A STUDY ON SANSKRIT SYNTAX (4):*

SABDAKAUSTUBHA ON P.1.4.45-48
[ADHIKARANA]

Noriyuki Kupo

Text, Translation and Notes

23. adhdro 'dhikaranam [P.1.4.45: SK. 632].

23.0 Explanation of the rule{127, 16-19}

Text: adhriyante ’smin kriya ity adharah. “adhyayanyayodyava Fsam-
haradharavayas ca)” [P.3.3.122) ityadina karane GHaN."
kriyasrayayoh kartrkarmanor dharanat paramparaya kriyam
pratz’*2 adharah tat karakam adhikaranam syat. “kate aste,”
“sthalyam pacati.”

*1. Tattvabodhini on SK. 632 [1, 694]: “adhyayanyaya — " iti siitre
“avahdradhara — ity upasamkhyanadhikarane GHaN. And the Nyasa
says [on P.1.4.45, 1, 560): ‘adhyayanyayodyava’ ityidinadharasabdo
"dhikarane GHaNanto vyutpaditah. Read adhikarane instead of karane.1
*2. After this word, MS has ya(h) (100R1). Add ya.

Translation: The word ‘@dhara’ means “a place wherein actions are
sustained.” [This form adhara derives] with a suffix GHaN,
denoting locus, introduced by P.3.3.122. Since the agent or the
object are [direct] substratum of the action, the locus is indirectly
related to the action.- Such a locus [functioning as] karaka is called
adhikarana. For example, “kate aste: X sits on a mat” or
“sthalyam pacati: X cooks in a pan.”

Notes: At first, the word adhara, the introduced of the designation

adhikarana, is explained by means of its etymological paraphrase. The

above passage of SK is based on that of the KV on P.1.4.45 [I, 561]:

adhriyante smin kriya gunah ity adharah. kartrkarmanoh kriyasraya-
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bhitayor dharanakriyam prati ya adharas tat karakam adhikarana-
samyjriam bhavati. (Tr. The word ‘adhdra’ means “an attribute wherein
actions are subsisted. With regard to the action [such as] “dharana:
holding,” the karaka which becomes locus of the agent or the object as
the substratum of the action is called adhikarana.) Furthermore, the
Nyadsa states grammatical element in derivation [I, 560]: ‘adhyaya-
nyayodyava’ ityadind’’dharasabdo ’dhikarane ghafianto vyutpadi-
tah. (Tr.: The suffix GHaN [in the sense of ‘location’ by P.3.3.117] is
added to form the word ddhdra by P.3.3.122).% Hence, etymologicaly,
this word expresses an idea of ‘location’ on which actions are being
holding.

Problem arises. When we admit this etymological sense of the word
adhara, it should inevitably cover the notions of the agent (kar#r) and
the object (karman) because actions are found on either of two. Nyasa
says [I, 560-1]: yady adhriyante kriya yasmin sa adharah iti, evam hi
sati kartrkarmanor evadhikaranasamjiia prasajyeta, tayor eva hi kriya

- adhriyante. tatha hi — kartrstha va kriya bhavati, karmastha va. (Tr.
If it is locus that is holding the actions, the designation adhikarana
should be applied to the agent or the object as the action is subsisted
only on either of two. In other words, the action is belonging either to
the agent or to the object). To distinguish the levels of locus, the KV

~ gives a qualification on this ruls as “kartrkarmanoh kriyasraya-
" bhiitayor” and the SK No. 632 (= P.1.4.45, 1, 693-4) also states

“kartrkarmadvara tan nisthakriyaya adharah karakam adhikarana-
samjiiah syat (Tr. Through an agent or an object, a karaka which

‘becomes a locus of the action resided in [the agent or the object] is

_ called adhikarana.) In this way, since the relation to action is re-

- arranged in a hierarchy, that is, direct relation or indirect, the

designation adhikarana is only applied to the item which has indirect
relation to the action through either the agent or the object. See the

Nyasa [1, 561-562]:

kriyayas tu dharanam saksad, vyavadhanena va,; kartrkarmanoh
kriyasrayayor dharanat. tatra piarvasya vyavacchedartham
‘kartrkarmanoh’ ity uktam. tad etad uktam bhavati —
kartrkarmanoh kriyadharabhiitayor dharanat kriyaya abhimukho
va adharas tasyadhikaranasamjiia bhavatiti. tad evam kriya-

2 P.3.3.122: adhyayanyayodyavasamharadharavayas ca. “[The words] adhyaya-, nyaya-,
udyava-, samhara-, adhara-, and avava- are derived with ket affix®! GHafP 3120
signifying an instrument or locus® 117 »
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dharabhutakartrkarmadharanadvarena (562) krivayva abhi-
mukho ya adharas tasyadhikaranasamjiia, yato 'nena vidhiyate
tato na bhavati parvasya dosasya prasangah. na hi karty-
karmanor anena prakdarena kriyam praty adharatvam, api tu
saksad eva kriyadharanat.
Tr.: Subsisting the actions is [twofold,] i.e., directly or indirectly.
It is because the agent or the object, the substratum of the
- actions, can hold the actions. In this [comment of the KV, in
order to exclude first relation from [the scope of the term
adhikarana) itis said ‘kartrkarmanoh.’ Namely, [P.1.4.45] means
that the locus which is in presence of the actions, since it is
holding the agent or the object which are [direct] locus of the
actions, is designated as adhikarapa. In this way, the locus
presenting in the occurrence of action is called adhikarana
through the act of holding of the agent or the object which are
direct substratum of the actions. As far as the rule is prescribed in
this way, it is not [applied to kartr or karman]. Thus, above
difficulty [= over-application to karty or karman] does not stand.
Both the agent and the object do not have the locus-ness in this
sense but rather they are direct substratum of the actions.
Examples given in the KV. are explained in the Nyasa, taking into
account above distinction of the levels of locus, namely “kate aste iti.
kartrstha kriya yatra piirvena prakarenadhriyate tasyodaharanam,
bhasanakriyayah kartrsthatvat. sthalyam pacatiti. karmastha kriya
yatradhriyate tasyoddaharanam; vikledanakriyayah karmasthatvat: On
‘kate aste.” This is an example to show a location wherein an action
residing in the agent is subsisted because an act of appearance is found
on the agent’s side. On ‘sthalyam pacati.’ It is an example to show the
location wherein an action residing in the object is subsisted because an
act of softening is found on the object’s side.” [I, 562]

23.1.1 Conflict with kartr/karman {127, 20-21}

Text: syad etat, saksatkriyadharayoh kartrkarmanor eva kuto neyam
samjiieti cet? na parabhyam kartrkarmasamjiiabhyam badhita-
tvat.

