VYAKARANA MAHABHASYA OF PATANJALI
ON PANINI 3.1 (4HNIKAS 1 TO 6) (2)*

Stephen Peter THOMPSON

PART B

CHAPTER IV: INTRODUCTION TO THE TRANSLATION OF
THE MAHABHASYA PRATYAYAPADA

The oldest complete grammar that has been preserved is the
Astadhyayi of Panini. It is one of the greatest monuments of human
intelligence. It represents a fully developed system describing, in
minute detail, every inflection, derivation and composition as well as
syntactic usage of its author’s speech. No other language, to this day,
has been so perfectly described. Panini stands at the end of a long line
of predecessors whose grammatical works have perished owing to the
excellence of his work.

Later than Yaska (probably about 500 B.c), whom Panini
mentions, and much earlier than his interpreter Patarijali (author of
the Mahabhdsya and third of the great Munitraya), Panini probably
flourished in Salatura near modern Atak, where Hsuan Tsang saw a
statue to his memory, c. 350 B.c. If so, then Katyayana (second of the
great Munitraya) may be placed c. 250-200 B.c., there being found
sufficient divergence of speech due to passage of time and difference
of region to justify his corrections.

The first commentatorial work on Panini’s Astadhyayi available
to us is Katyayana’s varttikas, or critical annotations, on 1245 or
nearly one third of Panini’s siitras, the object of which is to consider
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whether Panini’s siitras are correct or not, and to improve on them
where this may be found to be necessary. Katyayana belonged to the
Deccan and to a school of grammar different from that of Panini.
When Katyayana’s criticisms show him to differ from Panini, an
oversight on the part of the latter is usually to be assumed, but in
estimating the extent of such oversight one must take into account that
he lived both later and in a part of India far removed from that of
Panini. Other grammarians made similar notes on Panini both before
and after Katyayana. Subsequent to the latter’s time are the numerous
grammatical karikas or comments in metrical form.

All this critical work was collected by Patarijali in his Great
Commentary, the Mahabhdasya, based on the Samgraha of Vyadi with
many supplementary notes and discussions of his own commenting on
Panini’s rules as well as Katyayana’s Varttikas. His discussions take
the form of a kind of dialogue and deal with 1713 siitras of Panini.
Patafijali is regarded as an incarnation of the snake Sesa, Visnu’s
resting place during his slumber, and believed to be the author of the
Yoga Siitra by much later tradition, due to likeness of name. His date
is still disputed. However, statements in the Bhdasya refer to a sacrifice
for Pusyamitra, whose reign began c. 185 or 178 B.c,, and to a recent
attack on Saketa and Madhyamika by a Yavana, who is identified with
the Greek Menander (c. 156-153), dates which give c. 150-149 for the
composition of the work. Slight confirmation comes from the fact that
Katyayana notes the title “devanam priya”, (Panini does not), famed
in ASoka’s inscriptions, suggesting that he fell after 250 B.c. Finally
Kalhana records a revival of the study of the Mahabhasya under
Abhimanyu. Since this statement and date is suspect, the next lower
limit is Bhartrhari’s date, viz. the fifth or fourth century a.p.

The Mahabhasya is in the first instance a commentary on the
Varttikas of Katyayana. Rarely does Patarijali explain Panini for the
simple purpose of explanation, as does the later Kasika Vrtti, but like
a second varttikakara, on the whole he enquires whether anything has
been omitted in the siitras that should have been stated or whether in
them there is anything superfluous, faulty or at all liable to objection.

The Mahabhasya is interesting stylistically in giving us a lively
picture of the mode of discussion of the day. The language is lucid
and elegant, presenting arguments in a conversational style remotely
comparable to the dialogues of Plato. The pirvapaksin having raised
doubts, asked questions and attacked Panini’s or Katyayana’s
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formulations, a question is then posed; an Acaryadesiya deals with it.
The latter is also called Siddhantyekadesin, the person who refutes the
objections and defends Panini and Katyayana by providing partially
correct answers. Thus he deals with the question posed, not altogether
incompetently but not quite satisfactorily. The Acarya or Siddhanitin
solves the issues. He gives final decisions on particularly difficult
issues, either

(i) by saying that Katyayana’s additions to and rephrasings of
Panini’s sutras are unfounded or unnecessary, or

(ii) by defending Katyayana’s rephrasing of the rules, or

(iii) by suggesting that a particular rule of Panini is not needed even if
Katyayana defends it.

The style, therefore, is lively, simple and animated, and as in
ASoka’s inscriptions not rarely do we find the question ‘Wherefore?’
‘How?’or ‘What?’ put and then answered. Proverbial expressions and
references to matters of everyday life are introduced and serve both to
enliven the discussions and to give us valuable hints of the conditions
of life and thought in the time of Patarnjali, who is thus a source of
information for religious and social history as well as for literature.

The Mahabhdsya, like the Astadhyayi, is divided into eight
adhyayas of four padas each; each pada being further subdivided into
from one to nine ahnikas [which, in former times, may have been read
in one ahan (day).] Within this the pratyayapada comprises six
ahnikas and in fact serves to introduce the heart of the Paninian
grammar as interpreted by Katyayana and Patafijali, viz. the third,
fourth and fifth adhyayas.

The First ahnika provides the safjiia and adhikara sitras 3.1.1-4
which apply throughout the subsequent three adhyayas, as well as the
first pratyaya san, firstly as svarthe and then in the sense of iccha.

The Second ahnika deals with the next seven dhdtu-forming
pratyayas: kyac, kamyac, kyan, kvas, nin and yan, with various
meanings, including svarthe, karane and hetumati.

The Third ahnika discusses the last four of the dhatu-forming
pratyayas, viz. yak, aya, iyan and nin, with the adhikara for the last
three and the safjiia dhatu for all twelve. The first four atyantika-
svarthe vikarana pratyayas, viz. sya, tasi, sip and am, are then
evaluated.

The Fourth ahnika starts by considering the aorist vikarana cli
and then its five ddesas, viz. sic, ksa, can, an and cin. Then a selection
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of the conjugational vikaranas are discussed, viz. Syan, Snam, u, sna
(with adesas sanac and sayac), preceded by the passive yak, all in the
sense of svarthe. It ends with vyatyayo bahulam and the Vedic
vikarana an. ”

The Fifth ahnika begins with a long discussion on the atidesa
karmavat for the reflexive passive, followed by a niyama and special
ordaining of Syan to end the section dealing with verbal forms. The
remainder deals with the three adhikaras, dhatoh, upapada and krt,
which introduce the primary noun formation with krt pratyayas.

The Sixth and last ahnika of the pratyayapada begins with the
vasaripo paribhasa and the adhikara krtyah, followed by a discussion
of the six pratyayas in its province, viz. tavya, tavyat, aniyar, yat,
kyap and nyat, in the sense largely of bhava and karman. The last
section deals with all but two of the remaining pratyayas of the pada,
in the sense of kartr, viz. nvul, lyun, trc, nin, ac, ka, sa, na, svan,
thakan, nyat nvun and vun.

Contents Index for 3. 1. 1-149
The Pratyayapada of the Vyakarana Mahabhasya.

First Ahnika

S(Tuyt;Z) Meaning va/ Slo

3.1.1: pratyayah » S
(sanjiia/ adhikara)

3.1.2: paras ca )
(safijiia/ adhikara) Vall

3.1.3: adyudattas ca ;
(safijiia/ adhikara) valé

3.1.4: anudattau suppitau
(sanjiia/ adhikara)

3.1.5: guptijkitbhyah san
(vidhi san)

3.1.6: manbadhadansanbhyo dirghas
cabhyasasya svarthe Va2
(vidhi san)

3.1.7: dhatoh karmanah samanakartrkad
icchayam va icchayam Vals
(vidhi san)

svarthe Val
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Second Ahnika
Siitra

(Type)

Meaning

Va/ Slo

3.1.8: supa atmanah kyac
(vidhi kyac)

3.1.9: kamyac ca
(vidhi kamyac)

3.1.10: upamanad acare
(vidhi kyac)

3.1.11: kartuh kyan salopas ca
(vidhi kyan)

3.1.12: bhrsadibhyo bhuvyacver lopas
ca halah
(vidhi kyan)

3.1.13: lohitadidajbhyah kyas
(vidhi kyan)

3.1.14: kasthaya kramane
(vidhi kyan)

3.1.15: karmano romanthatapobhyam

vartticaroh

(vidhi kyan)

3.1.16: basposmabhyam udvamane
(vidhi kyan)

3.1.17: sabdavairakalahabhrakanva-
meghebhyah karane
(vidhi kyan)

3.1.18: sukhadibhyah kartr vedanayam
(vidhi kyan)

3.1.19: namovarivas citranah kyac
(vidhi kyac)

3.1.20: pucchabhandacivaran nin
(vidhi nin)

3.1.21:mundabhyo misraslaksnalavana-
vratavastrahalakalakrtatiis
tebhyo nic
(vidhi nic)

3.1.22: dhator ekaco haladeh
kryasamabhihare yan
(vidhi yan)

3.1.23: nityam kautilye gatau
(vidhi yan)

3.1.24: lupasadacarajapajabhadaha-
damsagibhyo bhavagarhayam
(vidhi yan)

3.1.25: satyapapasaripavinatilasloka-
senalomatvacavarmavarnacirna-
curadibhyo nic
(vidhi nic)

3.1.26: hetumati ca
(vidhi nic)

icchayam
icchayam
(upamanad) acare

(upamanad) acare
bhuvi

bhuvi

kasthaya kramane
vartticaroh
udvamane

karane

kartrvedanayam
karane

karane

karane

kriyasamabhihare

kautilye gatau

bhavagarhayam

svarthe

hetumati

Va4

Val

Val

Va6

Va2

Va1

Val

Vao

Va2

Val

Va3

Val

Va2

Val5
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?’%t);cz ) Meaning Va/ Slo
3.1.27: kandvadibhyo yak - ~
(vidhi yak) Svarthe Va4
3.1.28: gupudhiipavicchipanipanibhya
ayah Svarthe
(vidhi aya)
3.1.29: rter iyan -
(vidhi iyar) svarthe
3.1.30: kamer nin - -
(vidhi nin) svarthe Va3

3.1.31: ayadayah ardhadhatuke va
(vidhi aya, iyan, nin)
3.1.32: sanadyanta dhatavah _
o Val
(safijiid san etc)
3.1.33: syatasi Ilriutoh

(ardhadhatuke) Va3

(vidhi syal tasi vikarana) svarthe vao
3'1'34}‘;37’?:;;)1‘1”1 leti svarthe Va6
3.1.35: kaspratyayad am amantre liti - _

(vidhi am vikarana) svarthe val
3.1.36: ijades ca gurumato ‘nrcchah _ _

(vidhi am vikarana) svarthe vas
3.1.37: dayayasas ca -

(vidhi am vikarana) svarthe
3.1.38: usavidajagrbhyo ’nyatarasyam - _

(vidhi am vikarana) svarthe val
3.1.39: bhihribhrhuvam Sluvac ca svirthe Vil

(vidhi am vikarana)

3 1'40}‘%’;;;7”“5 i’};%i Z)te lit krfi anuprayujyate Va9
Fourth 4hnika

?;;ZZ ) Meaning Va/ Slo

3.1.41: vidan kurvantv ity anyatarasyam -

(vidhi am vikarana) svarthe
3.1.42: abhyutsadayam

prajanayamcikayamramayamakah
pavayam kriyadvidam akrann svarthe
iti chandasi

(vidhi am vikarana)

3.1.43: cli luni - .. _

(vidhi cli vikarana) svarthe (luni) Vas
3'1'44;‘}(;.?}?1. ilzz adesah) svarthe (luni) va7z
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3.1.45: Salah igupadhad anitah ksah

(vidhi ksa adesah) svarthe (luni) (alingane) Vas
3'1‘46};%;5 Zglzﬂggg_fa B svarthe (luni) Va4
3.147 nadrsah svarthe (luni)

(vidhi ksa adesah)

3148}\33;;1%%% %1 kartari carn svarthe (luni) (kartari) Va3
o) svarthe (i) (kartari)
3.1.50: gupes chandasi svarthe  (luni)  (kartari)

(vidhi can adesah) chandasi
3'1'51; l’clz (;Z‘t?; ‘iz‘?;z;?g ;:)): ;l?) svarthe ‘ (luni)  (kartari)

(vidhi car adesah) chandasi
3.1.52: asyativaktikhyatibhyo 'n S\;ldrtze (luni)  (kartari) Va2

(vidhi an adesah) chandasi
3.1.53: lipisicihvas ca svarthe  (luni)  (kartari)

(vidhi an adesah) chandasi ,

3.1.54: atmanepadesv anyatarasyam svarthe  (luni) - (kartari)

(vidhi an adesah) chandasi
3.1 .55;£tstiadzdyutadyldztah parasmaipa- - . (i) (kartari)

(vidhi an adesah) chandasi
3'1’56"(;?;3?5%)5227}? as ca svarthe (luni) (kartari) va
3. 157(;:;;;:2 Z‘:’ adesah) svarthe (luni) (kartari) va

Fourth Ahnika continued
?Ze";rp[; ) Meaning va/ Slo
T eghuoibmat ' svarthe (i) Ghartari)

(vidhi an adesah) chandasi
5 1‘”}5?2’2;-”5722’52’%3” chandasi svarthe (luni) (kartari)
3'1'60;‘;%1;6;; ‘agZZéa B svarthe (luni) (kartari) te Vao

3.1.61: dipajanabudhapiiritayi-
pyayibhyo ’nyatarasyam
(vidhi cin adesah)

3.1.62: acah karmakarttari
(vidhi cin adesah)

3.1.63: duhas ca
(vidhi cin adesah)

3.1.64: na rudhah
(vidhi cin adesah)

svarthe (luni) (kartari) te
anyatarasyam

svarthe  (luni)  (kartari)
karmakartari
svarthe  (luni)  (kartari)
karmakartari
svarthe  (luni)  (kartari)
karmakartari
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3.1.65: tapo ’nutape ca svarthe  (luni)  (kartari)

(vidhi cin adesah) karmakartari
3.1.66: cin bhavakarmanoh svarthe luni te o

(vidhi cin adesah) bhavakarmanoh
3.1.67: sarvadhatuke yak _ - _ R

(vidhi yak vikaranah) svarthe sarvadhatuke kartari Va5
3.1.68: karttari Sap - _ - .

(vidhi $ap vikaranah) svarthe sarvadhatuke kartari
3.1.69: divadibhyah syan - - - .

(vidhi $yan vikaranah) svarthe sarvadhatuke kartari
3.1.70: va bhrasabhlasabhramu-

kramuklamu trasitrutilasah svarthe sarvadhatuke kartari

(vidhi Syan vikaranah)
3.1.71: yaso 'nupasargat _ ~ _ . s

(vidhi $yan vikaranah) svarthe sarvadhatuke kartari Va0
3.1.72: samyasas ca - _ - .

(vidhi $yan vikaranah) svarthe sarvadhatuke kartari
3.1.73: svadibhyah snuh - _ - .

(vidhi $nu vikaranah) svarthe sarvadhatuke kartari
3.1.74: Sruvah Sr ca _ - - .

(vidhi $nu vikaranah) svarthe sarvadhatuke kartari
3.1.75: akso ’nyatarasyam svarthe sarvadhatuke kartari

(vidhi snu vikaranah) anyatarasyam
3.1.76: tanitkarane taksah svarthe sarvadhatuke kartari

(vidhi snu vikaranah) anyatarasyam
3.1.77: tudadibhyah Sah - - - .

(vidhi $a vikaranah) svarthe sarvadhatuke kartari
3.1.78: rudhadibhyah snam - _ - R

(vidhi $nam vikaranah) svarthe sarvadhatuke kartari Va3
3.1.79: tanadikriibhyah uh - - _ .

(vidhi $nam vikaranah) svarthe sarvadhatuke kartari Sloka
3.1.80: dhinvi krnvyor a ca - - - R

(vidhi $nam vikaranah) svarthe sarvadhatuke kartari Va0
3.1.81: kryadibhyah $na - - - .

