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1. Introduction 

This paper is the second in a series aiming at a translation of the third 
chapter, Jfieyalak~ar:tapravesa, of the Mahiiyanasaf(lgraha (hereinafter, 
MS) composed by Asailga (between the fourth and the fifth 
centuries ).1 

The main theme of MS III is the bodhisattva's entrance into the 
defining characteristics of what is to be known, i.e., realization of the 
truth that all phenomena are nothing but mental presentations 
( vijfiaptimiitratii). 

MS III. 5 explains the "stimulating the mind in three ways" which 
was mentioned in MS III.4. It is one of the means by which the 
bodhisattva enters into mind-talk. MS III.5 quotes three verses which 
illustrate three ways of stimulating the mind. The first verse is quoted 
from Mahiiyiinasutriilaf(lkiira (hereinafter, MSA) X.ll, but text or 
texts of the second and third verses are not identified. MS III.6 
explains the proper exertion regarding "removing the four obstructive 
situations" which was also mentioned in MS III.4. MS III.7 A deals 
with the means by which the truth is realized. That is, a bodhisattva 
realizes the truth by means of mind-talk. It is on the basis of mind-talk 
that the bodhisattva enters into the truth through the four kinds of 
investigations (parye$aJJii) and through the four kinds of wisdom of 
knowing reality as-it-is (yathiibhutaparijfiiina). III.7B deals with the 
realization of the truth, i.e., the result of the praxis. The bodhisattva 
who has practiced the four kinds of investigations and the four kinds 
of wisdom of knowing reality as-it-is realizes that a name and an 
object are nothing but mind-talk. 

1 For a translation of MS lll.l-4, see Watanabe [2003]. 
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2. Translation 

MSIII.5A 
The first [incident of] stimulating the mind is to think: "Countless 

sentient beings (*sattva) who are born as human beings (*manu$ya­
bhuta) in the countless worldly realms (*loka-dhiitu) shall realize 
incomparable perfect enlightenment (*anuttarii smrzyak-saJ?1bodhi) at 
every moment."2 

The second [incident of] stimulating [the mind] is to think: "I have 
obtained that intention (*iisaya) with which [I] practice fully 
(?* samudiiciira, proper/right practice) the perfection of giving 
(*diina-piiramitii), etc., and consequently, with little difficulty (*alpa­
krcchrena), I will become accomplished fully in the cultivation of the 
perfection."3 

The third [incident of] stimulating [the mind] is to think: "If one 
possesses wholesome qualities (*kusala-dharma), even though 
wholesomeness is obstructed, then immediately at the time of one's 
death, one immediately will be born with the body completely intact 
(*saJ?1pad) just as one wishes. If that is so, why would not someone 
like I who possess wholesomeness which is not obstructed 
(*aniivara7Ja-kusala) become immediately one [who is born] with the 

2 MSBh: When the bodhisattva hears that it is difficult to realize the supreme (*parama), deep 
(*gmpbhira), and profound (*udiira) incomparable perfect enlightenment, [he] becomes fearful. 
The first [incident ofj stimulating the mind is the antidote of that [fearful mind]. 

MSU: In [the statement:] the countless worldly realms, etc., the first [incident ofj stimulating 
the mind is clear [because it] has been already clarified by the explanation. 

Although Asvabhava states that the first incident of stimulating the mind is clear, both 
Asailga's explanation and Vasubandhu's explanation of the first incident of stimulating the mind 
are not clear. H-MSU differs from MSU. See H-MSU (414a20-21): Tr.: The statement countless 
worldly realms shows the first [incident of] stimulating the mind. The other example has been 
already given. [If a bodhisattva] makes the mind active, there is no shame/back sliding. 
3 MSBh: Moreover, the bodhisattva fears the practice of perfection (*piiramitii) which is the 
supreme, deep, and difficult to understand (*durbodha). As the antidote of that [fearful mind], the 
second [incident ofj stimulating the mind is stated. In [the statement:] intention with which [I] 
practice fully the perfection of giving, [the word] intention refers to belief (*sraddhii) and desire 
(*chanda). The belief of the bodhisattva is to trust in the existence (*astitva), in one who 
possesses good qualities (*gur~avat), in one's capability (*siimarthya) and in perfection. The desire 
[of the bodhisattva] is the wish to apply himself [to the practice] that arises from the belief. The 
bodhisattva who has obtained intention having such belief and desire as its nature becomes 
accomplished in practicing the six [kinds of] perfection with little difficulty. 

MSU: [The statement:] I have obtained that intention means that there is no bondage 
(*pratibandha/vibandha ), because there is no avarice (*miitsarya ), there is no discrimination with 
regard to desire (*riiga-vikalpa), there is no malice (*vyiipiida), there is no laziness (*kausidya), 
there is no torpor and drowsiness (*styiina-middha) and there is no ignorance (*avidyii). 
Therefore, the second [incident ofj exciting [the mind] means to think: "With little difficulty, [I] 
will become accomplished fully in the cultivation of the six [kinds of] perfection," when if one 
obtains the most excellent intention, [the perfections of] giving, etc., arise naturally. 
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body completely intact?"4 

MSIII.5B 
With regard to this, there are verses: 

One should not become despondent, for countless sentient beings 
who are born as human beings attain perfect enlightenment at 
every momentS //lf/6 
Although one with a proper mind [is engaged in] the act of giving, 
etc., by some intention, only [the act of] giving, etc., of those 
steadfast ones, [i.e., bodhisattvas], who have obtained that 
intention is said to be [the perfection of giving, etc.F //2// 

4 MSBh: Furthermore, when the bodhisattva dwells in the expertise (*ka!ISalya) regarding the 
examination (*pravicaya) of the Buddha's deep and profound teachings, he thinks like this: 'That 
[one] should. attain incomparable perfect enlightenment that belongs to each moment is difficult." 
Accordingly, because the one becomes fearful [in this manner], there is the third [incident of] 
stimulating [the mind] as the antidote of that [fearful mind]. [The statement:] "I who possess 
wholesomeness which is not obstructed, etc.," [is stated] because it is connected with [the phrase:] 
"I am like one who has accumulated properly the provisions of knowledge by traversing all ten 
stages completely." [The statement:] wholesomeness which is not obstructed means that the 
diamond-like concentration (*vajropama-samiidhi) restrains barriers/badness (*dauif(hulya) 
possessing attachment (*riiga) and destroys the obstructions which are difficult to remove. Being 
freed of all obstructions immediately after [attaining] that concentration, [the bodhisattva's] basis 
(rten) will obtain the transformation of the basis (*iisraya-pariivrtti) by that [diamond-like 
concentration]. Death only is claimed to have the same quality as freedom (*vismpyojana). [The 
word:] perfection means omniscience regarding all features (*sarviikiirajfiiitii). [The statements: 
by] generating the strength of the root of wholesomeness and the encouraging the mind (gzengs 
bstob pa, MS has sbyong ba, stimulating the mind) in three ways are answers to [the question:] By 
means of what does [the bodhisattva] enter? The bodhisattva who possesses the strength of the 
root of wholesomeness is firm by means of its strength, therefore [his] mind does not become 
depressed. Moreover, because the mind is stimulated in three ways, the mind is encouraged. 
For the diamond-like concentration, see MS X. 4, Lamotte [1938: 273-276], Nagao [1987: 333], 
and Hakamaya [1989: 93-97]. 

MSU: The third [incident of] stimulating the mind means to think: "If I am one who possess 
wholesomeness because of wholesomeness freed of obstructions owing to the fact that I have 
removed the antidote, why would someone like I not become a Buddha [who is born] with bOdy 
[completely] intact?" This means that the mind being activated is made sharp (*ti~rw). 
5 MSBh: [The statement:] One should not become despondent means that the mind should not 
dwell in despondency. Such is the meaning derived from thinking: "I cannot realize incomparable 
enlightenment." 

MSU: The very meaning [of three incidents of stimulating the mind] is summarized by 
verses: for countless sentient beings who are born as human beings attain perfect enlightenment at 
every moment, etc. [The word:] despondent refers to a confused (*iikula) mind, and [this] is 
synonymous with saying that [one] should not be like that [i.e., one with confused mind]. [That is, 
one] should not think that one does not have ability by thinking "I cannot [attain] incomparable 
supreme enlightenment." As stated: 
Whosoever obtained the citadel of a Well-gone (*sugata) may have had fallen into a very lowly 
state. Even you who have fallen into anxiety should not blame yourself, [because] a person who 
[thinks I am a] self-blamer destroys happiness. 