Translation: If it is a case, then how is not this designation applied to
[either] the agent or the object, both being the direct substratum
of the actions? [Answer:] It is not [correct] because those two
designations are prescribed later than this designation adhikarana.
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Notes: As stated above, both kartr and karman are direct substratum of
the actions. This directness to actions is related to the meanings of the
verbal roots. According to Bhattoji Diksita, the verbal root denotes two
meanings, i.e., ‘vyapara: activity’ and ‘phala: result’ (see VMM k.2).
The agent is the substratum of the activities and the object is that of the
result. Such a relationship is direct and inherent. On the other hand,
the locus does not have the actions in itself, in other words, it does
neither perform the activity nor have the result. It is related to the
activity when the agent is existent on it and related to the result when
the object is existent on it. In order to clarify this indirectness of the
locus to the actions, commentators give the additional phrases such as
“kartrkarmanoh kriyasrayabhitayor” (by KV), “kriyadharabhiita-
kartrkarmadharanadvarena” (by Nyasa), and “kriyasrayayoh karty-
karmanor” (by $K).3 '

However, the blocking of the operation of P.1.4.45 to the agent or
the object is made by the order of rules in the Astadhyayi. Since the
terms kartr (54) and karman (49) are prescribed later than term
adhikarana, two rules which are prescribed both terms can prevail
over 45 according to the paratva principle.

We have another exposition of blocking the application of term
adhikarana. This is stated in the Nydsa (ibid., 1, 562):

nanv evam api kartrkarmanor mukhyam kriyadhdratvam, saksad
eva kriyadharanat. kartrkarmadharasya tu katader gaunatvam,
kriyasrayabhutakartrkarmadhdaranadvarena kriyadharanat. tatra
mukhye adhare sati gaunasyadhikaranasamjia na prapnotiti sa
dosas tad avastha eva? naitad asti; tamaBgrahanena jiiapitam
etat — gaunasyapy dadharasyadhikaranasamjiia bhavatiti.
bhavatu gaunasyadhikaranasamjia, mukhyasyapi kartuh
karmanas ca kasman na bhavatiti cet, na; paratvad
anavakasatvac ca kartrkarmasamjfiabhyam badhyamanatvat.
adhikaranasamjia hi pirva gauna adhare savakasa, tadviparite
tu kartrkarmasamjiie iti tabhyam badhyamana notsahate tayor
visayam avagahitum.

Tr.: [Objection:] Both kartr and karman have primary locus-ness
since they are directly holding the actions. On the other hand, the
one which is holding [the actions] through the agent or the object

3 LS on P.1.4.45 [1, 722): “kdrake” ity adhikiarar kriyajanake etatpravrityopasthitatvéd
adharah kriyiya eva. tatrepsitatamasvatantrapadabhyam saksatkriyadharayoh karmakartr-
samjfiabhyam badhat paramparayd tadasrayasya grahanam.
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such as ‘mat’, etc. has secondary locus-ness since it can hold the
actions [only] through the act of holding the agent or the object
which are [direct] substratum of the actions. Then, if an item [to
which the designation adhikarana is applied] is primary locus [in
this rule], it is impossible to do so to the secondary locus. Again,
we have to face to the difficulty stated above.
[Answer:] It is not correct. It is indicated by the mentioning
-tamaP [in the domain of karaka rules] that the designation
adhikarana s applicable even to the secondary. In fact, this
designation should be applied to the secondary [otherwise the
usages would not be justified]. Then, how is not this designation
[applied] to either the agent or the object, both being primary
locus? It is because of paratva-principle and no-scope of
application (anavakasatva) that the operation of P.1.4.45 to agent
and to object is blocked. That is to say, the designation
adhikarana is prescribed earlier than the designations
kartr/karman, and it is applied to the locus elsewhere but latter
two designations are not. When items are excluded from the
scope by two [rules], they are not fallen into the scope of the rules
[which are blocking].
In this passage of the Nyasa, it is explained that the distinction among
the items which have primary and secondary significances is done by
the use of the suffix -famaP. This explanation is based on the
discussion of the Nyidsa on P.1.4.42 [1, 558-559]:
tamaBgrahanam kim? gangayam ghosa iti. yadi tamaB-
grahanam na kriyate, tato 'dhikaranasamjiia na syat. iha hi
dvividha adharah — gaunah, mukhyas ca. tatra mukhyo ya
adheyena vyapyate, yatha — tilesu tailam asti; atra
tailendadheyenadharabhiitas tila vyaptah. avyapto gauno, yatha
— gangayam ghosa iti. atra hi samipyad gangaya adharatvam
upacaritam, na mukhyam, vyaptyabhavat. tatrasati tamaB-
grahane “gaunamukhyayor mukhye karyasampratyayah’ iti
mukhyasyaivadhikaranasamjia syat, netarasya; tamaBgrahanat
tasyapi bhavati. ... (559) ... tat kim tamaBgrahanena? tad etat
tamaBgrahanam jiiapandrtham krtam. etad anena jiidpyate —
“tha karakadhikare itah sutrad anyatra vinad tamaBgrahanena
prakarso nasriyate” iti. tena “adharo 'dhikaranam” [P.1.4.45]
ity anena “gangayam ghosah” ityadav amukhyasyapi gangader
adharasyadhikaranasamjfia siddha bhavati.
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Tr.: On “tamaBgrahanam kim? gangayam ghosah.” If the suffix
is not added to [sddhaka- in P.1.4.42], it would lead to non-
application of the designation adhikarana [to ganga in case of
“gangayam ghosahk”]. The locus is twofold, i.e., secondary
(gauna) and primary (mukhya). Firstly, the primary [locus] is the
one that is pervaded by the thing located (@dheya). For example,
“tilesu tailam.” In this example, ‘sesame seed’ (#ila), the locus,
is pervaded by ‘oil’ (taila), a thing located. On the other hand,
[the locus] which is not [all-]pervaded is secondary. For example,
“gangayam ghosah: a village is located on [the bank of] Ganga.”
In this case, though the locus-ness is admitted to the Ganga
through the relation of proximity (samipya), [the Ganga] is not
primary [locus] because it is not pervaded by [the village]. If there
were no use of the suffix -tamaP [in this rule, i.e., P.1.4.42], the
designation {adhikarana] would be only applied to the primary
locus according to Pbh. No. 15 that “when an operation makes
effect to both primary and secondary item, it is applicable only to
the primary.” By mentioning -tamaP [in P.1.4.42] [P.1.4.45]
becomes applicable to it [= the secondary locus]. ...

Then, what is effective by mentioning the suffix -tamaP? It
serves as an indicator. Namely, it is indicated that “in the karaka
section from this rule onward the most exellence is not intended
without the suffix -tamaP.” Therefore, in cases of “gangayam
ghosah,” etc. the designation adhikarana becomes applicable
even to the secondary lucus such as Ganga, etc. by P.1.4.45
[because the word adhara is not intended to denote “the primary”
alone].

23.1.2 Proof {127, 21-23}
Text: ata evahuh - [VP.I11.7.148]
kartrkarmavyavahztam asaksad dharayat krzyam /
upakurvat kriyasiddho™* $astre *dhikaranam viduh'? J/ iti.
*1. The present edition of the VP gives kriyasiddhau, same as MS100R4.
Read -siddhau. *2. VP. smrtam.

Translation: Therefore, it is said [by Bhartrhari]: “When the action is
being accomplished, the one which is holding it indirectly through
[either] the agent or the object [and] helping in [the
accomplishment of it] is called adhikarana in the grammar.”
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23.2 Relation to the verb {127, 24-26}

Text: ata eva “bhiitale ghatah” ityddau astity asyadhyaharo niyatah.
yatha “puspebhyah” ity atra sprhayateh. ata eva ca naNa saha
karakanvayam vadantah parastah.

Translation: Therefore, in the expressions like “bhiitale ghatah: a pot on
the ground” the supplement of [verb] as#i is inevitable. For
[another] example, “puspebhyah.” In this expression we need the
verb sprhayati. In this way, those who claim that karaka has
relation with the negative particle are refuted.

