VYAKARANA MAHABHASYA OF PATANJALI
ON PANINI 3.1 (AHNIKAS 1 TO 6) (5)*

Stephen Peter THOMPSON

26.1 .s‘abdavairakalaha‘bhmkanvameghebhyah karane //13/1/17//

atattastkakotapotasotaprustaplustagrahanam kartavyam / ata /
atayate // atta / attayate // stka / Sikayate // kota / kotayate //
pota / potayate // sota / sotayate // prusta / prustayate // plusta /
plustayate //

Panini 3.1.17: The pratyaya kyan in the sense of making (i.e. of kr to
make) acts after those words as karman/object of the action viz. Sabda
(sound), vaira (hostility), kalaha (strife), abhra (cloud), kanva (sin)
and megha (cloud)”. ‘

Bhasya: Specific mention should be made of (the following as having
the pratyaya kyan in the sense of making) at atta Stka kota pota sota
prusta plusta. atayate He enters upon a roaming life; attayate He is
overbearing; Stkayate It rains in fine drops; kotayate He makes a bend
or fortress (?); potayate She becomes a hermaphrodite, sotayate?;
prustayate It sprinkles; plustayate It burns.

26.5 sudinadurdinabhyam ca //1//
sudinadurdinabhyam ceti vaktavyam/ sudinayate durdinayate //

Varttika 1: And (kyar) acts after the words sudina and durdina.
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and Buddhism: Sambhasa, vols., 23, 24, 25, and 26. In Dr. Thompson’s Ph.D. dissertation critical
notes are provided in chapter 6, but in the present paper those notes are inserted after the text and

" translation of the Mahabhasya on each Paninisttra for the convenience of the reader. Accordingly,
the present reproduction lacks an independent chapter providing those notes.

Nagoya Studies in Indian Culture and Buddhism: Sambhasa 27, 2008
© Department of Indian Studies, Nagoya University



S.P. THOMPSON

Bhasya: And it should be stated that (kyarn acts) after (the words)
sudina and durdina. sudinayate It becomes a fine day/ A fine day is
brought about. It makes a good day. durdinayate It becomes an
overcast day, covered with clouds/ It makes a rainy day/ An overcast/
rainy day is brought about/made.

26.6 ntharac call2//
ntharac ceti vaktavyam / ntharayate //
Varttika 2: And (kyan) acts after the word nihara.

Bhasya: And it should be stated that (kyarn) acts the word nrhara.
Nrharayate “It becomes misty. It causes or makes mist.”

Notes on MahaBhasya on Panini 3.1.17

Varttika Summary

The two varttikas give three more words after which kyarn acts in the sense
of making, namely sudina and durdina in the first, and nrhara in the
second.

Bhasya Summary

Patarijali effectively starts with his own varttika, listing six other words
ata etc. after which kyan acts in the sense of making, followed by the
derivative forms. Likewise for the two varttikas he provides the examples.

26.1 Sabda vaira kalaha abhra kanva meghah bhyasa, karana ni (kyan)
ka ... ity etebhya karane karoty arthe kyan pratyayo bhavati

tr. See text.

Sabda m. sound, noise, voice, tone, note Jiiana Bindo Cp. 2.1; seven-
fold M.Bh. 12.6858; eight-fold Dharmas 35; ten-fold M.Bh.14.1418; word
S.Br. 14.7, 2.23, Nir. 1.2.16; the right word, correct expression, opposed to
apaSabda Pat. 1.1.1 etc.; the sacred syllable ‘Om’ Amrt. Up. 9.30, Naigh.
11, Nir. 1.2,10.12.

yahkas$ ca Sabdo vagevasa sat 14.4.3.10

amara 1.5.7 riipam Sabdo gandharasasparsas ca ca visaya ami

‘Sapyate akrusyate

Sapa (bhva® di° u® a° 1000 1138 akrose) dan

Sasapibhyam dadanau u° 4.97

Sabda kyan = Sabdam karoti Sabdayate (dirgha 7.4.25)
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Vop. 21.10, Nir. 2.9, 11.9 M.Bh. 6.1887
Sabdayamane patahe karnadarini -to make a sound (acc.); cry, yell, bray.

26.1 vaira mf.an. (from vira) hostile, inimical, revengeful, A.V.
10.1.19 n. enmity, hostility, A.V. 12.528 heroism W.

amara 1.7.25 vairam virodho vidvesah virasya karma dvandvad vun vaira
maithunikayoh 4.3.125 iti nirdesSat

‘hayananta’ ‘yuvadibhyo 'w’ 5.1.130 (yuvaditvad va um) (bhave karmani)
vira virayati vira (cu’ a° se® 1903 vikrantau) ac (pacadi 3.1.134)
vairayate to become hostile, behave like an enemy.

vairayabhana begin hostilities against Bhayt. 5.75.

kalaha (am) n. strife, contention, quarrel, fight M.Bh. 2.17.80, Mn. 4.121
etc.

ardhaca pumsi ca 2.4.31

amara 2.8.104 kalahavigrahau

kalasya hananam ‘anyebhyo ’pi drSyate’ 3.2.101

va’itin

hana (a° pa° a® 1012 himsagatyo) d (te 6.4.143)

kalahayate to quarrel, contend

stripuruso kalahayete pa 2.4.9 ka

tadyatha sahatvadarthe kalahayato sameyatt vela vilamna paricata 207,
22

ababhra (sometimes spelt abbhra according to the derivation ababhra
‘water-bearer’)

abhrani ... ab bharanat (cham”® upa® 2.15.1 Samkara)

n. (rarely, m. A.V. 9.6.47 and 75) cloud, thunder-cloud, rainy weather R.V.
1.79.2 etc. (c.f. Gk. ombros Latin imber)

na bibharti kimcit dumrm (ju® u° a®° 1087 dharanaposanayoh) ka
(tundaSokayoh) 3.2.5 va mulavibhujaditvat kah

yadva apo bhraSyanti asmat, ‘anyebhyo ’pi’ (va® 3.2.101) iti dah
abhrayate to create clouds

kanva See notes on 3.1.16 va’ 1 kanvayate to make or cause or do
mischief.

26.1 megha ‘sprinkler’, a cloud R.V. 1.181.8 etc.

mehati miha (bhva’ pa° se® 992 secane) ac 3.1.134

nyankvadinam ca 7.3.53 (kah)

meghayate to form clouds, become cloudy, (only meghayamana T.S.
7.5.11.1)

26.2 ata the act or habit of roaming or wandering about (especially as
a religious mendicant) Ratnak + Nila-k in S.K.Dr.

ata (bhva° pa° se® 295 gatau) aca (3.1.134) tap (4.1.4)

atayate to become a religious mendicant.

afta overbearing conduct (?)
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atta (bhva’ a’ se® 273 atikramanahimsanayoh) ghari

karmani 3.3.14 ac (3.1.134) tap

attayatega to be overbearing (?7)

Stka only recorded in this varttika as a feminine noun except in T.P.-3.2.
STkr se 75 secane

Stkayate to rain in fine drops, drizzle, sprinkle.

Stkayisyantu T.S.7.5.11.2.

Stkayanta V.S.22.26.

26.3 meghayisyate svaha meghayate svaha

Stkayisyate svaha Stkayate svaha Tai® 7.5.11

Tai® pra® 3.5 prasyendriya ... puspamegha pra sva 3.2. deva $tka ...
Suddha

kota with a bend (?), fortress (?), stronghold (?)

kuta (tu° pa° se® 1365 kautilye) ac 3.1.134 tap (4.1.4)

kutayate to make a bond, or a stronghold.

pota f. a hermaphrodite or a woman with a beard, a female servant or
slave H. 534 H.Car. 18.

amara 2.6.15 pota stripumsalaksana puta tu® pa” se® 1397 samSlesane
potayate potayati yu u bhasartha 3.1.134 to make someone a
hermaphrodite.

sota unknown, only occurs here 3.1.17 Va. 1.

sota kyan sotayate

pusta burnt or sprinkled.

26.4 amara 2.1.99 prastuplustosita dagdhe

prusu plsu (bhva® pa° se® 702, 703 dahe) kva tap 4.1.4

ktah (nistha 3.2.102 bhiite)

yasya vibhasa 7.2.15 (na if)

prustayate to make burn, or to make wet or to fill.

plusta prusa trya’ pa° se® 1527 snehasasevanapuranesu

plusa krya® pa° se® 1529 snehasasevanapiiranesu

plustayate to burn or to fill.

quoted in Un. 1.152 formation of plustah rainy season, drop of water.

26.5 sudina mf.(a) n. clear, bright (as the/a day or morning) R.V.
7.11.2 = n. a clear or fine or auspicious day R.V.7.18.21
happy time, happiness (sukha) Naigh. 3.6
amara 1.4.2 ghastro dinahant va tu kiltbe divasavasarau
diyate ksinam bhavati dida (di° a° a® 1134 ksaye) nak
inasinajidida (u° 3.2)
bahulakadabhasvah
sudinayate to become a fine day, clear up.
durdina n. arainy or cloudy day, bad weather, Kaus.
m.f.n. cloudy, rainy, dark M.Bh. 7.477
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durdinayate to become covered with clouds.

3. nthara m. (once n.) mist, fog, near frost, heavy dew, R.V. 10.82.7
amara 1.2.18 avaSyayas tu ntharas tusaras tuhinam himam

nihiyate hriia (bhva® u° a® 799 harane) ghari (3.3.19)

upasargasya ghanyamanusye bahulam 6.3.122 (dirghah)

ntharayate to become or make mist.

26.9 sukhadibhyah kartrvedanayam 1/13/1/18//

kartrvedanayam iti kim artham / iha ma bhiat / sukham
vedayate prasadhako devadattasya // kartrvedanayam ity
ucyamane ’py atra prapnoti / kim karanam / kartur ittyam
kartari sastt / vedanayam iti cano bhave / sa yady evatmano
vedayate ’thapi parasya kartrvedanaivasau bhavati // na
kartrgrahanena vedanabhisambadhyate / kim tarhi / sukhadiny
abhisambadhyante / kartur yani sukhadini //

Panini 3.1.18: The pratyaya kyan acts after the words sukha
(pleasure) and the rest in the sense of the experience/feeling of the
agent.

Bhasya: Why (is it said) “When the feeling belongs to the agent”? So
that it should be applicable here: “The valet de chambre (the attendant
who dresses his master) makes known/vedayate Devadatta’s
happiness”. Even when it is being stated “when the feeling is that of
the Agent”, here also (kyan) obtains.

What is the reason? “(The kartr in the sitra is for) kartur (of the
agent), so this is kartari sastr sixth case (used) in denoting the Agent,
and the pratyaya ana, in the word vedanayam, (yuc [c.f. Vart. on
3.3.107] acts) in the sense of state of action (abstract action of the
dhatu) after vid (to know) to form vedana, in the sense of feeling
perception or knowledge. If he experiences feelings for himself, then
too that is applicable as the feeling of agent for another.

It is not with the specific mention of the agent that the feeling is
connected. What is it then? Sukha (pleasure) and the rest are
connected. Those pleasures etc. which pertain to the agent.
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Notes on MahaBhdsya on Panini 3.1.18

Bhasya Summary

Patarijali explains the point of the reference to the agent in the sitra is to
exclude the cases where it is not the agent’s feeling. Even if we construe
‘kartul’ as sixth case in the sense of agent, so we might say it applied
where feeling of the agent is for another, he construes feeling as connected
primarily with sukha etc. which pertains to the agent, so there is no
question of it applying to the feeling for another.

