composed easier
commentaries, for the use of beginners, i.e., his disciples, after composing
an extensive commentary. Therefore, we can surmise he guided many
disciples, teaching various philosophical texts.

On the other hand, the author of the Sanskrit dance-drama Krsnalila-
farangini bears the name Narayana Tirtha. According to Natarajan [1988:
xiii], the drama is still very influential in the musical scene in south India,
and the sage Narayana Tirtha is worshipped even today. Herein a question
arises: Could the ascetic poet be the author of commentaries on various
philosophical treaties, a person who gulded many disciples’ study of
Sastra-s, at the same time?

The life of the ascetic poet Narayana Tirtha has been studied by several
scholars. B. Natarajan's recent study in particular provides us with very
useful information about the subject. The account of this ascetic poet's
life, however, seems not to fit with the author of the Yogasiddhanta-
candrika. In this paper, the present writer, following the study of
Natarajan, would like to point out several problems regarding the identity
of the two Narayana Tirtha-s, determine the number of works of the
author of the Yogasiddhantacandrika and try to determine his flourishing
period approximately, as a step toward the further study of the Yoga-
siddhantacandrika.

3 Colophon of chapter I: C.ms.: iti nardyapatirthaviracitdyam patamjalasitralaghuvrttau yogacamdri-
k3yam samadhipadah prathamalh samaptah 1 [18a, 11.10-11}; W.ms.: iti ndrdyanatirthaviracitayam
patamjalasitralaghuvrttau yogacandrikayam samadhipadah prathamah samdptah //1// //cha// /férirdm//
/fcha// ffcha// [19a, 11.9-10].
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1. Narayana Tirtha's life

Various scholars' studies of the life of the ascetic poet Narayana Tirtha
are summarized by B. Natarajan [1988: 56-167; 1990: 343-364].
According to Natarajan [1988: 163], several scholars suspect that the
author of the Krsnalilataranigini and the author of the Yogasiddhanta-
candrika are one and the same person. N. Subramanian Sastri [1952: 40]
also says that the author of the Yogasiddhantacandrika is different from
that of the Krsnalilatarangini. Nevertheless, after examining the views of
scholars who have studied the matter, Natarajan reached the conclusion
that the saint poet Narayana Tirtha is the same person as the author of the
Yogasiddhantacandrika, that is, the two Narayana Tirtha-s are identical
[1988: 161-163]. This conclusion appears to reflect the tendency of
scholars such as Sivasankara Sastri to identify the two Narayana Tirtha-s.
The following points in Natarajan's conclusion draw our attention with
regard to his identification of the ascetic poet with the author of the
Yogasiddhantacandrika :

1. Narayana Tirtha's flourishing period is determined to be AD 1675-

1745.

2. He is considered to have been a Telugu Brahmana born at Kaza in
Guntur district.

3. He is considered to have been the son of Nilakantha Sastri and
Parvati Amma of Tallavajjhala family, and was named Govinda
Sastri.

4. He acquired proficiency in music and $atra-s early. He was devotee of
Krsna.

5. He was a disciple of Vasudeva Pandita.

6. Govinda Sastri was initiated into sanyasa by Sivarama Tirtha at
Kanchipuram. They are said to belong to the Vidyaranya school.

7. Later, he left for Kasi, Prayag, Mathura, Puri and other places. He
attained samadhi at Tiruppunturutti, Tanjavur district, Tamil Nadu.

Several points with respect to the above must be reconsidered. First, I
wish to examine the claim that his name as a householder was Govinda
Sastri and the name of his father was Nilakantha Sastri. Among scholars
whose studies were examined by Natarajan, Sivasankara Sastri, Vavilla
Ramaswami Sastrulu, Nori Narasimha$astri, Dhara Ramanandha Sastri
and D.V.R.S. Chalapathi all seem to mention both names [Natarajan
1988: 119,122,127-8,140,152; Nori Narasamhas$astri 1969: 2,3]. V.R.
Krishnaswamy, Swaminatha Atreya and Kudavayil Balasubramanian seem
to mention the name Govinda [Natarajan 1988: 90-91,93,154]. On what
grounds is this conclusion based? I could not refer to the studies of these
scholars in original, except that of Nori Narasimhasastri. However, we
find the names Govinda and Nilakantha in one of the works ascribed to
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Narayana Tirtha, i.e., in the colophon of the first chapter of the Bhatta-
bhasaprakasa published in A.D.1900.4 Is not the conclusion that he was
named Govinda and that he was the son of Nilakantha based on this
colophon? All the studies of the above scholars, except those of D.V.R.S.
Chalapathi and Swaminatha Atreya, whose dates are not mentioned by
Natarajan, are published later than AD 1900. If the conclusion that
Narayana Tirtha's name as a householder was Govinda and his father's
name was Nilakantha is based on the colophon of the edition of the
Bhattabhasaprakasa alone, the conclusion must be reconsidered. Because,
with regard to the colophon, P.K. Gode [1938] has concluded on the basis
of detailed examination that the father and son, Nilakantha and Govinda,
are in fact Nilakantha Caturdhara, the famous commentator on the
Mahabharatha, who mentions Narayana Tirtha as his teacher of
Mimamsa, and his son Govinda Diksita Caturdhari.s

The most remarkable aspect of Natarajan's conclusion is that Narayana
Tirtha's teachers were Sivarama Tirtha and Vasudeva. The colophon of
the Krsnalilatarangini in the first chapter (tarariga) presents the name of
his teacher as Sivaramananda Tirtha, and the name Sivarama Tirtha is
also found in the eighth chapter [Natarajan 1988: 31, 105; 1990: 78, 181].
According to Natarajan, V.R. Krishnaswamy, Sivasankara Sastri,
D.V.R.S. Chalapathi, Nori Narasimhasatri, Dhara Ramanandha Sastri and
Kudavayil Balasubramanian mention the name Vasudeva [Natarajan 1988:
01, 122, 140, 143, 148, 153, 154; Nori Narasimhasastri 1969: 2, 15]. As [
mentioned above, ] could not refer to most of their studies. Therefore, I
cannot know on what grounds those scholars concluded the relation of the
author of the Krspalilatararigini with Vasudeva.® While we do not find
Vasudeva in the Krsnalilatarangini as the author's teacher, we find the

4 g nilakanthasirisinugovindaviracite bhattabhasaprakase prathamo 'dhydyah [p.13, 11.4-5].