Notes: In this passage, the problem regarding to the supplement of the

verb is suddenly introduced. Apparently it is the logicians who are

attacked here. However, since this SK’s passage is too short to realize
what is intended by Bhattoji Diksita, we need to command a bird’s eye
view of related texts.

At first, Helaraja, commenting on above VP. I11.7.148, talks about
the action but his comment does not straightly deal with the
supplement but the indication of the agent or the object though the use
of the verb [348, 18-20]: prthivyam sete, sthalyam pacyata ityddau
cakhyatasabdat kriyavisiste kartrkarmani pratipadyete, na kriya-
matram tato nikrstaripam iti kriyasrayadharanad eva loke ’dhi-
karanasya kriyopakarah pratiyate na saksat. (Tr.: In the examples
such as “prthivyam sete: X is lying on the ground” and “sthalyam
pacyate: X is cooked in a pan,” the agent and the object, both qualified
by the action, are realized by the verb. The action itself does not have
lower status than it. Thus, adhikarana is recognized as an assistant of
action because it is holding the substratum of the action [i.e., agent or
object] but not directly.)

Next is the Darpana, a commentary on the Vaiyakarana-
bhitsanasara of Kaunda Bhatta. It says [259]:

“bhiitale ghata” ityadau na yatra kriyasravanam tatrahi
karakatvanirvahaya tadadhyaharasyavasyakata. idrsasthale
paramparasambandhasyapi kriya 'nvayitvariipakarakatvaghata-
kata, Sastrapramanyat. ata eva’ksasaunda ityadau samarthyo-
papattih, evafi ca bhitale ghato ’stity atra bhiitalavrttir ghato
varttamanasatta’’Sraya iti bodhah. naNsamabhivyahare tu
tadrsasaptamyartha’bhavo ghatamse bhasata ity Ghuh.

Tr.: In the expression “bhiitale ghatah,” wherever [the verb
denoting] the action is not expressed, the supplement of it [= the
verb] is inevitable in order to keep [the relation of] the karaka. In
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this case, the indirect relation (paramparasambandha) serves as
the karaka-ness in the form of being the corelatum of the action.
It is authorized. Thus, in a compound form “aksasaunde: fond of
gambling” a syntactic relationship is established. [Namely, this
compound is formed by P.2.1.40 which prescribes the
compounding the words ‘Saunda,” etc. with the word ending in
the seventh case. However, since the karaka-relation must be
syntactically connected with the verbs, in the process of
compounding we need certain verbal form that relates to the
karaka, i.e., adhikarana represented in the seventh case.]4 In this
way, in the expression “bhiitale ghato ’sti: there is a pot on the
ground” the verbal understanding is “the pot is occurring on the
ground, being the substratum of the existence in the present
time.” However, when the negative particle is used, ‘absence,’
the meaning of the seventh case, is manifested on the pot. Thus
said by them [Naiyayikas].

The sentence “bhiitale ghatah” is an oft-quoted example to show the
“adharadheyabhava: the relation of substratum and superstratum” and
the “abhava: absence” denoted by the negative particle nal.
Bhavananda Siddhantavagisa (ca. 1570),> one of Navya-Naiyayika,
discusses it with respect of the meaning of locative case.® See the
following passages of the Karakacakra{p.81]:

[Textl06)” na caivam™ kriyaniripitadhikaranatvasyaiva sartva-
tra saptamyarthatve vina kriyayogam “bhiitale ghata” ityadi-
prayogo na syad iti vacyam. istatvad iti vaiyakaranah.
adhikaranatvam adheyatvam va ? saptamyarthah. sa ca yatra
kriyanvayi tatra kdrakatva*3vyavahdrah. ata eva “bhiitale

4 The syntactic relationship between the word ending in the seventh case and the word
‘$aunda’ is discussed in the MBh ad P.2.1.1 [1, 360, 71: “saptami Saundaik” [40} aksasaundah
strisaundah. samarthagrahanam kim artham. kusalo devadatto 'ksesu Saundah pibati panagare.
The latter is an example where the syntactic relation does not occur and thus the compounding is
not possible. As for the supplement of the verb in the compound ‘aksasaunda,” Kaiyata says [on
P.2.1.40, Pradipa, 11, 3831): vrttyantarbhiitaprasaktyadikriyapekso ‘ksadinam adharabhavah
(The word aksa, etc., which are depending on the action of “prasaksi: taking advantage of
occasion,” etc. whose meanings are included in the compounds, serves as ‘locus.”)

5 On the date of Bhavananda, see KUDO [1997b], p. 37 and other sources referred in that
page. '
6 Cf. KUDO [1997a, 152-155} apadana (1): §2.3.2 and note 5.

7 This “Text number” is based on the editon of XC(b) [= (2)]. Abbreviations used in the text
portion are A= K((a) [= (1)}; B= KC(3).
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ghatah” ityadi* kriyasunyavakyad bhitaladheyo ghata iti
$abdabodho bhavaty eveti naiyayikah.™

*1. B.om. ra caivam. *2. B.ca. *3. B.om. -tva-. *4. B.ityadau. *5.

B.nyayavidah. '

Translation: Grammarians say. One cannot argue that when the
meaning of locative case ending is [defined as] the locus-ness
(adhikaranatva) described by the action elsewhere, the
expression “bhiitale ghatah” would not be made unless it is
associated with the action because such an usage [with a verb] is
[really] desired.

The logicians say that the locative case ending denotes the

locus-ness or the superstratum-ness (a@dheyatva). Whenever it is
related to the action, it is called karaka. Therefore, since the
sentence “bhutale ghatah” is lacking for the action, the verbal
understanding such as the pot being the superstratum of the
ground is obtained.
[Text 107] “grhe sthdalyam odanam pacati” ity atra nirukta-
sambandhena g_rhddhikarana*l—sthdlyadhikaranakaudanakarma-'
kapakanukidakytiman ity anvayadhih. “bhiutale ghata” ityadau
saptamyd adhikaranatvam arthah. tatra’ prakrtyarthasyasraya-
tvena prathamantarthasya ca niriipakatvenanvayah. tatha ca’
bhitalanisthadhikaranataniripako ghata ity anvayadhir™ iti
praricah. '

niriipakatvadeh sambandhasya pratiyogitavacchedakatva-
bhavan naniarthanvayanupapattyd adheyatvam eva > saptamy-
arthah. tatra ca’® prakrtyarthasya niriupakataya prathamanta-
rthasyadhikaranatayanvaye bhiitalanirupitadheyatvavan ghata
ity anvayabodha iti navyah.

. *1. B.gehadhikaranaka-. *2. A.atra, B.ad. ca. *3. B.om. tathd ca. *4.

B-bodha. *5.B.om. *6.B.cd-.

Translation: [Among the logicians,] old school holds that in the
expression “grhe sthalyam odanam pacati: X cooks rice in the pan
in his house”, according to the [indirect] relation mentioned above,
the verbal understanding is as follows: he has the effort conducive
to the act of cooking in which rice is the object, pan is the locus of
it [=rice], and house is the locus of it [= pan]. In case of “bhatale
ghatah,” the locative case means the locus-ness (adhikaranatva).
in that case the meaning of the base [= the ground] is related to it
[= locus-ness] as the substratum, and that of the word ending in
the nominative case [=the pot] is related to as the describer. Thus,
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the verbal knowledge is that the pot is the describer of the locus-
ness existing in the ground.