26.9 sukha adi bhyas kartr vedana ni ka karmagrahanam anuvartate
sukha ity evam adibhyah karmabhyo vedanayam arthe ’nubhave
kyan pratyayo bhavati vedayituscetkartuh sambandhini sukhadrni
bhavanti
The mention of karman (as karmanah ‘after the object’) follows on
(from 3.1.15). The pratyaya kyarn acts in the sense of feeling
gained in experience after the words sukha (pleasure) etc. when the
words sukha etc. are connected with the agent who perceives or
knows (the pleasure etc.).

sukha m.f.n. running swiftly or easily (of cars or chariots) easy R.V.

1.20.3

pleasant, agreeable V.S. 3.50 (rare in Veda)

comfortable, happy, prosperous (sukhini, R. 2.42.15)

n. ease, easiness, comfort, prosperity, pleasure, happiness, joy, delight

S.Br.41.5.74

Kaus. Up. 2.15

Sobhanani khanyanena khanyate khanu (bhva® u° se® avadarane) na (va’

3.2.109)

sukha duhkha (cu’ u° se® 1929 1930 tat kritayam) ac (bhave 3.3.56)

sukha vedayate sukhayate He experiences or feels pleasure or happiness,

to feel pleased, be at ease or comfortable, Das. 130.2 Bhatt. 5.74

vedana (yadapah 7.3.113, Neram nadyamnibhyah 7.3.116 yam)

f. pain, torture, agony, M.Bh. 3.136.38; R. 67.25 etc.; feeling, sensation,

Yajii. 3.130; perception, knowledge, (rarely)

vida (a° pa” a° 1064 jiiane) yuca nyasasanyo yuca 3.3.107 (striyam)

va su prakarane ghahisandividimya upasamkhyanam

bha kandvadibhyo yak 3.1.27 va‘ 4

2.37.7 asti me kandar iti vedanamatrasya sarmnidhye 1 have a scratch,

when there is mere sensation of an itch.

4. kartr ittyam kartari sastht

The kartr in the sitra is for kartur ‘of the agent’ so this is sixth case used

in denoting the agent.

kartrkarmanah krti 2.3.65 (sasthr)

“The sixth case is applicable after a word in denoting the agent and the

object when used in conjunction with a word ending in a krt pratyaya.”
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krdatin 3.1.93

bhavatah Sayika your turn of lying down.

So this is the feeling or experience of the Agent.

kim tarhiti. Kai vedanayah kartaram anatarenabhavat kartrgrahan-
asamarthyat sukhadini viSesyante kartrgrahanam ca “supam sulug” iti
sasthtluka nirdistam tata$ ca vedayita yadatmasambandhini sukhadini
vedayate tada pratyayo nanyadiyasukhadivedane

What is it then? Because of feeling (never) existing without an agent, from
the force of the specific mention of kartr (agent) the words sukha etc. are
qualified (by it). And the mention of sixth case is made by sixth case
luk-elision according to supam suluk etc. 7.1.39 (in the Veda), and thence
the experience of feeling. When he experiences the feeling of pleasure etc.
connected with himself then the pratyaya (kyar) applies, not when it is a
feeling belonging to anyone else.

26.15 namovarivascitranah kyac /3/1/19//
namasah kyaci dvittyanupapattih //1//

namasah kyaci dvittya nopapadyate /| namasyati devan / kim
karanam/ namah Sabdena yoge caturtht vidhiyate sa prapnoti //

Panini 3.1.19: The pratyaya kyac in the sense of making, optionally
acts after these words, as the karman/object of the action viz. namas
(bow, adoration) varivas (room, ease, bliss, honour) and citra
(wonderful)”.

Varttika 1: There is inapplicability of the second sup/case after namas
when kyac pratyaya follows.

Bhasya: The second case is not applicable after namas when kyac
follows. Thus namasyati devan “He adores or pays homage to the
gods”. What is the reason? In connection with the word namas the
fourth case is ordained (2.3.16 namas svasti svaha etc.) and that rule
obtains.

26.19 prakrtyantaratvat siddham //2//
Varttika 2: Because of being a different base/prakrti (the second case

is) established.
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26.20 namah Sabdena yoge caturthi vidhiyate namasyatisabdas
cayam/ nanu ca namasyatiSabde namah Sabdo ’sti tena yoge
prapnoti / naisa dosah / arthavato namah Sabdasya grahanam
na ca namasyatiSabde namah Sabdo ’rthavan // athavo-
papadavibhakteh karakavibhaktir baltyastti dvitiya vibhaktir
bhavisyati /

Bhasya: The fourth case is ordained in connection with the word
namas, but this is the word namasyati. But surely in the word
namasyati the word namah exists. The specific mention of the word
namah, is for its having meaning in connection with that (second case).
There is no fault. The word namas having meaning is mentioned (in
the rule) but the word namah in namasyati does not have any separate
meaning.

Otherwise (according to Paribhasa 94) because of a karaka
vibhakti pratyaya/case ending being stronger than an upapada
(subordinate word in construction) vibhakti pratyaya the second case
will be applicable (not the fourth).

27.1 kyajadisu pratyayarthanirdeSah //3//

kyajadisu pratyayarthanirdeSah kartavyah / namasah pijayam /
varivasah paricaryayam |/ citran ascarye / bhandat sama-
cayane /| civarddarjane paridhane ca / pucchadudasane
vyasane paryasane ceti / kim prayojanam / kriyavacanata yatha
syat / naitad asti prayojanam /

27.5 acaryapravrttir jiapayati kriyavacanah kyajadaya iti yad ayam
‘sanadyanta dhatavah’ (3.1.32) iti dhatusarfijriam Sasti / katham
krtva jiapakam / dhatusarijfiavacana etat prayojanam dhator
(3.1.91) iti tavyadadinam utpattir yatha syat /

Varttika 3: There (should be) indication of the meaning of the
pratyaya in relation to kyac and the rest.

Bhasya: Indication should be made of the meaning of the pratyaya in
relation to kyac and the rest. kyac acts after namas in the sense of
homage/worship; kyac acts after varivas in the sense of waiting upon;
kyac acts after citran in the sense of wonder/surprise; kyac acts after
bhanda (vessel) in the sense of putting/heaping together; kyac acts
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after civara (dress/rags of a religious) in the sense of procuring/
acquiring or putting on (clothes); (and) kyac acts after puccha (tail)
meaning throwing up or about, wagging and moving to and fro (of the
tail).

What is the purpose? So that there should be expressed mention
of activity.

This is not the purpose. The Master’s usage makes known that the
pratyayas kyac and the rest are expressive of verbal activity, as he
stated in the rule “sanadyanta dhatavah (3.1.32). “Words ending with
the (pratyaya) san and the rest are (called dhatus)”. Thus he teaches
the technical name dhatu (for them).

~ o~

karanam/ sadhane tavyadadayo vidhiyante sadhanam ca
kriyayah / kriyabhavat sadhanabhavah / sadhanabhavat satyam
kriyavacanah kyajadaya iti tatah sanadyanta dhatava iti
dhatusarijiiam Sasti //

And if here there were not to be expressed mention of the activity, the
expression of the technical name dhatu would be pointless. Even
when the technical name dhatu does exist, tavyat pratyaya and the rest
would not be (applicable). What is the reason? Tavyat and the rest are
ordained in the sense of instrument sadhana (the means of effecting or
accomplishing) and it is sadhana (a means) of (accomplishing) the
activity. Through the absence of a verb there is (necessarily) absence
of means for accomplishing/sadhana. Even when the technical name
dhatu is present, due to the absence of sadhana/means for accom-
plishing, tavyat and the rest would not be (applicable).

However the Master sees that kyac and the rest express activity,
hence he teaches by the siatra: sanadyanta dhatavah (3.1.32) (“Words
ending with the pratyaya san and the rest are called dharus™), the
technical term dhatu. '

27.12 nanu cedam prayojanam syat parasadhana utpattim
vaksyamiti/ na parasadhana utpatya bhavitavyam /[ kim
karanam / sadhanam iti sambandhiSabdo ’yam / sambandhi-
Sabdas ca punar evam atmaka yad uta sambandhinam
aksipanti/ tad yatha / matari vartitavyam pitari Srusrasitavyam

39



S.P. THOMPSON

iti / na cocyate svasyam madtari svasmin va pitariti / sam-
bandhac caitad gamyate ya yasya mata yas ca yasya piteti /
evam ihapi sambandhdad etad gantavyam yasya dhator yat
sadhanam iti /

But surely this would be the purpose (of the siatrakara) ‘1 will state
the arising of (the pratyayas) tavyat and the rest in the sense of means
or instruments for accomplishing another (activity).

No, there should not be arising (of a pratyaya) in the sense of
instrumental for another. What is the reason? The word sadhana
(means or instrument for accomplishing) is a word expressing
relationship. And the words expressing relationship again themselves
imply the relationship which (exists). As for example matari varti-
tavyam “A mother ought to be obeyed”, pitari Susriasitavyam “A
father should be obeyed”.

And it is not (expressly) said “(attend to or obey) your own
mother” or “(obey) your own father” because that is understood from
the relationship that (one should obey) ‘whomsoever is one’s mother’
and ‘whomsover is one’s father’. So here also this is understood from
the relationship itself, tavyar (etc.) which convey sadhana of that
dhatu, is the sadhana/means or instrument for accomplishing the
activity (of the dhatu).

27.17 athava dhatava eva kyajadayah / na caiva hy artha adisyante
kriyavacanata ca gamyate | kah khalv api pacadinam kriya-
vacanatve yatnam karoti / yenaiva khalv api hetuna pacadayah
kriyavacanas tenaiva kyajadayo ’'pi / evam artham khalv
acaryas citrayati / kvacid arthanadisati kvacit na // evam apy
arthadesanam kartavyam katham ime abudha budhyerann iti //
atha va Sakyam arthadesanamakartum / katham / karana iti
vartate karanam ca karoteh karotis ca kriyasamanye vartate //

Or otherwise kyac and the rest are dhatus in fact, but the meanings are
not indeed indicated and the expressing of verbal activity is
understood.

Indeed who does make (any) effort in expressing the verbal
activity (for that matter) of the (dhatus) pac (to cook) and the rest? By
whatever cause or means pac and the rest express verbal activity, so
indeed by the very same (cause) do kyac and the rest. Thus indeed the



VYAKARANA MAHABHASYA

Master surprises (us). In some places he shows meanings, some places
not. Even then indication of the meaning should be made. How
otherwise could the ignorant know the meanings?

Otherwise it is possible not to have to make an (express)
indication of the meaning. How? The word karane “in the sense of
making” follows on (from the sitra ‘Sabda vaira’ etc. 3.1.17) and is
derived from karoti/the dhatu kr (to make). And karoti dhatu kr (to
make) is used in the sense of the activity in general.

Notes on MahaBhasya on Panini 3.1.19

Varttika Summary

The parvapaksa view is presented in the first varttika, that second case is
not valid here after namas. Katyayana counters the view that namas ought
to govern the fourth case by 2.3.16, by stating that this namas is a different
prakrti and therefore second case is established for it. The third varttika
states that meanings should be given for kyac after namas etc.

Bhasya Summary

On the first varttika Patafijali simply explains what is implied by the
varttika, that one expects namas to govern fourth case, because of seeming
to be the same as the pratipadika in 2.3.16. He explains on the second
varttika, that the word namas quoted in 2.3.16 is meaningful in its own
right, but namas in this satra has no meaning on its own, only as part of
namasyati. Or rather we can say according to Pari. 94 a karaka vibhakti,
being stronger than an upapada vibhakti, second case will necessarily be
applicable not fourth.