6 Cf. MSA X. 11, p. 52, ll. 17-20: [One] should not become despondent, for countless sentient 
beings who are born as human beings attain perfect enlightenment at every moment. //X.ll// For 
three reasons, "despondence" (laya) is not proper. For those "who are born as human beings 
attain" enlightenment; [They] "attain" [it] always, and countless [sentient beings] "attain" [it]. 
7 MSBh: [The statement:] with a proper mind means neither an unwholesome nor a neutral 
mind. To be exact, the neutral is a distracted mind by which some do [the act of] giving, etc. 
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At the time of one's death, one who possesses wholesomeness 
will obtain, just as one wishes, the body intact. Why would one 
possessed of wholesomeness who has removed [obstructions] not 
obtain the [body] intact even now?S //3// 

MSIII.6 
[The bodhisattva enters into the defining characteristics of what is 

to be known by removing the four obstructive situations,] because, (1) 
by means of removing [improper] attentiveness, [the bodhisattva] 
removes completely the attentiveness of the Sravaka and Pratyeka­
buddha, 9 (2) by means of removing the harboring a divided mind 
(*vimati) and ambivalence (*kiiizk~ii), [the bodhisattva] becomes 
doubtless regarding all doubts (*vicikitsii) towards the Mahayana 

Likewise, heretics (*tfrthika), etc., do [the act of] giving, etc., with an unwholesome mind, but [the 
bodhisattvas] are not [like that], because [they] desire incomparable perfect enlightenment. 
Moreover, those who have obtained the highest root of wholesomeness by [those] intentions are 
steadfast ones. With regard to [the statement:] the act of giving, etc., here, it means that because 
[bodhisattvas] habituate themselves in doing the perfection of giving, etc., after having obtained 
whatever [intention] which is in accord with that intention [of giving], [they] obtain the mind 
which is free from avarice, etc., i.e., .the adherent of that [giving]. [The statement:] only [the act ofj 
giving, etc., of those steadfast ones, [i.e., bodhisattvas,] who have obtained that intention is said to 
be [the perfection ofj giving, etc. explains only [the act of] giving, etc. By the word etc., 
[everything] from [the perfection of] moral conduct (*SUa), etc., up to the perfection of wisdom 
(*prajnii-piiramitii) is included. 

MSU: [The word:] intention [in the statement:] by some intention has been explained before. 
[Intention] is the cause to be engaged in [the perfection of] giving without attachment. [The 
statement:] with a proper mind [means] by those with a wholesome mind, but not by those with an 
unwholesome or neutral (*avyiikrta) mind. In the manner that because even those who have 
wholesomeness, unwholesomeness or neutral mind wish transmigratory existence (*bhava) and 
enjoyment (*bhoga), [they] are engaged in [the act of] giving, etc., so too the bodhisattvas are not 
like that, because [they] are engaged in incomparable supreme enlightenment. [The statement:] 
have obtained that intention means that with some intention that has arisen naturally and which has 
been explained above, [the bodhisattvas] have obtained the cultivation of the perfections. [The 
statement:] of those steadfast ones means of bodhisattvas. How so? Only [the act ofj giving, etc., ... 
is said to be [the perfection of giving, etc.,] because it is determined that it is not antidote, it is 
explained that [bodhisattvas] are engaged in [the perfection of giving, etc.,] without making effort, 
because the antidotes have been overcome. [One should understand] the word 'etc.' means the 
perfection of moral conduct, and the rest. 
8 MSBh: [The statement:] will obtain, just as one wishes, the body intact means that 
[bodhisattva] will obtain, i.e., will be born in, the sphere of neither consciousness nor non­
consciousness (*naiva-sal!ljniiniisal!ljniiyatana). [The statement:] has removed means that 
[bodhisattva] has removed obstructions. [The statement:] the [body] intact means that 
[bodhisattvas obtain] Buddhahood (buddhatva). 

MSU: [The statement:] At the time of one's death, one who possesses wholesomeness means 
that one who possesses wholesomeness by means of worldly wholesomeness dies. [The 
statement:] will obtain, just as one wishes, the body intact means that worldly people will be born 
even into the highest state of existence (*bhaviigra). [The statement:] one possessed of 
wholesomeness who has removed [obstructions] means those who possess wholesomeness by 
virtue of wholesomeness that has removed obstructions. [The statement:] the [body] intact means 
that [the bodhisattvas attain] the Buddhahood as they desire. 

9 MSU: [The statement:] by means of removing [improper] attentiveness is stated because [the 
bodhisattva] rejects attentiveness of the *Sravaka[yana] and of the *Pratyeka-buddhayana. 
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teachings,lO (3) by means of removing attachment (*abhinivesa) to 
teachings, [the bodhisattva] removes completely the attachment to the 
notion of I [have heard teachings] and the notion of mine (*aha1J1kara­
mamakara) with regard to the teachings that [he] has heard and 
reflected upon, 11 and ( 4) by means of removing conceptual 
discrimination (*vikalpa), [the bodhisattva] neither pays attention to 
(*amanaskara) nor conceptually discriminates (*avikalpa) any 
objective aspects (*nimitta) which appear before [him] (*purata~­

sthita) or which are caused to be present (*sthapita) [in meditation].12 
With regard to this, there is a verse: 13 

10 MSBh: [The statement:] by means of removing the harboring a divided mind and 
ambivalence means that [the bodhisattva] removes the harboring a divided mind and ambivalence 
towards the Mahayana teachings that is deep and profound. 

MSU: [The statement:] by means of removing the harboring a divided mind and ambivalence 
means that [the bodhisattva] must not harbor a divided mind mistakenly and [must not] doubt the 
vastness and deepness of the Mahayana [teachings]. 

11 MSBh: [By the statement: the bodhisattva] removes completely the attachment to the notion 
of I [have heard teachings] and the notion of mine with regard to the teachings that [he] has heard 
and reflected upon, [acarya-Asailga] asserts removing of only attachment to teachings. [Acarya­
Asailga states:] by means of removing attachment to teachings [because] as far as [the bodhisattva] 
has [the attachment to the notion of] I [have heard teachings] and [the notion of] mine with regard 
to the teachings that [he] has heard and reflected upon, [he] does not become aware of [the truth]. 

MSU: by means of removing attachment to teachings, the attachment to the notion of I and 
the notion of mine with regard to the teachings that [he] has heard and reflected upon should be 
removed. Because [the attachment] is an obstacle to realization, [the bodhisattva] should not attach 
[himself] to [the notions]: "[I] myself reflect upon [the teachings,"] "I realize the teachings," "[the 
teachings that] I have heard are mine," "the meaning [of the teachings] is mine." 

12 MSBh: [Acarya-Asailga states:] by means of removing conceptual discrimination, [the 
bodhisattva] neither pays attention to nor conceptually discriminates any objective aspects which 
appear before [him] or which are caused to be present [in meditation], [because by doing so, 
bodhisattva's] fixed mind (*samahita-citta)] dwells entirely in the state/situation (gnas skabs, 
*avastha) of proper attentiveness that is present in non-discriminative wisdom that has arisen from 
the practice (*prayoga). [Acarya-Asailga states:] by means of removing conceptual discrimination, 
[because the bodhisattva] enters [into truth] by means of skillful means of non-discrimination to 
colour/form (*riipa), etc., that appear before [him] or to that which is to be discriminated by means 
of not paying attention to all objective aspects that become the objective reference/support, such as 
the skeleton, etc., through meditation. Otherwise, if [he] discriminates, [he] does not enter [into 
truth]. 
13 Cf. MSA XIX. 50, p. 169, ll. 9-17: The wise, who does not discriminate whatsoever 
objective aspect as caused to be present [in meditation] or as present naturally [in the external 
world], attains the supreme awakening. //XIX.50// 

With regard to that, [the statement:] "whatsoever objective aspect as caused to be present [in 
meditation]" refers to that which is conceptually constructed (parikalpita) which is objectified by 
the practice [based upon] listening to, reflecting upon and cultivating [Buddha's teachings]. [The 
statement:] "present naturally" refers to that which is conceptually constructed which has [arisen] 
without making effort, which becomes an objective reference/support naturally (prakrtyillambanf­
bhuta). Non-causing to be present for that [objective aspect] is cessation (vigama) and non-being 
objective reference/support (analambanfbhava). Non-conceptual construction is the means for that 
and an antidote of the objective aspect (nimitta-pratipak!;a). Moreover, both are [not 
discriminated] in order, for at first that which is caused to be present in meditation [is not 
discriminated], and then that which is present naturally [is not discriminated]. With regard to that, 
a yogin who does not discriminate the mark/form of a person who follows the four kinds of 
perversions (catur-viparyasa) attains awakening of the Sravaka or awakening of the Pratyeka[­
buddha]. One who does not discriminate the mark/form of all teachings [attains] the great 
awakening. By this, it is thoroughly illustrated that, [in a bodhisattva who,] has understood 
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The wise, who does not discriminate whatsoever objective aspect 
as caused to be present [in meditation] or as present naturally [in 
the external world], attains the supreme awakening. 