[On the other hand,] neo-logicians hold that since the relation
like the describer-ness is devoid of the delimitor-ness of the
counterpositive-ness, it is not related to the meaning of naN, ie.,
the absence [because niriipakatva is not vrttiniyamakasambandha
and, on the other hand, the absence is related to its locus through
svaripasambandha, one of the vrttiniyamakasambandha.] Thus,
the superstratum-ness alone is the meaning of the locative case. In
that case, the meaning of the base is related to it [= superstratum-
ness] as the describer and that of the word ending in the
nominative case is related to as the locus. Therefore, the verbal
understanding 1s that the pot has the superstratum-ness described
by the ground. ' -

Necessity of the verb in the expressions is explicitly related to the
difference how to construe and realize the verbal understanding.
Roughly speaking, the grammarians hold “the verbal-meaning-bounded
understanding” (bhavarthamukhyavisesyakasabdaboda) and, on the
other hand, the Naiyayikas “the word-ending-in-the-nominative-case-
bounded understanding” (prathamarthamukhyavisesyakasabda-
bodha).® Matilal says [1968, p. 158]:
The usual semantic convention is that the meanings of two
nonverbal stems cannot directly connected with each other in our
minds. Some entity, which is referred to (or “meant”) by a case
ending must be presented to our mind (i.e., must arise as an
upasthiti or mental presentation) in order to connect the meanings
of the two nonverbal stems. Thus, ground (bhiitala) and pot
(ghata) remain unconnected images in the mind until the mind is
presented with an image of the relation occurrence (vrttitva),
which is supplied by the meaning of the locative case ending in
the sentence “bhiitale ghatah” (‘bhiitala’ + the locative ‘-e’ and
‘ghata’ + the nominative ‘-5’ or ‘-k’) = “(There is) a pot on the
ground.”
Namely, the Naiyayikas contrue that this “some entity” which connects
two nominals is provided by the meaning of the case ending but, on the
other hand, the grammarians need the verb itself. Probably Bhattoji

8 See Rao {1969], pp. 16, 23. In the impersonal constructions, however, they admit that the
meaning of the verb is principal element in the verbal understanding.
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Diksita keeps it in his mind when he says “ata eva ‘bhiitale ghatah’
itvadau astity asyadhyaharo niyatah.”

On the example “puspebhyah [sprhayati],” it is qouted from the KV’
on P.1.4.36 [, 553]: puspebhyah sprhayati. phalebhyah sprhayati.

23.3 Classification of the adhikarana {127, 26-28}

Text: rividham caitad adhikaranam iti “samhitayam ’[P.6.1.72] iti
sutre Bhasyam — aupaslesikam vaisayikam abhivyapaka#i ceti.
“kate aste,” “gurau vasati,” “tilesu tailam” iti.

Translation: It is already proclaimed in the MBh. that this adhikarana
is of three types, namely “aupaslesika: contact-based,”
“vaisayika: objective,” and “abhivyapaka: pervasive.” [Examples
for each types are] “kate aste: X is sitting on a mat,” “gurau
vasati: X lives with his teacher,” and “tilesu tailam: there is oil in
sesame seeds.”

Notes: This classification of adhikarana is based on the MBh. We can
find several passages that categorize the senses of adhikarana.’ For
instances, MBh ad P.4.2.92 [11, 291, 7-8]: gotragrahanam samiihikesu
JjAapakam daivayatavagrahanam vaisayikesu bhastayanagrahanam
vaivasikesu; ad P.5.1.96 [II, 361, 17-20]: yathaiva hi yan madse
karyam, tan mase bhavam bhavaty evam yady api mase diyate tad api
mase bhavam bhavati tatra tatra bhava ity eva siddham. na sidhyati.
na tan mase diyate. kim tarhi. mase gate. evam tarhy aupaslesikam
adhikaranam vijiiayate; ad P. 5.2.45 [II, 381, 3-5]: yady api tavad
vyapake vaisayike vadhikaranatve sambhavo ndsty aupaslesikam
adhikaranam vijiidsyate. ekadasa karsapanda upaslista asmifi Sata
ekadasam $atam; ad P.6.1.72 [1I1, 51, 8-9}; adhikaranam nama
triprakaram vyapakam aupak_sepikamlo vaisayikam. $abdasya ca
sabdena ko ’'mnyo ’'bhisambandho bhavitum arhaty anyad ata
upaslesat. “iKo yaN aCi” [P.6.1.77] aCi upasistasyeti tatrantarena
samhitagrahanam samhitayam eva bhavisyati.

2 Cf. LS on P.1.4.45 [I, 723): tridheti. ratra sakalavayavavyiptau vyapakadharattvam.
yathd tilesu tailam. idam eva mukhyam adhikaranam iti “svaritena” [P.1.3.11] ity atra
“sadhakatamam” [P.1.4.42] ity atra ca bhasye spastam. upa samipe Slesah sambandhas tat
krtam aupaslesikam, ata eva “iko yanaci” [P.6.1.77] ity atradav aupaslesike adhare saptamy
uktd “samhitayam” {P.6.1.72] iti siitre bhasye. tatrajadisamipyam evegadinam. “yan mdse
‘tikrante diyate tasya masa aupasiesikam adhikaranam” ity uktam “tatra ca divate” [P.5.1.96]
iti siitre ca bhasye. “tadasminn adhikam” [P.5.2.45] iti satre ca bhdsye spastam idam ‘“kate
aste” iti tu naupaslesikoda@haranam yuktam. uktabhasyavirodhat.

10 Thisisa misprint in the Kielhorn edition. Read aupasiesikam.
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Although this SK does not observe the meanings of adhikarana in
detail, the differences are compactly discussed in the Nydsa (on
P.1.4.45, [L, 562])'*:

tat punar adhikaranam triprakaram — aupaslesikam, vaisayi-
kam, abhivyapakafi ca. tatradye — kate aste, sthalyam pacatiti
katdder apy adharasya hy dadheyena sahopaslesah samyoga-
laksano ° stity aupaslesikam tad bhavati. vaisayikam — gurau
vasati, gangayam ghosa iti. prativasatiti visayo hy ananya-
trabhavah, yatha caksusprabhrtinam ripadibhyo ’nanyatra-
bhavac caksuradinam riapadayo visaya ity ucyante, evam
sisyadinam gurvadibhyo ’'nanyatrabhavad esam te visaya ifi.
nanu ca “adharo ’dhikaranam” ity uktam, ddharas ca ko
bhavati? ya asrayah, asrayah samyogatah samavayato va
bhavati, na ca Sisyadinam guruprabhrtibhih saha
samyogah samavayo va’sti, tad ayuktam tesam adhikaranatvam?
naitad asti; yadayatta hi yasya sthitih, sa vinapi
samyogasamavayabhyam tasyasrayo bhavati, yatha — radja-
yattasthitatvat purusasya rdjeti, na ca rajia purusasya
samyogasamavayau stah. tatha hi — tadadhinasthititvat
rajasrayah purusa iti loke vyapadisyate, tatha Sisyadinam
gurvadyayatta sthitir iti yuktas tan prati guruprabhrtindm
asrayabhavah. abhivyapakam yathd — tilesu tailam, dadhni
sarpir iti. tiladikam tailadikam adheyam vyapyavatisthata iti
tiladikam abhivyapakam adhikaranam. yady apy atra tiladinam
tailadibhih saha samyogo ’sti, tathapi desavibhagabhavad atra
samslesavyavaharo nastity aupaslesikat tat prthag evopa-
sthapyate.