After giving meanings and examples referred to in the third varztika,
he also supplied the meanings for 3.1.20 in reverse order, the sitra itself
not being discussed by him nor by katyayana. The purpose of express
mention cannot however be to express verbal activity, since that is known
from 3.1.32. In contrast to tavya etc. which are sadhana always needing a
sadhya (verbal activity), kyac etc. are sadhya. As it is understood from the
relationship ‘father’, ‘son should obey’ so it is understood that ravyat etc.
are sadhana for accomplishing the activity of the dhatu. Kyac (ending)
words are dhatus without meanings indicated. We can, however, say the
meaning is karana (in the sense of making) or activity in general as this
follows from 3.1.17.

26.15 namas varivasa citran nasi kyaca su kas ka karake iti vartate ...

ity etebhyo va kyac pratyayo bhavati.
namas a bow, obeisance, reverential salutation, adoration (by
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gesture or word).
nam (bhva° pa° a® 981 prahvatve Sabde ca) asut (u° 4.189)
namasyati to pay homage, worship, be humble or deferential R.V. 2.33.8
etc.
varivas n. room, width, space, free scope, ease, comfort, bliss, R.V.
1.59.5 etc.
vr it kvasun vrii (bhva° u° se’ 1254 varane)
varivasyati to grant room, or space, give relief R.V. 9.96.3; to show
favour, cherish, wait upon, tend Bhatt. 18.21
C.P. Sayana
citran citra (“anudattanita atmanepadam” 1.3.12)
m.f.(2) n. auspicious, excellent, distinguished, bright, clear R.V. 2.17.8,
7.75.3; variegated, speckled Nal. 4.8; agitated (as sea, opposed to sama)
R.V. 3.39.12; various, different, manifold Mn. 9.2.48; strange, wonderful
Rajat. 6.227, n. anything bright or coloured which strikes the eyes R.V.;
ornament R.V. 1.92.13; bright appearance, wonder Sak.; strange, curious
Kas. Han. 16.52
amara 1.6.17 ctyate (citra) (bhva’ u® a® 1251) cayane kra
amicimidi (u° 4.164 iti kra)
citriyate (kyaci ca 7.4.33) ascarma va° 3 to be surprised, H. Car. 7, Katha
§.6.50, Bhayt. 18.23

26.17 namah Sabdena yoge caturtho vidhiyate

In connection with the word namas the fourth case is ordained.
namah svastisvahasvadhalamvasad yogac ca 2.3.16 (caturthr)
“The fourth vibhakti pratyaya acts in conjunction with the words namah
(salutation), svasti (well-being, may it be well), svaha (hail (to the Gods)),
svadha (self power (to the atman)), alam (enough, sufficient), and vasat
(exclamation (of holy priest)).
e.g. namo devebhyah homage, salutation, adoration to the Gods.

26.19 Kai. “prakrtyantaratvad iti namasyeti dhatu vyutpadayitum nipata-

namah Sabdasadrsasabdantaravayavakalpana kriyate. parama-
rthatas tu avidyamandavayavartho namasyaSabdah puajavact
prakrtyantaram ity arthah” '
The meaning is that an imaginary irregular part is made within the
word, like the word namas, to derive the dhatu namasya. But in
reality ‘being within the base’ the word namasya expressing
worship is the meaning of a non-existent part (i.e. not existing
independently) of the ya of namasya.

26.20 nanu ceti Kai. “sa evayam iti pratyabhijiianan nipata evayam iti
bhavah”

The sense is due to the recognition of ayam as meaning ‘this alone’,
it means this irregular form only (i.e. the nipatana)/indeclinable
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namas.

26.21 arthavata iti
Kai. “namasyasabdasya samudayasyaivarthatvad iti bhavah”
The sense is that this is because of the meaningful nature being
only for the word namasya as a whole (i.e. namas combined with
k-ya-c).

26.22 athava upapadavibhakteh karakavibhakter baliyast
“Or else because of karaka vibhakti pratyaya (case ending) directly
instrumental in bringing about the action being stronger than an
upapada (subordinate word in composition) vibhakti pratyaya (the
second case will be applicable).”

NageSa on Pari. 94 nanu namaskaroti devan namasyati devan ityadau

namah svasti (2.3.16) iti caturthi durvarityata aha ...

Surely it is difficult to avoid the fourth case by namah svasti etc. 2.5.16

(after the word deva when one wishes to say he adores the Gods) in cases

like namas karoti or namasyati devan (Patarfijali) therefore says ...

Accordingly deva received, in the phrase ‘namasyati devan’ the second

vibhakti pratyayal karman (accusative) by karmani dvittya 2.3.2

(anabhihite).

When the karman (object) is not denoted (by the verbal) vibhakti
termination, the second case vibhakti pratyaya is applicable (to the word).
Because the karman shows that the Gods are the object of the action
denoted by namasyati and therefore the karaka directly instrumental for
the action, and it has not received the sampradanal dative vibhakti
pratyaya which case according to 2.3.16 is governed by the (upapada)
word namah (which is a subordinate accompanying word).
1.4.96.349 upapadavibhkte prathama bhavisyati bha® 2.3.445 2.3.9.448
va©2.3.19.453 bha’va®2 2.3.22.454

Similarly in ‘gah svamt vrajati’ go has for the same reason, namely
being karaka, (the owner goes to the cows) received the second case
termination and not the termination of the sixth or seventh (genitive or
locative) which cases according to P. 2.3.39 are governed by the word
svamin as upapada/subordinate accompanying word.

26.22 athaveti kai ...
By admitting namasya as meaningful, choosing the meaning of
‘worship by means of making a bow’, there is refuting of the other
(alternative). However there is scope of application for the fourth
case in an example like ‘let there be a bow to the Gods.’
Here too in the example ‘I make a bow to Narayana’ (the base
namas-karomi governs accusative by 2.3.2) and in fact is applicable as
being karaka vibhakti (and therefore pradhana and not wupapadal
subordinate, when it would have governed the fourth case by 2.3.16).
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27.2 namasah piujayam

(kyac acts) after namas in the sense of homage/worship.
yam namasyanti krstayah r° 2.36.19
“Thou Agni whom people adore/worship.”
patnivanto namasya namasyana RV 1.72.5 padapatha patni vantah
namasyam namasyann iti namasyan
“(Near him they approached one minded) with their spouses (kneeling) to
him as adorable, they paid worship.” The (augmentless) imperfect
namasyan is doubled to show its distinction in accent from the preceding
namasyam.

27.2  varivasah paricaryayam
Kyac acts after varivas in the sense of waiting upon, attendance,
service, devotion, worship.
tan no vi$ve parivasyantu devah RV 1.122.3
“May all the Gods attend upon us, vouchsafe to us this favour, or serve
us.” c.f. use in later literature.
sa pratarutyaya krtasandhyavarivasyah sarasvatah saktam adhiyati
“Having risen early and performed his sandhya devotions, he studies the
sarasvat hymn.” Kavyamimansa (p. 52)

27.2  kyajadisv iti Kai. “karanagrahanasya vedandagrahanena vyava-
dhanad anadhikare svarthe pratyayaprasanga iti vacanam”
There is expression (of the varttika 3) because there is the
possibility of the pratyayas (kyac) being svarthe (in the sense of its
own base) when there is no governing word due to the word karana
(making) being separated by the word Vedana (in 3.1.18).

27.2 varivas varivasa iti Kai. “saparya seva paricaryayam iti
pathantaram”
Saparya means service, worship, homage (a different reading).
Another reading is in the sense of waiting upon or serving/
paricarya.

27.3 bhandat samacayane
Kyac acts after bhanda (vessel) in the sense of putting or heaping
together from 3.1.20 omitted from M.Bh. and may have been in a
different order.

bhandactvapuccha pucchabhandactvaran nina 3.1.20 (karane)

“The pratyaya nin in the sense of making acts after the words puccha (tail),

bhanda (pot) and ctvara (rags), as the karman/object of the action.”

bhanda bhanati bhana (bhva’ pa° se® 447 Sabde) da

camantad da u 1.114

prajfiadyana 4.4.38

Only with upasarga sam Kas.
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sambhandayatilte to collect vessels or utensils Bhayt. 5.62; to gather
provisions.

27.3 civarad arjane paridhane va

civara clyate citra (sva’ u° a’ cayane) vara 1251

rags of an ascetic

chitvachatvara u® 3.1

samcivarayati te to assume the coarse dress or rags of an ascetic
Anarchar Vop. 21.17

27.3  pucchad udasane vyasane paryasane
puccha pucchati puccha pramade ac (3.1.134)
utpucchayate to raise or cock the tail Kas.
paripucchayate to wag the tail.

27.12 parasadhana iti
Kai. “Sabdantaravacyayam kriyayam yatkarmadikarakam tatra
tavyadinam vrksam paSyetyadau dvittyadinam iva . svarthikatvad
dravyavacitve ’pi kyajadyantanam utpattih syad eveti bhavah”
The sense is that when the verbal activity is being expressed by another
word, which is karaka karman (object and the rest) there would be in fact,
arising there of (forms) ending in kyac and the rest even when expressing
substance (as distinct from a verb) a thing, because of tavya and the rest
ending in second case, as it were being svarthe (expressing the meaning
simply of their own base) in the example: vrksam paSya ‘see the tree’, and
the rest.

27.13 na parasadhana iti Kai. “dvittyadinam pratipadikad vidhanat
tasya ca dravyavacanatvad vacanapramanydat parasadhana
utpattir bhavisyati”

There will be arising of (the pratyaya kyac in the sense of) instrumental

for another because of second case etc. being ordained after a pratipadika

and because of its expressing a substance, (this being derived) from the
authority of the rule (itself).
tavyadayas tu dhatvantaresu kriyavacisu svasadhane savakasah
parasadhane notpadyanta ity arthah

The meaning is that tavya and the rest do not arise in the sense of

instrumental for another, having scope in the sense of their own karaka

(meaning) when other dhatus express the verbal activity.

27.17 athaveti
Kai. “amidhanaSaktisvabhavyad antarendpy arthadeSanam visista
kriyavacanatvasya siddhatvad ity arthah”
The meaning is ‘Even without showing the meaning, because of the
natural power of expression (and) because the nature of expressing a
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particular verbal activity, it is being established as valid.’

27.20 citrayatiti Kai. “citra vaicitryakarane iti cauradikasya rapam/
anekam margamasrayatity arthah”

The form is a derivation of the tenth class dhatu citra in the sense of

making variety, manifoldness, diversity. The meaning is he resorts to

many paths, diversity, or more than one way.

27.22  ‘kriyasamanya’ iti Kai. “samanyena ca visesanam aksepat kascit
pratyayah kvacid viSese bhavatity arthah na ca vedanagrahanena
karanasya viccheda tayor virodhabhavat”

The meaning is also with a general meaning that because of the giving up

of the qualifications (of meaning) some pratyaya, is applicable somewhere

in a particular/special (sense). And by the mention of vedana (in 3.1.18)

there is not a termination or anuvrtti of karana because of the absence of

conflict/contradiction between them.

27.23 mundamisraslaksnalavanavratavastrahalakalakrtatiistebhyo
nic //3/11/21//

imau halikalt sta ikarantau / asti halaSabdah kalasabdas
cakarantah / kayor idam grahanam / yavikarantau tayor atvam
nipatyate / kim prayojanam /

Panini 3.1.21: The pratyaya nic acts in the sense of making/effecting
after these words viz. munda (shaved) misra (mixed), §laksna (smooth,
soft), lavana (salt), vrata (will, vow), vastra (cloth), hala (plough),
kala (losing die), krta (service, lucky die) and fusta (dust, hair).

Bhasya: These two, hali and kali (properly) end with the letter i, halih
(plough), kalih (losing die). There exist (also) the words Aala and the
word kala ending in the letter a. Irregular change of the i into a is
mentioned (in the rule) in respect of those two which end in i. What is
the purpose?