5 About the colophon of chapter I, Gode's study is summarized as follows: 1) Ms. n0.4357 in Stein's
Catalogue, p.111, which is transcribed in AD 1773, has the colophon of chapter I that mentions. the
name of Nilakanpthasifirisuinugovinda. 2) Ms. no.587 of 1884-87 in Bhandarkar Oriental Research
Institute, transcribed in AD 1830 doesn't have the colophon. 3) Ms. 1n0.376 of 1899-1915 in
Bhandarkar Institute which doesn't have the colophon in question is transcribed by Govinda Diksita
Caturdhari whose son $iva Diksita Caturdhari composed one work in AD 1747. This ms. 1no.376 of
1899-1915 is supposed to be copied in about 1700-1720 and, therefore, older than the ms. n0.4357 in
Stein's Catalog. 4) Thus, to regard the author of the work, Narayana Tirtha, as Nilakantha's son
Govinda must be a mistake.

6 Sivasankara Sastri seems to have concluded the name Vasudeva on the basis of the introductory
verse of the Bhaktyadhikaranamalatika [Natarajan 1988: 124, 11.21-27]. See the next note. Nori
Narasimha$astri doesn't give any reason to regard Vasudeva as the teacher of the author of the
Krspalilataraniginf [Nori Narasimhasistri 1969: 2, 11.22-26]. He says, “We can also surmise safely’
that whenever the writer refers to Sri Krishna as Vasudeva, he was always reminded of his Guru,
Vasudeva, at whose feet he mastered the Six Sastras as a lay man” [p.15, 11.22-25]. This statement
seems to be based upon an assumption that the author of the Krspalilatarangini is identical with the
author of the Bhaktyadhikaranamalatika.



name in the introductory verse of the Samkhyacandrika and other works
ascribed to Narayana Tirtha.” However, the same introductory verse of
the Samkhyacandrika clearly mentions another teacher's name as
Ramagovinda Tirtha and not as Sivarama Tirtha. In addition, manuscripts
of the Yogasiddhantacandrika tell us that Ramagovinda Tirtha is the
author's teacher.8 This fact prevents us from identifying the author of the
Yogasiddhantacandrika with the author of the Krsnalilatarangini, where
neither Vasudeva nor Ramagovinda Tirtha are mentioned as author's
teacher.

Even Natarajan is aware of the difficulty regarding the names of the
teachers, although he does not hesitate to identify the two Narayana
Tirtha-s [Natarajan 1991: 345-364].° His conclusion regarding the
identification arises from another identification, i.e., that of Sivarama
Tirtha with Ramagovinda Tirtha. According to Natarajan, Sivasankara
Sastri identified Sivarama Tirtha with Ramagovinda Tirtha and B.
Rajanikanti Rao follows the former [Natarajan 1988: 124, 134, 136]. Nori
Narasimhas$astri says that Gaudabrahmananda Sarasvati who is a disciple
of the author of the Yogasiddhintacandrika,l? studied $§astra-s under both
Narayana Tirtha and Sivarama Tirtha [1969: 5]. This opinion of Nori
Narasimhasgastri is based upon closing verses of Gaudabrahmananda's
Laghucandrika, a commentary on Madhusudana Sarasvati's Advaita-
siddhi, 1! which reads as follows:

7 The Samkhyacandrikd introductory verse 1: srirdmagovindasutirthapadakrpavi$esdd upalabhya
bodham / srivasudevad adhigatya sarva$istrapi vakium kim api sprha nah // [p.1, 11.2-3]. In the
Bhaktyadhikaranamalatiki and the Vedantavibhavanatiki, the same introductory verse is found. See
notes 22 and 27.
8 Colophon of chapter I of P.ms.: iti s’ziparamabam(sa)padvréjakéciryas’rfgovimdatiztbapﬁjyapéda-
Sisyas$rindr3yanatirthaviracitdyam patamjalasatravrttau...

Colophon of M.ms.: iti Srimatparamahamsaparivrijakacaryasririmagovimdatirthabhagavatpiijyapada-
Sisayanardyapatirthasvamiviracitdyam patamjalasitravttau...
9 Natarajan examines the two names of Nirayapa Tirta's guru, Sivarima and Ramagovinda, in the
second volume of his study [1991: 345-356], while he did not attempt it in the first volume. In spite
of the examination, he does not reach a different conclusion.
10 Gaudabrahmananda Sarasvati is a disciple of Narayana Tirtha, the author of the Laghutiki on the
Siddhantabindu of Madhusiidana Sarasvati. Gaudabrahménanda salutes Narayana Tirtha in the closing
verse of his commentary Nyayaratnavali on the Siddhantabindu [p.462, 11.14-15]. According to
Tryambakram$astri Bhatta [1928: 11,11.27-30], the Nyayaratnavali presupposes the Gurutika which is
Narayana Tirtha's another commentary on the Siddhantbindu, and the name Gurutika is mentioned in
the Laghutikd by Narayana Tirtha himself. This Nardyana Tirtha is identified with the author of the
Yogasiddhantacandrikd because both are the disciple of Ramagovinda Tirtha. See note 30.
11 Nori Narasimha$astri says that the author of the Advaitasiddhi is “Brahmananda Saraswati(sic)”
[1969: 5, 1.33-6, 1.1]. Nori Narasimha$astri's study appears faulty regarding bibliographical references.
For example, he mentions “Kashmir Sadananda(sic)”, i.e. Sadinanda K&$miraka, who is also known
as a disciple of Nardyana Tirtha and Gaudabrahmananda Sarasvati, as author of the Vedantasara [S,
11.26-27]. But it is well known that this Sadananda is the author of the Advaitabrahmasiddhi and is
different from Sadananda, the author of the Vedintasara.
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mahanubhavadhaureyasivaramakhyavarpinah -/