Tr.: The adhikarana is threefold, namely aupasiesika, vaisayika
and abhivyapaka. On the first. In the usages such as “kate aste”
and “sthalyam pacati,” etc., ‘adhdra’ such as “mat, pan,” etc. is
in contact with ‘a@dheya’ in the form of ‘conjunction’ (samyoga).
This is a type of aupaslesika.

11 Another distinctive explanation, which is in Navya-nyaya style, is give by Nagesa Bhatta.
See the VSM [162]: tatra adharas tridhd — aupaslesiko vaisayiko ’bhivyapakas ca, iti. tatra
samyogasamavaydadisambandhena kartrkarmasambaddha adyah. visayatasambandhena tat-
sambaddho dvitiyah. vydpakatvasambandhena trtiyah. tatra “kate aste” ity atra
svavrttikartrkatvasambandhena “katavrttisayanam” iti bodhah. “mokse iccha asti” ity atra
svavisayakartrkatvasambandhena “moksavrttir icchakartrka satta” iti bodhah. “sarvasmin atma
'sti” ity atra svavyapakakartrkatvasambandhena “sarvavrttiv atmakartrka satta” iti bodhah.
“mitle vrksah kapisamyoginy asti” ityadau avyapyavrttidharmavatkartrkakrivasamabhivyahare
svavrttisvavacchedyadharmasrayakartrkatvasambandhena kriyayam anvayo vyutpattivaicitryat.
yatrapi kriyapadam na sriiyate tatrapy adhyaharyam, iti dik.
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The second type is vaisavika, €.X. “gurau vasati,” and
“gangayam ghosah.” It means that the content such as “living,
dwelling” occurs in no other place (ananyatrabhava). As an
“eye’ (caksur), etc. do not separately exist from ‘form’ (ritpa),
etc., so ‘form,” etc. are the content of ‘eye,” etc. In the same
manner, ‘pupil’ (Sisya), etc., do not separately dwell in from
‘teacher’ (guru), etc. and as such the latter (= teacher) is the
content of the former (= pupil).

[Objection]: In P.1.4.45 it is said that “adharo 'dhikaranam.”
[Once again,] what is meant for by the word adhara? It is nothing
but “gsraya: substratum” and [being substratum] is possible
through [the relation of] either samyoga or samavaya. In the
previously given example [i.e., “gurau vasati”] pupil does not
have [the relation of] samyoga nor samavaya with teacher.
Therefore, it is not admitted that teacher is regarded as
adhikarana.

[Answer:] It is not correct; Y’s subsistence is depending on X
and in this case X [= guru] can become asraya of Y [= Sisya]
without [the relation of] samyoga and samavaya. [Consider
another example.] We have an usage “purusasya raja: a king for
a servant.” In this case, [the servant’s] subsistence is depending on
the king but the king have neither samyoga nor samavaya with
the servant. In other words, since [the servant] is depending on
[the king], it is said in ordinary communication that the servant has
the king as his substratum. Likely, since the pupil is depending on
the teacher, the teacher has the substratum-ness for [the pupil].

The third type is abhivyapaka, e.x. “tilesu tailam,” “dadhni
sarpih: there is ghee in coagulated milk.” Since the sesame seeds,
having pervaded oil, remain existing, the sesame seeds are
regarded as adhikarana of abhivyapaka-type. Even though [it is
claimed that] the sesame seeds have the relation of conjunction
with the oil, since there is no difference in their place, it cannot be
described that such a relation is ‘contact.” Therefore, {this type of
adhikarana] is necessary to be established as the different
category from aupasiesika.

In spite that the adhikarana is traditionally classified into three,
there is no difference in their nature according to Bhartrhari [VP III. 7.
149): upaslesasya cabhedas tilakasakatadisu / upakaras tu bhidyante
samyogisamavayinam // “As regard to ‘contact,’ there is no difference
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in cases of ‘tila,” akasa,” or ‘kata,” etc.. However, its role is
differentiated according to the relation of conjunction (samyoga) or
inherence (samavaya).” As claimed by the commentary on this verse,
“upaslesa: contact” itself denotes the relation of substratum and
superstratum (@dharasyadheyena sambandhah) and this relation is
remained identical even though it is classified into three types of
adhikarana. On the example for vaisayika-type, “gurau vasati,”
Helaraja says that this contact is mentally conceived (bauddha).
Furthermore, he admits the locus-ness to ‘absence’ (abhdva): “Satror
abhave sukham” ityadau abhavasya bauddham karakatvam iti prag
eva nirnitam (In the expression “Satror abhave sukham: when Satru is
absent, a pleasure [occurs],” the mentally [perceived] k@raka-relation is
granted to the absence. It is already confirmed). Taking “mentally
conceived” factor in to consideration, one of the meaning of
adhikarana is extensively interpreted, in other words, all three types of
adhikarana is met in one concept, i.e., upaslesika. (Helaraja on do.
[349]: upasiesa adharasyadheyena sambandhah. yadvasad asav
adhdarah. tasya trisv apy adhikaranesv abhedah. anyatha tu
samyoginy adhare sambandhah, anyatha tu samavayiniti sambandhi-
bhedad bhinnatvena vyapadesah. tatha hi “kate aste devadatta” iti
samyoginah katasya sakalavayavavyapytya devadattopasleso na
drsyate, api tu katipayavayavavyaptyety avisesad aupaslesika iti
samanyasamjiiayadharo 'yam ucyate. “tilesu tailam” iti tu
samavayind tailarasena tilanam samastavayavavyaptyd lokapra-
siddhya sambandhad vyapakam etad adhikaranam. “khe Sakunaya”
ity atra tv akasasya tattvikavayavabhavat kaliptapradesataya
sambandhad vaisayikam etad adhikaranam. ananyatrabhavas catra
visayarthah. evam “jale matsya” ity adharapradesapeksaya caitad
aupaslesikam adhikaranam. “gurau vasati” iti Sisyanam gurv-
adhindayam vrttau vaisayikam adhikaranam guruh. upasleso ‘py atra
baudhah. evam “yuddhe sannahyati” iti yuddhabhisamndhina
sannahanasya tanutradibandhanariipasya pravrtteh yuddham visayah.
“gangayam gava” iti gangasabdah samipyat pradesavrttir ity
aupaslesikam adhikaranam. “Satror abhave sukham” ityadav abhava-
sya bauddham karakatvam iti prag eva nirnitam.)

The Tattvabodhini remarks fourth type of adhikarana, i.e.,
samipika (proximate [locus]) [on SK No.632, 1, 694]: nadyam asta
ityadyartham samipikam adhikaranam caturtham api kecid icchanti.
It is regarded as an independent type of the second vaisayika.
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24 . adhisiNsthasam karma [P.1.4.46: SK. 542].

24.0 Explanation of the rule {127, 29-30}

Text: adhipurvanam esam adharah karma syat. “adhisete; adhi-
tisthati; adhydste va vaikuntham harih.”