28.1 Halikalyor atvanipatanam sanvadbhavapratisedhartham //1//

Varttika 1: The putting down as an irregularity, a for (the final of) hali
and kali is for the purpose of prohibiting san-vad-bhava.
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28.2 halikalyor atvanipatanam kriyate sanvadbhavo ma bhud iti /
ajahalat acakalat // naitad asti prayojanam / ikaralope
krte ’glopinam neti pratisedho bhavisyati /| vrddhau krtayam
lopastannaglopy angam bhavati // idam iha sampradharyam /
vrddhih kriyatam aglopa iti kim atra kartavyam / paratvad
vrddhih / nityo lopah / krtayam api vrddhau prapnotyakrtayam
api prapnoti /

Bhasya: The putting down as an irregularity the (final) a for hali and
kali is so that there should not be san-vid-bhava a-ja-hala-t “He
ploughed or took hold of the plough”, a-ca-kala-t “He took hold of
the die called kali”.

This is not the purpose. When there is effected the lopa/elision of
i, then will apply the prohibition, “not for those arngas having ak (= a,
i, u, r, [) vowels lopalelided”. When vrddhi is effected (by aco # niti
7.2.115) there is lopalelision (by navisthavatpratipadikasya 6.4.155
Va. 1 (ti lopa)) of causative ni (becomes ai by 7.2.115) and then the
anga does not become one with ak-lopa/elided. Here this should be
reflected on, ‘Let vrddhi be effected or lopalelision of ak (be
effected)’. Which here is to be applied? Because of being subsequent
(7.2.115 to the lopa rule 6.4.51, by vipratisedhe param karyam 1.4.2)
vrddhi rule (prevails)

28.6 anityo lopah / anyasya krtayam vrddhau prapnoty anyasya-
krtayam Sabdantarasya ca prapnuvan vidhir anityo bhavati /
vrddhir apy anitya / anyasya krte lope prapnoty anyasyakrte
$abdantarasya ca prapnuvan vidhir anityo bhavati / ubhayor
anityayoh paratvad vrddhih / vrddhau krtayam lopas tan-
naglopy angambhavati / atve punah sati vrddhih kriyatam lopa
iti yady api paratvad vrddhir vrddhau krtayam apy ag eva
lupyate /| tasmat susthiicyate halikalyor atvanipatanam san-
vadbhavapratisedhartham iti //

(No), lopa is an invariable (nitya) (grammatical operation). When
vrddhi is effected for one (situation) it obtains, when it is not effected
(lopa obtains) for another (situation) and obtaining for another word
(the operation) is variable/anitya when lopa is effected for one (word).
(Paribhasa 43:) Sabdantarasya prapnuvan vidhir anityo bhavati, A
rule for which a difference of word (form) obtains (when another rule)
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obtains is anitya. vrddhi is also not nitya/variable. Even when lopa is
effected, it obtains for one (rule), and when lopa is not effected, it also
obtains for another (rule).

Sabdantarasya prapnuvan vidhir anityo bhavati,

A rule for which a difference of word (form) obtains (due to another
rule obtaining at the same time) is anitya. Neither is nitya, (and)
because of being subsequent (to the lopa rule), the vrddhi (rule
prevails). When vrddhi is effected lopa (applies). That anga (base)
becomes a non-ak lopa arnga (because ai will have been elided not ak
(= a, i, -u, r or ). But when there is the substitution of the letter a, the
question arises whether to let vrddhi be effected (then) lopa.

Although because of being subsequent (to the lopa rule) vrddhi (is
effected), even when vrddhi is effected (giving lopa a in place of short
a and therefore still included in the pratyahara ak), ak is in fact
elided.

Therefore it is well said “The laying down of a irregularly for hali
and kali is for the purpose of prohibiting san-vad-bhava (having
operations like that of a word ending in san, viz. the i in the
reduplicative syllable which then would become lengthened).

Notes on MahaBhagsya on Panini 3.1.21

Varttika Summary
Katyayana states the reason for hali and kali having a final a in the sitra
is to prevent sanvadbhava.

Bhasya Summary
Having introduced the varttika, by asking why the nipatana forms hala
and kala occur in the sitra, Patafijali gives the reduplicated Aorist forms.
In his typical pedagogical style, first taking the parvapaksa against the
varttika, he shows how in fact both the vrddhi and the lopa rules
concerned are anitya by (Pari. 43) ‘A rule for which a difference of word
form obtains when another rule obtains is anitya’ and therefore vrddhi
being the subsequent rule applies first, from which it becomes clear that
only vrddhi of a will allow the needed ‘aglopa’ to prevent sanvadbhava.
So the varttika is confirmed.
27.23 mundamisra kayor idam grahanam iti Kai. “kim ikarantayoh
krtatvayor grahanamutakarantayor eveti prasnah
The question is whether (there should be) mention in the siatra of
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(hali and kali) ending in i effected or ending in a?
kim prayojanam iti What is the purpose?
halikalt ity eva kasmanna kriyata ity arthah
The meaning is ‘Why are not (the forms) effected as hali and kali?’
Sabdantarasya ceti “For which a difference of word (form obtains)”
yady api vrddhau krtayam api lopasya pravrttistathapi vacanikam tasya
nityatvam athava anyasya pravrttav apy anyasya sthanino pravrtya
lopasya nityatvam
Even though when vrddhi is effected there is application of lopa, still the
anitya nature of that is expressly mentioned. Or else even when there is
application, there is the anitya nature of the lopa of another original which
has not taken place.

27.23 munda vrata ... tistebhyo nic

The Bhasya makes no comment on vrata but Kas. explains vratada
bhojane tannivrttau ca payo vratayati vrsalan nam vratayati

In the sense ‘due to a vow there is eating and abstaining therefrom’. He
drinks hot payas/milk after a fast. He avoids Sadra food.

Nyasa payo bhunkte ity artha vrsalan nam na bhurkt ity arthah

va°® 1 sanvadbhava

sanvallguni can pare ’naglope 7.4.93

“In the reduplicative aorist of the causative stem the reduplicate is like that
of the desiderative when the vowel of the dhatu is light (i.e. having a short
vowel) and followed by only one consonant, and the dharu has not lost its
final vowel before the causative pratyaya ni” (as it would by 6.4.51).

28.3 ... Kas. on imau halikalt sta ikarantau kalim grhnati kalayati

He takes hold of the die called kala (the losing die).

krtam grhnati krtayati

He seizes the die called krta (lucky, marked with four dots).

by ... ato lopa (ardhadhatuke) 6.4.48

e.g. kama nin kamenin 3.1.30

ata upadhaya 7.2.16 ’

akama i at nisridrsrbhyah kartari can 3.1.40

akama at neraniti (lopah ardhadhatuke) 6.4.51

acakama at cani 6.1.18

actkamat sanyatah 7.4.79 (if) dirghe laghoh 7.4.94

Therefore if ... kala or hala were considered the base, the undesired forms
would be actkalat and ajrhalat instead of the proper forms acakalat and
ajahalat, derived so because hala and kala are ending in a and because of
‘ato lopa’, will not have sanvadbhava.

28.3 ikaralope krte

“When lopa elision of i is effected (then will apply prohibition),” by
(ceh 6.4.155)
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Varttika: navisthavatpratipadikasya karya bhavattti vaktavyam

It should be stated that in the presence of ni the operations for a
pratipadika are as if it had been pratyaya istha following, namely

1) pumvadbhava) rabhava) tilopah) yanadirum

so by ‘tel’ (tilopa) ti (final vowel and consonant) is elided.

by ‘neraniti’ (6.4.51 ardhadhatuke lopah)

“There is lopa of the i of ni final of an anga in the presence of an
ardhadhatuka pratyaya without agama it (which would have become ai
by ato nniti 7.2.115 because in fact ai has been elided then the arga is not
one with ak lopa, it being outside the scope of ak, therefore sanvadbhava
would be applicable and the undesired consequences long 7 in the
reduplicative.

28.6 akrdyakara iti dirghatvam

Ya when not a krt pratyaya causes lengthening.
akrtsarvadhatukyordirghah 7.4.25 (yi, kniti)
“A long (vowel) acts in place of the final vowel of an anga (stem) before a
pratyaya beginning with y having an indicatory k or 7 when it is neither a
krt nor sarvadhatuka pratyaya.”
e.g. sukhayate (3.1.18 kyar)) He feels pleasure
similarly lohitayate He is or becomes red, he reddens M.Bh. 1.1173 etc.
Hanv. 5825
knidgrahanam anuvartate The specific mention of indicatory & and r
follows on from ayan yi kniti 7.4.22 (§tn)
“Before a pratyaya beginning with a y and having an indicatory k or 7 ay
acts in place of the i of §7.”
Sayyate with yak “It is slept.”
anyasya krte lopa iti  “When lopa is effected for one (word).”
ata upadhaya ity anenakarasyety arthah
The meaning is by the satra ata upadhayah 7.2.116 there is vrddhi in
place of the penultimate a .
Kai. “nanu lopasya sthamvadbhdvdt kathamakarasya prapnoti naisa
dosah praptau satyam sthanivadbhavena pratibandhah kriyate puarvasya
vidhau sthanivadbhavavidhanat apraptau tu puarvavidhyabhavat sthani-
vadbhava eva na syat yady api bhinnalaksana bhinnasvabhava ca vrddhis
tathapi vrddhisabdavacyatvad abhedamarasritya Sabdantarapraptya-
vrddher nityatvam kathitam tatvatas tu lope krte vrddher apraptya-
nityatvam vaktavyam nydyavyutpddandya tv anyathabhiniham sitram
pratipadikad dhatvartha iti nici siddhe praparicartham ity ahuh na ca
tatkarotityadina tatra dhatvarthaniyamah kriyate rajanam atikranta-
vanatyarardjad ityadav api nico darsanat mundam karoti manavakam
ityadau sapeksebhyo ’pi nijarthava //
Surely because of being lopa like the original (sthanivat), how (can)
(vrddhi) of a obtain? This is no fault. When it obtains, by reason of being
sthanivat obstruction is effected i.e. the rule is prevented. Because of the
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enjoining of sthanivadbhava when a rule would otherwise operate on the
prior letter (1.1.57). However, when it does not obtain, because of the
absence of a rule operating on the prior letter, sthanivat bhava in fact
would not be applicable, although vrddhi has a different effect and a
different nature. Still, because of the nature of that to be expressed by the
word vrddhi, having resorted to non-difference by reason of a difference
of word (form) obtaining, the nitya nature of vrddhi is declared. However,
in reality ‘when lopa is effected’ should it not be stated there is the nature
of anitya for vrddhi by reason of not obtaining? [Rather] however, for the
derivation of the rule it is expressed otherwise. They say when the satra
(curadibhyo nic 3.1.25) by which nic applies after a pratipadika with the
sense of dhatu is established, it is for application (repetition in a clearer
form), and not with (the sense of) ‘he makes or does that etc.” There, a
restriction is being made on the meaning of the dhatu from seeing (the
example of) nic even in such cases as atyardjat meaning ‘he overcame the
king’. Or else the meaning of nic is also (seen) after those words expecting
another (word to complete the sense) as in the example ‘he shaves the
youth’ etc.

28.12 dhator ekdco haladeh kriyasamabhihdare yan [/3/1/22//

samabhihara iti ko ’yam Sabdah / samabhipurvad dharater
bhavasadhano ghaii / samabhiharanam samabhiharah / tad
yatha / puspabhiharah phalabhihara iti // visama upanyasah /
bahvyo hi tah sumanasas tatra yuktah samabhiharah / iha
punar eka kriya //

Panini 3.1.22: The pratyaya yan acts after that dhatu which has one
vowel and begins with a consonant, in the sense of repetition of any
act (or intensity of action as represented by the intensive).