etadgranthasya kartaro lekhakah kevalam vayam //

Srinarayanatirthanam sadsastriparamiyiisam /

caranau Saranikrtya tirnah sarasvatarnavah //

bhaje Sriparamanandasarasvatyamghriparikajam /

yat krpadrstileSena tirnah samsarasagarah //2
These verses clearly show that Narayana Tirtha and Paramananda
Sarasvati, whose name Nori Narasimhasastii does not even mention, were
teachers of Gaudabrahmananda Sarasvati, and that Sivarama does not
appear to have been his teacher. The first verse in the above quotation,
where Gaudabrahmananda calls Sivarama the author of the work and
himself a mere copyist, has been noted by scholars. Tryambakrams§astri
Bhatta [1928: 11-12] has suggested three possibilities: 1. that the verse is
later addition; 2. that Sivarama's authorship is merely a pretext (vyava-
haramatra); or 3. that the author of the Gurucandrika, on which the
Laghucandrika depends a great deal and which is generally ascribed to
Narayana Tirtha, was Sivarama. However, he refrains from offering a
conclusion as to who this Sivarama was. Surya Narayana Sukla [1934:
(1)-(2)] concludes that Sivarama must have been the donor when
Gaudabrahmananda engaged himself in writing the work. Natarajan's
description [1988: 125] gives the impression that this verse gave
Sivasankara Sastri a basis for identifying Sivarama Tirtha with Rama-
govinda Tirtha. Although Natarajan, who quotes Tryambakrams§astri
Bhatta's study [1991: 351-353], doesn't give his own comment on this
Sivarama, he refers to another interesting opinion regarding the guru-
Sisya-parampara of Gaudabrahmananda Sarasvati found in an edition of
Balakrsnananda Sarasvati's Sarirakamimamsabhasyavartika, edited in
1941 by Anantakrishna Sastri and Ashoknath Bhattacharya in the Asutosh
Sanskrit series [Natarajan 1991: 353-355]. The hypothesis on the lineage
of teachers and pupils is based upon the introductory verses of the text.
Unfortunately, although I could not refer to the edition, I was able to see
the same verses quoted by Anantakrishna Sastri [1984: 14-23] in
“Bhiimika” of his edition of the Nyayamrta and the Advaitasiddhi. 1
would like to quote, with a slight modification, the chart of the lineage
reproduced by Natarajan from the edition of the Sarirakamimamsa-
bhasyavartika [Natarajan 1991: 354] on the next page. The chart appears
to be prepared from various materials such as the Ratmaprabha of
Ramananda Sarasvati, the Siddhantasiddhafijana of Krsnananda Sarasvati,
apart from the Sarirakamimamsabhasyavartika.!3

12 The Laghucandrika [p.900, 11.29-31].

13 The Sarirakamimamsabhagyavartika mentions the names of Piirpananda [in the introductory verse
13], Purusottamananda {v. 14,15}, Sivarama [v. 16}, Gopalananda [v. 17], Svayamprakasananda [v.18,
23], $ridhara [v. 19], Brahmananda [v. 20], Upadeva [v. 21], Vasudeva [v. 22}, Balakrspananda [v. 24,
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1)Sivaramananda Sarasvati =mm—————-2)Gopilananda Sarasvati

3)Govindananda Sa:alsvaﬁ 4)S vayamprakiéz‘manda] Sarasvati

5)Ramananda Sarasvati
(Ratnaprabha)

11)Sridharananda Sarasvati

6)Nardyanendra Sarasvati 13)Vasudevananda Sarasvati

7)K.r§r_1§nam§a Sarasvati

IS)Gaudabrahminanda Sarasvati

I
I I
9)Upendrinanda Sarasvati 10)Balakrsnananda Sarasvati
(Sarirakamimamsabhasyavartika)

14)Krspananda Sarasvati (Jr.)

oy - g mne 12)Balakrsnananda Sarasvati
(Siddhantasiddharijana) T
I l 1
15)Bhaskara Diksita 16)Ramananda Yati
(Ratnatilika)

In the chart, however, we cannot help but notice that the names
Ramagovinda Tirtha, Narayana Tirtha, Paramananda Sarasvati do not
appear. In other words, this chart doesn't say anything about
Gaudabrahmananda's teachers. Therefore, we cannot conclude anything
about who the Sivarama, whose name Gaudabrahmananda mentions in
the Laghutika, was, nor anything about the identity of Sivarama with
Ramagovinda Tirtha. Consequently, we must hesitate to recognize
Narayana Tirtha, the author of the Yogasiddantacandrika, as the author of
the Krspalilatarangini.

We have to note here that Narayanendra Sarasvatil4(6 in the chart)
must be different from Narayana Tirtha, the author of the Yogasiddhanta-
candrika. Another disciple of Govindananda Sarasvati (3 in the chart),
Ramananda Sarasvati (5 in the chart), is the author of the famous
Ratnaprabha on Vacaspatimi$ra's Bhamati and the Yogamaniprabha on the
Yogasitra. Here and there in the Yogasiddhantacandrika, sentences

31]. From the Ratnaprabha, the linage Sivarima - Gopalananda - Govinda - Ramananda is known.
The Siddhantasiddhifijana tells us that the author Krsninanda Sarasvati was a disciple of Vasudeva
and Ramabhadra, both of whom were disciples of Svayampraka§ananda, and that Krsninanda was a
teacher of Ramananda Yati (fl. 1670) and Bhaskara Diksita. [See “Preface” and “Bhiimika” of the
Siddhantasiddhaiijana. Ed. by S. Narayanaswamy Sastry and R. Rama Sastry. Mysore: Univ. of
Mysore, 1965].

