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The word ‘safijiia’ is a highly technical term. But it is used in different
senses among various systems of philosophy. For example, it is used in
the sense of ‘representation as the first step for the verbalization of a
cognition’ by Vasubandhu a Buddhist, who in his Abhidharma-
kosabhasya defines the collection of components (skandha) called
‘safijiia’ as follows:

“<The essence of safijii is apprehension of images.> (1.14c'd)
Apprehension of all possible images such as ‘blue,” ‘yellow,” ‘long,’
‘short,” ‘female,” ‘male,” ‘friend,” ‘enemy’ ‘pleasure,” ‘pain’ and so on
is the collection of components called safjia.”!

But, for the early Vaiyakaranas it is in the primary sense ‘a technical
or proper name’ for describing their system of grammar.2 On the other
hand, according to the Nyasa on the Kasikavrtti on Paninisutra V.1.119,
the ground for the application of a word (Sabdanam pravrittinimittam)
is of four types: jati, guna, kriya and safijia (or yadrccha). The term
‘safijfia’ of this type means ‘the ground for the use of a conventional,
technical or proper name.’3

The usage of the term ‘safijia’’ by the VaiSesikas is considerably
different from that of the Vaiyakaranas. For example, as is shown
clearly by Vatsyayana a Naiyayika,* the term ‘safijiia’ means ‘(any)

1 <safljfii nimittodgrahapatmika> (1.14c'd) yavan nilapitadirghahrasvastripurusamitramitra-
sukhaduhkhadinimittodgrahanam asau safijiiaskandhah.

2 ¢t s M. Katre, Dictionary of Panini (Pune: Deccan College, 1968-69): 1. a nomen proprium,
2. a technical or conventional term. Cf. also K.V.Abhyankar, A Dictionary of Sanskrit Grammar
(Baroda: Oriental Institute,1986): (1) a technical term; a short wording to convey ample sense; a
term to know the general nature of things; convention. (2) knowledge.

3 The remaining three, namely, jati, guna and kriya are the grounds for the use of a noun, an
adjective and a verb respectively. Cf. K.V. Abhyankar, ibid., “samjiiasabda (i) one of the four
divisions of words, jatiSabda, gupasabda, kriyasabda and samjfiasabda. The samjfiasabda is also
called yadrcchasabda a word forming the name of a thing by virtue of a convention .-+ (ii)
Technical terms in a Sastra ---.”

4 Nyayabhdsya on Nydyasitra 1.1.6: asya gavayasabdah safijieti safijiidsafijfiisambandham
pratipadyata iti. Cf. Tarkasatigraha [58) : safijiidsafijiiisambandhajiianam upamitih.
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word’ or ‘(any) name’ for the Naiyayikas and the Vaisesikas. But it
does not so for the early Vaiyakaranas.

The present paper intends to clarify the usage of the term ‘safjfia’
by the Dasapadarthi of Candramati and the Prasastapadabhisya of
Prasastapada, and show the difference between the two usages. I stand
on the hypothesis that Candramati flourished much before Prasastapada
and a little later or around Vatsyayana’s time, and that Prasastapada
floulished after Bhartrhari while Candramati flourished before
Bhartrhari.>

1. Candramati on sajijfias of ether, space and time

The term ‘safijia’ appears only once in the Dasapadarthi. It runs as
follows:

“vifeso dravyesu vartamana ckadravyasrito ’nyavyavrttibuddhihetur
etadvyaktibuddhihetur akasadikkalesu vartamana akasadisafjfiahetur
nityo ’karyo nirgupo niskriyo nirbhago ’nyatra sattasaktyasakti-
samanyaviSesavisesebhyah samaveto ’nekah. [238]7%

It can be translated as follows:

“A particular exists in [eternal] substances, has one [eternal] substance
as its locus, is the cause of the cognition, namely, ‘[This is] exluded
from any other [substance],” is as well the cause of cognition, namely,
“This is represented as it is,” is the cause of the names ‘ether’ and so
on being present in ether, space and time, is eternal, is a non-product,
is without quality, action and part, inheres in those [categories of
entities] whose exceptions are the highest universal, potentialities,
non-potentialities, particular universals and particulars, and is plural.”

Earth, water, fire, air, soul and mind have particular universals
(samanyavisesa), namely, earthness, waterness, fireness, airness,
soulness and mindness respectively. On the other hand, ether, space
and time do not have particular universals because they are single.