(vidhi $nd vikaranah) svarthe sarvadhatuke kartari
3.1.82:stambhustumbhuskambhu

skumbhuskuiibhyah snus ca svarthe sarvadhatuke kartari

(vidhi $naf $nu vikaranah) '

3.1.83: halah $nah sanajjhau svarthe sarvadhatuke kartari Va7

(vidhi (Sna)sanac adesah) hau

3.1.84: chandasi sayaj api svarthe sarvadhatuke kartari Va0
(vidhi ($na)sayaj adesah) chandasi

3.1.85: vyatyayo bahulam
(paribhasa)

3.1.86: liny asisy an
(vidhi an vikaranah)

vyatyayo bahulam chandasi  Sloka

svarthe asisi chandasi Va2
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(vidhi yat/ kyap)

anupasarge

Fifth Ahnika
Siitra . _
Meaning va/ Slo
— gype) £
3.1.87: karmavat karmand —
i franaaarnand oy g
atidesal
3.1.88: tapas tapahkarmakasyaiva karamavatkartmana
(niyamah) tulyakriya kartari
3.1.89: naduhasnunamam yakcinau karamavatkartmana Val
(niyamah) tulyakriya kartari
- 3.1.90: kusirafijoh pracam Syan karamavatkartmand
parasmaipadam ca tulyakriya kar cari Va2
(vidhi/Syan)
3.1.91: dhatoh - -
(adhikarah) dhatoh Vall
3.1.92: tatropapadam saptamistham - _
(adhikara/saiijia) upapada tatra saptamistham Va6
3.1.93: krdatin . _
(adhikara/saiji) rt atin vao
3.1.94: va ’sariipo 'striyam oy -
(adhikara) vasariipo’ striyam Valo
3.1.95: krtyah pran nvulah - _
(adhikarah) krtyah va2
3.1.96: tavyattavyaniyarah _ _
(vidhi tavya tavyat aniyar) bhavakarmanoh vas
3.1.97:aco ’yat - ~
(vidhi yat) bhavakarmanoh Va3
3.1.98: porad upadhat - :
(vidhi yat) bhavakarmanoh
3.1.99: Sakisahos ca -
(vidhi yat) bhavakarmanoh
3.1.100: gadamadacarayamas
canupasarge bhavakarmanoh anupasarge Va l
(vidhi yat)
3.1.101: avadyapanyavarya
garhyapanitavyanirodhesu garhyapantavyanirodhesu
(vidhi yat)
3.1.102: vahyam karanam karanam
(vidhi yat) ‘
3.1.103: aryah svamivaisyayoh S, _
(vidhi yat) svamivaisyayoh Val
3.1.104: upasarya kalya prajane S
(vidhi yat) kaya prajane
3.1.105: ajaryam sangatam . ~
(vidhi yat) sangatam Val
3.1.106: vadah supi kyap ca bhavakarmanoh supi Val
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3.1.107: bhuvo bhave

10

(vidhi kyap) bhave Vao
3.1.108: hanas ta ca bhave supi anupasarge Val
(vidhi kyap)
3.1.10?;;2;21;?;;)\1;‘ drjusah kyap bhave supi anupasarge Va2
3.1.110: rdupadhaccakipicrteh bhave supi
(vidhi kyap) P
3.1.111: i ca khanah - _
(vidhi kyap) bhave Vao
3'1'”?‘;1.22':" k;a;;zmj nayam bhave asanijiiagyam Val
3.1 ]]?vzgzj i;:}l;l;h&*gd bhave vibhasa
3.1.114: rajasiyasiryamysodyarucya-
kupyakrsthapacyavyathyah bhave Va3
(vidhi kyap)
3.1.115:bhidyoddhyau nade nade
(vidhi kyap)
3.1.116: pusyasidhyau naksatre
(vidhi kyap) naksatre
3.1.117: vipiiyaviniyajityd mufijakalka-
halisu mufijakalkahalisu
(vidhi kyap)
Fifth Ahnika continued
('%;ZZ) Meaning va/ Slo
3. I'H?‘; I.ZZ?%ZZ; ')bhy dm grahes chandasi bhavakarmanoh chandasi Val
3111 S(?‘;izzlc‘lgzzjrinbdhydpakvye,su ca padasvairibahyapaksesu
3.1 Izg‘ji;;,l;hkiiij‘?’vﬁoh bhavakarmanoh vibhasa
3.1.121: yugyam ca pattre
(vidhi kyap) patre
3.1.122: amavasyadanyatarasyam bhavakarmanoh $loka
(vidhi kyap (nyat)) anyatarasyam .
3.1.123: chandasi nistharkyadevahiiya
praniyonniyocchisyamarya-
staryadhvaryakhanyakhdanyadeva - . ,
yajyaprechyapratisivyabrahma- bhavakarmanoh chandasi slo 2
vadyabhavyastavyopacayyaprdani
(vidhi nyat, kyap, yat, ya)
3-1'1-(2;212?"11;0;0ﬂy at bhavakarmanoh Va3
3.1.125: orévas’yake -, —
(vidhi nyat) avasyake Va3
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3.1.126: asuyuvapirapilapitra picamas ca

(vidhi nyat) avasyake
3.1.127: anayyo ’nitye . ,
(vidhi nyat) anitye sloka
3.1.128: pranayyo 'sammatau
(vidhi nyat) asammatau
3.1.129: payyasannayyanikayyadhayya manahavirnivisasami-
manahavirnivasasamidhenisu dhenisu Val
(vidhi nyat) ;
3.1.130: kratau kundapayyasamcayyau kratau val
(vidhi nyat)
Sixth Ahnika
Siitra . _
(Type) Meaning Va/ Slo
3.1.131: agnau paricayyopacayya-
samithyah agnau Va3
(vidhi nyat)
3.1.132: cityagnicitye ca ~
(vidhi nyat) agnau Val
3.1.133: pvultrcau . _
(vidhi poulltre) kartari Va4
3.1.134: nandigrahipacadibhyo ’lyuniny
acah kartari Va2
(vidhi lyun/ nivijac)
3.1.135: igupadhajiiaprikirah kah . -
(vidhi ka) kartari Va2
3.1.136: atas copasarge .
(vidhi ka) kartari upasarge
3.1.137: paghradhmadhetdrsah sah . _
(vidhi $a) kartari Val
3.1.138: anupasargatlimpavinda-
dhariparivedyudejicetisatisahi- . -
bhyas ca kartari anupasarge Va2
(vidhi sa)
3.1.139: dadatidadhatyor vibhasa . s
(vidhi $a) kartari anupasarge vibhasa
3.1.140: jvalitikasantebhyo nah . oy = _
(vidhi na) kartari anupasarge vibhasa Val

3.1.141: Syadvyadhasrusamsrvatina-
vasavahrlihaslisa Svasas ca
(vidhi na)

3.1.142: dunyor anupasarge
(vidhi na)

3.1.143: vibhasa grahah
(vidhi na)

3.1.144: gehe kah
(vidhi ka)

11

kartari

kartari anupasarge
kartari anupasarge vibhasa

kartari gehe
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3.1.145: Silpini svun

(vidhi svun) kartari gehe Silpini Val
3.1.146: gas thakan .
(vidhi thakan) kartari
3.1.147: nyut ca . o
(vidhi nyut) kartari gehe vrzhtkqlayoh
3.1.148: has ca vrihikalayoh . R
(vidhi nyat) kartari gehe vrihikalayoh
3.1.149: ‘pn.ts.rlvah samabhihare vun kartari gehe samabhihare Vil
(vidhi vun)
3.1.150: asisi ca . I
(vidhi vun) kartari gehe asisi

CHAPTER V: THE SANSKRTA TEXT AND THE ENGLISH
TRANSLATION OF THE VYAKARANA MAHABHASYA BY
PATANJALI ON 3.1, THE PRATYAYA PADA COMPRISING
SIX AHNIKAS AND DEALING WITH KATYAYANA'’S
VARTTIKAS ON PANINI 3.1.1-149

pratyayah //3/1/1//

1.1  adhikareneyam pratyayasamjiia kriyate / sa prakrtyupapado-
padhinam api / tasyah pratisedho vaktavyah / prakrti / guptij-
kidbhyah san (3.1.5) / upapada/ stambakarnayo ramijapoh
(3.2.13) / upadhi / haraterddrtinathayoh

1.5  pasau (3.2.24) / etesam pratisedho vaktavyah / kim ca syad
yady etesam api pratyayasamjia syat / paratvam ady udatta-
tvam angasamjriety ete vidhayah prasajyeran / ata uttaram
patati/

Panini 3.1.1: Affix.

Bhasya: This technical term pratyaya is formed (with the function) of
a governing adhikarasiitra. That (technical term) obtains also for the
prakrti (base), upapada (subordinate word in a compound) and upadhi
(qualifying words). A prohibition of that should be stated.

Example of prakrti: ‘san pratyaya acts after the prakrtis gup tij
and kit’ (3.1.5). _

Example of upapada (subordinate in compound): ‘ac pratyaya
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acts after dhatus ram (sport) and jap (whisper) when the sup (case
inflected) upapadas stamba (clump of grass) and karana (ear) are in
composition with them respectively’ (3.2.13).

Example of updadhi: When the updadhi is ‘agent’ as an animal,
pratyaya in acts after dhatu hr (to take the karman or object in
composition as upapada) being the words drti (leather bag) and natha
(nose string) (3.2.25). Prohibition should be stated of these having the
name pratyaya. What would be (wrong) if these also had the technical
name pratyaya? The rules paras ca (‘a pratyaya is subsequent’)
(3.1.2) adyudattah (‘a pratyaya has initial udatta acute accent’) (3.1.3)
and the technical name anga (vasmat pratyavidhistadadi 1.4.13)
would be applicable. Therefore (the Varttikakara) reads the reply:

1.7  pratyayadhikare prakrtyupapadopadhinam apratisedhah //1//
adhikarenapi pratyayasamjiiagyam satyam prakrtyupapado-
padhinamapratisedhah / anarthakah pratisedho ’pratisedhah /
pratyayasamjia kasman na bhavati /

Varttika 1: (There is) no prohibition (of the technical term) for prakrti
(base), upapada (subordinate word in a compound) and wupadhi
(qualifying word) when pratyaya is a governing rule.

Bhasya: Even when the technical term pratyaya exists as the
governing rule, no prohibition (of the term pratyaya) for prakrti,
upapada and upadhi (is necessary). The word apratisedha means a
superfluous prohibition. Why does the technical name pratyaya not
apply to them?

1.10 nimittasya nimittikaryarthatvad anyatrapi //2//

nimittani hi nimittikaryarthani bhavanti / kim punar nimittam
ko va nimitti / prakrtyupapadopadhayo nimittam pratyayo
nimitti / anyatrapi caisa nyayo drstah / kvanyatra / loke / tad-
yatha / bahusv asinesu kascit kamcit prcchati katamo deva-
dattah kataro yajfiadatta iti / sa tasma dacaste / yo ’sve yah pitha
ity ukte nimittasya nimittikaryarthatvad adhyavasyaty ayam
devadatto 'vam yajiiadatta iti nedanimasvasya

1.15 pithasya va devadatta iti samjiia bhavati / kim punar nimittam
ko va nimitti / nirjiiato ‘rtho nimittam anirjiiato 'rtho nimitti /
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iha ca pratyayo ’nirjiiatah prakrtyupapadopadhayo nirjiatah

kva / dhatapadese pratipadikopadese ca / te nirjiata nimitta-
tvenopadiyante //

Varttika 2: Because the cause is meant for that which is possessed of
cause elsewhere also.

Bhasya: For the causes indeed are meant for the sake of the operations
of those which are possessed of cause. But what is the cause and what
is that which is possessed of cause? Prakrti, upapada and upadhi are
the causes; the pratyaya is that which is possessed of a cause. This
principle is also seen elsewhere. Where else? In the world. For
example, when many are seated someone asks someone else ‘Who
(among these) is Devadatta? Who (among these) is Yajiiadatta?’ He
says to him, ‘He who is on the horse is Devadatta, he who is on the
footstool (is Yajiiadatta).” When this has been said, he determines
‘this is Devadatta’ and ‘this is Yajiadatta’, because of the cause being
for the sake of the operation of that (main statement) caused. Now the
name Devadatta is not that of the horse or the footstool. What again is
the cause and what is that which is possessed of cause? The object
which is known is the cause, whereas that object which is unknown is
that which is operated on by a cause. And here pratyaya is not known,
while prakrti, upapada and upadhi are known. Where? In the original
teaching of dhatus (verbal roots) and of pratipadikas (crude bases).
Those which are known are used/employed as causes.

2.1  pradhane karyasampratyayad va siddham //3//

athava pradhane karyasampratyayo bhavati / kim ca pra-
dhanam / pratyayah / tadyatha / bahusu yatsu kascit kamcit
prechati ko yatiti / sa aha rajeti / rajety ukte pradhane karya-
sampratyadyah prcchati yascacasta ubhayoh sampratyayo
bhavati / kimkrtam punah pradhanyam /

2.5  arthakrtam / yatha punar loke ’'rthakrtam pradhanyam Sabda-
syedanim kim krtam pradhanyam / yasyapurvopadesah sa
pradhanam / prakrtyupapadopadhayas copadistah / kva /
dhatiupadese pratipadikopadese ca / yady eva nimittasya
nimittikaryarthatvadathapi pradhane karyasampratyayat pra-
krtyupapadopadhinam na bhavati vikaragamanam tu prapnoti /
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hanasta ca (3.1.108) trapujatunoh suk (4.3.138) iti / etesam hy
apurvopadesat pradhanyam nimittinas caivaite /
Varttika 3: Or else it is established, because in relation to the chief
thing, there is sure knowledge of the operation.

Bhasya: Or else there is sure knowledge of the operation in relation to
the chief thing. And what is the chief thing? Pratyaya. As for example,
when many are coming, someone asks someone else, “Who is going?”
He says ‘The king’. When the reply is given as ‘the king’, then since
an operation is understood as pertaining to the principal, there exists
sure knowledge for both him who asks and him who answers. But on
what account is the pre-eminence? On account of purpose. As again,
in the world, pre-eminence is on account of purpose. On what account
is the pre-eminence of word? The pre-eminence of words consists in
not being previously taught. Whatever has not previously been taught,
that is predominant. Prakrti, upapada and upadhi were previously
taught. Where? In the teaching (lists) of dhatus and pratipadikas.
Whether it is “because of having for its purpose the operations of that
having ‘that as its cause’” (elsewhere Varttika) or whether it is
because an operation is understood to have reference only to that
which is most important, (the name pratyaya) is not applicable for
prakrti, upapada and upadhi. but it does obtain for vikara
(modification caused by pratyayas: substitutes etc. ) and dgamas
(augments). (As for example) in the rule hanas ta ca (3.1.108) (“After
the dhatu ‘han’ (kill), when in construction with a case-inflected word
as upapada and without an upasarga, the pratyaya kyap is added, in
denoting condition and °‘ta’ is the substitute of a final”) and
trapujatunoh suk (4.3.138) (“The pratyaya an with the agama
(augment) suk acts in the sense of its modification after the words
trapu and jatu.”) Since these (also) are not previously taught, there is
pre-eminence and they are operated on by a cause.

o=

o -

pratyayah paro bhavatity ucyate na ca vikaragamah pare
sambhavanti /

2.15 kim punah karanam samane piirvopadese pratyayah paro
vikaragama na pare/
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Varttika 4: And in relation to vikaras and dgamas also (the term
pratyaya does not apply) because of the understanding that pratyaya
is para (subsequent).

Bhasya: And in relation to vikaras and agamas, because of the
understanding para (subsequent) the technical term pratyaya will not
apply. It is said (3.1.2) that “a pratyaya is subsequent” (follows
prakrti), and vikaras and agamas are not found to follow. But why is
it so? The state of ‘not being previously taught’ being common (to all),
the pratyaya follows, while the vikaras and agamas do not follow.

2.16 sasthinirdistasya ca tadyuktatvat //5//

sasthinirdstam vikaragamayuktam paricaminirdistac ca praty-
ayo vidhiyate /

Varttika 5: And because the sixth case indication is connected with
those (vikaras and agamas).

Bhasya: That which is connected with the vikaras and agamas is
mentioned in the sixth case and the pratyaya is ordained after that
which is mentioned in the fifth case.

2.19 pratyayavidhananupapattis tu //6//

pratyayavidhis tu nopapadyate / kva / yatra vikaragama vidhi-
yante /

2.20 hanasta ca / trapujatunoh sug iti / kim punah karanam na
sidhyati /
vikaragamayuktatvad apaficaminirdistatvac ca /

Varttika 6: However, the ordaining of pratyaya is not justified.

Bhasya: The statement of the pratyaya rule, however, is not justified.
Where? Where vikaras (substitutes etc.) and dgamas (augments) are
ordained. As in the rules ‘hanas ta ca’ (3.1.108) (in which vikara is
shown in the sitra and not the pratyaya), and trapujatunoh suk
(4.3.138) (in which the agama suk is shown but not the pratyaya an).
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But what is the reason? (The statement pratyaya for them is not valid,
because of being connected with vikaras and agamas and not being
mentioned in the fifth case).

2.22 tasmat tatra paficaminirdesat siddham //7//

tasmat tatra paricaminirdesah kartavyah / na kartavyah / iha
tavad dhanasta ceti dhatoh (3.1.91) iti vartate / iha
trapujatunoh sugiti pratipadikad iti vartate/ yady evam hanasta
ca/

2.25 dhatoh kyabbhavatiti dhatumatrat kyap prapnoti / naisa dosah /

' acaryapravrttir jiapayati na dhatumatratkyab bhavatiti
yad ayam etistusasvrdrjusa kyap (3. 1. 109) iti

3.1 parigananam karoti / athava hantim evatra dhatugrahanena-
bhisambhantsyamah / hanasto bhavati dhatoh kyabbhavatiti /
kasmat / hanter iti /

Varttika 7: Therefore it is justified there by the mention in the fifth
case.