14 5 H Woods says that according to F.Hall, Narayanendra Sarasvati wrote a book in AD 1592
[Woods (tr.) 1915: 1 note; Chand 1987: xxi] ’
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corresponding to those of the Yogamaniprabha are found. In addition, in
1.36 of the Laghuvrtti, sentences of the Yogamaniprabha 1.36 are
quoted.1> Nevertheless, the Maniprabha's influence on the Yogasiddha-
ntacandrika is not great compared to that of the Yogavarttika. This is
strange if the author of the Yogasiddhantacandrika is a brother disciple of
the author of the Yogamaniprabha. This, adding to the fact that the guru's
name of Narayanendra Sarasvati is different from that of Narayana
Tirtha, prevents us from identifying Narayanendra Sarasvati with the
author of the Yogasiddhantacandrika.

The question of the identification of the two Narayana Tirtha-s is not
easy to answer, due to the limitation of reference data. However, in so far
as data which support the identification cannot be found, we must leave
the question unanswered, or we should not identify Narayana Tirtha,
disciple of Ramagovinda Tirtha, with another Narayana Tirtha, disciple of
Sivarama Tirtha.

2. Narayana Tirtha's works

Having determined that the identification of the two Narayana Tirtha-s
is unacceptable, various works bearing the name Narayana Tirtha as their
author should be classified into two groups, i.e., the works of the author
of the Yogasiddhantacandrika and those of the author of the Krsnalila-
tarangini. In the following, first I would like to enumerate the works
ascribed to Narayana Tirtha from several bibliographies, and then attempt
to classify them. The numbers put at the head of each title are given by
the present writer for the convenience of the study.

New Catalogs Catalogorum (henceforth NCC) vol.X has four entries
‘Narayana Tirtha,” and lists twenty-one works in total under them as
follows: 16

Narayana (Tirtha) [NCC vol.X: 75-76]
18th.cent. son of Nilakanthasiri of Varanasi; known as Govindasastri as
householder; initiated by Sivaramatirtha; disciple of Ramagovindatirtha
and Vasudevatirtha; teacher of Brahmananda Sarasvati (author of
commentary on the Siddhantabindu).
1. Balabodhini, a commentary on the Atmabodha by Sankaracarya
2. A commentary on the Kusumaiijalikarika by Udayana
3. A commentary on the Tattvacintamanididhiti
4. Prabha, a subcommentary on the Tarkasamgraha by Annambhatta

15 Cms., 14b, 1l.1-4, W.ms., 15a, 1.5-9.
16 Cf. Natarajan 1988: 164-165.
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5. A commentary on the Daksinamirtistotra

6. A commentary (tika) on the Brahmasiitra

7. Bhakticandrika, a commentary on the Bhaktisatra of Sandilya

8. Bhaktyadhikarana and a commentary

9. Bhattabhasaprakasa

10. Nyayacandrika, a commentary on the Bhasapariccheda by Visva-
natha

11. Yogacandrika

12. Sutrarthabodhini or Gudharthadyotanika, a commentary on the
Yogasiitra of Pataiijali

13. A commentary on the Vedastuti

14. Vedantavibhavana and commentary

15. Samkhyacandrika, a commentary on the Samkhyakarika by I$vara-
krsna

16. Tattvacandriki, a commentary on the Samkhyatattvakaumudi by
Vacaspatimisra

17. Gurutika, a commentary on the Siddhantabindu

18. Laghutika or Narayani, a commentary on the Siddhantabindu

Narayana (Tirtha) [NCC vol.X: 75-76]
Native of Andhra, settled at Varahiir, Tamilnad; propagator of Bhakti
doctrine; disciple of Sivaramananda Tirtha.
19. Krsnalilatarangini
9. Bhattabhasaprakasika

Narayana (Tirtha) [NCC vol.X: 95]
20. Haribhaktisudharnava

Narayana (Tirtha) [NCC vol.X: 297]
21. A commentary(vrtti) on the Brahmasiitra

The Sutrarthabodhini and the Gidharthadyotanika (or-°dyotika), both
listed as no.12 in the above, must be taken as different works [See, pp.41-
42 of the present study]. It is not clear whether the Yogacandrika (no.11
in the list) is the Yogasiddhantacandrika or the Laghuvriti.

Apart from the works listed above, the following are ascribed to the
author of the Krsnalilatarangint by V.S.V. Guruswamysastry [Guruswa-
mysastry 1986: xxii]: ‘

22. Pafcikarapavartikavivarana and Dipika, a commentary on it

23. Subodhini, a commentary on the Catuhsutri portion of the Brahma-

sutra

24. Parijatapaharana (in Telugu)

25. Parijatapaharana (in Sanskrit)
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Encyclopedia of Indian Philosophies, vol.l, adds the following work
[Potter comp. 1983: 42]:17
26. Tarkaratpakara

Thus, twenty-six works in total are ascribed to Narayana Tirtha. It is
indeed strange, as Natarajan points out [1988: 166], that NCC lists the
Bhattabhasaprakasika or -“prakasa under two entries. This means that the
editors of NCC identified Sivarama Tirtha mentioned under the first entry
and Sivaramananda Tirtha mentioned under the second. Why, then, the
author of the Yogasiddhantacandrika and the author of the Krsnalila-
tarangini should be mentioned under separate entries? The name of their
guru, Ramagovinda Tirtha, which is found neither in the Bhattabhasa-
prakasa nor in the Krspalilatarangini, may be the reason they are
distinguished as two separate people.

Now, the works listed above are classified into three categories, i.e., A)
works of the disciple of Ramagovinda Tirtha, B) works of the disciple of
Sivarama Tirtha, C) works not specified. The classification is based
mainly on published texts and catalogs of Sanskrit manuscripts, not on an
examination of all the extant manuscripts. Therefore, the classification
must be considered as tentative, not conclusive.

A) Works of Narayana Tirtha, disciple of Ramagovinda Tirtha.

1. Kusumaiijalikarikavyakhya on the Kusumarfijalikarika by Udayanal8

2. Nyayacandrika on the Bhasapariccheda generally ascribed to Visva-
nathal?

7 m Nece vol.VII, p.122, under the entry Tarkaratnakara, Narayapa Tirtha is mentioned as the
author.