Translation: The locus is [also] called karman when it accompanies with
the [verbal roots, V$IN- [Dhp. IL 221, Vsthd- [I. 975] and Vas- [I1.
11] which are all] prefixed with adhi-. For example, “adhisete,
adhitisthati; adhyaste va vaikuntham harih: Hari lies down
(adhisete); remains (adhitisthati); settles (adhyaste) in
Vaikuntha.”

Notes: SK No. 542 [I, 619] gives same comment, without any

alternation, and it is based on the KV on P.1.4.46 [1, 563]: pitrvena-

dhikaranasamjiayam praptayam karmasamjiia vidhiyate. adhipiirva-

nam Sin-stha-as-ity etesam adharo yas tat karakam karmasamjiiam

bhavati. gramam adhisete. gramam adhitisthati. parvatam adhyaste.

(Tr. In case where the designation adhikarana is given by previous

rule [P.1.4.45], the designation karman is [also] used. That karaka

which is the locus [of the action expressed by the verbal roots such as]

\$iN-, \stha-, Vas- prefixed with adhi- is called karman. For example,

“gramam adhisete: X lives in a village,” “gramam adhitisthati: X is

staying in a village,” and “parvatam adhyaste: X settles on a

mountain.”)

From the opening comment of above KV we come to know that this
rule 46 is specifiedly applied to the cases that are primarily included in
the scope of the rule 45, in other words, that rule 46 is a special rule
(apavada) against the general rule (utsarga) 45. The condition for the
attribution of the designation karman to adhara is whether three verbs
listed in 46 are prefixed by adhi- or not. When the verb, e.x. VS$IN-, is
used in the expression and it is prefixed with adhi- as well, the locus of
the action denoted by that verb, although it is adhikarana in
underlying construction, is called karman and it takes the accusative
case by P.2.3.2.

All three verbs are originally intransitive (akarmaka); when they are
prefixed with adhi-, they are regarded as transitive verb (sakarmaka)
as far as the grammatical operation is concerned because they have
‘object’ in their denoting meanings. Therefore a passivization becomes
possible. This is clearly stated in the MDAV on “§iN svapne” [p. 339]
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(IL 26 = Ksira® 1. 24, p. 180): gramo 'dhisayyate — “adhisiNstha-
sam” [P.1.4.46) ity adharasya karmatvat karmani caladayo bhavati. 12

Then, why does this passivization become possible? On this matter,
neither the SK nor the KV (including the Nydsa and the PM) give any
comment but the Balamanorama alone suggests its reason, namely
[SK. No. 542 , 1, p. 619]: adhis tu saptamyarthasyadharasya dyota-
kah. vaikunthe Sete, tisthaty, aste vety arthah. This preverb adhi- is
listed as fourteenth member in the ganapatha 154 for P.1.4.58 and the
Nirukta 1.3 states its meaning as follows [Sarup ed., part III, p.30; p.
13): adhity uparibhavam aisvaryam va. 1t is the former meaning,
“being above,” that becomes an issue here.!> As the preverb adhi-
itself indicates the notion of ‘locus,’” when it is used with the verb, the
notion of ‘locus” is already expressed. This might be a semantic reason
for re-attribution of the designation from adhikarana to karman. The
above-qouted examples, therefore, are respectively same as “sete;
tisthati; aste va vaikunthe harih” in their denotation.**

25. abhinivisas ca [P.1.4.47: SK. 543].

25.0 Explanation of the rule {127, 31-128, 1}

Text: etatpirvasya visater adharah karma syat. “‘gramam
abhinivisate.” abhinivesa agrahah, tadvan bhavatity arthah.
akarmako ’'yam, tatradhikaranasya karmasamjiia vidhiyate.
pravesanarthe tu siddhaiva.

Translation: The locus of [the action denoted by] Vvis- which is prefixed
by abhini- is called karman. Example is “gramam abhinivisate:
X enters in a village.” The word ‘abhinivesa’ [usually] means
‘affection’ (@graha) [and the verb abhini-Vvis- ] means “to have
[strong] affection for.” This [itself] is an intransitive verb and the
locus [of the action] is called karman. [This re-atiribution] is only
approved when [the verb] means ‘entering” (pravesana).

Notes: This rule prescribes the re-attribution of the designation

adhikarana to karman. The operation of it makes it possible to transfer

12 As to other verbs, the MDAV does not mention any passive construction. On “as
upavesane™ [I1, 14 (= Ksira®, pp. 330-1], it says: gramam adhyaste — “adhisiNsthasam karma”
iti adharasya karmatvam. On “stha gatinivrttaw” {1, 650], no example formed by P.1.4.46 is
given.

13 The latter is formalized in P.1.4.97: adhir ivare.

14 The difference between the grammatical classification and the semantic (rather, popularly)
usages is found here. See Deshpande[1991(b)], p. 477: we find a mismatch between the semantics
of the construction and the kdraka category.
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the active voice construction into the passive construction same as
previous one.

However, this rule, as we will see in the next passage of the SK, is
not obligatorily applied to the cases but in some cases it is applicable
and in other cases not. This type of option is called vyavasthitavibhasa.
The problem is how we can distinguish the cases to which this rule is
applicable from the cases not. Almost all commentaries (such as the
KV, the Nyasa, the PM and the MDhV') do not leave any comment on
this point but this passage of the SK alone gives clear statement: “[This
re-attribution] is only approved when [the verb] means ‘entering’
(pravesanarthe tu siddhaiva).” That is to say, the meaning of abhini-
Vyis- is “abhinivesa, agraha” (Balamanorama says “apratihata-
pravrttimat: the one having an activity which is not preve:nted”)15 on
one hand and the application of this rule is restricted in case when the
meaning is ‘entering’ on the other hand. Such a meaning-condition
becomes a criteria of this operation and only when this meaning is
intended, P.1.4.47 is applicable, e.x. “gramam abhinivisate”; when
the meaning is ‘agraha,’ the rule 47 does not become effective, e.x.
“pape ’bhinivesah.” (It is uncertain whether any example in which
abhini-\vis- is used in the sense of ‘entering’ and at the same time its
locus is called karman — in the actual expression it is a word ending in
the accusative case — is available or not.)

25.1 On the optional use of this rule {128, 1-4}

Text: “parikrayane sampradanam” [P.1.4.44] iti siutrad ihanya-
tarasyamgrahanam anuvarttate. mandikaplutinyayena. vyava-
sthitavibhasa ceyam. “esv arthesv abhinivistanam” iti samartha-
sitrasthabhasyaprayogas ceha manam.'® tena “pape 'bhini-
vesah” ityadi siddham.

Translation: The word ‘anyatarasyam’ in P.1 4.44'7 is continued to this
rule by means of “mandiikapluti: a frog jump.” In this case, an

15 Balamanorama on SK 543 [1, 619]: abhinivisate sanmargam iti. agrahavan ity arthah.
apratihatapravyritiman ity arthah. nanv evam sati pape 'bhinivesa ity atrapi karmatvad dvitiva
syad ity aha — parikrayana ixi.