Bhdasya: ‘Therefore, there (in the sitra), mention in the fifth case
should be made’. It should not be made. Just here in this rule ‘hanas
ta ca’ (3.1.108) the word dhatoh (3.1.191) (“after dhatu™) is present
(by anuvrtti). Here in the sutra, “trapujatunoh suk” (4.3.138) exists
(by anuvrtti) the word pratipadikat ‘after a pratipadika’ (from 4.1.1).
If that is the case then the siitra becomes “hanasta ca dhatoh kyab
bhavati”. ‘Ta is adesa of the final of han and kyap acts after a dhatu
and so kyap obtains after all dhatus”. This is not a fault. The usage of
the master (Panini himself) makes known (by jiapaka) that kyap is
not to act after all dhatus because he makes a complete enumeration
by the siitra ’‘eti stu sas vrdrjusah kyap’ (3.1.109) “kyap acts after
dhatus eti, stu, sas, vr, dr and jus”. Or else we will here connect dhatu
han alone with the word dhatu, as ‘hanasto bhavati’: “For han there is
the adesa” and ‘dhatoh kyap bhavati’: “For “The pratyaya kyap acts
after a dhatu” After which one?

After hanti.

3.3 arthasrayatvad va //8//

athavarthasrayah pratyayavidhih yas tam artham sampratyaya-
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yati sa pratyayah /
kim vaktavyam etat / na hi / katham anucyamanam gamsyate /
pratyaya iti mahati samjia kriyate / samjia ca nama yato na
laghiyah / kuta etat /
laghvartham hi samjiiakaranam / tatra mahatyah samjiayah
karana etat prayojanam anvarthasamjiia yatha vijiayeta /
pratyayayatiti pratyayah/ yadi pratyayayatiti
pratyayo vikadinam pratyayasamjiia na prapnoti / na hi te

3.10 kimcit pratyayayanti / evam tarhi pratyayyate pratyaya iti /
evam api
sandadinam na prapnoti / evam tarhy ubhayasadhano ‘yam
kartrsadhanah karmasadhanas ca / _
evam api kuta etat samane ‘puirvopadese trapusam jatusam ity
atrakaras tam artham
sampratydyayati na punah sakara iti / anyatrapy akarena
tasyarthasya
vacanan manyamahe ’karas tam artham sampratydayayati na
sakara iti /
kvanyatra / bilvadibhyo ’n (4.3.136) bailvah /

Varttika 8: Or (the object of excluding the adesas /substitutes and
agamas/augments from the application to the name pratyaya) is
achieved because of resort to meaning.

Bhasya: Or else the rule ‘pratyaya’ is based on meaning. What causes
the meaning to be understood, [that] is pratyaya. Is this to be stated?
Not at all. How will it be understood without being stated? Pratyaya is
made a great technical name. A technical name is “that than which
nothing (else) is briefer”. Why (do you say) this? It is for the purpose
of brevity that a technical name is formed. The purpose then of the
‘great technical name’ is that it should be known as a significant name.
A pratyaya is that which (leads towards) i.e. causes one to recognise
or know. If a pratyaya causes one to recognise (meaning etc.) the
technical name pratyaya does not obtain for avi-ka and the rest.

For they (ka etc.) do not cause anything to be known. Well, then,
a pratyaya is that which is caused to be known. Then also (the term
pratyaya) does not obtain for ‘san’ and the rest. Well, then, this term
is derived with both factors as the meaning of the pratyaya, i.e. it is
expressive of both, expressive of the Agent (who causes to recognise
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i.e. know the meaning) and expressive of the object (i.e. which caused
to be recognised or is made known).

Even then how is it that although (both the pratyaya and the

agama) have in common the state of not previously being taught, in
the forms trapusam and jatusam the letter ‘a’ (of the pratyaya) causes
the meaning to be understood but not the (agama) letter ‘s’?
Elsewhere too, because of the expression of meaning by the letter ‘a’
we know that the letter ‘a’ causes that meaning to be understood but
not the letter ‘s’. Where else? (In the sitra) bilvadibhyo 'n (4.3.136)
“an pratyaya acts after the word bilva and the rest (in the sense of its
modification or its part)”. E.g. bailvah ‘a modification or part of the
bilva tree, relating to or coming from the bilva tree, made of bilva
wood’.

NOTES ON MAHABHASYA ON PANINI 3.1.1

General Summary

Va. 1: No prohibition need be stated of the term pratyaya applying to
prakrti, upapada or upadhi when pratyaya is the governing rule.

Va. 2: ... Because the cause is meant for that which is possessed of a cause
elsewhere.

Va. 3:...Or else it is established, because in relation to the chief thing there
is sure knowledge of the operation.

Va. 4: And in relation to the vikara and agama also the term pratyaya
does not apply because of the understanding that pratyaya is para
(subsequent).

Va. 5: ... And because the sixth case indication is connected with those
(vikaras and agamas).

Va. 6: However, the ordaining of pratyaya is not justified.

Va. 7: Therefore, it is justified there by the mention of the fifth case.

Va. 8: Or else the rule pratyaya exists because of a need to resort to
meaning.

Bha.: What causes meaning to be understood or what is caused to be
understood (with its base/prakrti) is pratyaya.

Varttika Summary

“The technical name pratyaya governs as a technical name from this siitra
until the end of the fifth adhyaya.” Katyayana’s first varttika deals with
the doubt as to whether the elements other than pratyaya, namely prakrti
(base) upapada and upadhi, might receive the name and the operations
associated with pratyaya, and thus prohibition of it applying would have
to be specifically stated. This is not necessary. The second varttika
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explains why. It is due to the natural distinction which does not have to be
prescribed, between the cause and that for which the cause(s) exists ...
seen in life too. Cause(s) and that caused complement each other with their
distinct functions. The third varttika presents another natural distinction,
the pratyaya as principal and all other factors as secondary to it. Although
unknown, there is sure knowledge of the operation in relation to the chief
factor. However, this characteristic of being ‘unknown’ and principal
applies to vikaras or adesas and dgamas. Therefore, the fourth varttika
states how they cannot receive the name pratyaya. It is because pratyayas
are understood always to be subsequent to the prakrti. The sixth varttika
points out the practical way this distinction is shown, namely through the
sixth case being attached to both vikaras and agamas. The natural
corollary is stated in the seventh vartfika, that the ordaining of the
pratyaya is inapplicable in the context of vikaras and agamas being
enjoined. However, the seventh varttika shows how equally precisely it is
indicated where pratyaya is applicable; that is, where there is the fifth case
indicatiion, the pratyaya acts after that. Finally Katyayana gives an
alternative way to distinguish pratyaya from prakrti etc. at the level of
meaning. In the last analysis it is the conveying of meaning that
distinguishes pratyaya from vikaras etc. This Panini implies by using a
word that means ‘that which makes known’.

Bhasya Summary

Patarijali introduces the first varttika by illustrating the different functions
prakrti etc. and stating the consequence of having the name pratyaya,
namely ‘paratvanga’ technical name coming after the base etc. In the
second he gives a characteristically vivid worldly example to bring home
the universality of distinction between cause and that having a cause,
between name and that having a name. Devadatta is he who sits on the
horse, not the horse! A further most helpful distinction is added between
that which is known, prakrti etc. and that unknown yet to be revealed, i.e.
the pratyaya conveying the meaning. In explaining the third varttika
Patarijali brings alive the meaning with the example of many people
waiting to see the King and we hear echoes of Brhadaranyakopanisad
4.3.37 “yatha rajanamayanyam ... ayam agacchantiti ... idam brahma
ayati” “Just as when a king is coming ... they say ‘Here he comes’, ... (the
elements say) ‘Here comes Brahman’.”

He further explains the nature of ‘pradhanam’ as that not previously
taught. However, this does not serve to distinguish pratyaya from vikaras
and agamas, so the next three varttikas are shown to be essential for that
purpose. Thus although vikaras and dagamas are not previously taught,
they are not prescribed as being para (subsequent) (Va. 4). In the bhasya
on varttikas 3,6,7 and 8 he takes the siitras ‘hanasta ca’ (3.1.108) and
‘trapujatunoh suk’ (4.3.138) as a typical pedagogical device to illustrate
the distinction between pratyaya and vikaras and agamas.
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In the bhasya on the seventh varttika we also see the use of the
powerful tool of reasoning, the jAidpaka, to show how kyap pratyaya
cannot be intended to act after all dhatus. In his bhasya on the last varttika
Patafijali develops the discussion in such a way as to suggest that the
varttika itself is a shorthand note representing the conclusion of the
discussion Patafijali himself witnessed. In it he presents a solution to the
problem as to how pratyaya can be a term whose meaning is intelligible in
itself, applicable to pratyayas which cause meanings to be known and to
those whose meaning is held within prakrti which they simply reflect. The
pratyaya is thus either the agent instrumental in conveying meaning or the
object instrumental for the meaning, according to need.

Pradipa
1.2 adhikareneti/
“Pratyaya is formed with (the function of) a governing siitra.”
Patajijali (introduces the first varttika by illustrating) different functions
prakrti etc. and stating the consequences of having the name pratyaya,
namely paratva anga technical name etc.
This technical term pratyaya is formed with the function of a
governing/adhikara siutra. The technical term obtains also for the
prakrtifbase, upapada and upadhi. A prohibition of that should be stated.
Examples of prakrti: ‘san pratyaya acts after prakrtis gup tij and kit
(3.1.5).
However, if by another way the technical name is formed, by the
indication etc. of the very form of that having the name, then there would
be occasion for an unwarrantable stretch of the rule. (The meaning is)
when, however, a technical name is made with the function of a governing
rule, it is supposed to remove any possibility of needless multiplication of
causes/ cumbrousness etc., but then there is ‘an unwarrantable stretch of
the rule/atiprasanga’. However, in that context if all those elements
possessing the technical name were indicated with their own form then
there would be cumbrousness/gauravam.
Example of upapada (subordinate in a compound):
‘Ac pratyaya acts after the dhatus ram and jap when the sup/case
inflected upapadas stamba and karna are in composition with them
respectively’ (3.2.13). “stamberamah karnejapah”
Now if the siutra were framed as ‘sap-pratyaya’, resorting to a
pratyayahara beginning with the letter s of san (3.1.5) until the p of kap
(5.4.151) the technical name (pratyaya) would be so ordained. Then due to
the possiblity of more than one letter p there would be doubt. Surely, even
if present in every rule due to the possibility of a division of the (implied)
sentence (namely the siifra), the technical name pratyaya will not be
applicable for prakrti and the rest. For so, one sentence (may be) “After
the dhatu hr when the words drti and natha are objects as dependent
words/upapadas, when the qualification/upadhi is “the Agent as an
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animal”, the pratyaya ‘in’ acts.” (3.2.25)

Example of upadhi (qualifying words):

“When the upadhi is agent as an animal, pratyaya in acts after the

dhatu hr (to take) the karman or object in composition as upapada

being the words drti and natha” (3.2.25).

[drtiharih carrier of skin/dog; nathaharih that carries the

- master/beast.]

A second sentence (would be) “and the words harati, drti, natha and pasu
have the  technical name pratyaya.” And when being one sentence/
ekavakyata is possible, it is not proper there be division of the sentence.

This is not so. Even for san and the rest the technical name is in fact
to be ordained by a division of the sentence, for in the absence of those
possessing technical names, ordaining of technical names does not take
place. In that context by one sentence the rule is for san and the rest. By
the other for them there is the technical name (pratyaya) . Hence, just as
by a division of the sentence there is the technical name rule for san and
the rest, so due to the force of close proximity to the technical name
pratyaya to everything having a technical name, by the supplying of
another case/vibhaktii ending suitable for understanding a connection
between the technical name and that possessing it, it (wrongly) obtains
even for prakrti (base) and the rest. In fact, in the sentence, for the arising
of san and the rest, first is understood their dependence on another
(namely pratyaya). However, in the second sentence teaching the
connection of the technical name with ‘that possessing it, when connection
took place there would be ‘the state of’ i.e. it would have its own meaning
(peculiar to the base)’, just as (in 3.1.92) by reason of dividing the
sentence (into two) due to its function as a ‘governing sitra, the technical
name upapada is applicable for that indicated in the seventh case (3.1.92),
so (here too) the technical name pratyaya also obtains.
3.1.92 Here in this third book referring to dhatus the word implied in a
term exhibited in the seventh case is called upapada (dependent word).

1.4 upadhisabdena
“Example of upadhi (qualifying word as cause of pratyaya).”
And here because of equal propriety, by the word upadhi is expressed
qualification as well (as attribute). However, in some places the practice is
seen with a distinction between them both, as for example, “There exists
no attribute of an attribute or qualification of a qualification”.
Sloka Varttika
“Upadhi is an attribute of the meaning, which is (in) the same Case
relationship with the word as that which is to be expressed by what
(word) ends in that (pratyaya). A non-upadhi is what is other than
that. A qualification which is like slagha etc. (5.1.134).”
[Pratyaya vuii acts in the sense of action or nature thereof after a
family name when one boasts thereby.
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Vacaspatimisrah in Nyayavartikatatparyatikayam (Uddyota))
Uddyota: In usage, in the context of different words to be known, that
word to be known as in the same case relationship to be expressed by the
word ending in the pratyaya, is the upadhi. As in context of drtihari ‘the
carrier of skin’ (with pratyaya in) the dog (kartr/agent etc. is animal/pasu
(upadhi), prohibition should be stated of these having the name pratyaya.
What would be (wrong) if these also had the technical name pratyaya?
The rules of parasca (pratyaya is subsequent) (3.1.2) and adyudatta (a
pratyaya has initial udatta) (3.1.3) and the technical name arga (1.4.13)
would be applicable.

1.5 kim ca syat

“And what would be (wrong if these also had the technical name
pratyaya)?”

For the fault is not only from the occurrence of the technical name but the
occurring of the operations which are the cause of that, and for prakrti and
the rest it is not possible for there to be any operation which is the cause of
that. Just by the mention of a particular limit, para (subsequent), it is in
fact applicable to san and the rest. And ‘the nature of being subsequent’ is
not employed with respect to gup and the rest and san and the rest
mutually because of (their functions) being opposed. ‘ Upapadasyapi’ Also
for an wupapada (subordinate word in compound) when there is a
compound, by reason of the irregular placing of a word first in compound
it would be applicable because of which there is the absence of being
subsequent (paratva). ‘Upadherapi’ Also for an upadhi (limit or attribute).
Due to absence of restriction in popular usage of priority or posteriority,
and because of reiteration by the Sastra (or Grammar) of the established
nature of ‘being subsequent’/paratva; further, due the absence of its
having the nature of being ordained by the siitra, but nevertheless being
reiterated, because of its nature of being an attribute/ upadhi of the
meaning and because of the impossibility of paratva for it, there is
absence of paratva. Also initial udatta will not be applicable due to the
accent being ordained each on its own account. Also the technical name
anga is not dependent on ordaining taking place but prakrti and the rest
are not ordained. Thus when they follow, the question is, Will that (name
anga) be applicable for that and none other? (According to yasmat-
pratyaya vidhis tadadi pratyaye 'rigam 1.4.13).

paratvam iti

“(The rules of) parasca (a pratyaya is subsequent) etc. (would be
applicable).”

There would be the expectation of ‘being subsequent’, being mutually
applicable in turn for prakrti and pratyaya. Or else for the prakrti it would
be applicable with respect to another word but for the pratyaya it would
apply with regard to the prakrti.
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Also for the wupapada — due to paratva having been barred by
‘upasarjanam purvam’ (2.2.30) there being scope of application in the
words raja purusa etc. paratva would be applicable (wrongly). The order
of the phrase ‘bhoktum vrajati’ (He goes to eat) would be invariable and
the (permitted alternative) ‘vrajati bhoktum’ however would not be
applicable, (if ‘parasca’ applied). Even for expressing the wupadhi
(attribute), when a lack of restriction on usage obtains, the restriction
‘paras ca’ ‘and subsequent’ would (wrongly) be applicable. Due to the
paribhasa statement “That which is a pratyaya, is subsequent/para”. Also
having barred another accent, initial udatta would be (wrongly) applicable.

1.6 angasamjrieti

“And the technical name arnga (would be applicable).”

‘Angasanjiieti’ Surely the technical name arga is dependent on (a
pratyaya being) ordained and here prakrti etc. are being ordained. This is
no fault: (1) Due to the ordaining of them also by the S@stra and for the
purpose of the explanation of established words, and (2) Due to the
objection to being limited to the prior position by reason of ‘being
subsequent’/paratva. Surely even when there is objection to the ‘prior’
when there is paratva the ‘tasmat ..." rule (fifth case signifies ‘after that’
1.1.67) is not applicable so that the technical name arnga will not be
applicable. This needs to be (re)considered.

1.10 nimittasyeti Va. 2.
“... because the cause (is meant for that which is possessed of cause
elsewhere).” For the causes are indeed meant for the sake of those which
are possessed of cause.