18 1n the Kusumanjalikarikavyakhya V.1 [p.73, 11.3-7], the same sentences that are seen in the
Yogasiddhantacandriki 1.23 {Ch.ed. p.22, 1L.20-24] and in the Bhakticandrika 11.1.29 [vol.2, p.134,
11.9-14} are found.

19 At present, I do not have the full conviction to attribute this work to the disciple of Ramagovinda
Tirtha. However, the following evidence shows some grounds to attribute the work to him. To deny
the objection which regards upamana as anumana and to show upamana as an independent means of
valid knowledge, the Nyayacandriki 80 says the following:

{A) napi gavayo gavayapadavacyo gosadrsatvat vyatireke ghatavat | [B) gavayapadam gavayavicakam
asati vrityantare vrddhaih prayujyamanatvat | [b)yathd gopadam gavam vicakam ityady anumanasya
phalam ] [p.118, 11.13-15, bracketed and marked with A, B, and b by the present writer].

In the Yogasiddhantacandrika 1.7, almost same sentences in which the author asserts that upamana is
nothing but anumana are found:

tatropamanasya [B)gavayapadam gavayavacakam / asati vrttyantare vrddhais tatra prayujyamanatvat /|
{b)yo 'sati vrttyantare vrddhair yatra prayujyate sa tadvicakam /] yatha gosabdadih /[A)gavayo gavaya-
padavicyo gosadrsatvat / vyatireke ghatavad ] ityady anumane [Ch.ed. p.8, 11.15-18, bracketed and
marked with A, B and b by the present writer].

The Siddhantamuktavali 140, 141 also has similar sentences:

evam gavayavyaktipratyaksanantaram [B)gavayapadam gavayatvapravritinimittikam asati vrttyantare

vrddhais tatra prayujyamanatvat | [b) asati ca vrttyantare vrddhair yatra yat prayujyate tatra tat pravyti-
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3. Tarkaratnakara on the Bhasapariccheda 29

4. Bhakticandrika on the Bhatkisitra of $andilya 2!

5. Bhaktyadhikarana or Bhaktyadhikaranamala based upon Sandilya's
Bhaktisiitra, and a commentary (tika)22

6. Bhaktimimamsabhasya on Sandilya's Bhaktisiitra 23

nimittikam yath gotvapravritinimittikam /) yad va gavayapadam sapravrttinimittikam sadhupadatvad
ity anumanena [bracketed and marked with B and b by the present writer].

It is obvious that each part bracketed and marked with A), B) and b) corresponds respectively,
especially A) and B) of the Ny3dyacandrikd and the Yogasiddhantacandrika. From the above evidence,
we can conclude that the author of the Nydyacandrika is identical with that of the Yogasiddhanta-
candrika.

The model of these syllogistic sentences is seen in Vacaspatimi$ra's Samkhyatattvakaumudi 5
[p.88, 11.1-3], and in Udayana's Nyayakusumadjali 111.11 [p.339, 11.5-7]. Shiv Kumar {1980: 121]
says Vacaspati intended to criticize the Nyaya-theory of upamana, not the view of the Mimamsa-
school. Narayapa Tirtha, who is the author of the Kusumaifjalikarikavyakhya and is said to have
written the Tattvacandra on the Samkhyatattvakaumudi, knew these criticisms mentioned by
Vicaspati and Udayana against the Nyaya-theory of upamana as a matter of course. Moreover, in all
probability, he must have made the sentences of the Yogasiddhintacandrika based upon the
Siddhantamuktavali. This means he knew the answer of the Nydya-school when he criticized their
theory of upamdina in the Yogasiddhantacandika. His expression in the Nyayacandrika, therefore,
appears as if he answers the question posed by himself in the Yogasiddhantacandrika. However, this
must not prevent us from attributing the authorship of the former to the author of the latter.

20 According to manuscripts catalog of Vangiya Sahitya Parishat, the work is a commentary on the
Bhasapariccheda, and the introductory verses of the work run as follows:

nardyapapadam amalam natva nariyanakhyayatib/ nydyakarikanam suvyakhyanam tanoti satprityai //1//
sitksmarthadharapayam budheh patutd na tarkamate/ balavabodhanakrte saphalo bhavitayam ayasah //2//
[p.xxxiv, 11.11-12, and note 93 in the same page].

The first verse is exactly the same as the introductory verse of the Nyayacandrikd. Moreover, in the
Nyayacandrikd 139, the author mentions the work Sattarkaratnikara as his own work: adhikam tv
asmatkrtasattarkaratnakare drastavyam // [p.174, 1.14]. Therefore, it is clear that the Tarkaratnakara
was written by the author the Nyayacandrikd preceding it.

21 The ending verses 2 and 3 of the Bhakticandrika run as follows:

adhitya sarvas$astrani vasudevadayanidheh / tirthasriramagovindakrpayaisd krtir mama //2//
ramagovindatirthanam guriinam anv aham mama / trthasrivasudevapam caranau $arapam sada //3//
[vol.2, p.255, 1.5-8].

22 The introductory verse of the Bhaktyadhikarapamalatika rans as follows:
Srirdmagovindasutirthapadakrpavisesad upalabhya bodham / Srivisudevad adhigatya sarvasastrani
vaktum kim api sprha nah // [p.1, 1.6-7].

Bhaktyadhikaranamala 's introductory verse 1 runs as follows:

sitranyayagranthinim bhaktyadhikaranakhyam uktaniam /sadratibhiisdm malam kurute narayana-
khyayatih // [p-1, 1.5-p.2, L.1).