MSIII.7A 
[Question:] By what and how [does the bodhisattva] enter?14 
[Answer: The bodhisattva] enters by mind-talk that arises owing to the 
impregnation of listening to [the Mahayana teachings many times] 
that is subsumed under the proper attentiveness, that appears as [the 
Buddha's] teachings and [their] meanings, and that is accompanied by 
the act of perceiving .IS 

[Moreover, the bodhisattva enters by means of] the four [kinds of] 
investigations (*parye.Jm:zii), i.e., the investigations into (i) name 
(*nama), (ii) object (*artha), (iii) designation (*prajfiapti) of the 
intrinsic nature (*svabhiiva) [of entities] and (iv) [designation of] 
specific attributes (*vise.Ja) [of entities],16 [and by means of] the four 
[kinds of] wisdom of knowing reality as-It-Is (*yathiibhuta­
parijfiiina ): 17 by means of knowing (i) name as-it-is, (ii) thing as-it-is, 
(iii) designation of the intrinsic nature [of entities] as-it-is, (iv) 
[designation of] specific attributes [of entities] as-it-is, because they 
are not perceivable.lS 

properly the truth, i.e., who is released, wisdom as-it-is arises. 

14 MSU: [The statement:] By what and how [does the bodhisattva] enter is an inquiry about the 
means [of entering] (*kara!Ja) and what is to be done (*iti-kartavyatii). When one who enters 
enters the object of entering, the means [of entering] and what is to be done - an action (*kriyii) 
characterized by realization is to be done in such and such a manner - become undoubtedly 
necessary. For this reason, the two are described. 

15 MSBh: By what and how [the bodhisattva] enters must be stated. With regard to that, [the 
statement: mind-talk that] arises owing to the impregnation of listening to [the Mahayana 
teachings many times] means that [mind-talk] is conformable to (rjes su mthun pa, *anurnpa) the 
impregnation of listening to [the Mahayana teachings many times]. The place where [the 
bodhisattva] enters has been explained before (III.3), and because that also arises from the 
impregnation of [listening to] the Mahayana [teachings many times], it is to be seen as that 
subsumed under the consummated nature. 

MSU: By [the statement: mind-talk that] arises owing to the impregnation of listening to [the 
Mahayana teachings many times], etc., the means [of entering] is stated. 
16 On the four parye:fm}ii (investigations) in other Yogii.ciira texts, see Bodhisattvabhiimi, p. 53, 
ll. 6-13, MSA XIX.43-55, p. 168, l. 18-p. 170, l. 1., Hsien yang sheng chaio lun, Taisho Vol. 31, no. 
1602, p. 507c14-22. 
17 On the four yathiibhiita-parijfiiina (wisdom of knowing reality as-it-is) in other Yogaciira 
texts, see Bodhisattvabhiimi, p. 53, l. 14 - p. 55, l. 3, MSA XIX.43, p. 168, l. 24 - p. 169, l. 2., 
Hsien yang sheng chaio lun, Taisho Vol. 31, no. 1602, pp. 507c23-508a23. 
18 Although, the MS has the phrase: "the intrinsic nature as-it-is, and specific attributes as-it-is" 
after the phrase: "(iv) [designation of] specific attributes [of entities] as-it-is," they seem to be 
superfluous according to all four Chinese translations of the MS. Seen. 48 below. 

MSBh: [The word:] investigation refers to examination. [The word:] wisdom of knowing 
reality as-it-is refers to non-perception. 
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MS 111.7B 
Thus, the bodhisattva who endeavours in that manner to enter [into 

the truth that all phenomena are] nothing but [mental] presentations 
understands properly that the name which is based upon sound 
(*ak$ara) in that mind-talk, that appears as sound and [its] meaning, is 
also nothing but mental construction (*mano-kalpamiitra). [The 
bodhisattva] understands properly that even the meaning which takes 
its stand on sound is also nothing but the very mind-talk. [The 
bodhisattva] understands properly that even that name is nothing more 
than the designation of the intrinsic nature and specific attributes [of 
entities] .19 

Next,20 when [all phenomena are] perceived as nothing but mind­
talk, neither a name nor what is designated is perceived. Nor is the 
designation of intrinsic nature or [the designation of] the specific 
attributes perceived. Nor is the defining characteristics of an object 
[that is perceived as] possessing intrinsic nature or specific attributes 
perceived. [In this manner,] by means of the four [kinds of] 
investigations and the four [kinds of] wisdom of knowing reality as-it­
is, [the bodhisattva] understands those mental discriminations 
(*mano-vikalpa) that appear as sound and meaning to be *vijfiapti­
miitratii. 

MSU: By the four [kinds of] investigations and (3) the four [kinds of] wisdom of knowing 
reality as-it-is, what is to be done is shown. [The bodhisattva] investigates in the state of the 
practice (*prayogiivasthii). [That is, the bodhisattva] sees an aspect (*iikiira) of analysis 
(*nirupana), which means that [the bodhisattva] fully understands the entrance into an aspect of 
[the fact that] objective references/supports do not exist. A determined cognition (*niscita-jiiiina) 
[by which the bodhisattva understands that] objective references/supports do not exist is a result 
(*phala) [of the four kinds of investigations], and [it is] a wisdom of knowing reality as-it-is. With 
regard to that, the name refers to form (*rnpa), etc. The investigation into name is to understand 
that [name is] nothing but mind-talk, because [name] exists as a designation, owing to [the fact 
that name] does not exist [as something] other than mind-talk. The investigation of thing (*vastu­
parye:jWJii) is to understand that in the manner that [five] aggregates (*skandha) and [eighteen] 
elements (*dhiitu) are expressed by the words (*niima-kiiya), [things] do not exist substantively, 
because when the link between cause (*gotra) and that which possesses cause (i.e., effect) is not 
related, speech (*jalpa) which possesses that [link] would not be possible .... [The statement:] 
because they are not perceivable means because it is certain that name, etc., are not perceivable. 
19 MSU: [The bodhisattva] understands that whatever is a thing "named" which is an object to 
be spoken about and which is to be spoken about on the basis of name, even that is nothing more 
than mind-talk. [The bodhisattva,] turning about his attachment to the external images, analyzes 
the internal. The words "form," etc., on the one hand, are of the nature of the designation having 
intrinsic nature and are [those things] called body (*kiiya),. feeling (*vedanii, etc., because [the 
bodhisattva,] although [it] does not exist, designates an intrinsic nature, just as pudgala [is a 
designation]. [The things "matter," etc.,] on the other hand, have the defining characteristics of 
designated specific attributes and [those things are] called "impermanence" (*anitya), "suffering" 
(*duhkha), etc., because [the bodhisattva] designates the specific attributes on what is not existing. 
20 Here Tibetan has de 'i phyir, but Pa has the sense of after that or next (JX). See n. 57 below. 
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3. Tibetan Text 

The various texts used for the appended Tibetan text are as follows: 
Tibetan translation of the MS: 

Theg pa chen po bsdus pa (Mahiiyiinasarrzgraha), Jinamitra, 
Silendrabodhi, and Ye shes sde, tr., Derge No. 4048, folio Ri 23a7-
26b3, Co ne microfiche Vol. 55, folio Ri 23a7-26b3, Peking No. 
5549, folio Li 26b6-30b4, sNar thang No. 3540, folio Li 25a7-
28b7, Taipei No. 4053, folio Ri 457-523. 

Tibetan translation of the MSBh: 
Theg pa chen po bsdus pa 'i 'grel pa (Mahiiyiinasarrzgrahabhii~ya), 
Diparpkarasrijfiana and Tshul khrims rgyal ba, tr., Derge No. 4050, 
folio Ri 157b2-168a5, Peking No. 5551, folio Li 189a5-198b8. 

Tibetan translation of the MSU: 
Theg pa che po bsdus pa 'i bshad sbyar (Mahiiyiinasarrzgrahopani­
bandhana), Jinamitra, Silendrabodhi, and Ye shes sde, tr., Derge 
No. 4051 folio Ri 242a5-251a1, Peking No. 5552, folio Li 295a7-
305b3. 

Chinese translations of the MS: 
(1) She ta ch'eng lun Cll::k*~), Buddhasanta (fLWEm$), tr., 

TaishoVol. 31, No. 1592, pp. 104b15-105cll. 
(2) She tach 'eng lun (Hli::k*~), Paramartha (~~), tr., Taisho Vol. 

31,No. 1593,pp. 122b25-124a24. 
(3) She ta ch 'eng lun shih lun (Hli::k*~~~), Dharmagupta and 

others (~$~1t~~), tr., Taisho Vol. 31, No. 1596, pp. 294c3-
299a11. 

(4) She ta ch 'eng lun pen (Hi::k~~:<fs:), Hstian-tsang (~!!R), tr., 
Taisho Vol. 31, No. 1594, pp. 142b5-143c20. 