16 13 on P.1.4.47 [I, p. 646): etac ca “esv arthesv abhinivistanam” iti pratike
samarthasiitre Kaiyate. pare tv etadbhasyaprayogdd ‘abhinivis’ ity anupiirvya avikrtayd yatra
Sravanam tatraivaitatsiitrapravrttir anyatarasyamgrahananuvrttau vyavasthitavibhasasrayena ca
na manam ity Ghuk. (According to commentary on the LS, it is a criticism against Kaiyata.)

17 Asto the anuvrtti from P.1.4.44, with reference to superflous word ca in this rule is
discussed by Joshi-Bhate [1984, pp. 45-46].
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‘optionality’ [indicated by the word anyatarasyam] is vvava-
sthitavibhasa (limited option which is sometimes applied and
sometimes not). This [interpretation] is validated by the bhdsya on
P.2.1.1. Therefore, an example [wherein the locative case is used]
such as “pape ’bhinivesah: intentness on what is bad” is certified
as correct usage.
Notes: In the previous passage, an outline of the optlonahty of this rule
is referred. Rule 47 is optional and this optional employment is
obtained by the word ‘anyatarasyam’ which is continued from
P.1.4.44. Since the word anyatarasyam passes over 45-46 by
jumping, this type of anuvrtti is called ‘manditkapluti.’

In general, the optional rule is threefold: prapte, aprapte, and
ubhayatra. 1t is explained, for instance by Sharma [1987, pp. 114-118]
that “prapte whereby something provided as obligatory (nitya) is made
optional, aprapte whereby something not provided for is provided
optionally and ubhayatra where both prapte and aprapte provisions are
made optional (p. 114). »18

Vyavasthitavibhasa is yet another type of optional rule. It is already
used by Patadijali: ad P.2.4.56 [1, 488, 12]: yadi [ATah SatRSanaCau
vd bhavato vyavasthitavibhasa ca; ad P.3.2.124 [I1, 127, 14-15]: gjer
vi bhavati va vyavasthitavibhasa, ad P.7.1.56 [III, 260, 14-15]: iha
tavac srinam udaro dharuno rayinam vibhasami nadisamjia sa
chandasi vyavasthitavibhasa bhavisyati. 19

The passage of the MB#h is qouted to illustrate the case that P.1.4.47
is not applied MBh ad P2.1.1 [I, 363 11- 12] svabhdvata etesdm
kriyate (Of these words, in nature, such and such meanings are
remained attached (abhinivistanam), and as such explanation [of these
words] is given as nimitta). Non-application of 47 is also explained in
the KV on P.1.4.47 as follows [I, 563]: katham “kalyane ’bhi-
nivesah,” “pape ’bhinivesah,” “ya ya samjiia yasmin yasmin sam-
JAiny abhinivisata” iti? “anyatarasyam’ iti vartate, “parikrayane
sampradanam anyatarasyam” [P.1.4.44] ity atah. sa ca vyavasthita-
vibhasa vijaayate (Tr.: Why does this happen: [this rule is not applied]
in the expressions like “kalyane ’bhinivesah: affection for friend”
“pape ’bhinivesah: intentness on bad deed,” and “ya ya samjfia
yasmin yasmin samjfiiny abhinivisate: such and such designation is

18 Also cf. Kiparsky [1980], p. 228.
19 Forthe explanation about these rules, see Sharma [1987], pp.114-118.
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appointed to such and such designated” ? This is due to the word
anyatarasyam continued from P.1.4.44. Thus noted it be as vyava-

sthitavibhasa. )ZO

25.2 On the form of abhini- {128, 4-7}

Text: iha siitre ner alpaCtarasya paranipatakaranam idysanupirvi-
kasamudayavivaksartham. teneha na “nivisate yadi Sitkasikha-
pade” iti. karmatvavivaksayan tu tatrapi bhavitavyam eva
dvitiyaya.

Translation: Since a prefix #ni- [in the compounding form abhi-ni-] has
fewer vowels than abhi-, it should be placed first in compounding
such as *ny-abhi- [by P.2.2.34] but the form abhini- as a whole
is here desired [by Panini]. Therefore, this rule cannot become
applicable to the cases wherein [the form abhini- is not used], e.x.
“nivisate yadi sikasikhapade.” However, if the karman status
[which is not adhikarana-turned but originally] is intended to
isitkasikhapadal, the second case is introduced.

Notes: According to a principle about the order of constituents in

Dvandva compound, the form abhi-ni- is not desired since P.2.2.34

prescribes that a word having fewer vowels than the other is to be

placed first (alpaCtaram [In a Dv.>*>? compound”'-* a nominal word]
having fewer vowels is placed as a preceding member>>-°]). If this
compound is a Dvandva which is consisted of two elements in the sense
of “[either] abhi- or ni-,” it should be prescribed in the Astadhyayi as

“*ny-abhi-.” Nevertheless, since the form abhi-ni- is in fact used in the

Astadhyayi inspite of the principle about the order, it is nothing but the

form abhini- as a whole that is intended by Panini.??

26. upanvadhyaNvasah [P.1.4.48: SK. 544].
26.0 Explanation of the rule {128, 8-9}
Text: etatpurvakasya vasater adharah karma syat. “upavasati;

* 3 -— . - —_ — 3
anuvasati 1,‘ adhivasaty,; avasati va gramam sena.
*1. MS omits this word.

20 ' Cf. the MDAV on \visd- [pp. 489-490]: gramam abhinivisate — “abhinivisas ca” ity
adharah karma atra mandikaplutya “parikrayane sampradanam anyatarasyam” ity ato
‘nyatarasyamgrahananuvrttes tasya ca vyavasthitavibhasatvatr “kalvane 'bhinivesah,” “pape
"bhinivesah.” “ya ya samjfia vasminn abhinivisate” ityadau karmatvabhavah.

21 See the PM on P.1.4.47 {1, 563): ner alpactarasyapiirvanipatad ‘abhini’ iti samuddya-
nukaranam ity Gha — abhinipirvasyeti. anvatha 'bhipiirvasya nipitrvasya ceti brityat.
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Translation: Adhdra is called karman when it denotes locus of [the
action expressed by] the verbal root Vvas- preceded by those
preverbs [i.e., upa-, anu-, adhi- or aN]. For examples,
“upavasati; anuvasati; adhivasaty; avasati va gramam send: An
army stays in the village; near the village; around the village;
behind the village.”

Notes: This rule is also an exception to 45. When the verbal root Vvas-

prefixed by upa-, anu-, adhi- or aN is used in the expression, the locus

of that action is called karman.** The line of explanation in the SK is
same as that of the KV (on P.1.4.48 [I, 5631: upa-anu-adhi-an-ity
evam purvasya vasater adharo yas tat karakam karmasamjiiam
bhavati. gramam upavasati send, parvatam upavasati. gramam
anuvasati send, gramam adhivasati, gramam avasati). The
passivization also becomes possible due to the reason stated above (see
Notes on 24.0). '

26.1 On the Varttika 1 on this rule {128, 10-12}

Text:  vaser aSyarthasya pratisedho vaktavyah. arthasabdo
nivrttivacanah. vyadhikarane sasthyau. vacyavacakabhavah
sasthyarthah. bhojananivrtter vacako yo vasis tasya nety arthah.
“grame upavasati.”