23 Although NCC, vol.X, p.75, regards this work to be identical with the Bhakticandrik3, this work
appears to be different from it. Manuscripts catalog of Tanjore, vol.XIV, p.6372, no.8226, describes
some portions of the work. Among the description, the sentences reproducing the beginning of the
manuscript [1.11-18 in the catalog] seem to be a commentary on the Sandilya-Bhaktisitra 11.1.21.
However, these are not found in the Bhakticandrikd 11.1.21. The end of the manuscript is also
reproduced in the catalog [p.6372, 1.20-p.6373, 1.9]. There, the portion of the word ‘avir iti’ [p.6372,
1.20] up to the word ‘va’ [p.6373, 1.6] corresponds to the sentences in the Bhakticandrika, p.252, 1.21-
p-253, 1.5. From the word ‘ityadi® [p.6373, 1.6] to the word ‘vistarah’ [p.6373, 1.9] also correspond to
p.254, 11.19-21 of the Bhakticandrika. However, the Bhakticandriki has sentences in about 35 lines
between the two portions, while the ms. of the Bhaktimimamsibhasya has only one word
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7. Yogasiddhantacandriki or Gudharthadyotika on the Yogasitra 24

8. Yogacandrika or Patafijalasiitralaghuvrtti on the Yogasiitra 25

9. Sutrarthabodhini on the Yogasiitra 26

10. Vedantavibhavana and commentary (tika)27

11. Samkhyacandrika on the Samkhyakarika 28

12. Tattvacandrika or -°candra on the Samkhyatattvakaumud1 by Va-
caspatimisra2®

13. Laghuvyakhya on the Siddhantabindu by Madhusudana Sarasvati30

14. Gurutika on the Siddhantabindu 3!

B) Works of Narayana Tirtha, disciple of Sivarama Tirtha.
1. Krsnalilatarangini 32

2. Haribhaktisudharnava 33

3. Parijatapaharana, Kavya in Telugu34

4. Parijatapaharana in Sanskrit3>

5. Subodhini on the Brahmasitrasaikarabhasya 1.1.1-436

‘atiprasaktor’ between the two words ‘va’ and ‘ityadi’ [p.6373, 1.6], which runs as “va 'tiprasaktor
ityadi anyatra vistarah / etat sarvam kathanam kdra..”. For the above reason, the Bhakti-
mimamsabhiagya and the Bhakticandrika must be different works but written by the same author.

24 See note 8.

samvat 1878 Sake 1743 Suklapakse tithi asgamyam (avivire. Colophon of W.ms.: V/4 iti sririma-
govimdatirthasisyanarayanatirthakrtd yogasitravrtticaturthapadah samaiptah // govimdirpapam astu
Sivarpanam ca // //chaf/ /fcha// /fStiram///

26 The colophon of the printed edition: iti s’ririmagovmdatzzthas‘zsya.fnnataya.namthavm'mlta patafjala-
sitravyakhya samapta //4// [p.61,11.24-25].

27 Perterson's manuscripts catalog describs this work in p.48, Extract 134. According to the catalog,
introductory verse 1 of the tika rns as follows: Sriramagovindasutirthapadakrpavisesad upalabhya
bodham / $rivasudevad adhigamya sarvasastrani vaktum kim api sprhi nah //1//.

Verse 222 of the Vedintavibhivand : natvd Sripurusottamakhyacaranan dimodarasviamindm tau
govimdakrpanidhes ca caranau Srirdimapirvasya ca // vidyakarapavasudevayatindm tan pirpatam 3gata
sadvedamtavibhavana harirayam pripatu tena svayam //222//.

28 See note 7.

29 See Hall 1979: 38, 18.

30 Colophon of the printed text: iti SamatparamahamsaparivrdjakicaryasriramagovindatirthaSisyafta-
thaJvasudevatirthavidyasisyasrinarayanatirthaviracita siddhantabindulaghuvyikhya sampiirna / [p.156,
11.4-6 in (1).ed., p.462, 11.28-30 in (2).ed.].

31 gee Tryambakrams$astrl Bhatta 1928:11.

32 Colophon of the first taranga : iti sivarimanandatirthapadasevakasrinardyapatirthaviracitdyam $ri-
krspalilataraniginyam $rikrspapradurbhivavampamnpamaprathamas tarangas samaptah // [p.311, 1L.5-7].
33 Guruswamysastry 1986: xxii.

34 Guruswamysastry 1986: xxii.

35 Guruswamysastry 1986: xxii.

36 1 could not refer to the edition which is said to be published from the Advaita Sabha, Kumba-
kokam in 1954. Guruswamysastry [1986: xxi-xxii] quotes a portion from this work in roman
transliteration without diacritical marks. Natarajan [1988: 105], summarizing Guruswamysastry's
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6. Paficikaranavartikavivarana on SureS§vara's Paficikaranavarttika, and
commentary Dipika 37

7. Bhattabhasaprakasika or -°prakasa 3% ,

8. Prabhi on the Tarkasamgrahadipika by Annambhatta 3°

C) Works not specified.

1. Balabobhini on the Atmabodha 40

2.Tattvacintamanididhitivyakhya on the Tattvacintamanididhiti by
Raghunatha Siromani4!

3. A commentary (tika) on the Brahmasiutra 42

4. A commentary (vriti) on the Brahmasutra 43

5. A commentary on the Daksinamiirtistotra 4+

6. A commentary (tika) on the Vedastuti 4

study, a different study from the oue mentioned above, also shows the same portion as follows:
advaitam Sivam ity ata$ Sivapadam sams$antabhedam tu yat yasmin rimapade ciditmani sukhe siddha
ramante ‘niSam / tattirtham paramarthatas suviditam tinthigranisevitam tam seve §ivaramatirtham
atulam kaivalyam asmad gurum //

Encyclopedia of Indian Philosopies, voll, attributes this work to Sivandriyana Anandatirtha, who
flourished about AD 1550 [Potter (comp.) 1983: 360]. The grounds for AD 1550 are not known.
Sivandrayaninandatirtha is one of the names used by the author of the Krspallitarangini. See
Natarajan 1988: 190-191. '

37 Colophon of Dipika : iti $rifivaradmatirthapijyapadaSisyastinarayanatirthaviracitdyam vartikavi-
varanadipikayam jivanmuktiniripapamnama caturtham prakarapam samaptam // [p.76, 11.5-7].

38 The closing verse and colophon:

bhagavacchivarimatirthasisyo munindrdyapatirthanamadhyeyah

vya(a)tanod adhikasi bhattabhasagrathanam bhattanayapravesahetoh //

iti $riparamahamsaparivrajakicaryabhagavacchivarimatirthapijyapadasisyasrinariyanatithamuniviracito
bhattabhasaprakaso 'yam samaptim agamat // [p.61, 11.11-15].