Due to the indication of prakrti etc. with established/known vibhaktis
and because of being accepted as dependent on another, by reason of their
being the causes or occasions, when 'there is arising of san and the rest
there is absence of being prompting agents in relation to their own correct
formation. This is the meaning. In that context even by the division of the
sentence (into two) the technical name pratyaya being ordained, is
connected with san etc, only, because of them alone having the nature of
possessing a cause and prompting agency in relation to that (prakrti), and
due to the indication of the suitable vibhakti (namely prathamal/first) for
understanding connection with the technical name. Even when there exists
expectation mutually for the two (pratyaya and prakrti) the connection (of
technical name) is not applicable, so when there is expectation (of the
word to complete the sense) either way, as between ‘Sita and Ravana’. It
is stated that when there is expectation of a technical name to complete the
sense, because of the nature of prakrti and the rest as being distinguishers
and not having expectation of another word to complete their sense, there
is absence of connection with the technical name.
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1.11 kim punar iti

“But what (is the cause, and what is that which is possessed of cause)?”
Question: Due to the eternal nature of words the condition of cause and
that possessing a cause is (surely) not possible?

1.12 prakrtiti

“Prakrti (upapada and upadhi are the causes ... , pratyaya possessed of
cause).”

Due to the establishing of teaching words by Sastrika device through the
indication with suitable vibhakti/case endings, there is (evident) the
condition of cause and that possessing a cause. This principle is seen
elsewhere. Where else? In the world: for example, when many are seated,
someone asks someone else “Who among ...7,

1.13 katara iti

“Who among these (is Yajiadatta)?”

The word katara is used in the specifying of one out of many due to
rejecting the wupadhi/attribute (dvayoh of two) in the two sitras
‘kimyattador-nirdharane dvayor ekasya datarac’ (5.3.62) ‘ After the words
kim, yad, and tad, in specifying one out of two acts the pratyaya datarac
(= atara, with elision of the final im and ad)’, and ‘Va bahiinam
Jjatipariprasnedatamac’ (5.3.93). ‘The pratyaya datamac (= atama with
elision of the last syllable) acts after kim, yat, and tad, optionally, when the
aim is the specifying of one out of many, the question being one of caste.’

2.1 pradhanaitiVa. 3

“(It is established because in relation to) the chief thing (there is sure
knowledge of the operation).”

The technical name pratyaya has regard to the chief thing, for being right
in its own sphere; not, however, because of its being dependent on another
(with regard to) a secondary thing/non-principal.

2.4 kim krtamiti

“But on what account (is the pre-eminence)?”

Let there be pre-eminence for the king because of  fixity of those
dependent on him; but the question is, How is that so here?

arthakrtam
“on account of purpose.”
The meaning is made for a purpose.

2.6 yasyapirva iti

“(The pre-eminence of words consists in) not previously (being taught).”
The meaning is due to having that purpose. For it, in fact, there is pre-
eminence over others.
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2.8 yady eveti ‘

“whether it is (because of the cause having for its purpose the operations
of that having that as its cause) or whether it is because an operation is
understood to have reference only to that which is most important (the
name pratyaya) is not applicable for prakrti, upapada and updadhi but it
does obtain (for vikaras and agamas)."

Surely, those which are just vikaras and agamas of the prakrti, though
entering into the prakrti, will not connect with a technical name like the
prakrti. However, those which are (substitutes and augments) of a
pratyaya are in fact denoted by that word mentioned (c.f. Pari. 89).
tanmadhyapatitastadgrahanena grhyate (Pari. 89)

“(Any term) that may be employed (in grammar) denotes (not merely what
is actually denoted by it but denotes also whatever word form may result
when) something (is) inserted in that (which is actually denoted by it).”
Thus there is the undesired possibility that this is not so. This is not so.
Even when there is the (nature of connection with that) for Prakrti, vikaras
and ‘dgamas because of its nature as prompting agent and being the
principal or chief thing, that alone would have the technical name. Even
when it is established there is ‘the nature of being a part of that’ for those
connected with pratyaya, there would in fact be a separate technical name
pratyaya because of its possible usefulness.

2.12 vikaragamesv iti Va. 4

“In relation to vikaras and dgamas (also the term pratyaya does not
apply).”

“That which is subsequent is a pratyaya,” and ‘vikaras and agamas are not
subsequent, therefore they will not have the technical term pratyaya
applicable (to them)’. It should not be explained thus. For the technical
name pratyaya is not the cause of paratva but paratva is the cause of the
technical name pratyaya. And so even in the absence of paratva the
technical name pratyaya is applicable for snam bahuc and akac. Therefore,
thus it is explained — due to the absence of any purpose, the technical
name pratyaya is not applicable for vikaras and agamas. For so, the effect
of the technical name pratyaya is the knowledge that it is ‘para’
(subsequent), and that is not possible for them due to teaching by means of
the sixth case ‘connection in place of original’/sthanamsambandha and
‘connection as a part of the original’/avayavasambandha (respectively).
There is absence of initial udatta because of the statement ‘And there
should be anudatta for agamas’. The vikaras, too, which have no vowels
do not partake in accent. However, those having vowels, due to being
antaranga (requiring fewer operations) at the time of application, are
endowed with the accent of the original/sthanin. The technical name anga
too, being a cause of that (pratyaya), does not obtain for another. For that
is dependent on paratva being ordained with pratyaya. However, when
there is the existence of a purpose, as in the case of snam, even when it has
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the nature of dgama, the technical name pratyaya applies for the purpose
of the technical name being attached to the letter s.

2.13 paravijiianaditi

“... because of the understanding para (subsequent) the technical name
pratyaya will not apply.”

Fifth case here is in the sense of cause by ‘vibhasa gune’strivam (2.3 25)
(hetu paiicami) “The fifth vibhakti acts optionally when the naman
expresses an attribute/ guna being the cause of an action, and not being in
the feminine gender”. The result/ fruit also, because of its nature of being
prompter, is that it is called hetu (cause), as similarly ‘he dwells (near)
because of study’ (adhyayena, third case). Hence this is the meaning:
When there is the technical name pratyaya then the fruit is paratva and
that is not possible here. Thus because of the absence of a purpose the
technical name pratyaya will not be applicable.

2.14 kim punar iti

“But why is it s0?”

The sense is ‘let paratava in fact be (inapplicable but let) the purpose (be)
the technical name pratyaya.’

2.16 sasthinirdistasyeti
“... because the sixth case indication (is connected with vikaras and
agamas).”
The meaning is that, because of teaching the previously spoken about
connection, by means of the sixth case, due to incompatibility, there is
absence of paratva.

2.17 paficaminirdstac ceti

“(pratyaya is ordained) after that which is mentioned in the fifth case.”
The meaning is that there is in fact no incompatability because when there
is indication in the fifth case there obtains in turn ‘for the prior’ and ‘for
the subsequent’ but by the siitra ‘parasca’(3.1.2) paratva is fixed upon.

2.18 pratyyeti Va. 6
“(The ordaining of) pratyaya (is not justified).”
The sense is: When there are indicators in the sixth case.

2.19 kveti

“Where?”

In the siitras ‘gapostak’ (3.2.8) “The pratyaya tak acts after the dhatus gai
(to sing) and pa (to drink) when used without a preposition, and when the
karman (object) is in composition” etc. because of understanding the sixth
case in the sense ‘connection as immediate succession’ the pratyaya rule
(surely) is possible? Thus the question.
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‘hanasta ceti’ (3.1.108) “After the dhatu han when in construction
with a sup/case inflected word as its upapada and when used without a
preposition, acts the pratyaya kyap in denoting condition and the letter ‘i’
is the adesa for its final”. (Here the vikara is shown in the siitra and not
the pratyaya). The meaning is that the pratyaya rule is not possible, when
there is understanding of a connection between the original and the
substitute between the possessor of the augment and the augment, when
they are actually heard, because of the usage of a sentence (requiring it)
and because of the absence of another sentence.

2.23 ihatavaditi

“Just here (in the rule ‘hanasta ca’ is present by anuvrtti).”

The meaning is that due to the force of the anuvrtti of prakrti and pratyaya,
even the pratyaya will be ordained, as also the vikaras and agamas.

2.24 yady evam iti

“If that is the case (then the siitra becomes ... ).”

The sense is in the rule ordaining an adesa for dhatu han, it is because of
the use of the vibhakti (to indicate the adesa) and because of ‘dhatoh’
‘after a dhatu’ not being qualified.

3.1 athaveti

“Or else (we will here connect dhatu han alone here with dharu).”

The ‘dhatu’ heard previously by indication (of being an adhikara rule) is
drawn into hanti (dhatu to kill), and now by a division of the sentence into
two parts, due to proximity, there is connection of hanti and the letter ¢
possible, and ‘dhatu’ distinguishes or defines (the prakrti).

3.3 arthasrayatvadveti Va. 8

“Or else the rule pratyaya exists because of a need to resort to meaning.”
The meaning is, by resorting to a technical name whose meaning is
intelligible in itself, because of ordaining it as being ‘meaningful/
possessed of meaning’, due to the vikaras and agamas being meaningless,
the technical name pratyaya is not applicable.

3.4 kim vaktavyam

“Is this to be stated?”

Having thought thus ‘By putting aside the previously accepted meaning
with its own form, ‘the technical name words’ are to express their own
nature as technical names, so pratyaya (etymologically means) ‘the
causing to know’ So is this to be stated?

3.5 mahatiti

“(Pratyaya is made) a great (technical name).”
Due the greatness (of size) of the word pratyaya its (etymological) use is
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inferred. Therefore that which causes to know is pratyaya. ‘Greatness’ (of
size of a term) is shown as applicable in another context (where
sarvanaman ‘name of all’ is similarly) explained in the ‘sarva-
dini sarvanamani’ (1.1.27) sitra and from that in fact is to be ascertained
(as valid).

3.8 nahitaiti

“For they (ka etc.) do not (cause anything to be known).”

By the methods of (the same and the different/anvayavyatireka, it is
ascertained that there is not expression of meaning for the pratyaya ka etc.
because even in the absence of that (ka) etc. there is understanding of the
meaning of that prakrti on its own. The sense is, there is not even, like
trap (comparative pratyaya) etc. any illuminating (indirectly or
secondarily) of the meaning. Although it is stated (in Pari. 113)
‘anirdistarthah pratyayah svarthe’ ‘Pratyayas to which no meaning has
been assigned convey the meaning of the bases to which they are added’,
their meaning is in fact only in the sense of the prakrti, that also is mere
fancy/imagination. When there is possession of meaning, the technical
name pratyaya should be applied. When thus it has been expressed in the
absence of that (meaning) it is not possible for there to be
‘meaningfulness’ for ka and the rest (simply) from the understanding that
they are svarthe (conveying the meaning of their own prakrti). (1 say mere
imagination) because of the difficulty of replying to what has been stated
(i.e. of showing it conveys any meaning at all).

3.9 pratyayyata iti

“(well then pratyaya) is that which is caused to be known.”

Due to the figurative use of the nature of that to be named, in the sense of
the name, thus it was stated. This is the meaning in that context: That
whose meaning is caused to be known by the prakrti, due to its meaning
being caused to be known, has applicable the technical name pratyaya
which is svarthika, having its meaning being made known (by the prakrti).

3.9 evam apiti

“Then also (the term pratyaya does not obtain for san etc.)”

The sense is: For san etc., being ordained in the sense of ‘desire’ etc., do
not have their meaning made known by prakrti. (If it is said) the san after
gup etc. (3.1.5-6) has its meaning being made known by prakrti (then we
say) here is intended san in the sense of desire (3.1.7).

3.10 evam tarhiti

“Well then (this term is derived with both factors as the means of the
pratyaya).”

A word which is in fact one, due to being joined to more than one power is
placed at the head as a governing sitra, when accepted as having two
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reasons for use as a term. In that context in accord with possibility, by
resorting to the reason (applicable), there is occurrence of the technical
name pratyaya for san etc. and for ka etc.

‘nyantasya nipatanad aci niluk’
Due to nipatana (being laid down irregularly) there is /uk elision of the ni
(causative) of that ending in ni when ac (pratyaya) follows.

3.10 evam apiti

“Even then (how is it... the letter ‘a’ causes meaning to be understood (in
the form trapusam and jatusam) not the agama s)?"

This statement is made to deny meaningfulness for the agama.

3.12 anyatrapi

“Elsewhere also (... we know that letter ‘a’ causes that meaning to be
understood).”

There is understanding of pratyaya as meaningful because of its use even
without the dgama. The meaning is, however, ‘due to the @agama not being
used without the pratyaya, by the method of (the same and the different, it
is ascertained that the dgama is not meaningful)’.

EXTRA NOTES

1.1 pratyaya is formed from: prati in ac by {erac} (3.3.65)
(in Dh.P. a. p. a. 1045 gatau). See introduction.

1.1 ‘Adhikarena’, see detailed note page 34.

1.2 Prapnoti, ‘It obtains’ (but is not desired). ‘It results from a rule’.
Always used to indicate ‘obtains or follows from a rule as valid but not
desired’.

1.2 Prakyti, see full note page 36.

1.2 Upapada, see full note page 37.

1.2 Upadhi, see full note page 36, 38. Additional note on 3.2.25.

1.5 Paratvam, see 3.1.2. Adyudattatvam see 3.1.3.

1.6  Angasamjiia, see 1.4.13, ‘yasmat pratyayavidhis tadadi
pratyaye ’ngam’. “After whatsoever (be it dhatu or pratipadika) a
pratyaya is enjoined that which begins therewith in the form in which it

appears in the presence of the pratyaya is called an anga (uninflected
base).”
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Thus the presence of a pratyaya to be enjoined is the condition for
anything receiving the technical name arnga.

1.9 apratisedhah, useless prohibition; unnecessary prohibition.
c.f. ‘anarthakah pratisedhah apratisedhah bhasya’ 1.1.6/1.55.25 etc.

1.10 nimitta, Def. ‘formal cause of a grammatical operation; (in Phil.)

instrumental or efficient cause (opp. to upadana the operative material

cause).

Veds. 40 c.f. ‘nimittabhave naimittikasyabhavah’ Pari vyadi S.D. Joshi
‘conditioned form’ P.3.3.139, 5.1.38, 6.1.80, 6.3.39, 7.2.36.

Def. ‘Operated on or influenced by a cause, having a cause or reason’.
T.Prat. a pratyaya or agama (augment) or adesa (substitute) taking place
on account of certain formal causes or nimittas.

c.f. 2.2.1 Va. 32 (Only other reference outside this siitra).

1.12 - anyatrapi caisa nyayodrstah

“This principle is also seen elsewhere.”

The only occurrence of this whole phrase in the M.Bh. but the illustrative
example is typical.

1.14  nimittasya nimittakaryarthatvad...

Devadatta is equivalent to the pratyaya, that having a cause, the horse and
the footstool are equivalent to prakrti etc., the causes which are already
known, and serve to make known the as yet unknown Devadatta/pratyaya.

1.16 nirjiato ‘rtho nimittam, The thing, the object or meaning which is
known is the meaning.

1.17  anirjato ’rtho nimitti, That meaning or object which is unknown is
that having a cause or operated on by a cause.

1.18 dhatiupadese = Dhatu-Patha, ‘original enunciation of dhatus’.
‘Upadesa adyoccaranam’
S.K. on ‘upadese janunasika it’ (1.3.2)
c.f. ‘bhuvadayo dhatavah’ (1.3.1)
pratipadikopadese = gana-patha
c.f. arthavad-adhaturapratyayah pratipadikam (1.2.45)

2.1  pradhane, cf. ‘pradhanapradhdanayoh pradhane karyasam-
pratyayah’ Pari. 97.

“when of two, things one is more important than the other, an operation
(which is applicable to both) is understood to have reference only to that
which is more important.”

31



S.P.THOMPSON

2.4 karyasampratyayad “Because an operation is understood” ... or
right conception of (the grammatical operation); c.f. Bha. 1.1.15/71.18
gaunamukhyayor mukhye karyasampratyayah etc.

2.12  vikara see detailed note Part A
agama see detailed note Part A

2.9 hanasta ca (3.1.108) see text.

trapujatunoh suk (4.3.138)

“The pratyaya an (by anuvrtii from 4.3.136) acts with the augment suk
(augmenting the final of the anga by ‘adyantau takitaw’ 1.1.46) in the
sense of its modification/ ‘fasya vikarah’ 4.3.134 to give the forms
trapusam ‘made of tin’ (Kad.) jatusam ‘made of or covered with lac or
gum’ (Go.Br.3.8.6).

“Because of understanding that (pratyaya) is subsequent.”
Only occurrence of this compound in M.Bh..

2.16 sastinirdistasya

“Because of the sixth case indication.”

By ‘sasti sthane yoga’ (1.1.49).

“The significance of the sixth case in the satras is that of the phrase ‘in the
place of” (when no other special rule qualifies the sense of the sixth case).”
Sthane means ‘where there is occasion for’. Hence the vikara or adesa act
in place of the original or sthanin when there is occasion for such a change;
similarly the agamas (augments) augment that in the sixth case.