Chinese translations of the MSBh: 
(1) She ta ch 'eng lun shih (ii::k*~~), Paramartha (!'iU*), tr., 

Taisho Vol. 31, No. 1595, pp. 198cl6-212c18. 
(2) She ta ch 'eng lun shih lun (H!i::k~~~~), Dharmagupta and 

others (~$~1t~~), tr., Taisho Vol. 31, No. 1596, pp. 294c3-
299a11. 

(3) She ta ch 'eng lun shih lun (Hli::k*~~~), Hstian-tsang (~!!R), 
tr., Taisho Vol. 31, No. 1597, pp. 349b4-354b6. 

Chinese translation of the MSU 
(1) She ta ch 'eng lun shih lun (H!i::k~~~~), Hstian-tsang (~!!R), 

tr., Taisho Vol. 31, No. 1598, pp. 413b6-419a17. 
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MAHAYANASA4JGRAHA Ill.S-7 

Signs employed in the following Tibetan text. 
C Co ne edition om. omit 

D sDe dge edition em. to emended to 

N sNar thang edition [ ] folio No. 
p Peking edition < > addition 

T Taipei edition 

MSIII. 5A 
'jig rten gyi khams dpag tu med pa rnams kyi mir gyur pa 'i 

[P27a6] sems can dpag tu med pa dag skad cig skad cig21 [C23b6] la 
bla na med pa yang dag par rdzogs pa 'i byang chub mngon par 
rdzogs par 'tshang [N25b7] rgya 'o snyam pa ni sems sbyong ba dang 
[DT23b6] po 'ojf22 

bsam23 pa gang gis sbyin pa la [P27a7] sags pa 'i24 pha rol tu 
phyin pa rnams la kun tu spyod pa 'i bsam pa de bdag gis thob ste/ des 
bdag tshegs chung ngus pha rol tu phyin pa bsgom pa yongs su 
[C23b7] rdzogs [N26al] par 'gyur ro snyam pa ni sbyong ba gnyis 
pa'ojj2S 

21 YLNa skad cig skad cig; DCTPN skad cig gcig 

22 BS (104b26-cl): ~fii!tJ'il~i!:~'t~ ~i!:~~'Pii!Z~PJ'f!i~,f.!hlJ~:::.i'I'W :fJJfl•L,''I'f, Pa 
(122cl3-15): +}JttJ'il~i!:i'iJc .:FPJ'li:l:i!::f:EA)]l:~'f: jfiJll~!fiJll~~:f~~J:i'I'W ~;l',~-**Jli'L,', 
DG (295bl-3): ~i!:i!tJ'il'P~i!:Ai]l:~'t jfljJl~jfiJll~lEJi:~i!:~PJ'f!i~.mi-lJ~:::.i'I'W £~~--~Ii:l 
,e,,, H (142b21-22): ~i!:~i!tW'P~i!:A1Hw !fiJll~!fiJll~~Ji:~J:lE~i'I'W £~~-**Jl':J:t,e,'. 

MSBh: [Dl57b7, Pl89b5] de yang 'di !tar byang chub sems dpa' mchog tu zab cing rgya 
che ba 'i bla na med pa yang dag par rdzogs pa 'i byang chub mngon par rdzogs par 
[Pl89b7) 'tshang rgya bar rtogs par dka' ba thos pa na zhum par 'gyur tel de 'i gnyen por 
[Dl58a2) nisemssbyongbadangpo'o// 

MSU: [D243a5, P296bl) 'jig rten gyi khams dpag tu med pa rnams kyi zhes [P296a2] bya ba 
Ia sogs pa Ia sems sbyong ba dangpo'o zhes bya bani gsa! [D243a6] bar byed ste/ bshad pa nyid 
kyis gsa! bar byas zin to// 

H-MSU (414a20-21): ~:I'Hfit!tJ'il~'l'f Jl:L§l!JI:if.tJJ**Jl'•L,' §l{llifJuE %,L,,Jfl~ ~:frill 