3% Madras-Triennial manuscripts catalog, vol.Il, pt.1, lists one manuscript, R.no.1044 [p.1371-1372].
The catalog describes the colophon of the manuscript as follows: iti Srimafparamahamsaparivrajaka-
carya$risivaramatirthabha(ga)vatpiijyapadasisyena Srinardyanpatirtha(thena) krt3 tarka(samgraha)dipika-
prabha samapta //.

40 gee manuscripts catalog of BORI, vol.IX, pt.1; No.145-n0.555/1886-92 [p.186]. The manuscript
has a date of transcription as Samvat 1742 = AD 1685 or 1686.

41 See Stein's manuscripts catalog; No.1431,1463 [p.144]. The name of the author is Narayanatirtha-
yativaryah.

42 See manuscripts catalog of BORIL vol.IX, pt.2; No.592-n0.670/1887-91 [p.200].

43 See manuscripts catalog of Wai ; serial no.6516 [p.826].

44 According to NCC, vol.X [p.76], the work is mentioned in Fascicle XXII of Catalogue of Sans-
krit Manuscripts existing in Oudh, compiled by Pandit Deviprasada. I could not consult the catalog.

45 See manuscripts catalog of North-West ; No.144 [p.492}.
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3. The flourishing period of Narayana Tirtha

As | have argued in the previous discussion, we do not have at present
any firm evidence to identify the author of the Krsnalilatarangini with the
author of the Yogasiddhantacandrika. Therefore, here, concerning the
flourishing period of the author of the Krsnalilatarangini, disciple of
Sivarama Tirtha, | shall confine myself only to pointing out several
problems found in Natarajan's study on the matter. Secondly, I shall
examine the flourishing period of the Yogasiddantacandrika's author.

Natarajan gives Narayana Tirtha's active period as AD 1675-1745
[1988: 160]. The date of Narayana Tirtha's death, AD 1745, is based on
the study of Kurukanti Sitarama Bhattacharya [Natarajan 1988: 97; Nori
Narasimhasastri 1969: 13-14].46 Natarajan clearly mentions that further
study is needed, because of the lack of identification of the reference
works utilized by scholars including Nori Narasimha$astri.47 According to
Nori Narasimhasastri, Kurukanti Sitarama Bhattacharya gave the death
date as “1745 on Thursday, the eighth day of the bright half of the
Phalguna lupar month™; in addition, the date was given “by Tamil writers
as the eighth day of the bright half of Masi month, Krittika star,
Thursday” [Nori Narasimhasastri 1969: 13-14]. The dates correspond to
February 28th and January 30th respectively [Swamikannu Pillai 1922:
292]. However, the grounds for these opinions are not known. Unless we
know the basis of the conclusion, we cannot be convinced, for there is
another opinion based upon somewhat firmer grounds, which is also
reported in Natarajan's study.

Natarajan says that Kudavayil Balasubramanian fixed the date as
February 28th, 1645, Sunday; Mrgasirsa star, eighth day of bright half
and twenty-third day of the Mast month in the year of Tarana [Natarajan
1988: 154, 514-515]. Natarajan cites [1988: 167, note] the following verse
on which the opinion is based:

Srimattaranavatsare Subhadine Suklastamisamyute

naksatre mrgasirsake navadine srimaghamase kalau

kristvadau satasodasanvitacatupaficasatabde mahan

Srinarayanatirthasadguruvaro jivatsamadhim yayau//
Natarajan [1988: 167, note] says that the source of this verse is not
known. However, this verse gives us the following data: Tarana year,
Magha month, eighth day of bright half, Mrgasirsa naksatra, AD 1645.
The meaning of ‘navadine’ is not clear. According to Indian Ephemeris

46 Nori Narasimhagastri spells ‘Kuruganti’ for ‘Kurukanti’. Natarajan also spells as ‘Kuruganti’
[1988: 514-515], though he spells differently in other pages.

47 Natrajan [1988: 5147 says he could not find the mention to Nardyana Tirtha in ‘Kuruganti’
Sitarama Bhattacharya's study, “Tanjapura Andhra Nayaka Raja Charitram (written in Telugu)”,
No.17 of Andhra Grantha Mala, Tanjavur: Sarasvati Mahal Library, 1932.
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vol.VI, the eighth day of bright half of the Magha month in the year of
Tarana (AD 1645) corresponds to January 25th, Saturday [Swamikannu
Pillai 1922: 92]. Since I could not refer to the study of Kudavayil
Balasubramanian directly and I also do not have any knowledge of
ephemeris, I cannot know the reason why Kudavayil Balasubramanian
fixed the date as twenty-third8 of the month of (Kumbha)masi, which
does not correspond to days of the Magha month but corresponds to days
of the Phalguna month. These problems must be solved before fixing the
death date.

Further, P.K. Gode [1938: 70b] suggested the active period of Narayana
Tirtha, the author of the Bhattabhasaprakasika and the disciple of
Sivarama Tirtha, as about AD 1650. If we identify this Narayana Tirtha
with the author of the Krsnalilatarangini, the flourishing period given
above, AD 1675-1745, must be reconsidered.

I would like to argue that the flourishing period of Narayana Tirtha, the
disciple of Ramagovinda Tirtha, can be determined in the following way.

Among the works to which he wrote a commentary, the Bhasa-
pariccheda, generally attributed to Vi§vanatha, is the latest. Therefore, the
Bhasapariccheda's date is the upper limit of Narayana Tirtha's flourishing
period. From the closing verses of Visvanatha's Nyayasitravrtti 49, we
know Vi$vanatha flourished around AD 1634, and we can surmise the
Bhasapariccheda to have been written around AD 1634. In the case that
we cannot consider Vi§vanatha the author of the Bhasapariccheda, and
rather regard Krsnadasa Sarvabhauma as its author0, the upper limit of
Narayana Tirtha's flourishing period becomes approximately AD 1600.51

48 <Subhadina’ can be read as the 23rd day. However, according to An Indian Ephemeris, Vol.VI,
Feb. 28th, 1645 is not the 23rd day of the Kumbhamasi month. The 23rd of the month is 18th, Feb.,
and is the 2nd of bright haif of the Phalguna month. On the contrary, the 23rd, Feb., which is the
28th of the Kumbhamasi month, is the 8th of bright half of the Phalguna month. See Swamikannu
Pillai 1922: 92.