2.21 paficaminirdistac ca

“After that mentioned or indicated in the fifth case”, by ‘tasmad ity
uttarasya’ (1.1.67). “when there is indication of a term in the fifth case an
operation is (to be understood) in connection with that immediately
following (that in the fifth case).”

2.25  acaryapravrttijiiapayati

The master’s (Panini’s) usage. “The spiritual preceptor or teacher makes
known.”

A designation usually given to Panini by Patafjjali and with this phrase
indicates jidpaka (implied rule).

2.26 etistusas, (3.1.109) see text.
3.1  abhisambhantyamah, from abhi + sam + bandh

“We shall (require to) connect with.” (Instr. Pat., or Acc.) cf. 2.3.6
apavarge trtiya
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3.3 arthasrayatvadva
“Or else because of resorting to meaning.”
Only here, but bhasya uses ‘arthasraya’ 1.1.15/71.20 etc.

3.4 sampratydyayati sa pratyayah

“What makes known or causes the meaning to be understood, that is
pratyaya”, from sam + prati + ni + in gatau (to cause to be meant or
understood.)’

Contrast pratyayate ‘(A Pratyaya) is that which is caused to be known’.
Bha 2.3.9 see Kaiyata.

3.7  pratyayayatiti pratyayah

“A pratyaya is that which (leads towards or) causes one to recognise or
know.”

Caus. (with pass. pratyayyate) to lead towards i.e. cause to recognise or
acknowledge, convince (anyone of the truth of anything) Kalid.

3.8  avikadinam

“(The technical name pratyaya does not obtain) for avika etc.”

By ‘aveh kah’ (5.4.28).

“The pratyaya ka acts after avi without changing the sense or in the sense
of its own prakrti (base).” sviyaprakytyarthe = svarthe

avih m.f. a. sheep R. V.9.78.1

avikah m. a sheep Pan. 5.4.28

(@f.RV.1.126.7A4.V.20.129.17

3.9  pratyayyate
“A (pratyaya) is that which is caused to be known.”
Passive of the causative of prati + i.
sanadinam “(The term pratyaya does not obtain) for san etc. (because they
cause one to recognise or know the meaning but are not caused to be
known).”
‘san’ is derived by dhatoh karmanah samanakartrkad icchayam va (3.1.7)
“The pratyaya san optionally acts in the sense of desire after a dhatu
expressing the object desired and having the same agent as the one
desiring.”

It is this desire which san causes one to recognise/understand as in
cikirsati ‘He desires to make.

3.10  ubhayasdadhanayo’yam kartrsadhanah karmasadhanah

“This term is effective for both, effective as a means for the agent and
effective as a means of action for the karman (object; i.e. in the passive
sense).”

i.e. derived in both senses; the pratyaya ac acting after prati + i conveys
both karty and karman: pratyayayati and pratyayyate. In both the cases
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irregular ni luk is redundant — see Kaiyata.

Kartrsadhanah, (a pratyaya) applied in the sense of nyantasya the agent of
an activity: kartrsadhana, derived in the sense of kartr. Bha 1.2.64/246.1
etc.

karmasadhanah, n. implement, means, articles essential for performing of
any religious act.

m.f.n. (a pratyaya) prescribed in the sense of an object.

Contrasted with kartrsadhana or bhavasadhana.

karmasadhanah, e.g. the pratyaya ki in the word vidhi by ‘upasarge ghoh
ki’ (3.3.92) (bhave, kartari karake) explained as vidhiyate iti vidhi (or in
the word bhava by ‘Srinibhuvo ’nupasarge’ (3.3.24) (ghaf) explained as
bhavayate yah sah bhavah 1.1.15/144.13 etc.

3.11trapusam, 1. adj. tin. P.4.3.138 made of tin
2. silver Harc. 160
Jjatusam made of lac, gum. P.4.3.138 Go.Bh. 3.8.6 M.Bh. 1.151.2247.

bailvah = yapah 3.13 ‘biladidhyo 'n’, (4.3.136)

“The pratyaya an (a) acts after bilva etc. in the sense of its modification or
part/tasya vikarah,” (4.3.134).

Ait. Br. 2.1 T.S. 2.1.8.1.

DETAILED NOTES

1.2 adhikaro 'yam / pratyayasabdah sanjfiatvenadhikriyate /
ma bha 2.1.2 — adhikareneyam pratyayasamjia kriyate/

with an adhikara (function) this technical term pratyaya is formed.

Adhikara: m. authority, government, rule, administration,
jurisdiction; (in grammar) government; a governing rule (the
influence of which over any number of succeeding rules is
called anuvrttil. Here pratyaya’s influence extends for three
whole adhyayas, much the largest adhikara siitra in the
Astadhyayi, governing 1820 siitras. The word follows or is taken
as understood in every following rule after, to a particular limit.
adhikarah pratiyogam tasya nirdesartha iti yoge upatisthate / '
“The adhikara (antidote or remedy) for the sake of the direction
is present in every rule.”
paribhasa punar eka Sastha sati sarvam Sastram abhijvalayati
pradipavat /P.2.1.1 M.Bh. 1.139.6
“But the paribhdsa being in one place like a lamp enlightens or
illumines the whole sastra (here the Astadhyayi)”

1 anuvriti — continued course or influence of a preceding rule on what follows. Patasijali in M.
Bhasyaoni.1.1.
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See also Mahabhasya on 1.3.11, 1.4.49 and 4.1.83.

The word or words which repeat in subsequent rules is (believed to
be) shown by Panini’s characterizing it with a svarita accent.

svaritenadhikarah 1.3.11

“In the siitras, when a word is marked with a svarita accent, by

that an adhikara is understood.”

The word repeated in the following siitras is stated to be an adhikara.

The Sabda Kaustabha defines adhikara as:

ekatropattasyanyatra vyaparah adhikarah

“It appears in one place, its employment is elsewhere.”
Sometimes the whole rule is repeated, e.g. pratyayah (3.1.1) angasya
(6.4.1) samasantah (5.4.68), while on some occasions a part only is
repeated. The repetition goes on up to a particular unit, which may be
stated, as in asiddhavadatrabhavat (6.4.22) pragrisvarannipatah
(1.4.506).

Many times the limit is not stated by Panini but is to be
understood by virtue of a counteracting word occurring later on. On
other occasions, the unit is defined by means of a convention
svaritatvapratijiia declaration of the state of having a svarita accent
and therefore being adhikara, by the ancient tradional interpreters
paniniyah.

This adhikara or governance has influence of three kinds:

(1) adhikaragati, by being valid or present in all the rules which
come under its sphere of influence, e.g. striyam (4.1.3), angasya
(6.4.1).

(2) adhikarakarya, by showing additional properties, e.g. the word
apadana being applied to cases where there is no actual separation, as
in samkasyakebhyah pataliputaraka abhiriipatarah.

(3) adhikarakara by showing additional force such as setting aside
even subsequent rules if opposing c.f. Mahabhdsya on 1.3.11.

Or it has its influence in three other ways:

(1) Generally by proceeding ahead in subsequent rules like the stream
of a river, pravahavaccapi adhikarastridha matah //

(2) Sometimes by jumps like a frog, omitting a rule or more,
mandukyaplutam eva /

(3) Rarely by proceeding backwards with a lion’s glance,
simhavalokitam caiva

c.f. vakyapadiya. 2.79 pratipadyesu Sapdesu vyakaranasastrasya-
dhikarah /

abhidheye ’rthe sabdasyadhikarah //

c.f. Kasika on 3.1.1 “a paficamddhyaya parisamapteryanita urdhvam
anukramisyasah pratyayasamjiiaste veditavyah prakrtyupapado-
padhivikaragaman varjayitva”

ma bha 3.1.1/2.1.2 sa prakrtyupapadopadhinam api prapnoti tasyah
pratisedho vaktavyah /
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“That samyjia/technical name obtains also for prakrti, upapada and

upadhi. A prohibition should be stated of that.”
prakrti / guptijkidabhyah san (3.1.5)

The pratyaya san acts after (the dhatus called prakrti = base)
gup tij and kid.

Prakrti cf. making or placing before or at first, the original or
primary substance; (in grammar) the crude or elementary form
of a word, base, root, an uninflected word.

(1) material cause c.f. “tadartham vikateh prakrtau”
prakrteripadanakaranam tasyaiva uttaram avasthantaram
vikrtih /ka 5.1.12

“After a word signifying product or modification of the
primitive/original, the pratyaya cha (= iya) acts in the sense of
the elementary or primitive form (useful) for the purpose of
that.” (E.g. anmariyani kastani ‘wood serviceable for making
charcoal’.) Prakrti is material cause, vikrti is produced from
taking the form of the elementary or primitive, a laterstage of
development of that.

(2) Original as opposed to modified vikrti. The original base of a
word which is used in language by the addition of pratyayas.
There are three kinds mentioned: dhatu, pratipadika, anga (Panini’s

term for prakrti.)

1.3 sragaraprakasah Sastraprakriyavyavahare prakrtipratyayavi-

bhagavat panaya sabdarthabhavanaya pratyayat prathamam
anupadanakaradnam iva ya wupadiyate tam prakrtir iti
vyapadisanti /
“By means of the fiction of a separation between prakrtifbase
and pratyaya/affix in the usage/works of the sastra (especially
grammar) when meditating on the meaning of words as it were,
the first material cause (arising) from the pratyaya which is
received, that is prakrti.” So they teach.

M.Bh. on Siva siitra rlk
apasabdo hyasya prakrtih / na capasabdah prakrtih /
na hy apasabda upadisyate na canupadista prakrtir asti /

“For the original/prakrti word is itself a bad word. No bad word
can ever be the original or prakrti. As ‘bad-words’ are never
taught/enunciated, and untaught words can never be called
prakrti (original).”

krtprakrtirdhatuh Ma Bha 6.2.239 Va. 2

“The original of the ‘kr#’ (ending word) is the dhatu.”

(cf. P.1.4.109) “parah samnikarsasamhita” / padaprakrtih
samhita /
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padaprakrtini sarvacarananam parsadani /2 Nirukta 1.17
“Samhita is the closest conjunction by means of a euphonic
combination” (Panini 1.4.109). (Samhita is based on the
‘original’ form of words) (= R.P. 3.105 except the order of
words reversed). The phonetic treatises of all schools are based
on the original form of words.”

MBh. 3.1.1/1.3

1.3 upapada/ stambakarnayo ramijapoh (3.2.13)
“The pratyaya ac acts after the dhatu ram (to sport) and jap (to
whisper) when the sup/case pratyaya ending words/upapadas
stamba (clump of grass) and karna (ear) are in composition with
them respectively.”

Upapada: n. a word standing near or accompanying another to which
it is subordinate (either a subordinate word in a compound (but
not in a bahuvrihi compound), generally forming the first
member; as a discriminative appellation at the end of proper
names, as varman, Sarman etc. or a preposition, particle etc.
prefixed to a verb or noun, or a secondary word of any kind
which is governed by or limits the general idea contained in the
principal word. P.3.1.92 etc. V. Prat...

In Panini’s grammar the term upapada is applied to such words as

are put in the locative case/adhikarana in his rules prescribing krt

pratyayas from 3.1.90 to 3.4 end.
1.3 cf. tatropapadam saptamistham (3.1.92)
“There (in the third adhyaya governed by dhatoh 3.1.91 the
word implied by a term exhibited in the seventh/adhikarana
karaka/case is called upapada (subordinate in a compound).”
e.g. karmani in karmanyam 3.2.1
“The pratyaya an acts after a dhatu when the karman/object is in
composition with it.”
(kumbham karoti)  kumbhakarah
kumbham karoti = kumbha-kdarah (‘He makes a pot’. The
upapada or subordinate word is kumbha (pot)) as karman. The
dhatu kr takes an to form kara (He makes.)

The word is also used in the sense of an adjoining word connected in

sense, e.g.,

yusmadyupapade samanddhikarane sthaniny api madhyamah /

1.4.105 ‘

“When the sarvanama (pronoun) yusmad understood or expressed is

the adjoining attendant word in agreement with the verb then there is

2

Textbook of Pratisakya received by a particular school.
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the tin pratyaya/verbal termination of the middle/second person.”

as also — prahase ca manyopapade manyateruttama ekavacca/
1.4.106

“When joke is implied in relation to the action, the dhatu/verb
denoting this is used in the middle/second person only when the word
manya (to think) is the adjoining/attendant word of such a verb and
the pratyaya of the dhatu manya must be of the uttama/best — first
person singular.”

c.f. also Kasika on tumunnvulau kriyayad kriyarthayam 3.3.10
kriyarthayam kriyayam upapade dhator bhavisyati kale tumun-
nvulau bhavatah /

“The pratyaya tumun and nvul act after a dhatu in the sense of a
future time when the word in the construction/upapada is (another)
verb denoting an action performed for the sake of (future) action.”

c.f. also iterataranyo 'nyopapadacca 1.3.16

“And after the verbs which take the words itaretara (each other) and
anyonya (one another) as upapada (dependent qualifying words) the
atmanepada pratyayas are not used, though reciprocity of action be
denoted.”

mithyopapadat kyiio "bhyase 1.3.71

“After the causative kr (to do, make) the armanepada is used when it
has the word mithya (incorrect) as an upapada (dependent word) and
is employed in the sense of repeated wrong (utterance) even when the
fruit of the action does not accrue to the agent.” e.g. padam mithya
karayati “He repeatedly pronounces the word with the wrong
accent.”

upapadamatin 2.2.19

“An upapada (or attendant word) which does not end with a tin
pratyayaftense affix (3.4.78) is invariably compounded with that with
which it is in construction. The compound thus formed is tatpurusa.
e.g. kumbhakarah ‘one who makes pots’.

harater drtinathayoh pasau / 3.2.25

“When (the qualification is ‘an animal as agent’) the pratyaya in acts
after the dhatu hr (to take), the upapadas, (objects in composition
with it) being the words drti (leather bag) and natha (master).”
drtiharih dog (carrier of skin).

nathaharih (that carries its master) a beast.

gatikarakopapadatkyt / 6.2.139

“In a tatpurusa, a word ending in a krt pratyaya preserves its original
accent, when preceded by an indeclinable called gati (1.4.60) or a
noun standing in (intimate) relation to a verb (karaka) or any word
which gives occasion for compounding (upapada).”

Upddhi: m. that which is put in the place of another thing, substitute;
(R.) that which may be taken or has the name or appearance of
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another, appearance, disgrace, anything defining more closely,
attribute, limitation, qualification.
Ma.Bha. upadese janunasika it 1.3.2
na hi upadheripadhirmavati, visesanasya va visesanam
“For there is not an attribute of an attribute, or a qualification of a
space.”
vikara / agama — Ma Bha 3.1.1 va 4

vikaragamesu ca parivijiianat pratyayasamjia na bhavisyati /
“The technical term pratyaya will not be applicable to vikara
(modifying words) or dgamas (augments) because of the
understanding that a pratyaya always follows (the base).”

Vikara: m. change of form or names, alteration or deviation from a
natural state, transformation, modification, derivative of a word;
Nir., modification of word base or a pratyaya caused generally
by the addition of pratyayas.

c.f. prakrteravasthantaram vikarah ka on 4.3.134 tasya vikarah /

Vikara (means) ‘the change of condition of the original’. So a

pratyaya acts after a word in the sixth case in construction, in the

sense ‘a modification thereof’ (tasya vikara).

e.g. (manin) asmano vikarah = asamanah ‘stony’, modification of

stone,

c.f. also lopagama varnavikarajiio hi samyagvedan paripalayisyati

Ma.Bha ahnika 1

“For a man will be able to preserve the Vedas if he knows (the

technical) elision of letters, addition of letters and changes of letters

(in the process of the formation of words)”, i.e. often adesa/

substitute.

M.Bh. 3.1.1/2.2.9 Example.

Hanasta ca 3.1.108 — “After the dhatu han (to kill) when in

construction with a case-inflected word as its upapada without

upasarga acts the pratyaya kyap denoting condition and ¢ is the
substitute/vikara of its final.”