Bhdasya: What is this word samabhihare? Ghari pratyaya acts (after
the dhatu hr) as the sadhanal/instrument or means of accomplishing/
manifesting the action of the dhatu hr preceded by (the upasargas)
sam and abhi. Samabhihara (n. the act of seizing upon, taking etc,
repetition) is the equivalent to samabhiharana.

As for example puspabhihara “seizing of flowers” and
phalabhihara “the taking of fruits”. This is an unsuitable statement of
illustration. For these flowers are many and there in that context the
word samabhihara is appropriate. But here the action is one.
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28.15 yadyapyeka samanyakriyavayavakriyas tu bahvyah / adhi-
Srayanodakasecanatandulavapanaidhopakarsanakriyah / tah
kaScitkartsnyena karoti kaScidakartsyena / yah kartsnyena
karoti sa ucyate / papacyata iti /

28.19 atha dhatugrahanam kim artham / iha ma bhiit / pratati bhrSam
iti // ata uttaram pathati /

Although the general activity (of the verb) is one (in meaning) still the
verbal activities of its parts are many. (The one action of cooking
involves the many) activities: adhisrayana- “the act of putting on the
fire”, udakasecana- “the pouring out of the water”, tanduldvapana-
“sowing or placing of the rice”, and edhopakarsanana- “the act of
drawing or dragging near the fuel”.

Those (activities) someone (may) perform in their entirety,
someone (else) partially. About him who performs the activity in full
it is said, papacyate “He cooks (it) very much”. Or (it means) “he/it
cooks again and again/pdpacyate”.

Now what is the reason for the specific mention of the word
dhatu? So that the rule should not be (applicable) here. pra atati
bhrsam “He roams about very much”, (with the wupasarga pra,
therefore not (just) after the dhatu). Then he gives a reply.

28.21 yanvidhau dhatugrahana uktam //1//

kim uktam / tatra tavad uktam karmagrahanat sanvidhau
dhatugrahananarthakyam sopasargam karmeti cet karma-
viSesakatvad upasargasyanupasargam karma sopasargasya hi
karmatve dhatvadhikare ’pi sano ’vidhanam akarmakatvad iti /
evam ihapi kriyasamabhiharagrahanad yanvidhau dhatu-
grahananarthakyam sapasargah kriyasamabhihara iti cet
kriyasamabhiharaviSesakatvad upasargasyanupasargah

29.1 kriyasamabhiharah sopasargasya hi kriyasamabhiharatve
dhatvadhikare ’pi yano vidhanamakriyasamabhiharatvad iti //

Varttika 1: When there is specific mention of dhatu in this yan rule it
has (in fact already) been expressed (on 3.1.7 as pointless). '

Bhasya: In respect of the mention of the word dhatu in this rule it has
already been stated. What has been expressed/spoken? Just there
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(3.1.7) Varttika 1-3 it was stated:

(1) Because of the mention of karman in the san rule, the mention
of dhatu is pointless. (2) If (we say) the karman is ‘together with an
upasarga’ (that is not true) because upasarga is a qualification of
karman (therefore) karman is without an upasarga. (3) For if the
karman is together with an upasarga, then there would be no rule for
san in the context of the governing sitra dhatoh because of it not
being the karman/object.

So here also, because of the specific mention of kriyasam-
abhihare/‘repetition of the action’, the specific mention of the word
dhatu is pointless.

If (we say) kriya samabhihare ‘repetition of the action’ is together
with wupasarga (this is not correct), because the upasargas are
qualifying kriya samabhihare ‘repetition of the action’, then (in
reality) kriya samabhihare ‘repetition of the action’ is without an
upasarga. For if the ‘repetition of the action’ (kriya samabhihara) is
together with an upasarga, there is no ordaining of yan pratyaya in
the context even of the dhatu governing rule/adhikara, because of the
dhatu not having the character of kriya samabhiharalrepetition of the
act.

29.3 athaikaj jhaladigrahanam kim artham / iha ma bhit / jagarti
bhrsam / tksate bhrsam /

Now what is the purpose of the mention of ekac and haladi (which
has one vowel and begins with a consonant)? So that the rule should
not be applicable here: jagar-ti bhrsam “He wakes fully or becomes
intensely awake”. (jagr has two vowels). tksate bhrsam “He looks
intensely.”

29.8 ekaj jhaladigrahane ca //2//

ekaj jhaladigrahane coktam / kim uktam / tatra tavad uktam
karmasamanakartrgrahananarthakyam cecchabhidhane pra-
tyayavidhanad karmano hyasamanakartrkadvanabhidhanam
iti/

Varttika 2: And in relation to specific mention made (in the sitra) of
‘(after that dhatu which has) one vowel and begins with a consonant’,
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(it has already been stated).

Bhasya: And in relation to the specific mention made (in the sitra) of
‘(after that dhatu which has) one vowel and begins with a consonant’,
it has (already) been stated. What was stated? There (3.1.7 Varttika 6
& 7) it was just stated: ‘And mention of the object/karman having the
same agent is pointless, because of the ordaining of the pratyaya when
desire is being expressed or (san) is not known to occur after that
which is not karman/object and which has not the same agent (as that
of the wisher of the karman)’. Here also (it can be argued in the same
way) the mention of ekdac and haladi is pointless because yan is stated
in the sense of kriya samabhihara and that which is not ekac and not
haladi does not express (kriyasamabhihara).

29.7 ihapy ekaj jhaladigrahananarthakyam ca kriyasamabhihare
yan- vacandd anekdco halader hy anabhidhanam iti // tac
cavasSyam anabhidhanam asrayitavyam / kriyamane ’pi hy ekdj
jhaladigrahane yatraikdaco halades cotpadyamanena yan-
arthasyabhidhanam na bhavati na bhavati tatrotpattih / tad
yatha /| bhrsam Sobhate /| bhrsam rocate / yatra
canekaco ’halader votpadyamanena yanarthasyabhidhanam
bhavati bhavati tatrotpattih / tadyatha / atatyate araryate
asasyate sosicyate sositryate momiitryate //

And it is essential that the non-ordaining be resorted to. For even
when mention is made of having a single vowel and ending in a
consonant, where there is no expression of the meaning of yan
(intensive) by producing the pratyaya after dhatus having one vowel
and beginning with a consonant, there is no arising (of the yar form),
as for example: bhrsam Sobhate- “He shines intensely”; bhrsam
rocate- “It is intensely resplendent or likes very much” (both dhatus
$ubh and ruc having a single vowel and beginning with a consonant).
And where there is ordaining of the meaning of yarn together with
the producing of the (statement) “having more than one vowel and not
beginning with a consonant” (there is arising of yan). atatyate “He
wanders very much” (dhatu at); araryate “He wanders about, hastes
towards” (dhatu r); asasyate “He reaches or pervades intensely”
(dhatu as); sosucyate “He intensely points out” (dhatu suca);
sosutryate “He intensely strings together or puts in the form of a
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satra” (dhatu sitra); momitryate “He urinates intensely” (dhatu
miitra).

29.14 arnote$ copasankhyanam //3//

arnote$ copasankhyanam kartavyam / prornoniiyate / atyalpam
idam ucyate drnoter iti /

Varttika 3: There (should be) additional enumeration of (the dhatu)
arnoti/irnu (as having the pratyaya yan).

Bhasya: Additional enumeration should be made of (the dhatu)
arnotilirnu (as having the pratyaya yan) as prornoniiyate “He covers
completely”. The additional statement of #rnu is too limited as (only
an additional enumeration of the dhatu) arnoti/arnu.

29.15 sucisatrimitryatyartya$arnoti
grahanam yanvidhau / anekajahaladyartham /

Varttika: Specific mention (should be made) of (the dhatus) sic-i,
satr-i, mitr-i, at-i, art-i, as-i and drno-ti (as being) in the scope of the
yan rule for the reason that they are either of more than one vowel or
do not begin with a consonant.

29.17 sdcimatrimatryatyartyaSirnotinam grahanam kartavyam / kim
prayojanam /| yanvidhavanekdjahaladyartham / sosicyate
sosuatryate momitryate atdtyate araryate aSasyate prornoni-
yate // arnoter na vaktavyam /

vacya urnor nuvadbhavo yanprasiddhih prayojanam /
amas ca pratisedhartham ekacas cedupagrahat //

Bhasya: Specific mention should be made of (the dhatus) siic-i, sitr-i,
mitr-i, at-i, art-i, a$-4 and #grno-ti. What is the purpose? For the
reason that (although) they are either of more than one vowel or do
not begin with a consonant, they are in the scope of the yarn rule.
sosuicyate “He points out intensely”; sosutryate “He intensely strings
together in the form of a siatra”; momiitryate “He urinates intensely”;
atatyate “He wanders about very much”; araryate “He wanders about,
hastes towards”; asasyate “He pervades intensely”; prornoniiyate “He
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covers completely”. Yan should not be stated (as acting after arnoti
without the upasarga pra).

Sloka Varttika: 1t should be stated that arnu (dhatu to cover) be
(treated) like (dhatu) nu (to praise), so that yan (the intensitive
pratyaya) is established (as applicable after it), also so that am
(periphrastic perfect pratyaya) be prohibited (and) having one vowel
there is prohibition of it (augment).

29.22 kriyasamabhihare yano vipratisedhena lod bhavati //4//

kriyasamabhihare lod yano bhavati vipratisedhena kriya-
samabhihare yan bhavatityavakasah / dhatur ya ekaj jhaladih
kriyasamabhihare vartate ’dhatusambandhah | loliyate /
loto ’vakasah /

29.25 dhatur yo ’nekdjahaladih kriyasamabhihare vartate dhatu-
sambandhah / sa bhavarijagrhi jagrhity evayam jagarti / sa
bhavanthasvehasvety evayam thate /

Varttika 4: When repetition of the action (is to be expressed), by
reason of a conflict of rules of equal strength, lof (being the later) rule
prevails in place of yar.

Bhasya: When repetition of the action (is to be expressed), by reason
of conflict of rules of equal force (the subsequent one) lo¢ (imperative)
applies in place of yarn because preceding it (in the Astadhyayr).

The rule of yar in the sense of repetition of the action has scope
when there is a dhatu which has one vowel and begins with a
consonant and is connected with (another dhatu) (e.g.) lolayate “He
cuts intensely or repeatedly”.

There is scope for (the operation) of lot when there is a dhatu
which has more than one vowel or does not begin with a consonant,
which conveys repetition of the action (when) connected with
(another) dhatu.
sa bhavari jagrhi jagrhi ityeva ayam jagarti “Wake up properly,
wake up! Thus the (man) awakes”.
sa bhavan Thasva thasvetyevayam thate “Strive, strive! Thus does
he strive”.
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30.1 dhatur ya ekaj jhaladih kriyasamabhihare vartate dhatu-
sambandhas ca tasmad ubhayam prapnoti / sa bhavaml lunthi
lunthtty evayam luniti / lod bhavati vipratisedhena / na
tarhidanim idam bhavati sa bhavaml loliyasva loliyasvety
evayam lolityata iti / bhavati ca /

That dhatu which has one vowel and begins with a consonant, in
expressing repetition of the action and which is connected with
(another) dhatu obtains both (yar and lot pratyayas acting) after it.
(As) bhavan lunthi lunthi ityevayam lunati “Cut repeatedly, cut! Thus
he cuts”. Lot (being a rule subsequent) by reason of there being a
conflict of rules of equal force (prevails over the yar: rule preceding it).
Then now is the following construction available: sa bhavan
loliwyasva lolizyasva ityevayam loliuyate “Cut repeatedly Sir, cut
repeatedly! Thus (instructed) he cuts repeatedly. (Yes it is) also
applicable (with yan)”.