49 The closing verse 2 of the Nyayasitravrtti runs as follows: rasabanatithau Sakendrakale bahule
kamatithau $ucau sithe / akaron munisiitravrttim etam nanu vindavipine sa vi$vanathah // [p.1201,
11.20-23]. ‘Rasabanatithi (1556)° of the Saka era corresponds to AD 1634,

50 vigvanatha's authorship of the Bhasdpariccheda and commentary Siddhantamuktivali was denied
and both works were ascribed to Krsnadasa Sarvabhauma (16th century) by D.C. Bhattacharya and
Umesha Mishra [Mishra 1966: 422; Matilal 1977: 109]. However, scholars generally have not
accepted this opinion [Matilal 1977: 110; Potter (comp.) 1983: 411].

51 Several correspondences between Nardyana Tirtha's works and the Nydyasitravrtti, however, may
suggest that Narayana Tirtha utilized the latter. The explanation of three kinds of anumdina in the
Yogasiddhantacandriki 1.7 [Ch. ed. p.9, 11.3-8] corresponds to the sentences found in the Nyayasitra-
vriti 1.1.5 very much [p.147, 11.27-29; cf. Siddhantamuktavali 142,143]. The interpretation of the
three kinds of inference, viz., pirvavat, sesavat and samanyatodrsta, mentioned in the Nyayasiitra
1.1.5, as kevalinvayin, kevalavyatirekin and anvayavyatirekin is seen in various works of the Nyiya-
school, and the syllogistic sentences used as illustrations in both the Yogasiddhantacandrika and the
Nydyasiitravytti are often found in other works of the Navya-Nyaya-school. While explaining the
three kinds of anumana in Samkhyacandrika 5, Narayana Tirtha does not use the terms kevalinvayin,
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The lower limit of his period can be fixed in the following way. As we
have seen previously, Gaudabrahmananda Sarasvati is known as a
disciple of Narayana Tirtha, the disciple of Ramagovinda Tirtha.
According to P.K. Gode [1954: 210, note 1], one manuscript of Gauda-
brahmananda Sarasvati's Nyayaratnavali, a commentary on the Siddha-
ntabindu of Madhusudana Sarasvati, was transcribed in AD 1687
(Vikrama 1743).52 Further, both Gopinath Kaviraj and Umesha Mishra
say Narayana Tirtha's Nyayacandrika was written before AD 1701, the
date of a manuscript of the Muktavaliprakasa of Dinakara.53 In view of
the above, the lower limit of Narayana Tirtha's flourishing period can be
argued approximately AD 1690.

Thus, [ would like to suggest that the flourishing period of Narayana
Tirtha, disciple of Ramagovinda Tirtha, is AD 1600-1690 rather than
1675-1745.

4. Concluding Remarks

Above, problems of the works of the author of the Yogasiddhanta-
candrika and his flourishing period have been briefly examined. The
conclusions derived are merely tentative, due to the limitation of
reference materials. However, the list of the works attributed to Narayana
Tirtha, the author of the Yogasiddhantacandrika, clearly shows his
philosophical interest and familiarity not only with Samkhya and Yoga,
but also with Advaitavedanta, Nyaya and Bhakti. Many passages
concerning the doctrine of Advaitin, Naiyayika and philosophy of Bhakti
appear in the Yogasiddhantacandrika and this is a reflection of his
philosophical interest. Although Advaitin and Naiyayika are found
sometimes as opponents, their influence on Narayana Tirtha’s
interpretation of the Yogasiitra is remarkable, especially in his

kevalavyatirekin and anvayavyatirekin. Therefore, in the Yogasiddhantacandrika, he must have
followed some of the Nydya-school's text. Moreover, the resemblance in detail between the
Yogasiddhintacandrika and the Nyayasitravrtti is striking. Another example of the correspondence
between Narayana Tirtha's sentences and the Nydyasdtravriti is found in the explanation of the
fivefold classification of tarka. The explanation of tarka in the Kusumarjalikarikavyakhya I11.7 [p.39,
11.4-15] resembles that in the Nyayasitravrtti 1.1.40 [p.325, 1.25-p.327, 1.25]. These two examples of
correpondence between ViSvanatha and Nariyapa Tirtha may not be firm evidence to prove the
posteriority of the latter. Here, I confine my remarks to pointing out the possibility.

52 According to Gode, the manuscript is listed in Aufrecht's Catalogus Catalogorum, Pt.1, p.719, and
Hall's A Contribution toward an Index to the Bibliography of the Indian Philosophical Systems,
p-109.

53 See Kaviraj 1982 (rpt.): 109-110 and Mishra 1966: 472. Kaviraj and Mishra hold that the
manuscript was possessed by Dinakara himself. Though the manuscript is said to be preserved in
‘Sarasvati Bhavana Sanskrit Library’, I could not find it in A Descriptive Catalogue of the Sanskrit
Manuscripts of Sanskrit University Library (Sarasvati Bhavana), Varanasi.
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understanding of the Self (atman or purusa) and of the means of valid
cognition (pramana). Moreover, his emphasis on Bhakti-yoga is one of the
most striking characteristics of the Yogasiddhantacandrika. In other
words, it is this philosophical interest of Narayana Tirtha that gives unique
position to the Yogasiddhantacandrika among various commentaries on
the Yogasitra.
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Sastri. Kashi Sanskrit Series no.16. Varanasi: Chaukhambha Sanskrit Sansthan, 1981 (2nd.ed.).
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tika & Visvanatha's Vrtti. Ed. by Nyaya-Tarkatirtha Taranatha and Tarkatirtha Amarendramohan.
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