Agama: m. arrival, appearance, acquisition of knowledge, traditional
doctrine, handed down or fixed by tradition, addition.
Nir. 1.4 yasyagamadarthaprthaktvam iha vijfiayate
“(A conjunctive particle is) that by whose addition separateness
of notions is indeed recognised,” a grammatical augment, a
meaningless syllable inserted in any part of a radical word.
Prat.Pan.
An adventitious word element, hence it differs from adesa, the
substitute which wholly takes the place of the original (or adesin).
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Out of the several agamas mentioned by Panini those that are marked
with a mute ¢ are prefixed, those that are marked with & are suffixed
(adyantau takitau 1.1.43), while those marked with m are placed
immediately after the last vowel of the word (midaco ’'nyatparah
1.1.47).
The augments become part and parcel of the word to which they
are added, and the characteristics of which they possess.
yadagamas tadgunibhiitas tadgrahanena grhyante pari 11
“That to which an augment is added denotes, because the augment
forms part of it, (not merely itself but it denotes also) what results
from its combination with that augment.”
agamanam / agamibhir vaisistyam pari 11
“For the augment there is endowment with the distinguishing
property or attributes of the base to which the augment is added.”
Those grammarians who hold the view that words are
unproduced and eternal explain the addition of an augment as only
the ‘substitution of a word with an augment in the place of a word
without an augment.’
c.f. adesastarhime bhavisyanti anagamakanam sagamakah
Ma.Bha 1.1.1. dadha ghvadap 1.1.20. adyantau takitau 1.1.46.
The term agama is defined as:
anyatra vidyamanastu yo varnah Sriiyate dhikah /
agamyamanatulyatvatsa agama iti smrtih / Comm. on Tai prati 1.2.3
“But that letter existing elsewhere which is heard as an addition,
because of being equal to that which is come near, is remembered as
agama.”
Ma.Bha 3.1.1/2.2.9 Example: trapujatunoh suk 4.3.138
‘The pratyaya an with the augment suk acts in the sense of its
modification after the words frapu and jatu.’

paras ca //3/1/2//

3.15 kim artham idam ucyate / paro yathd syat purvo ma bhiditi /
naitad asti prayojanam / yam icchati purvam aha tam / vibhasa
supo bahucpurastattu (5.3.68) iti / madhye tarhi ma bhuditi /
madhye ‘pi yam icchaty aha tam / avyayasarvanamnam
akacprak teh (5.3.71)
iti / ya idanim ato 'nyah pratyayah Sesah so 'ntarena vacanam
para eva
bhavisyatiti narthah paravacanena // evam api yesam eva
pratyyanam deso niyamyate ta eva niyatadesah syur ya idanim
aniyata-desah sa

3.20 kadacit piirvah kadacit parah kadacin madhye syat / tadyatha /
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matur vatsah kadacid agratah kadacit prsthatah kadacit
parsvato bhavati/
para eva yatha syad ity evam artham paravacanam //

Panini 3.1.2: ‘And (a pratyaya) is subsequent.’

Bhasya: Why is this said? So that (a pratyaya) should follow and not
be prior. That is not the purpose. That which he desires to be ‘prior’
he states that to be such vibhasa sup bahuc purastat tu (5.3.68) “To a
declined noun is optionally (rarely) added the pratyaya ‘bahuc’ (bahu)
but it stands before(when the sense is slight incompleteness)”.

‘Then (this rule is stated) so that it should not be in the middle. Also
that which he desires (to be) in the middle he states as such. ‘avyaya
sarvanamnam akac prakteh’ (5.3.71) “The pratyaya akac is added to
an indeclinable and to a pronominal, before the last vowel of those
words; (in the sense of Pragiviya pratyayas 5.3.27-95)”. Now, any
other pratyaya than that, (i.e. the remainder), will be applicable only
as following, without the rule (paras ca). (So) there is no purpose in
the statement para.

Even if it is so for those pratyayas whose place is fixed (by rule)
that they alone would have fixed positions, that which has no fixed
place is sometimes prior, sometimes follows and sometimes would be
in the middle. That is like a calf, sometimes in front of his mother,
sometimes behind and sometimes at her side. In fact, the reason for
the para (subsequent) rule is so that (the pratyaya) should be only
subsequent.

3.23 paravacanam anarthakam paricaminirdistad dhi parasya //1//

paragrahanam anarthakam / kim karanam / paficaminirdistad
dhi parasya

4.1  karyam ucyate / tad yatha / dvyantarupasargebhyo ‘pa it (6.3.
97) iti.
visama upanyasah/ satas tatra parasya karyam ucyate
ihedanam kasya satah
parasya karyam bhavitum arhati / ihapi sata eva / katham /
paratvam
svabhavikam / atha vacanike paratve satyarthah syat para-
grahanena /
vacanike ca narthah / etad dhi tatparasya karyam yad asau
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parah syat/
4.5  athava yad asya parasya satah samjia syat //
yatra tarhi paficami nasti tadartham ayam yogo vaktavyah /
kva ca paficami nasti / yatra vikaragamah Sisyante / kva ca
vikaragamah Sisyante / hanasta ca (3.1.108) trapujatunoh
suk (4.3.138) iti /
Varttika 1: The statement of para (subsequent) is pointless, because
the operation in connection with para is indicated by the fifth case.

Bhasya: The mention of ‘para’ (subsequent) is pointless. What is the
reason? Because (the operation for that which follows) is indicated by
the fifth case. As (for example) in the siutra dvyantar upasarge-
bhyo ’pa it (6.3.97). “Long i is the substitute of ap after dvi, antar and
an upasarga”. The statement is inaccurate. There (in that sitra) the
operation is taught (i.e. laid down) with reference to an existing
(word) which follows. But here now (when enjoining all pratyayas as
subsequent/para) in place of what following existing element is it
possible for there to be an operation? Here, too, only of one existing.
How? Being subsequent is natural (for a pratyaya). Now, when
subsequent nature is expressly stated, let the meaning be applicable by
means of a specific mention of the word para (subsequent). But there
is no purpose (in reading paras ca 3.1.2) if the (subsequent nature of a
pratyaya) has to be expressly stated. This (statement) “That it should
follow” is in fact the operation for that which follows. Or else that
“the technical name pratyaya should be (given to that) which follows”
(is the operation for that which follows). Then this rule should be
stated for such cases where the fifth case does not occur, and where
does not the fifth case occur? Where vikaras (substitutes) and agamas
(augments) are taught. And where are vikaras and agamas taught? In
hanasta ca (3.1.108) and trapu jatunoh suk (4.3.138).

vikaragamesu coktam //2//

4.10 kim uktam / pratyayavidhananupapattis tu tasmat tatra
paricaminirdesat siddham iti //

Varttika 2: And it was stated ‘in connection with vikaras and
agamas’.
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Bhasya: What was stated? The ordaining of (the technical name)
pratyaya is, however, not justified in connection with vikaras and
agamas. Therefore (the technical name pratyaya) is established as
valid by mention of the fifth case (3.1.1 Va. 6-7).

4.3  atyantaparaddrstanam va parabhitalopartham //3//

atyantaparaddrstanam tarhi parabhutalopartham paragraha-
nam kartavyam /
ya ete ’tyantaparadrstah kvibadayo lupyante tesam para-
bhiitanam lopo
yatha syad aparabhiitanam ma bhit / kim punar atyantapara-
drstanam

4.15 parabhiitalopavacane prayojanam / kiti nititi karyani yatha
syur iti /
etad api nasti prayojanam / acaryapravrttiv jiiapayatyatyanta-
paradrstaparabhiita
lupyanta iti yad ayam tesu kadinanubandhananasajati / katham
krtva jiiapakam / anubandhdsafijana etatprayojanam kiti nititi
karyani yatha syur iti /
yadi catratyantaparadrstah parabhiita lupyante
tato 'nubandhasanjanam arthavad bhavati /

Varttika3: Or (para rule) is for the purpose of the elision of those
subsequent (pratyayas) which are completely unseen as ‘subsequent’.

Bhdsya: The mention of para should be made so that the elision (will
be prescribed) for those pratyayas which become subsequent (because
of the specific mention) and which are completely unseen as
subsequent. These kvip and the rest which are completely unseen are
elided; (the mention of para) is so that they should be elided as
subsequent and not as non-subsequent. But what is the purpose of the
statement ‘elision/lopa for these made subsequent?” Which are
completely unseen as subsequent? (The purpose is) that the operations
(which take place) when (pratyayas possessed of) it k and it n follow
be (applicable). This is also not a purpose. The master’s usage makes
it known that those which are completely unseen, which have become
subsequent, are elided, since to those he attaches the indicatory letters
k and the rest. How is this indicated as an implied rule/jriapaka? This
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is the purpose when indicatory letters are attached, that the operations,
when it k or it n follows, be applicable. And if here those which are
completely unseen are elided as existing subsequent, then the
attaching of indicatory letters becomes meaningful.

prayoganiyamartham va //4//

4.20 prayoganiyamartham tarhi paragrahanam kartavyam / para-
bhutanam prayogo
yatha syad aparabhiitanam ma bhud iti / asti punah kimcid
anistam
drsyate yadartho niyamah syat / astity aha /

Varttika 4: Or the (para rule) is for the purpose of a general rule
restricting the use (of the term pratyaya).

Bhasya: Then the mention of para should be made for the purpose of
a general rule restricting use (of the term pratyaya), so that the use of
the pratyayas should be subsequent and not non-subsequent. But is
there something undesired seen for which purpose there would be a
restriction? ‘There is,’ he states:

prakrterarthabhidhane pratyayadarsanat //5//

prakrtirthabhidhane ‘pratyayika drsyate / kva sa devadattah
kva sa

4.25 yajhiadatto babhrurmandurlamaka / babhravyo mandavyo
lamakayana iti
prayoktavye babhrurmandurlamaka iti prayujyate /

Varttika 5: (The restriction with reference to use should be made)
because (of the example of) pratyaya not being seen when the
meaning of the base (prakrti) is expressed (by the prakrti itself).

Bhasya: The base is seen expressing a meaning (in the language)
without a pratyaya. (e.g.) Where is that (son of) Devadatta? Where
that (son of) Yajriadatta? (Where) Babhrur (gotra descendant of
Babhrur)? (Where is) Mandur (gotra descendant of Mandu)? Or
(where is) Lamaka (gotra descendant of Lamaka)? When (the forms)
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Babhravyah (yar), Mandavyah (yari), and Lamakayanah (phak)
should be used, Babhrur, Mandur and Lamakah are (in fact) used.

5.1  dvayasajadinam ca kevaladrstatvat //6//

dvayasajadinam ca kevalanam prayogo drsyate / kimasya
dvayasam kim asya matram / kadya tithiti / dvayasadayo vai /
vritijasadrsa avrttija yatha bahustatha //

Varttika 6: And because dvayasac and the rest are seen (to be used)
alone.

Bhasya: And the usage is seen (to occur in the language) of dvayasac
and the rest alone (without prakrti) (e.g.) kimasya matram. What is its
dvayasa/measure? kadya tithi. What number day is it today? Verily
dvayasa and the rest are like those produced from compounded form
(complex formation) (though they are) not produced from a
compounded form as bahu (can optionally be).

vavacane canutpatyartham //7//

5.5 vavacane vanutpattyartham paragrahanam kartavyam / va-
vacanenanutpattir api
yatha syat / atha kriyamane 'pi vai paragrahane katham iva
vavacanenanutpattir labhya / kriyamane paragrahane vavaca-
nena va para
ity etadabhisambadhyate / akriyamane punah paragrahane
vavacanena
kim anyac chakyam abhisambanddhum anyadattah samjriayah /
na ca samjnaya
bhavabhavavisyete /

Varttika 7: And when there is the expression by the word va
‘optionally’ (it is) for the purpose of non-production (of the san etc.).

Bhasya: Moreover, the mention of para should be made when the
expression va is used for the sake of non-production (of San etc.) Para
should be mentioned so that by reason of the mention of va the non-
production will also be there. Now, even when the mention of para is
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being made, how is it that by reason of the expression va non-
production (of the rule for San etc.) is obtained? When the mention of
para is being made, the expression va para is connected. But when
the mention of para is not being made, what else is it possible to
connect by reason of the expression va other than the technical name
(pratyaya)? And it is not desired that there be existence or non-
existence of a technical name (i.e. optionally).

vavacane coktam //8//

5.10 kim uktam / vavacananarthakyam ca tatra nityatvat sana iti //
prayoganiyamartham eva tarhi paragrahanam kartavyam /
athaitasmin prayoga-
niyamarthe sati kimayam pratyayaniyamah / prakrtipara eva
pratyayah
prayoktavyo ‘prakrtiparo neti / Ghosvit prakrtiniyamah /
pratyayaparaiva prakrtih prayoktavya’pratyayapara neti / kas
catra visesah /

Varttika 8: And it was stated where there is the expression of va
(option).

Bhasya: What was said? “And the word va has no purpose there
because of san being always applicable”. Then the mention of para
should be made only for the purpose of restricting usage. But when
this mention of para exists for the purpose of restricting usage, is this
a restriction on pratyaya? (Does it mean) that a pratyaya is to be used
only following a prakrti and not (to be used if) not following a
prakrti? Or else is it a restriction on prakrti? Does it mean that a
prakrti is to be employed only when a pratyaya is following and not
without a pratyaya following? What is the difference here?

5.15 tatra pratyayaniyame prakrtiniyamabhavah //9//

tatra pratyayaniyame sati prakrter niyamo na prapnoti /
apratyayikayah prakrteh prayogah prapnoti / kva sa devadattah
kva sa

yajiiadatto babhrur mandurlamaka iti // astu tarhi prakrti-
niyamah/
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Varttika 9: When there is restriction on the pratyaya, there is absence
of restriction on the prakrti.

Bhdsya: When there is restriction on the pratyaya, there does not
obtain a restriction of the prakrti. The usage obtains of the prakrti
without a pratyaya, (e.g.) Where is that Devadatta? Where is that
Yajiiadatta? Babhru, Mandu, and Lamaka? Let there be then a
restriction on the prakrti.

prakrtiniyame pratyayaniyamah //10//

5.20 prakrtiniyame sati pratyayasya niyamo na prapnoti / kim asya
dvayasam kim asya matram kadya tithiti / aprakrtikasya
pratyayasya
prayogah prapnoti //

Varttika 10: When there is the restriction on the prakrti, there is no
restriction on the pratyaya.

Bhdsya: When there is the restriction on the prakrti, restriction of the
pratyaya does not obtain [e.g.] What is its height? What its measure?
and What is the fithi/lunar day today? The usage obtains of a pratyaya
without its prakrti.

5.22 siddham tiabhayaniyamat //11//

siddham etat/ katham ubhayaniyamat / ubhayanimo ’yam /
prakrtipara eva pratyayah prayoktavyah pratyayaparaiva ca
prakrtir iti //

6.1  kim vaktavyam etat / na hi / katham anucyamanam gamsyate /
paragrahanasamarthyat / antarendapi paragrahanam syad ayam
parah /
para eva yatha syad ity evam artham paragrahanam //

Varttika 11: But it is established from both restrictions.
Bhasya: But it is established from both restrictions.This is established.

How? Because of the restriction of both. This is a restriction on both
— “a pratyaya is to be used only following a prakrti and prakrti (is to
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be used) only having a pratyaya following”. Should this be stated?
Not at all. How will this be understood without being expressed? By
the force of the mention of para. Even without the force of specific
mention of para this (pratyaya) will be subsequent. The mention of
para is for the sake of conveying that (the pratyaya) will be para i.e.
‘subsequent’ only.

NOTES ON MAHABHASYA ON PANINI 3.1.2

General Summary

Bhasya concludes ‘So that the pratyaya should only be subsequent is in
fact the reason for the para (subsequent) rule.

Va. 1: The statement of para is pointless because operations in connection
with ‘being subsequent/para’ are indicated by the fifth case.

Va. 2: It was stated in connection with vikaras and dgamas that the
technical name pratyaya is not justified.

Bha.: Therefore, pratyaya is established as valid by mention of the fifth
case. ’

Va. 3: Or the para rule is for the purpose of the elision of those subsequent
pratyayas which are completely unseen as subsequent.

Va. 4: Or else the para rule is for the purpose of being a general rule
restricting the use of the term pratyaya.

Va. 5: The restriction with reference to use should be made because of
examples of pratyayas not being seen when the meaning of the
prakrti is expressed by the prakrti itself.

Va. 6: ... And because dvayasac and the rest are seen to be used alone.

Va. 7: And when (mention is made of the para when) there is expression
of the word va (optionally) it is for the purpose of the non-production
of san etc.

Va. 8: And it was stated that the expression of vd has no purpose there
because of san always being applicable.

Va. 9: When there is restriction on pratyaya there is absence of restriction
on prakrti.

Va. 10 : When there is restriction on the prakrti there is no restriction on
the pratyaya.

Va. 11: But it is established because of both restrictions.

Bha.: ‘A pratyaya is to be used only following a prakrti and a prakrti is to
be used only having a pratyaya following.’

Varttika Summary

The Varttikakdra begins by pointing out that the sense of a pratyaya
always having to be subsequent/para to the prakrti has-already been
conveyed as the meaning of the fifth case by ‘fasmad ity uttarasya’
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(1.1.67).

In the second Varttika Katyayana points out that the function of the
rule cannot be to distinguish pratyaya from vikaras and dgamas because,
as was stated in V4. 6-7 on 3.1.1, that purpose was achieved through fifth
case indication.

The third Varttika suggests the purpose of the rule is so that zero-
pratyayas like kvip etc. should be elided in a subsequent position (for the
sake of operations like augment tuk by ‘hrasvasya piti krti tuk’ 6.1.71.)

In the fourth Varttika the wider function of the rule is revealed as in
general acting to restrict all pratyayas from being anything other than
subsequent.

We are now in the fifth Varttika given the reason why such a
restriction rule is necessary: because irregular examples are found in the
language of people using the prakrti on its own as if it were a valid pada,
as for example dvayasac etc. (Va. 6).