304 na va nanarthatvat kartrkarmanor hi lavidhanam kriya-
viSesesvarthe yan //5//

na varthe vipratisedhena / kim karanam / nanarthatvat | ka
nandrthata / kartrkarmanor hi lavidhanam / kartrkarmanor hi
lod vidhtyate kriyavisSese svarthe yan / tatrantarangatvad yana
bhavitavyam // na tarhidanim idam bhavati / sa bhavaml lunthi
lunthity evayam lunati / bhavati ca / vibhasa yan yada na yan
tada lot 1/

Varttika 5: Or else (there is) not (a conflict of rules) because of
difference in meaning. For the ordaining of /a (tense/mood pratyaya)
occurs in the sense of kartr/agent and karman/object (whereas) yan
(occurs) when a qualification in the verbal activity in the sense of the
meaning of its own (dhatu/prakrti/base).

Bhasya: Or else there is no purpose in (accepting) a conflict of rules
of equal force (requiring the subsequent to overrule the prior). What is
the reason? Because of a difference in meaning. What is the nature of
the difference in meaning? For the ordaining of la (tense/mood
pratyaya) is in the sense of kartr/agent and karman/object. For (that
reason) Jot (imperative) is ordained in the sense of kartr and karman
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(whereas) yan (intensive) is ordained as qualifying the verbal activity
in the sense of the meaning of its own (dhdatu/prakrti) or base i.e.
svarthe. In that context because of being antaranga (more inner/a rule
whose causes of operation occur earlier in the process of the word’s
formation), yan should be applicable. Then this, (following usage), is
not possible. sa bhavan lunthi lunthityevayam lunati Cut, cut! Thus he
cuts. Thus (instructed) he cuts repeatedly. Optionally yar is applicable,
when yar is not (applied) then lot acts.

nityam kautilye gatau //3//11//23

lupasadacarajapajabhadasagrbhyo bhavagarhayam //3/1/24//

30.9 uttarayor vigrahena viSesasampratyayan nityagrahananartha-
kyam //6//

30.10 uttarayor yogayor vigrahena viSesasydasampratyayan nityagra-
hanam anarthakam / na hi kutilam kramatiti cankramyata iti
gamyate // athaitebhyah kriyasamabhihare yana bhavitavyam /

Varttika 6: The specific mention of the word ritya (invariable) in the
rule is pointless in the absence of the specific sense of repetition of the
action (conveyed by yan) in the case of the subsequent two rules and
the absence of agreement of understanding on the specific meaning by
constituent analysis (viz. kautilye “crookedness” and arhayam
“contempt”).

Bhagsya: In the two subsequent rules, because of absence of agreement
or understanding on the specific meaning by constituent analysis, the
specific mention of nitya/invariable is pointless. For kutilam kramati
“He goes crookedly” is not understood or known in usage to occur,
(only) cankramyate. Now, when then should yan not be applicable
after these in the sense of repetition of the action?

30.12 kriyasamabhihare ca naitebhyah //7//

kriyasamabhihare ca naitebhyo yana bhavitavyam / bhrsam
Jjapati brahmanah / bhrsam samidho dahatity eva //
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Varttika 7: Yan does not obtain after these dhatus in the sense of
repetition or intensity of the action. bhrsam japati brahmanah “The
Brahmana repeatedly mutters sacred mantras”. bhrsam samidho
dahati “He repeatedly burns fuel”. (i.e. in such cases the ‘original yarn’
sense of intensity or repetition can only be expressed by a vakya/
sentence or phrase not by the pratyaya yan).

Notes on MahaBhasya on Panini 3.1.22

Varttika Summary

Katyayana’s piarvapaksa view in this first varttika is as in 3.1.7 Va. 1-3
that the mention of dharu is pointless. Similarly the second varttika is a
reiteration of the principle stated on Va. 6-7 that specific mention of one
vowel and beginning with a consonant is pointless, because of the
meaning intended only being conveyed with such conditions.

The third varttika expands the rule to include yan acting after @rnu in
spite of having more than one vowel and not beginning with a consonant.
The next varttika expands the scope further to six more dhatus sici etc.
which either have more than one vowel or do not begin with a consonant,
with @rnu also included.

The fourth varttika deals with conflict between lof and yarn
expressing repetition of action explaining that lof prevails because of
being the later rule.

The last view is rejected by the fifth varttika stating there is no conflict
because of a difference of meaning, lof is in the sense of karman or kartr,
yan is svarthe.

The sixth varttika relates to 3.1.23, and points out that mention of
nitya is pointless due to absence of the sense of repetition and lack of
agreement on specific meaning for the two rules 3.7.23-4.

Finally yar is stated as not acting after the dhatus of 3.1.24 in the
sense of repetition or intensity.

Bhdasya Summary

Patarijali begins by explaining the meaning of the word samabhihara
formed with the dharu hr preceded by upasargas sam and abhi followed
by ghari pratyaya may mean the act of seizing flowers etc., but this is only
one of many verbal activities that the one general activity of Ar may
convey. So pac may involve many activities adhisrayana etc., but he who
performs all of them can be said to cook intensely or again and again.

He then introduces the first varttika by saying the mention of dhatu is
to prevent yan after a dharu together with an upasarga. On which, having
first quoted what the varttika implies, namely va. I-3 on 3.1.7, he
concludes, similarly because of mention of ‘kriyasamabhihare’ reference
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to dhatu is pointless. However, if ‘repetition of the action’ is taken as
together with an upasarga, then there can be no ordaining of yarn even in
context of dhatu governing rule, unless there is this mention of dhatu in
the sutra.

Pataiijali introduces the second varttika by giving the example zksate
bhrsam to show why mention is made of having one vowel and beginning
with a consonant. Discussing the second varttika, having quoted the
parvapaksa va. 6-7 on 3.1.7, he says similarly here it may be argued
“having one vowel and beginning with a consonant may be pointless since
yan in the sense of ‘kriyasamabhihare’ only acts after such dhatus™.
Moreover since there are examples of the intensive meaning being
expressed after such dhatus without yan, and cases of yan acting after
dhatus of more than one vowel and beginning with a vowel, it should be
ordained. In other words, the next two varttikas become essential to
specify those exceptions, #rnu with pra, sici, etc. for which all the full
forms are given. In addition the §loka varttika treats arnu like nu so that
yan may act after it, and so that am of the periphrastic perfect and augment
it be prohibited.

He agrees with the fourth varttika, there being scope for both yar and
lot. When there is a conflict lof prevails, being subsequent, but even
repetition may also be expressed by yan, in combination with lof.
Similarly on the fifth varttika he makes the modifications based on
observed usage, that though yarn should apply because of being antaranga
it optionally does and then in its absence /ot acts. He explains the sixth
varttika by simply showing that only one usage occurs, with yan. There
being no alternative, stating nitya is pointless. Finally he shows by the
examples on the seventh that repetition or intensity can only be expressed
by vakya in the case of dhatus in 3.1.24.

Kai “iha sabhahiharo nama mirtasyanekasyaikakalasya bhavati/ dhatu-
vacya tu kriyaikaiva, yugapadekena dhatunanekasya anabhidhanat/ sa ca
nivrttabheda sadhyaikasvabhavatvad dhatunda pratyayyate/ adhisrayana-
dinam ca kramajanyatvad yugapadavasthanabhavdc ca kriyasamabhiharo
na sambhavatiti/ manyamanah prcchati samabhihara iti ko "yam iti/

Here in the context of repetition or intensity of action, in fact (yan) is
applicable for several forms (but) one time. However, one action alone is
to be expressed by the (one) dhatu, because of the inability to express the
meaning of more than one (action simultaneously by one dhatu). And that
has ceased from distinctions (of action because of the naturalness of that
one to be accomplished, which is made known through/by the dhatu. And
thinking ‘repetition or intensity of the action is not possible’, because the
act of putting on the fire and the rest have the nature of being produced
sequentially, and because of the condition of simultaneous (different
actions forming one dhatu).”

He asks: “What is this (word) samabhihara?”
itarastadbuddhipartksartham Sabdavyutpattim aha samabhiparvad iti/
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The other wishing to test that idea, states the derivation of the word (ghar
after dhatu hr preceded by upasarga sam and abhi).

yady apy eketi/ mukhyasya samabhiharasyehasambhavad gauna asriyate/
buddhi gocaranekasakalavayavakriyasamgatah paunah punyendanustiya-
manapradhanakriyavisayo vetyarthah/

The meaning is, the secondary action is resorted to here because of the
impossibility of repetition of the chief/principal action. These many
actions with all their parts united in the range of the (one) mind or the
sphere of the principal action is being repeated again and again.

28.16 Kai “sadharant samitharipa kriyadhatuvacyety arthah/ yathoktam
The meaning is that the action to be expressed by the dharu is
general/common, having the nature of a collection (of activities).

harina As has been stated by Bhartrhari

gunabhitair avayavaih samithah kramajanmanam/

buddhya prakalpitabhedah kriyeti vyapadisyate// 3.8.4

“What is called action, is a collection of parts produced in sequence and

mentally conceived as (one and) identical with the parts which are

subordinate to it.”

samithas ca tathabhiitah pratibhedam samahisu/

samapyate tato bhede kalabhedasya sambhavah// 3.8.5

“Such a whole is attributed to each one of the parts. Thus when

differentiation takes place, difference of tense/time become possible.”

Kai// “athava adhisrayanadinam tadarthyena pravartanad gunatvad

avayavatvam tasyas ca sadharanatvam ucyate/ tad uktam

Otherwise because of the actions of putting on the (fire) etc. preceeding,

by reason of having that as (main) purpose, and their character of being

parts arising from the secondary nature (of the actions), their common
nature is stated.

As was said (by Bhartrhari)

anantaraphalam yasyah kalpate tam kriyam viduh/

pradhanabhuatam tadarthyad anyasam tu tadakhyata// 3.8.15

“That moment immediately after which the result is produced, has been

known to be primary action. The other are also so called because they are

intended to produce that very result (tadarthyat).”

28.17 kartsnyeti/

(About him who performs the activity) in full (it is said ... )
e.g. pac said to have a main meaning vicatana ‘separation of grain’ or
vikhattih ‘softening of the grains’ and the preceding subordinate moments
the secondary meaning.
Kai “vijattyavyavahitassakalyenety arthah/”
The meaning is, uninterrupted by dissimilar or heterogeneous (actions).
atheti/ dhatur eva samabhiharavisistakriyavact
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dyotakastupasarge na tu vacaka ity arthah/

The meaning is that the dhatu alone expresses the action distinguished by
repetition. Moreover the upasarga is dyotaka (illuminating or making
clear [the meaning]) not expressing the meaning directly/karaka.

28.19 pratattti/
Kai. on “dhatapasargasamudayasya kriyavisesavagatihetutvat tato
yadi pratyayah syat tatah sopasargasya dvir vacanam prasajyeta/
pratatyate iti cesyete/ sanmitrotkam vastv ihdpy atidiSati — yan
vidhay iti/”
If because of the nature of cause (with ni lopa), there being a
conception of the qualification of the action as being for the
combination of dhatu and upasarga, then the pratyaya yan would be
(applicable) and the reduplication of dhatu together with the
upasarga would be applicable, (and this is not desired). And what is
in fact desired is the form pratatyate (where) just af is reduplicated
not pra.

That matter which was stated in the san sitra (3.1.7) is also extended here

(in Va. 1) yan vidhi (referring to Va. 1-3).

29.1 dhatvadhikare ’prti/
“For if the repetition of the action is together with an upasarga there
is no ordaining of yan in the context given, even of the dharu
governing rule.”
prapapacyata ityadau/ He cooks repeatedly (where pac is reduplicated
not pra). i.e. the siatra is applicable in the relation to the dhatu alone
(separate from the upasarga), Nagesa.