5 cr my forthcomming book (its temporary title is The Metaphysics and Epistemology of the
Early VaiSesikas).

6 See the Appendix (The Dasapadarthi of Candramati -- A translation with a reconstructed
Sanskrit text, notes and a critical edition of the Chinese version) of ibid.. The translation of this
passage and a note thereon by Dr. H. Ui (H. Ui, ed. by F.W. Thomas, The Vaisesika
Philosophy according to the Dasapadirtha-$astra, Chinese text with infroduction, translation and
notes. 2nd Ed. Varanasi: The Chowkhamba Sanskrit Series Office, 1962 [1st Ed., 1917]) are the
product of misunderstanding.
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That is to say, there dose not exist etherness (akasatva), spaceness
(diktva) or timeness (kalatva) as a universal. As can be seen below,
Prasastapada asserts that the names for six kinds of substances are
prompted by their own lower universals. Even the term ‘akasa’ is
prompted by an attribute called ‘akasatva.” However, the attributes
like akasatva are not genera (jati), but mere individual attributes
(upadhi).

Names play a role to distinguish one thing from the others and at the
same time to identify the thing for which it stands. Particularity of
Candramati lies in the fact that he prepares a list of terms related to
the categories, defines them and uses them as per those definitions
unlike Prasastapada who many times uses undefined terms. For
Candramati, the cause of congnition which distinguishes the locus of
something from others is nothing but a particular. His another definition
of the category of particular is as follows:

“ko vi§esapadarthah? yo nityo dravyesu vartamana ekadrvyasritas
tadvyavritibuddhihetur etadvyaktibuddhihetus ca sa eva viSesapadartha
ity ucyate.”[68] (What is the category of particular? That which is
eternal, exists in [eternal] substances, has one substance as its locus,
is the cause of the cognition, namely, ‘[This is] excluded from that
(any other thing)’ and is as well the cause of the cognition, namely,
“This is represented as it is’ is called the category of particular.)’

In other words, Candramati thought that ether, space and time are
named after particulars which exist in them. Thus, particulars of ether,
space and time are the prompting factors of the terms ‘akasa,” ‘dis’
and ‘kala.’

However, here arises a serious question as to why the names for the
other substances are not prompted by their particulars. A particular
exists in every eternal substance. How is it that ether, space and time
belong to one group and the rest to another group? What could be the
criterion to distinguish one group from the other? Prasastapada’s
explanation, which we shall see in the next section, can be considered
to be the answer to this question.

2. PraSastapada on safijiias of ether, space and time

The Prasastapadabhasya (AkaSa-niripana) states thus:

7 ct.K. Miyamoto, op. cit.
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“Ether, time and space, as they are single, do not have lower
universals. Thereupon, three technical names, namely, ‘ether,” ‘time,’
and ‘space,” are [given to them].” (dkasakaladisam ekaikatvad
aparajatyabhave paribhasikyas tisrah safjfid bhavanti. akasah kalo dig
iti.)

According to Sridhara, while names denote their referents through
the convention (sanketa), they are of two kinds: technical names
(paribhasiki saiijiia) like a proper name such as ‘He is Devadatta’ and
names which are prompted by respective grounds (naimittiki safijiia).8
That the prompting factors of the names for substances such as earth,
water, fire, air, soul and mind are the lower universals existing in them
is evident from Prasastapada’s following statements:

“prthivitvabhisambandhat prthivi.”(Prthivi-niriipana)®
“aptvabhisambandhad apah.” (Jala-niripana)
“tejastvabhisambandhat tejah”(Tejo-nirupana)
“vayutvabhisambandhad vayuh.”( Vayu-niripana)
“atmatvabhisambandhad atma.”(Atma-niriipana)
“manastvayogan manah”(Mano-niripana)

Udayana is not eager about this problem. But Vyomasiva presents an
interesting interpretation. It is as follows:

“Then, why are they technical? It is because [ether, time and space] do
not have their own grounds such as substance, quality or action.!0
[Opposition:] Aren’t there grounds such as etherness and so on which
have the feature of universals?
[Answer:] Therefore, [Prasastapada] mentioned “[they] do not have
lower universals.” Since etherness, timeness and spaceness have
singular loci and since they do not exist in more than one locus, they
cannot be treated as lower universals compared to substanceness ---.
Therefore, the name ‘ether,” which has been handed down to us
through the stream of the beginningless time, is not possible [to be
applied] to anything else. This is characteristic [of the name ‘ether’]
because it is uncommon [to others]. This is obtained to be a qualifier
by implication. Thus, ether is differentiated from others because it is
the referent of the word ‘ether’ which has been handed down to us
through the stream of the beginningless time. However, those such as