f:ll. 
23 DCT bsam; PN bsams 

24 YLNapa'i; DCTPNpa 

25 BS (104cl-3): ili1lffi•L,'l'iJ1iili~!Et.ri'll\:ll}J~:ft 1Bl•L,4JGE:f~ £i'iJcotH1loffl~!Et.riil {~J]l:~iliJi 
ii!Z~=flf.l!l'l'f, Pa (122cl5-17): IEJl:L1E~1iili~IEi:.riil&:·:f~'t~ :&:ftft~E:f~~{± IEJl:tlE~:ft{~ 
~1iili~!Et.riil .ijg:f~limillP~/F~ £;)', ~=**Jl''L,', DG (295bll-13): IE ~,e,,;'i)l~:ft1iili~~fi!Et.mil 
:ftEf~Jl:t~,e,, IE Jl:Ltifc:ft{i~~!Et.riil 'l&:f~liliiHJl':~~ :&~~=~li:l•L', H (142b22-25): IE Jl:L 
~~~:ft1iili~!Et.riil~ :ftE111~tzo£~~ :ftiEJl:ttifc&J!H<;!JtJ{~~1iili~!Et.riil~ 'l&:f~limi £~ 
~=**Jl':J:t.C,'. 

MSBh: [Dl58a2, Pl89b7] yang byang chub sems dpa' mchog tu zab cing rgya che ba rtogs 
par dka' [Pl89b8) ba 'i pha rol tu phyin pa sgrub pa la zhum par 'gyur tel de 'i gnyen por sems 
sbyong ba gnyis pa bstan tel bsam pa gang gis sbyin pa Ia sogs pa pha rol tu phyin pa rnams la 
kun tu [Pl90al) spyod pa'i bsam pa [Dl58a3] zhes bya bade Ia bsam pa ni dad pa dang 'dun 
pa 'o// yod pa dang yon tan dang /dan pa dang nus pa nyid dang pha rol tu phyin pa la yid ches pa 
nyid de ni byang chub sems [Pl90a2] dpa 'i dad pa 'off dad pas bskyed pa 'i nan tan byed par 'dod 
pa nyid ni 'dun pa'o/1 de Ita bu'i dad pa dang 'dun pa'i ngo bo nyid [Dl58a4] kyi bsam pa thob 
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C. WATANABE 

[P27a8] dge ba sgrib pa dang bcas pa yang [DT23b7] dge ba 'i 
chos rnams dang !dan na 'phral du26 shi lal 'phral du 'dod pa bzhin 
du lus thams cad phun sum tshogs par skye nal bdag dge ba sgrib pa 
med pa 'i dge [N26a2] ba dang shin tu [P27bl] ldan pa ita 'phral du 
thams cad [C24al] phun sum tshogs par ci 'i phyir mi 'gyur snyam pa 
ni sbyong ba gsum po 'ojj27 

MSIII. 5B 
'dir [DT24al] tshigs su bead pal 

gang phyir sems can dpag med pall 
mir gyur skad cig re re fall 

[P27b2] rdzogs pa 'i byang chub thob gyur pall 
de phyir [N26a3] zhum parmi bya 'off28<lff>29 

par gyur pa 'i byang chub serns dpa' ni tshegs chung ngu nyid kyis [P190a3] pha rol tu phyin pa 
drug sgorn pa yongs su rdzogs par 'gyur roll 

MSU: [D243a6, P296a2] bsam pa de bdag gis thob pa ste zhes bya ba ni bgegs rned ces bya 
ba 'i tha tshig go// gang gi phyir [P296b3] ser sna rned pa dang 'dod pa Ia rnarn par rtog pa rned 
pa dang gnod serns rned pa dang le lo rned pa dang [D243a7] gnyid dang rrnugs pa rned pa dang 
rna rig pa rned pa de'i phyir tshegs chung ngus pha rol tu phyin pa [P296b4] drug po dag bsgom 
pa yongs su rdsogs par 'gyur ro snyam pa ni serns sbyong ba gnyis pa ste/ bsarn pa khyad par 
du 'phags pa thob na sbyin ba Ia sags pa rang gi rang gis 'byung ba'i phyir [D243bl] rolf 

26 L om. 'phral du 

27 BS (104c3-6): iHI'ffl!!lt:t:PX:JltE 1E~~1~fu11pJi;Jl:-W~lJ 1~1f~li\':j!¥t~~ 15G:ft:j!¥{@::j!¥t~f~~Hli\' 
:j!¥'* ~JlP-WiHI'~::fh!Z ~-=-~llfl~, Pa (122c18-21): ;t'fA~~:j!¥/:tf§li! 1~f.il'i/Ja~ ~-Wst 
!f:.tpOJ~'i;~§?.l\ffilPX: £A1~1fif:j!¥JI:t~[ajJi!JiX:, DG (295b19-22): !iltEl1fif:j!¥~:j!¥1:tJtlEE JlP~ 
JE~ Mfm;%*iX~WJ!...!E~ 1&a~f~'EI5G:ftJI:t:llillJi:j!¥~if:j!¥ ~tEl~ -WJ'l...!E{iiJ~::f1~ £~~_:=:_ 
~lil•L', H CI42b25-2SJ: ;t'f1fPX:lltiHI'1f~li\':j!¥ ~i/J~a~ llP~OJ~-~w § Rll!lmirm'E :ftifwJ;g;~~l\1' 
if:j!¥ ii{iiJ'li~ ::f'll\Ji1~-Wil!l1~ £~ ~-=.M!Ifl.:l't•L'. 

MSBh: [D158a4, P190a3] yang byang chub serns dpa' sangs rgyas rnarns kyi zab cing rgya 
che ba'i chos rab tu 'byed pa Ia rnkhas par gnas pa na 'di !tar serns [P190a4] par byed de/ 'di 
[D158a5]/tar bla na rned pa yang dag par rdzogs pa'i byang chub skad cig rna gcig tu gtogs pa 
thob par bya 'o zhes bya ba ni rtogs par dka 'o zhes zhurn par 'gyur bas de 'i gnyen por [P190a5] 
sems sbyong ba gsum pa </> bdag dge ba sgrib pa med pa zhes bya ba Ia sags pa ste/ gang gi 
phyir bdag sa bcu tharns [Dl58a6] cad du ye shes kyi tshogs legs par bsags pa Ita zhes [P190a6] 
bya bar sbyar rolf dge ba sgrib pa med pa zhes bya ba ni 'dod chags dang bcas pa 'i gnas ngan len 
bsrabs par byed cing dbral bar dka' ba 'i sgrib pa 'byed pa rdo rje Ita bu 'i ting nge 'dzin tel 
[P190a7] ting nge 'dzin gyi bar rntsharns rned pas sgrib [D158a7] pa tharns cad dang bra! zhing 
de 'i rten gnas gyur pa des thob par 'gyur ro shes bya 'off shi ba tsarn nyid dang ni rnarn par bra! 
ba nyid chos [P190a8] rnthun pa nyid du 'dod do// phun sum tshogs pa ni rnarn pa tharns cad 
rnkhyen pa 'of/ [D160a5, P192b8] gang gis 'jug pa stan par byed pa ni dge ba'i rtsa ba'i stobs 
bskyed pa dang/ rnam pa gsum gyis [D160a6] sems gzengs bstod pa zhes bya ba ste/ dge ba 'i 
[P193al] rtsa ba 'i stabs skyed pa 'i byang chub serns dpa' ni de 'i stabs kyis brtan pa 'i phyir 
serns 'gong bar rni 'gyur tel rnarn pa gsurn gyis serns sbyong bas kyang serns gzengs [P193a2] 
bstod pa nyid do// 

MSU: [D243bl, P296bt] bdag ni rni rnthun pa 'i phyogs spangs pa sgrib pa rned pa 'i dge bas 
dge ba can yin [P296b6] na/ sangs rgyas [D243b2] nyid du phun sum tshogs par ci'i phyir 
mi 'gyur S11J'am pa ni serns sbyong ba rnam gsum paste/ serns rab tu 'dzin cing rnon por byed ces 
bya ba 'i tha tshig go// 
28 BS (104c6-8): £<=P1f1i J-J!&f~l'fJJY, ~;%;%<=PF"~ ?1/t'E~:!l!:iiY: ~a~H!-!*1-T, 
Pa (122c21-24): Jl:t<=P~{i Aill:<=P~'E ;%;%Ml'l'fJJY, ~pJTJJ.\ltJl:!J!: tlc~T~·L', 
DG (295b22-24): Jl:t<=P1f1i 1:£~ Aill:<=P ~:!J!:ilf~'E ;%;%f~l'fW ;li)l:~illftll•L'. 
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MAHAYANASA}rfGRAHA III.5-7 

bsam pa gang gis legs yid kyis/1 
[C24a2] sbyin pa la sags byed pa yi/1 

bsam pa de thab brtan [DT24a2] rnams kyi30ff 
sbyin pa la sags nyid du brjadff31<2//> 

H (142b29-c2): Jlttf1:fft'li" A~~tM1f ~lli:~;!Wi:lil: ~~~~ft ~/Ffl!Jl!:Jlli. 
MSBh: [D160b2, P193a6] de'i phyir zhum parmi bya'o zhes bya bani sems zhurn pa nyid 

du serns [Pl93a7] gnas par rni bya'o zhes bya [D160b3] ba'i tha tshig go// ji !tar bdag gis bla na 
rned pa 'i byang chub rnngon par rdzogs par 'tshang rgya bar rni nus zhes don de Ita bur byung 
ba 'of/ 

MSU: [D243b2, P296b6] don de nyid tshigs su bead pa rnarns kyis [P296b7] sdud de/ gang 
phyir sems can dpag med pal/ mir gyur slazd cig re re Ia// [D243b3] rdzogs pa'i byang chub thob 
gyur pall zhes bya ba la sags pa 'of/ zhum pa zhes bya ba ni serns gang ba 'of/ de rni bya zhes bya 