The seventh Varttika unexpectedly suggests another reason for the
rule, which is to allow the option stated in 3.1.7 to apply to san pratyaya,
va (optionally) following a dhatu, the alternative being a sentence, so that
san would not arise.

In the eighth Varttika we see why Katyayana has introduced the
problem of va and san at this stage. Once it is stated that even va has no
such purpose in Va. 9 on 3.1.7 We are only left with the purpose of
restriction for the para rule.

The ninth Varttika points out the consequence of the restriction being
limited to the pratyaya, namely, by implication the prakrti would be able
to stand on its own without a pratyaya.

In the tenth Varttika the opposite possibility is stated that the
restriction be placed on the prakrti only and so the undesired consequence
would be for pratyayas to be used alone, not following a prakrti.

Finally Katyayana concludes, therefore, that the rule is for the
purpose of a double restriction, pratyaya only after prakrti and prakrti
only having a pratyaya following.

Bhasya Summary

Patajijali introduces the first Varttika by first showing how specific
positions other than subsequent, namely prior or middle, are ordained, so
that para may be to restrict those not having a fixed place, like the calf
which may precede or follow its mother. We see here Patarijali’s typical
style of the piirvapakasa’s view being answered by the siddhantin.

In his discussion of the first Varttika the pirvapakasa presents an
inaccurate statement by treating 6.3.97 as an example of fifth case serving
the function of para. This prepares the way for another view that the rule
is to cover those cases where the fifth case rule does not apply (as the
vikaras and agamas), so introducing the next Varttika, upon which he
does not comment, but instead tells us what was said in Varttika 6 on 3.1.1,
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in this second Varttika.

On the third Varttika Patarijali presents first the view that the purpose
of zero-pratyayas like kvip being required to be subsequent is so that the
operations dependent on it indicatory k£ or n may be applicable. Then this
it/indicatory is refuted by showing an implied rule/jigpaka, namely, ‘the
very adding of these indicatory letters to pratyayas which are to be totally
elided, implies “when they follow the operations” be applicable’. He
explains the nature of the restriction in Varttika 4, and introduces the next
by asking if there is anything undesired which prompts a general
restriction.

On Varttika 5, Patafijali provides us with the essential examples of
prakrtis being seen without pratyayas, as babhruh when it should be
babhravyah etc. While the first example of pratyayas occurring without
prakrtis is given in Varttika 6 itself, it is Patafijali who provides the rest of
the implied meaning, with the appropriate sentence, as well as mentioning
the special case of bahu.

On the question of va (optionally) in Varttika 7 the Bhasyakara
explains that though ‘optionally’ is to connect with para, logically there is
not anything else that could connect. More important still, it is not desired
there be any option for technical names.

On Varttika 8 he explains it will be stated in Va. 9 on 3.1.7 that
Katyayana concludes that va is pointless in that siitra. He then introduces
the last three Varttikas by asking what is the distinction between the para
restriction applying to a pratyaya and prakrti. Finally he shows that the
force of mentioning para when the meaning is conveyed by the fifth case
is to show a pratyaya must only follow the prakrti and prakrti only occur
with a pratyaya subsequent.

Pradipa

3.15 paras ca / kim artham iti /

“Why is this said?”

When there is indication in the fifth case by the act of supplying the
(implied) word para, (simply) due to the ordaining of the fifth case,
paratva is established as valid. The sense is: even when there is indication
in the sixth case (this is so as) in the case of sitras like ‘gapostak’ (3.2.8), ’
due to an understanding of the sixth case in the sense of (connection as
immediate succession’.

3.15 para iti

“(so that a pratyaya should) follow (and not be prior).”

Even though supplying (an implied) word ‘para’, though ordaining the
fifth case (there the sense is paratva), there would still also be the
(alternative) piirvatva ‘being prior’. The para rule is for the purpose of a
restriction (to the subsequent only). So also due to the existence of
‘immediate succession’ even in relation to that ‘being prior’, when there is
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indication in the sixth case (of that), the (para rule) is for the purpose of
restricting (the sense of sixth case to subsequent only).

3.16 yam icchati

“That which he desires (to be subsequent he states as such).”

‘The pratyaya bahuc alone is applicable before, and no other pratyaya’;
thus because of the restriction of prior position in relation to bahuc, the
meaning is that a pratyaya will only be applicable subsequent (to the
prakrti).

3.16 madhye tarhiti.

“Then (so that it should not be) in the middle.”

The sense is that even with the supplying of the (implied) word madhya,
there would be ordaining of sixth case.

3.17 madhye ’piti

“Also (that which he desires to be) in the middle (he states as such).”

Due to the ordaining of sixth case with the supplying of (an implied)
madhya word by the siitra ‘avyavasarvanamnam akac prak teh’ (5.3.71),
akac is in fact established as before the last vowel/fi and this is for the
purpose of a restriction, namely, ‘akac only is applicable in the middle of
the prakrti and no other pratyaya’. Also by the mention of ‘only in the
middle’ the restriction is understood. However, akac alone before the #i
portion (is not thus specified), so (that is achieved) by the resort to the
qualification ‘in the middle’. Otherwise, without madhya, there would be
another pratyaya (possible). However, when there is the qualification
madhye (that which is equally ‘in the middle’), by resorting to that, when
it is known there is a restriction, there is no fault.

3.19 evam apit

“so also (those pratyayas whose place is fixed by rule, alone would have
fixed positions).”

By reason of their fitness to be enjoined, because of pre-eminence, those
two in fact are restricted with regard to a particular position — bahuc is
only before, and akac only (in the middle) before the last of the vowels.
This is the sense.

3.19 deso niyamyate

“Whose place is fixed.”

Even when there is a restriction on the pratyaya, when there is the
possibility of place being unregulated, with the intention in fact of
teaching of a particular place, it was stated ‘whose place is fixed’.

3.21 martur vatsa iti
“(Like) a calf (sometimes in front) of its mother ... ”
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when there is perception of the operation word (pratyaya) as for the
prakrti by that it is expressed as like the nature of belonging to the mother.
3.23 paravacanam iti [Va. 1]

“Statement of para (is pointless because the operation ... is indicated by
the fifth case).”

The sense is, because of the restriction being established by the siitra
‘tasmad ity uttarasya’ (1.1.67) ‘When there is indication in the fifth case,
an operation takes place for that immediately after that in the fifth case’.

4.2 satastatreti

“There (in that sitra) the operation is said to be in place of an existing
(word which follows).”

Where it is indicated that possessing an operation has the purpose of
ordaining another existent operation, there the paribhasa ‘tasmad ... is
applicable for the purpose of a restriction.

4.2 kasya sata iti
“In place of what following existing element?”
The sense is ‘what is not in fact san’ is caused to exist by san etc.

4.2 ihapiti

“Here too (only for one existing).”

Words are eternal, remaining in usage. The meaning is, in that context the
mere correctness is for san etc. following gup etc. In fact, quite naturally
first case would have as its purpose mere indication. At a subsequent time
sixth case is put in place of it. And that which is stated elsewhere — ‘And
in a pratyaya rule there is not putting of another case in place of the fifth
case’ — whether that is established as valid in this siitra, has to be looked
at.

4.5 atha veti

“Or else (that the technical name pratyaya should be given to that which
follows, for the operation of that which follows).”

This is the meaning: Let the arising of san etc. have an unrestricted place
(of origin). However, afterwards, for that actually existing subsequently,
that which is ordained as a Sastrika operation for the technical name of the
pratyayas krt krtya etc., is not for (any) other place (than subsequent). The
meaning is that as the Sastrika operation is that of ‘pointing out’ or
‘exemplification’ due to the correctness of that very place, the usage will
be applicable.

4.9 vikaragamesv iti [Va. 2]

“(And it was stated) in connection with vikaras and dgamas.”

The meaning is that, in fact, that is also to be understood here too. Thus in
sitras like ‘gapostak’ (3.2.8), it is to be explained that the pratyaya tak
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acts/is applicable after the dhatu, (‘dhatoh’ being in anuvrtti) and after
‘gapoh’ (as the specific dhatus are mentioned) when the object is in
composition.

4.11 atyantaparadystanam veti [Va. 3]
“Or para rule is for the purpose of the elision of those subsequent
pratyayas which are completely unseen as subsequent.”
In the sense, then, of the word va (optionally). Nowhere seen by the
principal means of valid knowledge, perception, are those which (are
called) kvip etc. Due to the absence of existence, whether in the seeing of
an invariable word or in seeing an operation for them, and due to the
absence of abiding by ‘tasmadityuttarasya’ (1.1.67), lopa would have an
unregulated place. This rule is for the purpose of lopa being (only)
subsequent. The understanding is arisen, (For when this is so, kvip etc.
being subsequent are elided’. In that context the sense is that, when agnicit
etc. (manifest as words), the augment tfuk etc. is established as valid,
having resort to the pratyayas as being subsequent, (k of tuk showing the
augment is for the first of what follows by ‘adyantau takitaw’ 1.1.46) but
lopa of kvip etc., being prior, (would) not (achieve the desired form).
Surely when there is perception of an operation, the action is for that
which follows. Due to its being explained thus, kvip etc. will be applicable
as being subsequent (only). This is not so. For there is no notion of
action/becoming in them, due to the coming forth of the idea of non-
becoming with the ordaining of lopa. For becoming is the obtaining of
one’s own form, and they never obtain their own form, due to being like
the horns of a hare. Due to that very fact it was stated, ‘Of those
subsequent pratyayas which are completely unseen as subsequent’. Only
the mere operation is ordained for them by the rule of lopa-elision of the
pratyaya even when they are totally non-existent.

4.16 yad ayam iti

“... since (to those he attaches % etc.).”

If those ‘become prior’ were elided, the attachment of the indicatory letters
would be pointless, due to all the operations connected with the indicatory
letters being based on pratyayas ‘becoming subsequent’. Surely, even
when the nature of the place is not regulated, when lopa has become
subsequent, then due to the attached indicatory letter having scope
(elsewhere), some say, ‘How is it there is a sign (attached)?’ This is not
proper. Then on the alternative view, it would be accepted that the
attachment of the anubandha would be pointless. And in the sitras like
‘sprso 'nudake kvin (3.2.58) (‘The pratyaya kvin acts after the dhatu sprs
(to touch) when it is in composition with a sup/case-inflected word other
than udaka’)’the fifth case is heard once. Is that applicable with the word
piirva (prior) supplied or with the word para (subsequent) supplied? Thus
there is a doubt. When there is the fifth case with the word parva supplied,
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the attachment of the anubandha is pointless. Thus the knowers of the
Bhasya say, ‘How, when there is lopa of that become subsequent, could
there (possibly) not be a sign for the attachment of an anubandha?’

4.19 prayoganiyamartham veti [Va. 4]

“Or the para rule is for the purpose of a general rule restricting the use of
the term pratyaya.”

The previous purpose established, the Varttikakéra recites the word va for
the purpose of option. However, the Bhasyakara by implication rejecting
the previous purpose (says) ‘then the meaning is explained’.

4.24 kva sa devadatta iti

“Where is that (son of) Devadatta?”’

Devadatta etc. are seen occurring in the sense of descendants and by the
(following) restriction is taught their irregular nature. The prakrti is not to
be used alone and the pratyaya is not to be used alone. Surely due to the
connection ‘so’yam’ (He is that) metaphorically there is no difference
because of (such) usage in indicating descendants. How is there a wrong
form? This is not so. Even for bhrtya (servant) etc., due to seeing the
superimposition and non-difference as a cause of companionship or
association etc., the meaning of descendant would not be understood by
such restrictions. That was stated by Bhartrhari:

so ’yam ity abhisambandhat taddhitena vina yadi / V.I. pratyayana

babhrvadayah prayujyeran napatye niyamo bhaved iti // 3.1.84 (2)

Va. Pad '

“If it is said that, because of the relation of identity, words like

babhru would be considered without ‘faddhita pratyaya’ then elision

should be considered as meant for restriction to progeny.”

(The teaching of the elision of apatya taddhita pratyaya yaii and afi by

‘yaniarios ca’ (2.4.64) in the plural, when expressive of descendants in

gargah etc. may be so that the meaning of progeny may be understood and

not some other meaning like disciples. If the meaning of the ancestor and

the progeny are identified (as indicated above ‘so ’yam ity abhisam-

bandhah’ then the word gargah, even without the pratyaya, can denote

progeny, but it cannot denote disciples also. In order that it may denote
progeny only, the luk-elision of the pratyaya expressive of it is taught) (cf.

K.AS. Iyer).

Therefore, without the metaphorical use treating them as ‘not
different’ when it is desired to express ‘descendant of’ the rule is for the
purpose of a restriction ‘Do not use babhru etc., ending in the singular like
gargah ending in the plural (with taddhita pratyaya elided by luk).’

Here, ‘“Where is that Devadatta?’ (is read) some say simply ‘kva sa
iti’ (Where is that ...7). As when for sup/case endings there is luk or lopa,
and the prakrti is seen being used on its own, so babhru etc. are presented
in this example.

54



VYAKARANA MAHABHASYA

5.2 kim asya dvayasam iti

“What is its dvayasa (measure)?”

Here this usage is seen in the sense of ‘What is its measure?’ In that
context like gavya etc., so for the rest by this is taught a wrong form.

5.3 kadya tithiti

“What number day is it today?”

The meaning is, ‘Is today the completing of the number two etc., i.e. the
second day (feminine ordinal number)? And having obtained usage of the
word tithi in cases like bahutithi (‘manifold, various’) in error they use it
alone. However, when nis is produced after the word fithi then the word
tithi is in fact the correct form, (meaning lunar day).

5.3 dvayasajadaya iti

“(Verily) dvayasa etc. are (like those produced from a compounded

form).”

The meaning is, that although not produced from a compound form, in

error they are seen being used alone in the world (i.e. in spoken Sanskrit).
yatha bahur iti

“As bahur (can optionally be produced from a compounded form).”
c.f. Pramane dvayasajdaghnaimatracah’ (5.2.37)

“The pratyayas dvayasac, daghnac and matrac act in denoting ‘that
whereof this is the lineal measure’ after a word in the first case in
construction.”

‘Bahupiigaganasanghasya tithuk’ (5.2.52)

“When dat pratyaya follows, tithuk is the agama of the words bahu, piiga,
gana and sangha.”

‘Vibhasa supo bahuc purastat tu’(5.3.68)

“Optionally for a declined noun/supah there may be added the pratyaya
bahuc (bahu), but it stands before when the sense is slight incomplete-
ness.”

That bahuc pratyaya, which acts in the sense of slight incompleteness,
has like it the word bahu, expressing largeness of number; as it is used in
the world so also dvayasac etc., some explain. Others, however, say that
word bahu only, (which is used in the world in the sense of slight
incompleteness) is accepted as an example, when there is a wrong form
accepted for dvayasac etc.

5.4 vavacane ceti
“And when there is expression of the word va (‘optionally’) (it is for non-
production of san etc.).”

When paratva is established for a pratyaya by the siitra ‘tasmad ity
uttarasya’ (1.1.67) in fact, by means of the word va (‘optionally’) the rule
para teaches in the alternative the non-arising of the pratyaya. In one
alternative ‘san’ has paratva expressed by implication as ‘optionally san
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acts after ...” However, in the (other) alternative the meaning is that it does
not in fact arise. It is not, however, the paratva which is optional as ‘In the
alternative it acts before’. Due to the invariable nature of paratva in usage
or because of the invariable nature of va due to the siitra ‘tasmad ity
uttarasya’ (1.1.67).

5.7 akriyamana iti

“When the (mention of para) is not being made (how is non-production by
the expression va)?”

Due to the technical name pratyaya being present in every siitra there
would be option for that alone. However, when this para governing rule is
effected, there is established in every sitra ‘paro va bhavati’/ ‘applicable
subsequently optionally’. In one alternative paratva is understood, in the
other alternative it is not in fact applicable. Thus the meaning turns out
well

5.10 nityavatsana iti

“(Va has no purpose) because of san being nitya (invariably applicable).”
In the compounding alternative, san is invariably desired and in the non-
compounding alternative as ‘kartum icchati’ (‘He desires to make’), the
arising of san does not in fact obtain. Thus when the expression va has
been rejected, this is a restriction of usage for us. When paratva is
established as valid, because of the sitra ‘tasmad iti’ due to the force (of
its being stated), a restriction is obtained both ways. “So that a pratyaya
should always be subsequent, and should never not be used after.”

EXTRA NOTES
3.14 Text.
3.14 parah see detailed note page 61.

3.16 vibhasa supo bahuc purastat (5.3.68)

This is the only exception to the general rule that a pratyaya acts after a
word. The pratyaya bahuc is added before the word (by ‘citah 6.1.163 ¢
indicates udatta on the first vowel), e.g., bahupatuh ‘a totally skilful
person’.

3.17 avyayasarvanamnamakacprakteh (5.3.71)

Akac pratyaya (c for udatta, as above, on final) bars ka (from ‘prag ivat
kah’ 5.3.70) ‘ceh’ (before the last of the vowels’) by ‘aco ’ntyadi ti’
1.1.64.