8 akasasya kalasya disa$ caikaikatvad aparajitir pasti tasya vyaktibhedidhisthanat. aparajityabhave
cdkasa iti kala iti dig iti tisrah safijiah paribhasikyo na prthivyadisafijfiavad aparajatinaimittikya
ity arthah. safijfiaisam itaravaidharmyam yasyah safijiayd vind nimiftena Srigagrahikataya sarketah
sd paribhasiki yathdyam devadatta iti. yasyah punar nimittam upadaya sariketah sa naimittikiti
vivekal.

9 Vyomavati lacks this sentence.”

10 The word “universal’ should be added to here accc;rding to the argument below.

94



SANJNA ACCORDING TO THE EARLY VAISESIKAS

earth and so on which are not differentiated from others, namely, from
those other than ether and so on are not so. But ether, unlike them, is
differentiated from others.

[Objection:] [It is] not possible at all [to say that the name ‘ether,’
‘time’ or ‘space’ is] a technical name. Because the very absence of four
kinds of grounds [for the application of names] is the ground. Suppose
where any ground such as substance, quality, action or universal is not
possible for some [name for something], there alone the absence of
those grounds can be the ground for the application of such a name,

but not in other cases.

[Answer:] You are not right. Because what is intended here is the
ground such as of the cognition of associatedness with such a name.
As there is an expression like ‘[He] has a stick’ (‘He is associated with
‘a stick”) which is associated with substance, quality or universal, such
is not the case of the expression ‘This is ether’ and so on. As it cannot
be said to be associated with the absence of them, the names [‘ether,’
‘time’ and ‘space’] are technical.”!1

This argument of Vyoma$iva makes us aware of two points.
First, Vyomasiva presents an interesting information about the ground
for the application of a name. He enumerates four kinds of ground
(nimittacatustaya). They are as follows: substance, quality, action and
universal. Such a way of enumeration reminds us of that of the
Vaiyakaranas on the grounds for the application of a word referred to
above.

Now, let’s turn our eyes to his illustration of the expression ‘He is
associated with a stick.” The original Sanskrit text runs ‘(ayam puruso)
dandi,” of which literal transration is ‘This man is stick-possessing.’
Vyomasiva says that such an expression is associated with substance,
quality or universal. This is also the illustration of the cognition of the
qualified (visistajfiana) as given by the Vaisesikas around the time of
Vyomasiva.l2 That is to say, the cognition ‘This man has a stick’ is not

11 atha kasmad imah paribhasikyah? dravyagunakarmatmakasya nimittasyabhavat. athakasatvadi
sdmanyalaksanam nimittam bhavisyatity dha aparajatyabhava iti. apara hi jatih dravyatva-
peksayakasatvakalatvadiktvaripa. sa tu na sambhavaty eva, akdsader ekatvat samanyasya ca
nanadhisthanid iti --- tathd cakasam iti safijiii anadikalapravahayatta nanyatra sambhavatily
asadharapatval laksapam. etac ca viSesapam arthal labhyate. tatha hy akdsam itarasmad bhidyate
anadikalapravahayatakasasabdavacyatvat, yas tv itarasmad anikasader na bhidyate, na casav evam,
yathd ksityadi, na ca tathakasas tasmad bhidyate iti. nanu paribhasikyah saifijfidh na sambhavanty
eva nimittacatustayibhavasyaiva nimittatvad iti cet. tathd hi -- yatra dravyagupakarma-
samanyatmakam nimitam na sambhavati tatraiva pravartate nanyatreti tadabhavo nimittam. naitad
evam. svanuraktapratyayahetor nimittasyatra vivaksitatvat. yathd hi dravyagunasamanyanurakto
dandityadivyavaharah tatha ca niyam akasadivyavahiras tadabhavanurakta iti paribhagikya iti.

12 For example, Nydyakandali (on Sankhy3-niriipapa): visistata ca svariipatiriktany eva ya danditi
Jjiane pratibhasate na khalu tatra purusamatrasya pratitir. napi dandasamyogamatrasya tathi ca
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a cognition of a mere qualificand (visesya), namely, a man, but is that
of a man who is qualified (visista) by the qualifier (visesana), namely,
a stick.