29.13 arnotes ceti/
“And (additional enumeration of the dhatu) frnu (as receiving the
pratyaya yan).”
yathanydase siddhyabhavad vacanam/ karyantarasiddhaye ‘vasyam
arpoter nuvadbhavo vacyas tenaiva yano ’pi siddhim aha ‘vacya’ iti/
The expression (of this varttika) is because of an absence of valid (form
for arnu) when (the sitra is taken) as written. For establishing other
operations (than yar) as valid, it is essential that the state of being ‘like
dhatu nu’ should be expressed for dhatu arnu. By that means in fact the
establishment of yar as valid is also achieved. Thus he says vacya (it is to
be stated).
(Sloka varttika)
‘tatra yani bhavatideSa amitos tv abhavatideSas tayor nauter abhavat/’
There, when the condition (of being like nu) is extended in the context of
yan there is extension (to #rnu of the absence of the pratyaya am and
agama) it because of the absence of those two occurring for the dhatu nu.
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29.21 Kai. on idupagrahad iti/
idugrahah itpratisedhah/ vibhdsa gune iti paficami/ phalasya catra
hetutvam yathadhyayanena vasatitii udaharanani prornotrizyate
prornundava prornutah prornutavan iti/ yanaiva ca kriyasamabhi-
harasya dyotitatvan nityavipsayor iti kriyasamabhihare dve bhavata
iti va dvirvacanam na bhavati/ yada tu bhrsarthe ’pi paunah punyam
vivaksyate tada ‘papacyate papacyate’ iti dvir vacanam bhavaty eva/
“ldupagraha (means) prohibition of it (augment).” Fifth case by
vibhasa gune 2.3.25 (‘optionally the fifth case acts when the noun
expresses an attribute/quality which is the cause of an action and is
not feminine’) and here the nature of cause is for the fruit/effect as
‘He stays by reason of his study’. (Because of prohibition of if
augment #rnu is to be treated like nu.)

Examples:

prornoniiyate ‘He covers completely (yar intensive),

prornunava ‘He covered’ (perfect not formed with am),

prornutah ‘He was covered’ (kta past participle passive without augment

in),

prornutavan ‘He covered’ (ktavatu p. p. active without augment if).

And doubling of the word is optionally not applicable by the siatras ‘nitya

vipsayoh’ 8.1.4 (‘The whole word is repeated when the sense is always

and each’) and 3.4.2 kriyasamabhihare lot loto hisvau va ca tadhvamoh

(‘When the repetition of the action (or frequency) is indicated, the

pratyaya lot acts after a dhatu and the dhatu is repeated optionally, and the

pratyayas hi and sva or ta and dhvam are substitutes of lot’). (The varttika

referred to says) of middle/second person singular because of repetition of

the action being made clear (dyotika) it is (not directly expressed) by yar

alone. But when it is desired to express repetition in the sense of intensity

also, then only doubling of the verb is applicable. (He cooks intensely/

again and again) papacyate papacyate.

29.26 Kai. on sa bhavan iti
“samanyavisesabhavena kriyabhedasrayo dhatusambandhah/”
The resort to a distinction in verbal activity is by means of the
condition of the general activity and the particular activity, so (there
is) connection of the dharu (the lot ending is the general; and the
auxiliary because of embracing agent etc., is the particular activity.
Nagesa).
Kai. on sa iti/ “bhrSarthapaunah punyayoh pratipipadayisitatvad ekatara-
smin yanpratyayah/ aparasmims tu lot/ lota$ ca kevalasya samabhiharam
abhivyarktumasamarthyattadantasya dvir vacanam pravartate/”
The pratyaya yar (is applicable) in one of the other (alternatives), because
of the nature of seeking to (explain) or treat of intensity or repetition. In
the other alternative, however, there is lof. And doubling proceeds for
what ends with that, because of the inability to manifest/reveal repetition
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for a solitary lof ending verb.

30.7 Kai. on tatreti/
“There (yan is applicable because of being antaranga)”
“lodbahiranga kartradyapeksanad dhatusambandhapeksandc cal”
Lot is bahirariga because of (dependence on) expectation of agent etc.
and because of expecting connection with/of forms of dhatus (when
there is doubling).
Kai. on “vibhasa yan iti/ dhatoh karmana ity ato vety anuvartanat/”
Optionally yan because of va following on (from 3.1.7.)
dhatoh karmana etc.
Kai. on (nityam kautilye) na hiti/
Yarn invariably in the sense of crookedness. For kutilam kramati is not
(known to occur).
canakramyata ityasmadhyo ’rthah pratiyate nasau kutilam kramariti
vakyena Sakyah pratyayayitum iti tadarthanabhidhanad eva vakyam na
bhavisyati/ arthantare ca kautilyamatrapratipadane vakyam nivarayitum
aSakyam iti nityagrahanam anarthakam ity arthah/
[From the particular essential nature of the word in the two subsequent
(rules), it is understood that the two satras are in fact these varttikas.
Therefore the writing of the two sitras beginning with ‘nityam’ prior to
this is an error of the scribe. (NageSa on uttarayor iti “padasvarasat
dhator ekac iti sitra eva idam varttikam iti labhyate/ tenetah puarvam
nityam ityadisutravadvayalekho lekhakapramadat ...)]
Udyota: That meaning which is known from the form carnkramyate is not
able to be made known by the sentence kutilam kramati. Thus because of
not in fact expressing that meaning the sentence will not be applicable.
And the meaning is that ‘because when another meaning is being
conveyed as just crookedness (e.g. the path, Nagesa), it is not possible to
avoid a sentence’, so that the mention of ritya is pointless.

30.12 Kai. on kriyasamabhihara itil/ va° 7
“(Yan does not obtain after these) in the sense of repetition of the
action.”
“takrakaundinyanyayena kautilyabhavagarhabhyam yanah kriyasamabhi-
harad acchidya svikrtatvad iti bhavah/”
The sense is, by the principle or maxim of buttermilk for Kaundinya
(M.Bh. on 1.147 ‘a special exception to a general rule’, ‘though a
Brahmana, Kaundinya is made a special case (‘brahmanebhyo dadhi
diyatam takram kaundinyaya’)); due to having yarn ‘repetition of the
action’ because of its being chosen with the sense of crookedness and
contempt.
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30.15 satyapapasaripavinatilaslokasenalomatvacavarmavarna-
ciirnacuradibhyo nic //13/1/25//

satyapeti kim nipatyate /

Panini 3.1.25: The pratyaya nic acts after the words satya (true, in the
form satyapa), pasa (snare), ripa (form), vina (lute), tila (cotton),
Sloka (fame, stanza), sena (army), loma (body hair), tvaca (skin),
varma (coat of mail), varna (colour, sound), ciirna (dust, powder) and
the dhatus beginning with cur (to steal)”.

Patarijali: Is there ‘irregular derivation’ of satyapa (true form)?

30.18 satyasya kriiyapukca //1//

satyasya kriiyapukca nipatyate nic ca / satyam karoti
30.19 satyapayati // atyalpam idam ucyate /

Varttika 1: There is irregular derivation by adding nic and apuk (as
the agamal/augment) of the word satya in the sense of the dhatu krsi
(to make).

Bhasya: Apuk is the agama of (the final) of the word satya in the
sense of krii (to make) and nic (is the pratyaya). satyam karoti
satyapayati, “He speaks the truth”. Too small a scope is stated.

30.20 nividhavarthavedasatyanam apukca //2//

nividhavarthavedasatyanam apukceti vaktavyam / arthapayati
vedapayati satyapayati // yady apuk kriyate tilopah prapnoti /
evam tarhi pukkarisyate / evam api tilopah prapnoti / evam
tarhy akkarisyate / evam apy anakarantatvat pug na prapnoti /
evam tarhy aputkarisyate //

Varttika 2: In the statement of ni it should be said that ni and apuk
(the agama/augment) are for the final of the words artha (aim, wealth),

veda (knowledge) and satya (truth).

Bhagya: It should be stated that nic and apuk (the agama) act for
artha, veda and satya. arthdpayati “He treats of (or makes) ...
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money”, vedapayati “He imparts knowledge/causes to know”,
satyapatti “He speaks the truth”.

If apuk is effected (as agama here) lopa of the fi (the part
beginning with the i, last vowel) obtains (by teh 6.4.155, Va. I) (i.e.
the whole of apuk).

Then in that case puk will be ordained as the agama. Then also #i
lopa obtains. Well then he will make the augment gk. Then also ti
lopa obtains. Well then ak augment will be made. Then also, because
of not ending in long a puk does not obtain.

31.1 athava punar astv apug eva / nanu coktam tilopah prapnotiti /
apugvacanasamarthyan na bhavisyati / athava punar astu
pugeva / nanu coktam evam api tilopah prapnotiti |/ pug-
vacanasamarthyan na bhavisyati // athava punar astv ageva /
nanu coktam evam api

31.5 tilopah prapnoptiti / agvacanan na bhavisyati //

Otherwise again let it be the augment apuk alone. But surely it was
said lopa of ti (last vowel and any consonant that follows) obtains.
Because of the force of the apuk rule itself (otherwise the rule will be
vyartham/pointless) (lopa of ti) will not be applicable. Otherwise,
again let there be puk augment only. But surely it was stated (before),
so also lopa elision of i obtains. Because of the force of the puk rule
itself, lopa will not be applicable. Otherwise, again let there just be ak
augment. But surely that was spoken of before. ‘So also lopa of fi
obtains’. Because of the force of the rule ordaining augment ak itself,
(the lopa of ti) will not be applicable.

Notes on MahaBhagsya on Panini 3.1.25

Varttika Summary

In this first varttika Katyayana points out that the augment gpuk has been
added to satya in the sense of kr to obtain satyapa. In the second he adds
that nic also comes after artha and veda with the augment apuk.

Bhasya Summary

On the first varttika Patafijali simply adds what is implied, that satyapa is
a nipatana form. Having given the full forms on the second, he considers
variations on dpuk augment because fi lopa of apuk also obtains, but
concludes that lopa will not apply because of the rule itself. The
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alternative is augment ak which for the same reason would prevent lopa.

30.23 Kai. on satyapal “evantarhiti/”

“Then in that case (fuk will be ordained).”
acaryamatabhedapradarSanartho ’nekapaksopanyasah/
The mention of more than one point of view, is for the purpose of showing
a difference of opinion among the masters (frayamuni).
Nagesa: Kaiyata says this because by force of the rule alone. In fact
everywhere there is prevention of fi elision, so the mention of various
opinions (alone) is pointless.
tilopa iti/ i elision (obtains)
Kai. on “navisthavadityatidesad iti bhavah/”
The sense is (there is ti lopa obtaining) because of the extension (of the
scope of P.6.4.155) ‘teh’ by varttika “When ni follows (a pratipadika
undergoes the changes) as if ‘pratyaya istha’ (followed), one of which is ¢i
lopa™.
akkarisyat iti/ tatra pararipe krte ’co finititi
Well then he will make the augment ak.
vrddhau krtayam pugagama iti bhavah/
(cf. ato gune 6.1.97) when the form of the following (is the one
substitute).
The sense is that in the context when the vrddhi is effected (for the a of
satya) aco finiti 7.2.116 (ni following a vowel having an it n becoming ai)
p is the augment of the final (of the base) satya etc. (not giving the desired
form satyapa)
satya + ak + puk + ni + Sap + tip = satya + e + Sap + tip = satyapayati

hetumati ca 113/1/26//

katham idam vijiiayate / hetumaty abhidheye nijbhavatiti /
ahosviddhetumati yo dhatur vartata iti // yuktam punar idam
vicarayitum / nanv anendsandigdhena pratyayarthavisesena
bhavitavyam yavata hetumatity ucyate / yadi hi prakrty-
arthavisesanam syad dhetumata

ity evam briayat / naitad asti / bhavanttha hi visaya-
saptabhyo ’pi / tad yatha pramane yat pratipadikam vartate
striyam yat pratipadikam vartata iti /

Panini 3.1.26: The pratyaya nic acts after a dhatu when the sense of
hetumat (having or proceeding from a cause) is to be expressed, (i.e.
the cause which is the prompter/instigator of the agent/independent
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one with system within himself).