3.18 so ’ntarena vacanam para eva bhavisyati
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The (remainder) will be applicable only as following without the rule
(paras ca).
By the law of ‘Sesa’ pratyaya will be para.

The final answer given by Patafijali on this matter is that the Sesa
rule is not applicable here (i.e. ‘tasmad ity uttarasya’ 1.1.67). In the
remaining cases pratyaya may come at the beginning, middle or end. Thus
parasca is not a parisankhya rather than a niyama (rule).

3.24 parasya karyamucyate cf. ‘tasmad ity uttarsya’ 1.1.67 (nirdiste)
(The general paribhasa sitra) ‘By the indication in the fifth case it is to be
known that an operation takes place for that immediately following that in
the fifth case’. Thus by ‘dhatoh’ (3.1.91) and ‘nyappratipadikat’ (4.1.1) all
pratyayas act after a dhatu, a pratipadika or a feminine ending in 7 or a.

4.1 dvyantarupasargebhyo 'pa it (6.3.97)

By ‘adeh parasya’ (1.1.54) i replaces only the first letter of ap, namely a.
Thus dvipah (an island), antaripah (an island), nipam (situated low or
deep), vipam (destitute of water), samipam (near). The final pratyaya ‘a’
is by ‘rk-purabdhiih pathamanakse’, (5.4.74).

visama upanyasah, literally ‘uneven putting down, juxtaposition,
irregular, inaccurate proposition or statement’; of frequent occurrence in
the M.Bh. Here the statement is said to be inaccurate or defective because
in general a pratyaya does not replace that which follows that element in
the fifth case. This example only in fact relates to the a@desa (substitute)
7 acting in place of the sthanin (original) a. However, san etc. act after a
dhatu without replacing anything subsequent, for that does not exist.

Pra “Yatra vidyamanam eva karyantaravidhanartham karyatvena
nirdisyate tatra tasmaditi — paribhdsa niyamartham avatisthate. Atra tu
sanddayo ’purva evotpadyanta iti na tasyah paribhdsa pravritir iti
bhavah’ See full translation of Kaiyata given in the notes (page 53
Satastratreti 4.2).

4.3 paratvam svabhavikam

“Being subsequent is natural (for a pratyaya)”, “unartificial, inherent; used
in the capacity of denotation which words naturally possess.”

c.f. ‘abhidhanam punah svabhavikam’ 1.1.64 Va.36

4.4  vacanike

“when founded on express statement”, “expressly cited by a vacana or
statement of the munitraya (by sitra, varttika or bhasya) as contrasted
with what naturally occurs or is inferred from their statements.”

c.f. ‘nedam vacanikam alingata asankhyata (avyayanam). svabhavikam
etat. 1.1.39 Va. 5 Bha.’

4.10 pratyayavidhananupapattistu [3.1.1 Va 6].
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“However the ordaining of (the technical name) pratyaya is not
justified ...”

‘tasmat tatra paricaminirdesat siddham’ 3.1.1 Va7.

“Therefore pratyaya is established as valid by mention in the fifth case.”

4.11 atyantaparadrstanam

“(For the sake) of those (lopa, $lu, lup and luk pratyayas like kvip etc.)
which are completely unseen as subsequent.”

c.f. ‘kriya nameyam atyantaparadrsta’

P.1.3.1/254.15 Bha., P.3.2.102/114.10 Bha., P.3.2.115/120.9 Bha.

4.14 kvibadayo lupyante

“Kvip etc. (completely unseen) are elided.”

c.f. ‘sat-si-dvisa-druha-duha-yuja-vida-bhida-cchida-ji-ni-rajam-upa-
sarge 'pi kvip® 3.2.61 (supi). “The pratyaya kvip acts after the following
dhatus sad etc. when in composition with a sup/case pratyaya even though
it may be an upasarga.”

4.13 e.g. sucisad

“Dwelling in purity or heaven” Kathopanisad 2.2.2.
This pratyaya kvip is totally elided = zero by:

k by lasakvataddhite 1.3.8.

v by veraprktasya 6.1.67

i by upadese ’janunasika it 1.3.2

p by halantyam 1.3.3, tasya loph 1.3.9.

Other zero pratyayas: vic, vit, nvi, nvin, kvin, cvi.

4.14  kiti nititi karyani

“(so that) the operations (which take place when pratyayas possessed of)
indicatory k or n follow (should be applicable; ‘kit’ having an it/indicatory
letter/anubandha, the mute letter k).”

Applied to pratyayas by Panini for preventing guna and vrddhi adesa for
the preceding ik (i u r [) vowel.

cf. ‘knitica’ 1.1.5

e.g. i + k-ta = ita not eta.

nit (having an indicatory letter n),

A pratyaya with a mute consonant n signifies the substitution of vrddhi for
the preceding vowel by ‘aco 7i-n-iti’ 7.2.115.

e.g. iyaya (nal), karah (ghar)

or for the penultimate a by ‘ata upadhyayah’ 7.2.116, e.g. paci (ni)

or for the first vowel of the word, if it is a taddhita formation by
‘taddhitesv acamadel’ 7.2.117, e.g. anupagavah (an).

4.16 katham krtva jiiapakam
“How is this indicated as an implied rule/jfiapaka?”
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m.f.n. causing to know, teaching, informing, suggesting, (indirect or
implicit revealer). n. an expression or rule giving particular information
(as a rule of Panini implying some other grammatical law than that
resulting from the mere words of the rule itself).

The paribhasas or rules of interpretation are mostly derived by
indication or implication /jfiapakasiddhi from a word or words in a siitra.
These words which are apparently vyartha (without purpose) are shown as
sarthaka (with purpose), after the particular jiigpaka indication is drawn
from them. The term in this special sense is first used by Fyadi in
Paribhasa-siicana. The jiiapaka is said by Nagesa to have four parts.

4.16 vaiyarthya ‘uselessness’

JjAapana, ‘making known or suggesting its purpose’, or

svasmifi caritarthya, ‘successfulness in attaining one’s purpose’, or having
its own scope of application

anyatraphala, ‘(the implied rule is seen to) have effect elsewhere (as
well)’.

4.19 prayoganiyamartham

“For the purpose of restricting the use of the term pratyaya; a general rule
laid down regarding the use of words in language and literature”, e.g.

(1) a word recognised as correct should always be used.

cf. ‘evam ihapi samanyam arthagatau Sabdena capasabdena ca
dharmaniyamah kriyate Ssabdenaivartho ’bhidheyo napasabdeneti. evam
kriyamanam abhyudayakari bhavati’ 1.1.1 Pas. Pas. Ahnika.

(2) ‘Never should a base alone or a pratyaya alone be used but always a
base should be used with the necessary pratyaya.’

‘yavatd samayah krto na kevala prakrtih prayoktavya na kevalah
pratyayah’ Bha. on 1.2.64 Va. 8, 3.1.92 Va 3 etc.

4.24 pratyayika

The alternative reading ‘apratyayika’ is more suitable to the context.
“Without a pratyaya.” Patafijali uses the word as a synonymn for
pratyaya, but in M.Bh. (in atma-pra.) = ‘that of which everyone can
convince himself’.

‘babhrur’

c.f. ‘madhubabhror brahmanakausikayoh’ (yafi) 4.1.106 (apatyam, gotre)
“The pratyaya yaii3 acts in the sense of gotra (‘apatyam pautraprabhrti
gotram’ 4.1.162), descendant, after the words madhu and babhru when the
words so formed mean brahmana and kausika* respectively.” Thus
madhavah and babhravyah.

3
4

vrddhi by ‘taddhitesv acamadeh’ 7.1.117.
patr. of Visvamitra son or grandson of Kusika: without ya#, babhravah.

59



S.P.THOMPSON

4.25 manduh by ‘gargadibhyo yai® 4.1.105 (gotre) (irregularly without
yan)

“The pratyaya yafi acts in the sense of gotra descendant after the words
garga and the rest.”

mandavyah grandson or still lower descendant Mandu. (29 in gana)
lamakah (irregularly without phak) ‘nadadibhyah phak’ 4.1.99 (gotre)
“The pratyaya phak acts, in denoting a Gotra descendant after the
pratipadika nada and the rest.”

lamkayanah grandson or still lower descendant of Lamaka. c.f. Go. Bra.
1.3.1.6 lamakayana sagotra lamaka + phak = lamaka + ayana =
lamakayanah by ‘kiti ca’ 7.2.118

“Vrddhi is adesa for the first vowel of the stem when a taddhita pratyaya
with an indicatory £ follows.”

and ‘ayaneyiniyiyah phadhakhacchagham pratyayadinam 7.1.2

“In place of ph ayan, of dh ey, of kh in, of ch iy, and of gh iy when these
consonants are the beginning of pratyayas.”

Unadi S. 2.33 ‘rame rasca lo va’ ujjvala raseh (2.32) rephasya va latyam.
ramako vilasi. lamakastiryartha Sodhakah nadaditvat 4.1.99 lavaka
yanah.

5.1 dvayasajadinam

“(Because) of dvayasac etc. (being seen used alone) ...

c.f. ‘pramane dvayasaj daghnaii matracah 5.2.37 (tadasya). “The
pratyayas dvayasac, daghnac, and matrac act in denoting its lineal
measure after a word in the first case in construction.”

5.1  uruh pramanam asya urudvasam reaching to the thighs (Kas. on
4.1.5).

urudagham reaching to the thighs Pat. on 5.2.37.

urumatram reaching to the thighs Pat. on 5.2.37.

5.2 kadya tithi

“What number day is it today?” by

‘bahupiigaganasanghasya tithuk’ 5.2.52

“When the pratyaya dat (causing elision of the fi portion by ‘teh’ 6.1.143
bhasya, ti lopah) follows, tithuk is the augment of the words bahu, piga,
gana and sangha.”

bahiinam piirano bahutithah manifold, various, many, much.

bahutithe hani ‘on the many-eth day during many days’ (Nal. 9.12).
piigatithih numerous, manifold.

ganatithih forming troops or assemblage (Vop. 7.42)

sanghatithih m.f.n. numerous, abundant (Vop. 7.42)

Wrong usage is found where this is treated of as noun tithi m.f. lunar day
(30th part of whole lunation of rather more than 27 lunar days).

5.3 yatha bahus tatha
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“(They are not produced from a compounded form) as bahus (optionally
can be).” by

‘vibhasa supo bahuc purastat’ 5.3.68.

“Optionally to a sup/case-inflected naman/noun may be added the
pratyaya bahuc (bahu), but it stands before, when the sense is slight
incompleteness.”

bahupatuh, rather clever; bahumydu, rather soft, delicate, mild.

5.5 anutpatyartham

“For the purpose of non-production (of a pratyaya).”

c.f. ‘tatrotpattir va prasango yatha taddhite’ 3.1.94 Va. 2,
also ‘krsyadisu canutpattih (nicah)’ 3.1.26 Va. 3.

5.10 vavacananarthakyam ca tatra nityatvatsanah [3.1.7 Va. 9]

6.1  paragrahanasartyat Kiel. misprint for samarthyat
“Through the force of circumstances, by reason of, on account of, through
the force of the specific mention of para.”
para // tri ? (ju pa se 1086 palanapiiranyoh bhave ap kartari ac va)
krya 1489 :
cu u 1548 purane
sarvanam - “purvaparavaradaksinottaradharani vyavasthayam asam-
jhayam” 1.1.34
By rdor ap 3.3.57 (bhave pratyayah paras ca dhatoh)
anudattau suppitau 3.1.4
= para svarigasi tamadantanam 2.6 pid (adyudattah)
2 nandigrahapacadibhyo lyuninyacah 3.1.134 (kartari krt 3.4.60)
citah 6.1.163 (antah udattah)
= para
paras sasajuso ru 8.2.66 (sii sa ru)
kharavasanayor visarjaniyah 8.3.15 visarjaniyasya sa 8.3.34 (sa)
stoh scund $cuh 8.4.40 (sa)
ca // avyaya ? ci cana va da
cinsvaua 1251 cayane
cu se 1630
ci cu se 1795 bhasarthah

or ? cana sva pa se 796 dane ca (gatau)
da “anyesv api drsyate” 3.2.101 (dah janah)
para, far, previous, former, following, succeeding, final, last, enemy,

supreme or absolute being, universal.

para

(1) Subsequent, as opposed to piirva or prior, the word is frequently

used in grammar in connection with a rule or operation prescribed

later on in a grammar treatise.

c.f. vipratisedhe param karyam 1.4.2
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(2) Occurring after (something) pratyayah parasca 3.1.1

(3) The word para is sometimes explained in the sense of ista or
desired, possibly on the analogy of the meaning Sestha possessed by
the word. This sense is given to the word para in the rule
vipratisedhe param karyam 1.4.2 with a view to applying it to earlier
rules in cases of emergency.

c.f. vipratisedhe param yadista tadabhavati Ma. Bha 1.1.3

parasabdah nstavaci M.Bh. 1.2.5, 1.4.2 va, 2.1.69

(Errata to Part 1 of the present paper)

ADDENDA
Page Line
107 7
110 16
notel 2
112 18
113 last line
114 22
116
note4 3
118 8
119
note 9
124 24
126 9
20
129 22
130 7
131 13
note 12 3
132 7
12
26
29
133 18
25
note 14
134 16
135 2
21
23
35
136 4

Correction
At the heart At the heart of
3.3.96 3.3.56
1.4.32 1421

apnotii arthah /' apnotity arthah /

ka dhatur ity adir dhatuh/ riipasamanyad arthasamanyam
ko dhatur ity apter dhatur avatim apy eke /
rilpasamanyad arthasamanyanyanya

to be know to be known

pratyaya iyat remains.
is.a pratyaya ‘iyat’.

542 5.4.28
supi sthah “supi sthah”
1.8.14 1.4.14

arthasyanyapradhanatvat
arthasyanyapramanatvat
pratyaya pratyayasya
asamyogogapurvat asamyogapurvat
bhogapratyayoh  bhogapratyayayoh

muppitau suppitau
3.2.78 3.1.78

tareh tere

a6 Isa 6. p. 144
syatasi syatasi
Kusirajoh Kusiranijoh
3.4.113 7.3.84
3.8.87 3.4.77

1.35 1.3.8

riadhadibhyah rudhdibhyahh
utsarvadhatuke utsarvadhatuke
pratyaya pratyayah
Sap sapah
atmanepadesv antah

atmanepadesv vanatah
adibhyah adibhyah sluh
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140

143
144
145

146
147

148
149

150

151

152

19
37
21
22
27
35
1

9

10
17
23
8

15
9
last line
8
24
15
33
10
14
15
28
34
35

7

9

35
29
31
35
10
15
16
20

13
17

24
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3.1.9
3.1.124

3.1.91
3.2.124

sarvadhatukardha- sarvadhatukardha-

nyat rhalornyat
1.1.52

linga

nestr ksatr
halnyabhyo
6.1.65

kvijhaloh
yayiparasavarna

“rhalor nyat”
1.1.51

linga

nestr tvastr ksatr
halnyapbhyo
6.1.68

kvijhaloh kniti
yayiparasavarnah

-hasathandhvamidvahimahin”

599

-thassathamdhvamidvahimahin

yusumadyupapade yusmadyupapade

7.2.12

1.4.5

La. 6
ipsitatamam
4.2.3
yiistryakhyo
hip

tena raktam
yukta
prakkritaccha
tena raktam
yukta

tena raktam
drstam

(5.1.5)

4.1.176
raktadyarthaka
nadadinamkuk
8.2.69

cikara
trapujatuno puk
yajajo luk

7.1.12

1.4.45

c.f. I$a. 6, p.132
ipsitatamam karma

4.1.3

yistryakhyau

ni

tena raktam ragat

yuktah

prakkritacchah

tena raktam ragat

yuktah

tena raktam ragat
drstam

(cf.5.1.5)

4.1.76
(raktadyarthaka)
nadadinamkuk
4.2.69

vikara
trapujatunoh suk
yananiau luk

“pragvahatiya pragvahatesthakah”

yat” (4.4.86)
bears rule to

(pragvahatiya) “pragvahatesthakah”

(vat)” (4.4.76)

operates up to

“parayanaturayandacandrayanam vartayati (than)

pragvahatesthan”

akalika

“parayanaturayandcandrayanam vartayati”

(than pragvahatesthan)
akalika

tulyakriyacedvati (4.1.115)

tulyam kriyacedvati (5.1.115)

“pancamika dhanyanam bhavane ksatre

5.213

paricamika “dhanyanam bhavane ksetre

5.2.93
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35 -asydastyaminniti  -asyastyasminn iti
153 4 Subhayoryus Subhamor yus

19 nispravanis ca “nispravanis ca”

20-21  nispravanis cais  nispravanis is

21 “taddhitah samarthanam

(taddhitah) “samarthanam

30 nayati nitam Jjayati jitam

32 yasyeti yasyeti ca
154 31 6.1.119 5.1.119
155 29 anasac anas ca
157 6 sarakasesu sarakasesu ca

38 anadite anaditeh

39 idajanorddhe idajanorddhve
159 19 -ardhdhatukayoh  -ardhadhatukayoh
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