ba 'i tha tshig ste/ [P296b8] bdag gis bla na rned pa yang dag par rdzogs pa 'i byang chub rnngon 
par rdzogs par 'tshang rgya bar rni nus so// snyarn du bdag Ia nus pa rned [D243b4] par bsarn par 
rni bya baste/ ji skad dul 

gang dag kha cig bde bar gshegs [P297 all pa 'i go 'phang thob gyur pal/ 
de yang shin tu drnan pa 'i gnas skabs der ni !hung bar gyur/1 
khyod ni nyarn ngar !hung yang bdag Ia srnad par rndzad rna gyur/1 
bdag srnod ro yin skyes bu skyid pa 'jig par byed/1 

[P297a2] ces [D243b5] bshad pa Ita bu 'of/ 
H-MSU (414b15-18): JzD:ffi'li"~ 1Wi:lil:+17~f:ff•t"lf~~E~~:i11iJI'!: fll(Jl!tj:~:fj(;!Jl'fi /ffl!§ 

;ji¥jjj]Jl!:Jlli. 
This verse seems to be the mutilated version of the Tibetan translation of stanza 8 of 

Triratnadasa's Guniiparyantastotra. The correct text (according to Prof. M. Hahn's critical 
edition) runs as follows: 

gang su Ia Ia dag gis bde gshegs go 'phang bmyes pa de dag kyang// 
'di bas shin tu srnad pa 'i gnas skabs dag tu !hung ba byung nyo zhes/1 
de slad khyod kyis nyarn ngar !hung ba 'i tshe yang bdag nyid srnad rna rndzad// 
bdag Ia srnod pa rni rung skyes bu dar ba zhurn (zhugs?) par bgyis pa lags// 

29 Cf. MSA X. 11, p. 52, ll. 17-20: 
rnanu~abhiltii~ saf!lbodhif!l priipnuvanti prati~aiJarn/ 
aprarneyii yata~ sat[t}vii layaf!l niito 'dhiviisayet//X. 11// 

tribhi~ kiiraiJair layo na yukta~/ yato rnanu~abhilto bodhif!l priipnuvanti/ nityaf!l priipnuvanti/ 
aprarneyiis ca priipnuvanti/ 
30 DCT kyi; PN kyis 

31 BS (104c9-10): I'J1!.C,•Jifi'1i!Jf!j r"lfi¥1Wi:lfri.C,• 1El11Jo.C,oll:.(em. to IE?)* ~fitl'fi!Jf!j!Jt, 
Pa(l22c25-26): ~·l,·A{~~ ~'t!Jf!j~[lt M1A11loJlt~ ~~{~!Jf!j~, 

DG (295b25-26): ~·t,·A~~ ll~1il'fi!Jfij~ M1A11lollt~ !Jl'll~1i!Jfij~, 
H (142c3-4): ~1'¥-•l,·~~ fl~{~jj!Jf!j~ JltM11"fE11lo ~fl~{~!Jf!j~. 

MSBh: [D160b3, P193a7]/egs yid kyis zhes bya ba [P193a8] ni rni dge ba dang lung du rna 
bstan pa 'i serns rna yin zhes bya ba 'i tha tshig ste/ 'di !tar lung du rna bstan pa ni rnarn par gyeng 
pa 'i [Dl60b4] serns kha cig gis sbyin pa Ia sags pa byed pa 'of/ [P193bl] de bzhin du rnu stegs pa 
Ia sags pa rni dge ba 'i serns kyis sbyin pa la sags pa byed pa <byang chub serns dpa' ni de lta> rna 
yin tel bla na rned pa yang dag par rdzogs pa 'i byang chub 'dod pas so// yang na de 'i bsarn pas 
dge ba'i [P193b2] rtsa ba rnchog thob pa ni brtan pa [D160b5] rnarns so// sbyin pa Ia sogs pa 
byed pa 'i zhes bya ba Ia/ de Ia de 'i bsarn pa ci 'dra ba cig thob nas sbyin pa Ia sogs pa pha rol tu 
phyin pa gorns par byas [P193b3] pas de'i rni rnthun pa'i phyogs ser sna la sags pa spangs pa'i 
serns thob pa zhes bya ba 'i tha tshig go// bsam pa de thob brtan rnams [D160b6] kyi II sbyin pa Ia 
sogs nyid du brjod ces [Pl93b4] bya bani sbyin pa Ia sogs pa kho nar brjod pa 'of/ sogs pa srnos 
pas ni tshul khrirns Ia sags pa nasi shes rab kyi pha rol tu phyin pa rnarns gzung ngo/1 

MSU: [D243b5, P297a2] bsam pa gang gis zhes bya ba 'i bsam pa de ni sngar bshad zin to// 
chogs pa rned par sbyin pa la 'jug pa 'i rgyu yin no// legs yid kyis zhes bya ba ni dge pa 'i serns 
rnarns kyis yin gyi/ rni dge [P297 a3] ba dang lung du rna bstan pa 'i serns rnarns kyis ni rna yin 
[D243b6] tel ji ltar 'jig rten pa dge ba dang rni dge ba dang lung du rna bstan pa rnarn par gyengs 
pa 'i serns dang ldan pa rnarns kyang srid pa dang longs spyod 'dod pas sbyin pa Ia [P297a4] sags 
pa la 'jug pa ltar byang chub serns dpa' rnarns ni de Ita rna yin tel bla na rned pa yang dag par 
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C. WATANABE 

[P27b3 J dge dang !dan pa32 shi ma thag/1 

MSIII. 6 

'dod bzhin phun sum tshogs lus 'thob/1 
spangs pa dge !dan [N26a4] 'phral du yang// 
phun sum tshogs de cis mi 'thobjj33<3//> 

yid la byed pa spangs pas nyan thos dang rang sangs [C24a3] 
rgyas [P27b4] kyi34 yid la byed pa yongs su spang ba [DT24a3] 
dangf35 yid gnyis dang sam nyi spangs pas theg pa chen po la the 
tshom thams cad the tshom med pa dangj36 chos [N26a5] la mngon 
par zhen pa spangs pas thos pa dang bsam pa 'i [P27b5] chos la 
ngar 'dzin pa dang nga 'ir37 'dzin par mngon par zhen pa yongs su 

[D243b7] rdzogs pa 'i byang chub don du gnyer ba 'i phyir roll bsam pa de thob ces bya ba ni rang 
gi ngang gis 'byung ba 'i bsam pa [P297 a5] ji skad smos pa gang gis pha rol tu phyin pa rnams 
sgom pa de thob pa 'oil brtan rnams kyi zhes bya ba ni byang chub sems dpa' rnams kyi ste/ gang 
gi phyir sbyin [D244al] pa Ia sogs pa nyid du b1jod pa yin gyi de ni mi mthun pa 'i phyogs 
[P297a6] ni ma yin par nges par byas pas mi mthun pa 'i phyogs spang bas bsgrim mi dgos 
par 'jug pa nyid bstan to// sogs pa smos pa ni tshul khrims la sogs pa 'i pha rol tu phyin pa khong 
du chud par bya 'of/ 

32 DCTpa;PNpar 

33 BS (104cll-12): lf1fiJ»t,JitE §~Miffi-l>' lf1fiJ»t,JitE fli(~:JifoJ/f, 
Pa (122c27-28): ::s'lf_A:9Eif,\' .§!P1~1m'l'~ iJ»tflz:!ill¥lf Jl:t~:IifllT!!\Ii, 

DG (295b28-29): lfA~:9Eif,\' Mi•I:AU!:'W ~:ffiJ»tflz:lf :ll'!:¥~:IifllT!!\Ii, 
H (142c5-6): lf1f~:9Eif,\' 1~Mi~§~ lmlfE87k~ !il~:IifllTi!\Ji. 

MSBh: [D160b6, P193b4] 'dod bzhin phun sum tshogs [P193b5]1us 'thob ces bya ba ni 'du 
shes med 'du shes [D160b7] med min skye mched kyi bar 'thob paste/ 'gyur ro zhes bya ba'i tha 
tshig go// spangs pa zhes bya bani sgrib pa spangs pa'o/1 phun sun tshogs de [Pl93b6] zhes bya 
bani sangs rgyas nyid ces bya ba 'i tha tshig go// 

MSU: [D244al, P297a6] dge dang /dan [D244a2] pa [P297a7] shi ma thag ces bya bani 'jig 
rten pa'i dge bas dge ba can shi ba'o/1 'dod bzhin phun sum tshogs Ius 'thob ces bya ba ni 'jig 
rten pa rnams srid pa 'i rtse mo 'i bar du yang skye bar 'gyur zhes bya ba 'i tha tshig go// spangs pa 
dge [P297a8]ldan zhes bya ba ni sgrib pa spangs pa'i dge bas dge ba dang !dan pa rnams zhes 
[D244a3] bya ba 'i tha tshig go// phun sum tshogs de zhes bya ba ni ji !tar 'dod pa 'i sangs rgyas 
nyid do// 

34 PN kyi; DCT om. kyi 

35 BS (104c13): M'§ltll~fl:-l>' iJ»t~i'&, Pa (122c29-123al): E8i1$t~R.9~~:lifi'iil EBM'!ilf£§00~ 
fl:,\l'!.'i'fti'&, DG (295c28): ~lilt§OO ,!Jtjzffll,\l'!:lti'iil ,\I'!:IUIJiJ»t, H (142c7): E!l!ill§ltll~fl:f'F~ ~ 