In addition, Vyomasiva says, “This is obtained to be a qualifier by
implication (etac ca visesanam arthal labhyate).” The word ‘this’
means that the name ‘cther’ invariably denotes the substance called
‘ether.” Therefore, in the case of the expression and cognition “This is
ether,” ‘etherness’(akasatva) ought to be the qualifier. But etherness is
not a universal because ether is single. This case is quite different from
that of ‘He has a stick.” That is to say, the expression and cognition
‘This is erther,” “is associated with the absence of them,” especially
with the absence of a universal. To be associated with the absence of a
universal is nothing but to be devoid of a universal. Therefore, the
names ‘ether,” ‘time’ and ‘space’ are technical ones. This must be the
Vyomasiva’s way of argument on technical names.

Second, Vyomasiva emphasizes the differentiating function of the
names °‘ether,” ‘time’ and ‘space.” He says, “Namely, ether is
differentiated from others (itarasmad bhidyate), because it is a referent
of the word ‘ether’ which has been handed down to us through the
stream of the beginningless time.” Furthermore, he says that earth and
so on are not so, or, that earth and so on are not differentiated from
others even though they are the referents of the words ‘earth’ and so
on. Vyomasiva’s intention is probably to maintain that the word
‘earth,” for example, denotes those individuals which belong to the
class of earth, and that it may denotes this or that pot, that stone, this
cow and so on. In this case, ‘carth as this pot’ is not differentiated from
others, namely, from ‘earth as that pot’ and so on. Thus, we can
conclude that, according to Vyoma$iva, the name ‘ether’ denotes its
referent exclusively by the differentiating function. ‘Differentiation’
(bheda) resembles ‘particular.’

Thus, Vyomasiva’s notion of ‘paribhasiki safijiia’ is not different
from Candramati’s assertion that an ultimate particular is the ground
for the use of the name ‘ether’ and so on. In other words, Candramati
seems to have understood the central point in the context.

danditi pratitiv itaravilaksana eva purusah samvedyate vailaksanyam casya dandopasarjanatvam
eva, ata eva viSesanam vyavacchedakam iti giyate. dando hi svopasarjanatapratipattim puruse
kurvan purusam itarasmad vyavacchinatti. Cf. ibid., loc. cit.: viSesanam viSesyasya svaripam
vifesyanurafijakam viSesye svopasarjanatapratitihetur iti yavat. na cavidyamanasyanurafijakatvam
svopasarjanatapratitihetutvam yuktamn ato na viegyajianam visesapasambandham antarepa
bhavitum arhati viSesyajidnam sadrSyad visesapanuraktatvad visesapasambandham antarepa
bhavitum arhati.
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3. The term safijiiz according to the early Vaisesikas

The term ‘safijiia’ appears four times in the Vaisesikasitra. But we
cannot deduce from them any definite theoretical viewpoint. On the
other hand, the Prasastapadabhasya, 1 think, presents us a useful
information.

Firstly, this term is found in the beginning part of Uddesaprakarana
which runs as follows: tatra dravyani prthivyaptejovayvakasakala-
digatmamanamsi samanyavisesasaiijiiayoktani navaivelti. tadvyatireke-
nanyasya saiijiianabhidhanat. In this passage ‘safijfias’ are those which
the Siitrakara used to enumerate his categories of entities. According to

s .

Secondly, the term is found in Gunagranthe sadharmyavaidharmya-
niripana which runs as follow: ripadinam sarvesam gunanam
pratyekam aparasamanyasambandhad riipadisafijiia bhavanti. They are
also directly related to the categories.

Similarly, the term is used in Karmagranthe gamana-niriipana which’
runs as follows: yatas tiitksepanadivad visesasaiijiiayabhihitam tasmad
aparam samanyam syad iti --- atha viSesasafijiaya kim artham gamana-
grahanam Kkrtam iti --- anyatha hi yany eva catvari visesasafijiayoktani
are also directly related to the categories.

Besides, other names are expressed also by the term ‘safijiia.” The
examples are as follows:

Example 1: trividham casyah karyam. Sarirendriyavisayasafijiakam.
(Prthivi-nirdpana; almost the same phrases are found in Ap- and
Tejo-niripanas.)

