NSICB: SAMBHASA 23

stk sk sk sk sk sk ok sk sk ok sk sk sk sk ok skeok skok sk skok skeok skok skok

Piotr Balcerowicz, Jaina Epistemology in Historical and Comparative Perspec-
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Treatises: Nyayavatara, Nyayavatara-vivrti and Nyadyavatara-tippana
with Introduction and Notes. Alt-und Neu-Indische Studien 53, 1-2,
Stuttgart 2001, x1i + 536 Pp.

Introduction:
The Nyayavatara of Siddhasena Divakara is one of the Jaina treatise on logic that
have been studied by western scholars even in the earlier period-of the 20th
century. This Sanskrit text was translated into English by S.C. Vidyabhusana in
1915. We have a Japanese translation with the original text by the late Prof. E.
Kanakura in 1943. The fact that the University of Bombay prescribed this work
for the B.A. examination in Sanskrit for the years 1929 and 1930 shows its
popularity in modern India. In ancient India also many Jaina authors wrote
various commentaries on this work. With these it can be said that the Nyayavatara
_has been regarded as a standard work on Jaina logic in India as well as outside it.
As a work on logic the Nyayavatara discusses various logical topics within
32 verses. In the first verse, for example, the author gives definitions of pramana
and its variation; pratyaksa and paroksa. The idea of antarvyapti (internal
concomitance) is discussed in the twentieth verse. The 30th verse contains the
terms naya and syddvada which are typical to the Jaina epistemology.

Contents and Comments:
Among the commentaries, the present author chose, as the subtitle shows, to edit
and translate two commentaries into English along with the Nyavatara. The first
volume contains an introduction and an English translation with elaborated notes
while the second one has Sanskrit text critically edited. The text is followed by
some indexes and bibliography.

The main purpose of the introduction of the present work (first volume, pp.
iii-xli) seems to show how Siddhasena was influenced by the Buddhist
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philosophers beginning with Dignaga, Dharmakirti. Before doing so, the author
shows two problems related to the Nyayavatara and its author. The first one is
whether the work can be ascribed to the author of the Dvatrimsikas or the
Sanmati-tarka-prakarana. The second is the date of the Nyayavatara itself. The
author avoids dealing with the former topics and mainly discusses the latter.

According to the author, the opinions on the date of the Nyayavatara or
Siddhasena fall into four groups: Siddhasena was (1) pre-Dignagan, (2) after
Dignaga and before Dharmakairti, (3) post-Dharmakirtian and (4) his date is still
an open question. The author advocates the third opinion; “Siddhasena probably
took recourse to Dharmakirti (p. xxix).”

To reach this conclusion the author uses two approaches. First, he examines
the three reasons given by H. Jacobi and P.L. Vaidya to support the third opinion
mentioned above. Though the first reason that Siddhasena uses the term abhranta
in the definition of pratyaksa satisfies the author, he is not convinced of the
second argument wherein Siddhasena distinguishes svartha from parartha. The
author says (p. ix) that Vaidya’s third point wherein the sixth and seventh of the
Nyayavatara contain the favorite view of the Yogacara School is rather week.

With regards to the second approach (p. xii ff.), in total 21 portions are
showed to have resemblance with those of Dharmakirti’s works. First, the author
points out “The opening line of NA. O (pramana-vyupadanartham idam
arabhyate) closely resembles the formulations of H.B.” (p. xii)) (NA =
Nyayavatara; H.B. = Hetubindu). Does the line, however, belong to the
Nyayavatara? We do not have this line in other editions: Nyayavataravanartika-
vriti ed. by D. Malvaniya, Bombay (Singhi Jain Series No. 20) 1949. Nyayavatara,
ed. by S. C. Vidyabhusana, Arrah 1915 (reprinted in Siddhasena’s Nyayavatara
and other Works. ed. by A.N. Upadhye. Bombay 1971).

In p. xii the similarity between the first ideas expressed in the Nyayavatara
and the Nyayabindu is pointed out. To add to this we can say that there is a
similarity between these ideas and those showed in Tattvartha Sitra 1, 10, 11 and
12; tat pramane. adye paroksam. pratyaksam anyat. According to the author,
Siddhasena marks an important shift in Jaina epistemology, “to interpret the
directness of pratyaksa in terms of sensory organs (aksa = indriya)” and this
interpretational shift is the one that “diverts from the Agamic tradition advocated,
e.g., by Akalanka among many others.” Akalanka refers to aksajfiGna in his

auto commentary on the verse. Cannot we say that Akalanka interpreted aksa in
pratyaksa as indriya before Siddhasena?

The autor maintains that “Whereas we quite frequently find typological
definitions of pramana (viz., statements of its divisions) in Jaina literature, we do
not, as matter of fact, come across any attempt at a descriptive definition of
pramana of the second type in any works, both in Jaina and non-Jaina, prior to
NA (p. xiv).” Here “a descriptive definition of pramana” refers to Siddhasena’s
definition in Nyayavatara lab: pramanam svaprabhasi jianam badhavivarijitam.
In the Svayambhiistotra of Samantabhadra we come across the phrase as follows:
svaparavabhasakam yatha pramanam bhuvi buddhilaksanam (verse 63). The
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historical priority between Siddhasena (as an author of the Nyayavatara) and
Samantabhadra is an enigma to be solved. To make a long story short, however,
Samantabhadra is prior to Dharmakirti.

“The pada C (tad-vyamohanivrttih, of NA. 3 .... recalls Dharmakirti’s
statement found in PV. (1,3) 1.7 (p. xvi).” (PV = Pramanavarttika) This pada also
reminds us of Akalanka’s statement in auto commentary on Pramanasamgraha
10ab: vyamohavicchedena pramanantaravat.

The word nyaya vid in Nyayavatara 20 is puzzling as the author expresses (p.
xxi). It is actually difficult to determine “whom Siddhasena might have had in
mind when he speaks of ‘expert in logic’ (do.).” There is a possibility that with
the word he implicitly refers to Samantabhadra. Siddhasena uses the word in the
context of explaining antarvyapti or the intrinsic invariable concomitance.
Samantabhadra, on his side, shows that the Jaina savior(s) is (are) alone
omniscient one(s) in verse six of his Aptamimamsa. Doing so he uses syllogism
without example or drstanta. Exactly speaking the syllogism cannot have any
examples because no one will be omniscient except Jaina saviour(s). This is the
first usage of the antarvyapti in the history of Jaina philosophy.

It is sure that the work of Dr. P. Balcerowicz shows how Jain logic explained
in the Nyayavatara and vivrtti has a close relationship with that of Dharmakirtian.
The coming researchers on the Nydyavatara, it is hoped, should trace the
relationship between the ideas of Siddhasena expressed in the work and those
works of other Jaina philosophers before and after him in logical context as well
as in dogmatic one.
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