ft~i'iil. 
MSU: [D244a3 , P297bl] yid Ia byed pa spangs pas zhes bya bani nyan thos dang rang sangs 
rgyas kyi theg pa yid Ia byed pa 'dor ba 'i phyir ro/1 

36 BS (104c13-14): ~7;;Jl~<=P--tm:ff~1!!Ui<Ei'iil iJ»t~llJ(;, Pa (123al-2): $,\l'!:ltiJ»t~**<=P~f~·L.· 
&i:!tT•L•i'& iJ»t--t;JJ$~&~, DG (295c28-29): ~**'fl~t;JJ~i!\li~i'iil $~&~Jl.IJiJ»t, H (142c7-

~: E!l~**•~•~ ~~:lk~••~a 
MSBh: [D161al, P193b7] yid gnyis dang som nyi spangs pas zhes bya ba ni zab cing rgya 

che ba 'i theg pa chen po la yid gnyis dang som nyi spangs pa 'o/1 
MSU: [D244a3, P297bl] yid gnyis dang som nyi spangs pas [D244a4] zhes bya bani theg 

pa chen po 'i zab pa nyid dang rgya [P297b2] che ba nyid la yid gnyis phyin ci log dang the tshom 
med par bya 'of/ 

3 7 PYLN a nga 'ir; DCTN nga yir 
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spang ba [C24a4] dangf38 rnam par rtog pa spangs pas mdun na 
[DT24a4] gnas pa dang bzhag pa 'i mtshan ma thams cad yid Ia mi 
byed [N26a6] cing rnam parmi [P27b6} rtog pa 'i phyir roff39 
'dir tshigs su bead paj40 

MSIII. 7A 

mtshan ma gang zhig mdun bzhag dang// 
gang yang bdag nyid gnas pa rnams/1 
kunIa blo !dan mi rtog nail 
byang chub [C24a5] dam pa 'thob par 'gyurff41 

gang gis [DT24a5]ji ltar42 [P27b7] 'jug ce naf43 

38 BS (104c14-15): IVJ)[!!.ilfrt~:fU§:fUJI;?JTtUlttifc il\Xrt·l'll:~. Pa (123a2-3): :ll!:?JTIVJ}[!!.ilfrtt:p 
nflilt:fJI;EdlGI'JT$¥Jttifc £tj:il\X~rt¥Jt, DG (295c29-296a1): :b'~OO.\l:!.rtcplilt:fJI;:fJI;?JT¥Jttifc rMMIJil\X, H 
(142c8-9): lillillEmOO?JT,\l:!,rtcp:fJI;:fJI;?JT¥Jt WT1t¥J\ttc. 

MSBh: [D158b3, P190b4] thos pa dang bsams pa'i chos Ia [D158b4] ngar 'dzin pa dang 
nga 'ir 'dzin par mngon par zhen pa yongs su spong ba zhes bya ba ni chos Ia mngon par zhen pa 
tsam spang bar bzhed pa 'of/ [D161a2, P193b8] chos Ia mngon par zhen pa spangs pas zhes bya 
ba ni ji snyed thos pa dang bsams pa'i chos rnams Ia bdag tu 'dzin pa dang bdag [P194a1] 
gir 'dzin pa yod kyi bar 'jug parmi 'gyur ro// 

MSU: [D244a4, P297b2] chos Ia mngon par zhen pa spangs pas zhes bya ba ni thos pa dang 
bsams pa'i chos Ia ngar 'dzin pa dang nga yir 'dzin par mngon par zhen pa spang [P297b3] bar 
bya ste/ mngon par rtogs pa'i bar du gcod pa'i phyir [D244a5] rang snyam to// ngas khong du 
chud do// nga 'i thos pa 'of/ nga 'i don to// zhes mngon par zhen parmi bya 'of/ 

39 BS (104c15-16): Mmf±&P::-WJ:t§ :::f£:::f)1-jj1Jtifc &il\X:B-jjiJ~. Pa (123a3-4): ft:ftl}l,l'iiJf± 
· -WJ:j;§,\l:!:l'ft~:::f)1-jjrJ :ll!:tifcill3il\X~:S1-jjiJ, DG (296a1-2): J}l,l'iiJ{:j::ft:)'[--W):j;§ ,\l:!,•l'ft:::f)1-jj1Jtifc J!IJillX:B­
jjrJ, H (142c9-JO): lil~J}l,l'iiJJ}l,f±ft::lr.-WJ:t§cp ~?JTf'F~~m:B-lJrJWf:B-lJIJ"/ij:. 

MSBh: [D158b4, P190b6] rnam par rtog pa spangs pas mdun na gnas pa dang bzhag pa'i 
mtshan ma thams cad yid Ia mi byed cing rnampar mi rtog pa zhes bya ba ni sbyor ba las byung 
[D158b5] ba'i rnam parmi rtog [P190b7] pa'i ye shes Ia gnas pa'i tshul bzhin yid [P190b8]la 
byed pa'i gnas skabs Ia gnas pa thams cad du mnyam par bzhag pa'i sems <so>// [D161a2, 
P194a1] rnam par rtog pa spangs pas zhes bya ba ni gang gzugs Ia sags pa mdun na gnas pa dang 
gang yang [D161a3] mnyam par bzhag pas [P194a2] rus pa'i phung po Ia sags pa dmigs 
par 'gyur ba 'i mtshan ma thams cad yid la mi byed pas rnam par brtag par bya ba Ia rnam par mi 
rtog pa'i thabs kyis 'jug par 'gyur gyi/ gzhan du [P194a3] rnam par rtog par 'gyur na 'jug par 
mi 'gyur roll 

40 Cf. MSA XIX. 50, p. 169, ll. 9-17: 
purata~ sthiipitaf!l yac ca nimittaf!! yat sthitaf!! svayam/ 
sarvaf!! vibhiivayan dhfmiin labhate bodhim uttamiim//XIX.S0/1 

tatra purata~ sthiipitaf!! nimittaf!l yac chruta-cintii-bhiivanii-prqyogena iilambanl/q'taf!! 
parikalpitam/ sthitaf!! svayam eva yat pra/q'tyiilambanibhutam ayatna-parikalpitam/ tasya 
vibhiivaniidhigamo niilambanlbhiivaM akalpanii tad-upiiyo nimitta-pratipa/cyaM tac cobhayaf!l 
kramiid bhavati purvaf!! hi sthiipitasya pasciit svayaf!l sthitasya/ tatra catur-viparyiisiinugataf!l 
pudgala-nimittaf!l vibhiivayan yogi sriivaka-bodhif!l pratyeka-bodhif!l vii labhate/ sarva-dharma­
nimittaf!l vibhiivayan mahiibodhim/ etena yathiitattvaf!! parijiiiiya molcyiiya Saf!!vartate 
yathiibhutaf!! parijiiiinam/ tat parid!pitam/ 

41 BS (104c16-18): £cp;fff.B i'EMI\li?JT~ t!l£§f±hi !J'!illl'i:::f:B-lliJ 1~l:tftltlii, 
Pa (123a4-7): Jlt cpiDI,{./Ril}l,{±&ft:li: --WJ,f:§,\l:!,•l'ft !J'!f J..:::f)1-jjlj tifc1~~l::l;, 

DG (296a2-5): Jlt cp;ff{./Ri 'ti:li:& § {± I'JT.frl}l,l'iiJt§ -WJ:::f:B-lliJ !J'!i A1~~:1:. 
H (142cll-13): Jlt'P.fri'W J}l,l'iiJ § ~{± ft:li:-WJt§ 1i'l~:::f:S1-lliJ 1~:/ft:l:tftlt. 

42 MSBhMSULNaji !tar; DCTPNY ji skad 
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thos pa 'i bag chags [N26a7] kyi rgyu las byung bal tshul bzhin yid la 
byed pas bsdus pal chos dang don snang ba </> lta ba dang bcas pa 'i 
yid kyi brjod pa dangj44 yongs su tshol ba bzhi ste/ ming dang don 
dang [P27b8] ngo bo nyid dang bye brag tu btags [C24a6] pa 'i45 
yongs su tshol ba rnams dang46 yang dag [DT24a6] pa [N26al] ji lta 
ba bzhin du yongs su shes pa bzhi ste/ ming dang dngos po dang ngo 
bo nyid dang khyad par du btags pa dang ngo bo nyid [P28al] dang 
khyad par47 yang dag pa ji lta ba bzhin du yongs su shes pa rnams 
kyis 'jug stel de dag mi dmigs pa 'i phyir rofj48 

43 BS (104c19): ~filJ;D;{"J_A, Pa (123a8): *~1:ti&~~~ filTI2SlfilJ::tJ~1~A, DG (296a25): liSlfilJ 
_A;D;filJA, H (142c14): El3filJ;D;filJrm1~'i'~A 

MSU: [D244a7, P297b6] gang gis ji ltar 'jug ce na zhes bya ba ni byed pa dang 'di !tar bya 
ba 'dri ba 'of/ 'di !tar 'jug par byed pa pos 'jug par byed pa na/ byed [P297b7] pa dang mngon 
par rtogs pa'i mtshan nyid kyi bya ba 'di Ita bu dang 'di Ita bu bya'o zhes bya ba 'di !tar bya ba 
gdon mi za bar dgos [D244b1] par 'gyur tel des na gnyi ga stan to// 

H-MSU (414c23-26): Jlt<=P~F"~ f'FJll.?Jff'FEI3:fff'F:1f.Amf'F~ H!m!E:ffllt.AZ.Jll. § .E!!.IllJ§ 
::llkfiJff'F~ tit!EH!~!m::llk!mJHJff'F::tJfl! ::llk'l&~'llt =fJ:!.~~"-

44 BS (104c19-20): 1&:00~~ ;flRifJ'}i~'Ht?JTJii r:t~.E!'I.~;jjj:§, Pa (123a8-10): E13M~~'fi!Ji!j1E 
}~:ltmli !!li.E!'I.fW:ti&~ :ff ~;\jj:§5J'5JIJ$, DG (296a25-26): M~~?Ji1:. JE}~.·Itmli'l& {W:ti& 