Example 2: kriyabhedad apanadisaiijiiam labhate. (Vayu-niripana)

Example 3: Srotram punah Sravanavivarasaiijiiako nabhodes$ah.
(Akasa-niriipana)

Example 4: diglingavisesad afijasaikatve ’pi disah paramamaha-
rsibhih Srutismrtilokasamvyavaharartham merum pradaksinam
dvartamanasya bhagavatah savitur ye samyogavisesah lokapala-
parigrhitadikpradesanam anvarthah pracyadibhedena dasavidhah
safijiah krtah ato bhaktya dasa disah siddhah. tasam eva
devataparigrahat punar dasa safijiia bhavanti. mahendri vaisvanari
yamya nairrti varuni vayavya kauverl ais$ani brahmi nagi ceti.
(Din-niriupana) '

Example 5: panasatvam api panasesv anuvrttam amradibhyo
vyavrttam pratyaksam eva kevalam tipadesabhavad visesasafijiia-
pratipattir na bhavati. (Buddhyadhikare ’nadhyavasiya-niriipana)

Example 6: bhavanasaiijiiakas tv atmagunah. (Samskara-niriipana)
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Among these examples, it is only the name ‘panasa tree’ in example
S that is prompted by a universal and at the same time is that of a
natural thing. It is to be noted that Prasastapada had a tendency to
denote the technical names by the term ‘safijia.” Such a tendency
seems to be reflected in the division of denoting function of a word
(vrtti) by the later Naiyayikas and VaiSesikas. According to them, it is
divided into sanketa and laksana (a secondary denoting function), and
the former is subdivided into an eternal function called ‘Sak#i” and a
non-eternal function called ‘paribhasa.’13

4, Conclusion

Candramati tried to explain the ground for the use of names within his
system of philosophy. On the other hand, Prasastapada, unlike
Candramati, adopted another criterion which resembles more Paninian
tradition of terminology than that of the VaiSesikas. It may be that
Prasastapada followed such a way because he flourished after a great
philosophical grammarian, Bhartrhari, and that Candramati was
satisfied with his own explanation because he flourished before
Bhartrhari. The post-Prasastapada VaiSesikas and Niyayikas developed
their own way of explanations about linguistic problems. Their
explanations, though based on Prasastapada, kept on becoming
different in course of time. '

SANSKRIT TEXTS

Abhidharmakosabhagya: Abhidharmakosa & Bhagya of Acharya Vasubandhu with Acharya
Yasomitra’s Sphufartha, Part 1. Varanasi: Bauddha Bharati, 1970.

Nyayakandalf: See Prasastapadabhasya.

Nyayabhasya: Aksapida Gautama’s Nyayadar§anam (Chapters I, II & III) with Vatyayana’s
Bhasya, Uddyotakara’s Varttika, Vicaspati Misra’s Tatparyatika & Vi$vanatha's Vriti.
Critically edited with notes by Amarendra Mohan Tarkatirtha and Taranath Nyaya-
Tarkatirtha. The Calcutta Sanskrit Series No. XVIIL. Calcutta: Metropolitan Printing and
Publishing House, 1936.

Prasastapadabhigya: The Prasastapida Bhasya, with Commentary Nydyakandali of Sridhara. Ed.
by V.P. Dvivedin, Sri Garib Das Oriental Series 13. Delhi: Indian Books Centre, 1984
[First Ed. 1895]. ‘

Tarkasarigraha: Tarkasarigraha of Annambhatta with author’s own Commentary ‘Dipika’ and
Govardhana’s ‘Nyayabodhini.” Ed. by Sri Athalye and Dr. A.D. Pusalker. Poona:
Bhandarkar Oriental Research Institute, 1963.

13 Cf. satischandra Chatterjee, The Nyaya Theory of Know]edge Calcutta: University of
Calcutta, 1965, pp. 324-25.

98



SANJNA ACCORDING TO THE EARLY VAISESIKAS

Vyomavati: The Prasastapadabhasya by Prasastadevacharya with a Commentary called Vyomavatf
by Vyomasivacharya. Ed. by Gopinath Kaviraj and Dhundhiraj Shastri. Banaras:
Chowkhamba Sanskrit Series Office, 1931. :

* 1 would like to express my thanks to Prof. V.N. Jha, Director of the Centre of Advanced Study
in Sanskrit, University of Poona, who gave me a clue to the present paper, pointed out several
defects threrein and kindly corrected my English, and to Mr. Y. Iwasaki, Department of Sanskrit
and Prakrit Languages, University of Poona, from whom I could get valuable information about
the rules used by the Vaiyakaranas.

Professor

Dept. of Philosophy
Kokugakuin University
Tokyo

99