Translation: [According to the Vf. on this rule,] a prohibition [of
applying the term karman to the item which is adharal is to be
ruled when the verbal root Vvas- is used in the sense of eating.
Here the word artha- means “nivrtti: cessation.” Two words
ending in the sixth case [namely, vaser and asyarthasya} do not
stand in syntactical agreement. Instead, the genitive case
represents the relation of signified and signifier. Therefore, [this
V't.] intends that [P.1.4.48] does not apply to the case wherein
\vas- expresses the sense of “to stop eating.” [The example using
the locative case,] “grame upavasati: X refrains from eating in the
village.”

Notes: This explanation of Bhattoji is based on the PM?3 (on P.1.4.48

[1,563]): arthasabdo nivrttivacanah, vyadhikarane sasthyau, asy-

22 Joshi-Roodbergen [1995], p. 131 states that the word karman is continued from P.1.4.46
by means of ‘sdmarthya’ because there is no indication of anuvriti, i.e., ca.

23 Kaiyata also gives this first alternative. Pradipa on P.1.4.48 [II, 260r]: arthasabdo
nivrttivaci. vvadhikarane sasthyau. asyarthasya vacako yo vasis tasyety arthah. On the basis of
similarity of the wording and no mention of the second alternative in the SK, here, the PM is
likely to be the source of the SK.
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arthasya yo vacakas tasyety arthah. bhojananivrttivacina iti yavat.
Problem conceming to this V. is how to deal with the word ‘a.éyartﬁ&. ’
We have two alternatives.24

First alternative is given in the KV which realizes it as
“bhojananivriti: to cease eating” (on P.1.4.48 [I, 563]: vaser
asyarthasya pratisedho vaktavyah. grame upavasati. bhojana-
nivrttim karotity arthah). In this case, the element ‘asy-’ is probably
identified with the verbal root “ds4 bhéjane (Dhp. IX 51) and the
second element ‘-artha’ is taken as the sense of “mivrtti: refraining”
which is based on the Amarakosa 3.86ab: artho ’bhideyaraivastu-
prayojananivrttisu [p. 412].25 Two words ending in the sixth case are
standing in syntactic non-agreement (vyadhikarane), according to the
PM, and by supplying the word ‘vacaka’ the phrase means “the
verbal root Vvas- which denotes the meaning of refraining from
eating.”

Second is given by Kaiyata (Pradipa on P.1.4.48 [I1, 260r]: athava
SiNor arthah Syarthah na Syartho ’Syarthah. tasya asthanarthasyety
arthah. sthane hi sin vartate yatha jalasaya iti. tena grame tisthatity
 atrdarthe gramam upavasatiti prayogah. asthanarthatve tu grame
upavasatiti.) In his explanation, the word asyartha is analyzed as a
negative Bahuvrihi compound which means “a-sy-artha: the one not
having the meaning $i-.” According to Kaiyata, element -sy- is nothing
but the verbal root VSiN- (svdpne, Dhp. TI 22). As far as we follow his
interpretation, we have to realize the phrase “asyarthasya vaser” as “of
[the action] denoted by the verbal root Vvas- which denotes the
meaning other than ‘staying’” and thus the operation of 48 is
prohibited if Vvas- is used in the sense of “fasting.” In other words, the
usage “gramam upavasati” is always meant for “he is staying in the
village” (because that 48 is applicable is equal to say that the meaning
of verb is “staying” which is not excluded by Vt. I) and “grame
upavasati” is “X refrains from fasting” (because the operation of 48
does not occur in terms of the prohibition by Vz. I).26

However, above argument is, as is pointed out by Joshi-Roodbergen
[1975, p. 147], “far-fetched” and it is sufficient for the adequate

24 mthe following, the present writer owes a Iot to Joshi-Roodbergen [1975, p. 147]. _
25 Cf. Balamanorama on SK 544 [, p. 620}): “artho ’bhidheyaaivastuprayojananivritisu”
ity Amarah. See also LS on P.1.4.48 [I, p. 646): “masakdrtho dhiimah” itivad aser
nivrttyarthasyeti tadarthah.

26 As to two alternatives given by Kaiyata, Nages$a regards the first as correct: anayor
advavyakhyaiva yukta bhasvasvarasyar {Uddyota on P.1.4.48, 1, 260r].
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application of rule to say, just as Bhattoji Diksita does in his SK No.
544, that Vt I: vaser asyarthasya pratisedho vaktavyah is re-stated as
“abhuktyarthasya na: [the application of the designation karman] is
prohibited [when Vvas- means] not-eating.”

26.2 Option {128, 12-15}

Text: katham “uposya rajanim ekam” iti? “kdladhvanoh latyanta-
samyoge]” [P.2.3.5] iti dvitiya bhavisyati.
katham “ekadasyam na bhufijita” iti? upapadavibhakteh
karakavibhaktir bhavisyati.

Translation: Howis the case of “uposya rajanim ekam: Do fast for one
night? Here, the second case ending is introduced by P.2.3.5. Or
how about “ekadasyam na bhufijita: do not eat on the eleventh
day of a fortnight.”? Here, according to Pbh. no.94, [the locative]
case underlied by karaka |here, i.e., adhikarana) is stronger than
upapadavibhakti [i.e., second case by P. 2.3.5 in this case and

- thus the locative case is introduced].

Notes: Pataiijali rejects this Vi, saying that “na vaktavyah.
-natropapuirvasya vaser gramo ’'dhikaranam. kasya tarhi. anupa-
. sargasya. grame_’sau vasams triratram upavasatiti’ (‘village’ does
not serve. as the adhikarana of the verbal root Vvas- preceded by upa-.
Then, of which ?:[The verbal root 3/vas—] without the preverb as is in
- the case of “grame.’sau vasams triratram upavasati: he, styaing i the

village, refrains from eating for three days”) [MBh ad P.1.4.48 1,

332,6-8].. Here; Pataiijali attributes the designation adhikarana to

grama by supplying. the present participle vasan as the direct
-participant to ‘village’ and the designation karman to triratra as. the
locus of the: action denoted by upa.—)/vas—. In this way, the prohibition

of applying karman is well-managed even without V. | by introducing

the idea of direct/indirect participant (antaranga/bahiranga).?’ .

- However, it is not aceepted as the proper explanation; according to

P.2.3.5, it is possible to introduce the. second case to the word

expressive of time; e.g., triratra-, without resorting to the assigment of

karman . by P.1.4.48. It.is ‘not a case of necessity to bring the
antaranga/bahiranga technique into the meaning of particular verbal
root. Therefore, as is stated in this SK passage, the usages are justified

27 Itis Kaiyata who clearly introduces antaranga/bahiranga to explain-the MBhA: See Joshi-
Roodbergen [1975], pp. 148-9. See also VP [I1.7.153-155 and Helaraja’s commentary on those
(pp. 351-3459).
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either by P.2.3.5 or by the predominacy of karaka-based case ending
(karakavibhakti).

As for the examples,28 see the Nyasa on P.1.4.48 [1, 563]: “uposya
rajanim ekam” iti, triratram upavasatity atra ca “kaladhvanoh” iti
dvitiya. athava “kalabhavadhvagantavya” iti karmatve. atrartha-
sabdo nivrttivacana iti bhojananivrttivdacina ity arthah. vaktavyvam iti
vyakhyeyam ity arthah. tatredam vyakhyanam — ihapy anyatarasyam-
grahanam anuvartate, sa ca vyavasthitavibhasa vijiidyate; tena vaser
aSyarthasya pratisedho bhavisyati.

(to be continued)
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