~!!Jj.E!'I,:fj ~;jjj:§, H (142c 15-16): Ell M~~'fj!Ji!j !!DJ'!I!f'F;\jj:fiJTJii f£!.1:tif£J.~:ff ~;jjj:§. 

MSBh: [D161a4, P194a3] gang gis ji ltar 'jug pa de bstan par bya ste/ de la thos pa'i bag 
chags kyi rgyu las byung ba zhes bya ba ni thos pa'i bag chags kyi rjes su mthun pa 'of/ gang 
du 'jug pa 'i gnas ni sngar bstan pa ste/ de yang theg pa [D161a5] chen po'i bag chags [P194a5] 
las yang dag par byung ba 'i phyir yongs su grub pa 'i ngo bo nyid kyis bsdus pa nyid blta bar 
bya'o/1 

MSU: [D244b1, P297b7] thos pa'i bag chags kyi rgyu las byung ba zhes bya ba la sogs pas 
ni [P297b8] byed pa stan to// 

H-MSU(414c28-29): Jl:t<=P?ttJtiltAZJll. 'fj!Ji!j;Z'ijt 11PIZ9§~>1.::llk~IZ9~. 

45 YNa pa 'i; DCTPNL pa 

46 BS (104c20): [19'fj;jt1,~·1"£Mlo'te3lt~, Pa (123a10-11): Elltm'fi~J~. ~"fl'q',~§·I"£~5JIJ®31:~ 
,\!!., DG (296b1): ~-tm'fj;lt ~'llq',~§·r1~5JIJ{flH>I.:t§;Jt, H (142c4): El3tm~.\!!.~'IIE131,~§·1"£~5JIJ{!lZ31: 

~.\!!.&. 

47 The four Chinese translations of the MS have no the phrase: dang ngo bo nyid dang khyad 
par. Seen. 48 below. 

48 BS (104c20-22): tm'fl!!o'fHo'l& qs ~·I"EMJo'te·riMJo!!o'Jfw 1&:/ffl:~'l&, Pa (123a12-13): Ell tm 
'flj(o'Jf9i!'~'llq', ~ § ·l"t~JJIJJ!D'ff'!§' [19'fj/fPJ1~$, DG (296b4-5): 1~:ff [19'fjj(o'ff*D ~'111, ~ § ·l"t~JJIJ® 
;j:§~)l.qoj(o]UD 1B<.§·I"£~5Jij/fPJ:f~$, H (142c18-19): EI3111J'flj(o'ffij'!§' ~'IIE131,~§·r1~5JIJ{!lZ3l:J!o'ff 

ilii!9i!' frotl!:~IRJ/fPJ:f~ilJc 
MSBh: [Dl61a7, P194b1] gang yang dag par dpyod pa ni yongs su tshol ba'o/1 gang mi 

dmigs pa niyang dagpaji Ita ba [D161b1] bzhin duyongs su shes pa'o/1 
MSU: [D244b1, P297b8] yongs su tshol ba bzhi dang yang dag paji Ita ba bzhin du yongs 

su shes pa bzhi zhes bya bas ni 'di !tar bya ba ston to// sbyor ba 'i dus na ni yongs su tshol ba ste/ 
nges par rtog [D244b2] pa 'i rnam pa 'i [P298a1]lta ba </> dmigs pa med pa 'i rnam par 'jug pa 'i 
yongs su rtog pa'o// dmigs pa med par nges pa'i ye shes ni 'bras bu'i rang bzhin tel yan dag paji 
Ita ba bzhin du yongs su shes pa'o/1 de laming [P298a2] ni gzugs zhes bya ba la sogs pa'i tha 
tshig go// ming de yongs su tshol bani yid kyi [D244b3] brjod pa tsam nyid du rtog pa ste/ yid kyi 
brjod pa las gud na med pas btags par yod pa 'i phyir roll dngos po yongs su tshol ba ni [P298a3] 
ji !tar ming gi tshogs la sogs pas phung po dang khams la sags par brjod pa de bzhin du yongs su 
grub pa med par rtog paste/ rigs dang rigs can gyi 'brei ba tha dad na de [D244b4] dang !dan 
pa'i brjod pa mi rung ba 'i [P298a4] phyir roll ... [D244b7, P298b1] de dag mi dmigs pa'i phyir ro 
zhes bya ba ni [D245a1] ming la sogs parmi dmigs par nges pa 'i phyir ro zhes bya ba 'i tha tshig 

112 



MAHAYANASA1)1GRAHA III.5-7 

MSIII. 7B 
'di /tar byang [C24a7] chub sems dpa' [N26b2] rnam [D24a7] par rig 
pa tsam Ia 'jug [P28a2] par brtson pa de Ita bu49 de yi ge dang don 
snang ba 'i yid kyi brjod50 pa de Ia yi ge 'i ming de yang yid kyi rtog51 
pa tsam du zad par yang dag par rtog go// yi ge Ia brten pa 'i don de 
yang yid kyi52 brjod53 pa tsam du zad pa [P28a3] de nyid du yang dag 
par rtog go// [C24bl, N26b3] ming de yang [DT24bl] ngo bo nyid 
dang khyad par du btags par zad pa tsam du yang dag par rtog gojj54 

de 'i phyir yid kyi brjod pa55 tsam du zad pa nyid du dmigs shing 
</> ming dang bcas pa 'i don ngo bo [P28a4] nyid dang khyad par du 
btags pa dang bcas shing/ ngo bo nyid dang khyad par du bcas pa 
[N26b4] don gyi mtshan nyid du mi dmigs [C24b2} pa na/ [DT24b2] 
yongs su tshol ba bzhi dang yang dag pa ji lta ba bzhin du yongs su 
[P28a5] shes pa bzhi po dag gis yi ge dang don snang ba 'i yid kyi 
rnam par rtog56 pa de dag Ia rnam par rig pa tsam nyid du 'jug 
gojj57 

go// 

49 PN de Ita bu; DCT de Ita bu de !tar gyur pa 

50 PN brjod; DCT rjod 

51 DCTPN rtog; L brjod 

52 DCT kyi; PN kyis 

53 PN brjod; DCT rjod 

54 BS (104c22-24): VD~1&'¥filiilllJ\~c!!J[Jil!l{@' 1El~~~J! (em. to ttl?) ~§ 1&'~~§illlEID! 
1&'~ ?Jr{t(~lll~§lEW! ftif&l~ftJ!Wli:llli!, Pa (123a13-18): ..t'f'§'iliiEJ\ E~~VDJlt~~J!IJi@'JJDf'f~A 
lllr.&i!M'Jlti!<fl~§5J'll1Ji£l"f:§LZ.~Ii\Jl~ Jlt<fl~"f:§ttl {EI.;¥:§5J'Jl1HMoJitillli¥ Jlt~{J'(~ §ill:¥: 
§)J-Jllj iil'frDJitillli¥Jit~~§J·~~5liJ illii!H)I.~:!ll; iil'VDJI:tillli¥, DG (296b5-9): :@il)ifrD~frO'J'~]\;¥: 

§illf.&i'&itM'f M'1Eli£l"f:~:¥:§'fl ~1&'~ "f:lll~:¥:§ ~1El~m{t(~iil'lll:¥:§ l!P~o1&'~ § ·~&~ 
J31JiJl~ii!Htl~, H (142cl9-23): J;I.~f:@il)ifro~fro'l'~J\Illr.&i!Jii~JJD1'f l!PM'i£l:Y::i£l~~§:Jt:;:Jt:Y::~ ill 
~;¥:§ :Jt:;:Jt{J'(JI:t:Y::~ :Z~iil'lll:¥:§ **~ ~ § ·~~jjljiJl~i~~-

MSU: [D244b4, P298a4] ming gi dngos po brjod par bya ba 'i don gang yin pa ming Ia brten 
pa 'i brjod par bya ba de Ia yang yid kyi brjod pa tsam du zad par rtog par byed del phyir rol gyi 
rnam par 'dzin pa las zlog cingl nang gi [P298a5] yan lag tu nye bar rtog par byed doll gzugs Ia 
sags pa zhes bya [D244b5] ba 'i tshig de yang na ni ngo bo nyid du btags pa 'i rang bzhin du 'gyur 
tel/us dang tshor ba zhes bya ba la sags pa stel gang zag btags pa !tar med [P298a6] bzhin du 
yang ngo bo nyid du 'dogs pa 'i phyir roll yang na ni khyad par du btags pa 'i mtshan nyid del mi 
rtag pa dang sdug bsngal ba zhes bya ba Ia sags pa stel med [D244b6] bzhin du khyad par 'dogs 
pa 'i phyir roll 
55 PN brjod; DCT rjod 

56 DCTNa rtog; PNY rtogs, L brjod. BS: ;¥:§, Pa: ;¥:§5]-JliJ, DG: ;¥:§, H: ;¥:§.Seen. 57. 

57 BS (104c24-27): :DN&Ill:¥:§::f'i:E~~1El~~·r1:~31:~·~~~tiFfJ'!E Jl:timfi:;:ltLZ.IZ!lfli! 
Jt~o E1El~ ~~ttl:¥:§ <fllllilcJ\, Pa (123a18-22): iX:DHt{lz: <fl {II;llt1~ill:¥:§5J'Jl1J ~i!1'f A::f Jt~ LZ. 
~ :or: Jt ~H1:~ll1Ji~~)l. arl'1'H1~:fH~ ·ri~ll~J~ Ei±liZ!lfl~.\\.mrm'fmvoJri' M':¥:1§5J'll1Jill!~f£l 
q-;&~ 1~J\Illr.&lll., DG (296b9-12): ~a~~1~1lt~;¥:§ J!IJ:D~~LZ.~I~H1:~Jl1Jii1Htl~)l.t:p ::f§!~·~ 
~lliJ~ttl i'&i±liZ!lfl:;:!tLZ.IZ!l'fll!!.mJr~n :D~1&'i£l;J', LZ.~:¥:§<fl 1~1\lllr.&, H (142c23-26): ..t'fa~;mf~lll 
~:¥:§ fjjfa#;m~o.tr~.il'~ § ·~~lliJ.I§'~i~~ § ·~~lliJ~tll~i'&IPJ::f"Tf~ i±liZ!l~.l[!;,lJ<.i±JIZ!l'fl!wJr 

ili!li' M' Jl:tf£l:::ti£l~:¥:1§ 11!!/iE·I'!J\Ill~l!l·ri. 
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