Bhasya: How is this (rule) to be understood? Whether it means
“When the sense of having a cause is to be expressed nic (pratyaya) is
applicable” or else “to a dhatu which conveys the sense of that having
a cause (nic is added)”. It is proper to consider this further. Insofar as
it is said “when that having a cause follows” surely with this without
doubt it should be qualifying the sense of the pratyaya. For if it were a
qualification of the meaning of the prakrti/base, the form would in
fact be hetumatah (fifth/ apadana /ablative agreeing with dhatoh).
This is not so. For here (in the grammar) there are examples of
saptami/seventh/locative in the sense of ‘with regard to’ or ‘in the
sphere of’. As for example, that pratipadika/crude base which occurs
with regard to lineal measure (has acting after it the pratyayas
dvayasac, daghnac and matrac (5.2.37) or that pratipadika occurs
with regard to feminine nature (has the following pratyayas acting
after it striyam 4.1.3).

31.11 evam ihapi hetumaty abhidheye nij bhavati hetumati va yo
dhatur vartata iti jayate vicarana // ata uttaram pathati /

So here also, question is raised whether “when the sense of ‘having
cause’ is to be expressed nic (pratyaya) is applicable” or (nic is
applicable to) that dhatu which occurs with regard to having a cause.
Hence (the Varttika-kara) expresses his reply:

31.13 hetumatiti karakopadanam pratyayarthaparigrahartham yatha
tanitkarane taksah //1//

hetumattti karakam upadiyate / kim prayojanam /

31.14 pratyayarthaparigrahartham / evam sati pratyayarthah supari-
grhito bhavati / yatha taniikarane taksah (3.1.76) iti tani-
karanam upadryate //

Varttika 1: (In the form) hetumati, the karaka (instrumental in
bringing about the action) is understood for the purpose of under-
standing the meaning of the pratyaya; as for example (in the sutra)
taniikarane taksah 3.1.76 (“The pratyaya $nu optionally acts after the
dhatu taks ‘in the sense of’ making thin or paring when a sarva-
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dhatuka pratyaya follows denoting the agent™.)

Bhasya: In the form hetumati a karaka is understood. What is the
purpose? For understanding the meaning of the pratyaya nic. When it
is thus present, the meaning of the pratyaya is easily understood. As
for example (in the suatra) tanitkarane taksah 3.1.76, the word
tanikarana (making thin or paring) is employed (to make known the
meaning of the pratyaya $nu after the dhatu taks).

31.15 yadi tarhi tadvat prakrtyarthavisesanam bhavati | prakrty-
arthaviSesanam hi tat tatra vijiiayate / tanikaranakriyayam
taksa iti // astu prakrtyarthavisesanam / ko dosah / iha hy uktah
karoti presitah karotiti nic prapnoti / pratyayarthaviSesane
punah sati naisa dosah / svasabdenoktatvan na bhavisyati //

31.20 prakrtyarthavisesane ’pi sati naisa dosah / yatra nantarena
Sabdam arthasya gatir bhavati tatra Sabdah prayujyate / yatra
hy antarenapi Sabdam arthasya gatir bhavati na tatra Sabdah
prayujyate //

If then like that, (hetumati) is taken as a qualification of the
prakrti/base, this (method) is applicable. For that is understood as a
qualification of the meaning of the prakrti prescribed there, ‘(Snu acts)
after dhatu taks having the sense of the action of paring’. Let it be a
qualification of the meaning of the prakrti. What fault is there? Here
nic obtains uktah karoti “(He who) was told does”, presitah karoti
“The one who was urged does”. But when the qualification of the
meaning of the pratyaya is present this is not a fault. Because of
having already been expressed by the word itself the pratyaya nic will
not be applicable.

Even when the qualification is of the meaning of the prakrti there
is no fault. When there is no understanding of the meaning without the
word, there the word is used. Where even without a word, under-
standing of meaning exists, there a word is not used.

31.21 iha tarhi pacayaty odanam devadatto yajriadattenety ubhayoh
kartror lenabhidhanam prapnoti / pratyayarthavisesane punah
sati na dosah / pradhanakartari ladayo bhavantiti pra-
dhanakarta lenabhidhiyate yaScatrapradhanam siddha tatra
kartartty eva trtiya /
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Then here (in the example) — pdcayaty-odanam Devadatto Yajfia-
dattena — “Devadatta causes Yajriadatta to cook the rice” expression
of both the agents by the la (tense pratyaya) becomes wrongly
applicable. When the qualification is of the meaning of the pratyaya,
again there is no fault. The principal agent is expressed by the la
(tense pratyaya) as (is stated). (The ten tenses or moods which all)
begin with the letter / are applicable in the sense of or in expressing
the principal agent. And (to denote him) who is here non-principal/
subordinate agent, in the context it is established that the third case
alone is employed in the sense of Agent.

31.24 iha ca gamito gramam devadatto yajfiadattenety avyatirikto
gatyartha iti krtva gatyarthanam ktah kartariti kartari ktah
prapnoti / iha ca vyatibhedayante vyaticchedayanta ity
avyatirakto himsartha iti krtva na gatihimsarthebhyah

32.1 (1.3.15) iti pratisedhah prapnoti // astu tarhi pratyaya-
rthavisesanam / yadi pratyayarthavisesanam pdcayaty odanam
devadatto yajfiadatteneti prayojye kartari karmasarijiia
prapnoti / bhavati hi tasya tasminn Ipsa / iha ca gramam
gamayati gramaya gamayatiti vyatirikto gatyartha iti krtva
gatyarthakarmani dvittya caturthyau na prapnutah /

Moreover having formed (the following sentence with a sense of
going not different from the causative meaning ‘made to go’ etc.)
referred to in the siatra gatyartha akarmaka etc. (3.4.72) gamito
gramam Devadatto Yajfiadattena- “Devadatta caused Yajnadatta to
go to the village”, kta/past participal passive obtains in the sense of
Agent because of (the statement) “Kra acts after dhatus having the
sense of going or movement in denoting the Agent”.

And here in the verbs vyati bhedayante “They are bursting
(crushing or destroying) forth together on each other simultaneously”.
vyaticchedayante “They cause each other to be cut”, with meanings of
injuring not separated from the causative meaning or that referred to
in the satra-1.3.15 gati himsarthebhyah “After dhatus having the
sense of ‘motion’ or ‘injury’ (when expressing interchange of action)
the armanepada vibhakti pratyayas are not used” because of which,
prohibition of the atmanepada obtains.

Then let (the sense be) the qualification of the meaning of the
pratyaya. If there is qualification of the meaning of the pratyaya then
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the technical name karman/object wrongly applies i.e. obtains in
denoting the agent to be employed/caused to act, as pacayati odanam
Devadatto Yajriadattena “Devadatta causes Yajfiadatta to cook rice”.
For he (Devadatta) has a desire in relation to him (Yajriadatta).

And here (in) the sentence gramam gamayati (and) gramaya
gamayati “He causes him to go to the village” with the meaning of
motion/going separated from that sense expressed in the sitra
gatyartha karmani dvitiya caturthyau cestayam anadhvani 2.3.12 “In
the case of dhatus implying motion, the place to which the motion is
directed takes the second vibhakti pratyaya (accusative) or the fourth
(sampradanaldative) case (in denoting karman/object, when physical
motion is meant, and the object is not a word expressing road)”, the
second and fourth cases do not obtain (as alternatives).

32.5 iha ca edhodakasyopaskarayatiti vyatiriktah karoty artha iti
krtva kriiah pratiyatne (2.3.53) iti sastt na prapnoti / iha ca
bhedika devadattasya yajfiadattasya kasthanam iti prayojye
kartari sastt na prapnoti / iha ca abhisavayati parisavayatiti
vyatiriktah sunoty artha iti krtvopasargat sunoty adinam iti
satvam na prapnoti // naisa dosah / yat tavad ucyate pacayaty
odanam devadatto yajriadatteneti prayojye kartari karmasanjfia
prapnotiti  gatibuddhipratyavasanarthasabdakarmakarmaka-
nam anity etan niyamartham bhavisyati /

And here (in the sentence) edhokasyopaskarayati “The water makes
the wood impart a new quality to the water with a meaning of
karotildhatu kr (to make) separated (from that causative sense
mentioned in the siatra), (by the siatra) kriiah pratiyatne 2.3.53 “The
karman/object of the dhatu kr takes the sixth vibhakti/case pratyaya,
when it means to impart a new quality or virtue”. The sixth case does
not obtain in the sentence bhedika Devadattasya Yajfiadattasya
kasthanam. “The act of causing Yajfiadatta to cut the wood is caused
by Devadatta”. The sixth vibhakti/case pratyaya does not obtain in the
sense of the Agent to be prompted or caused/impelled.

And here (in the verbs) abhi-savayati “He causes (him) to press
out the soma”, parisavayati “He causes (him) to press the soma from
all sides” with the meaning of sunoti/dhatu su (to press out soma)
different (from that expressed by the sitra) upasarhat sunoti suvati
‘etc. This is not a fault with reference to that which is stated (in the
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sentence), “Devadatta causes Yajfiadatta to cook the rice”/pacayaty
odanam Devadatto Yajfiadattena, the technical name karman/object
obtains in the sense of the Agent to be employed (i.e. subordinate
agent). I say, for the purpose of restricting the scope of karman saiijiia
there will be the suatra gati-buddhi-pratyavasana-artha-sabda-
karmakarmakanam ani karta sa nau 1.4.52: “For dhatus having the
sense of motion, knowledge or information and eating, and for dhatus
that have sound or some literary work for their karman/object and for
intransitive dhatus, that which was the agent of the dharu in its
primitive (non-ni/non causal state) is called the karman in its causal
state (when the dhatu takes the pratyaya nic)”.

32.11 etesam eva nyantanam yah karta sa nau karmasaiijiio bhavati
nanyesam iti // yad apy ucyata iha ca gramam gamayati
gramaya gamayatiti vyatirikto gatyartha iti krtva gatyartha-
karmani dvittyacaturthyau na prapnuta iti nasav evam presyate
gaccha gramam iti / katham tarhi / sadhanaviSistam asau
kriyam presyate gramam gaccha gramaya gaccheti //

For these (dhatus) alone not ending in ni that which is the Agent (in
the non causal state) has the technical name karman applicable to it in
the causal state when ni follows, but this is not so for any other
(dhatus). With reference to what was also said (above) iha ca gramam
gamayati gramaya gamayati etc. And here having formed the
sentence “He causes him to go to the village” with a meaning of
motion not different from that expressed in the si@tra — gatyartha
karmani dvittya caturthyau cestayam anadhvani (2.3.12) the second
and fourth vibhakti pratyayalcases do not obtain. (I say) that (person)
is not impelled (by saying) “Go to the village”. How then? One is
impelled to do an action which is distinguished by a karaka (a case
relation instrumental in bringing about the action of the verb)
‘gramam gaccha’ (or) gramaya gaccha “go to the village”.

32.15yad apy ucyata iha ca edhodakasyopaskarayatiti vyatiriktah
karoty artha iti krtva kriiah pratiyatna iti sastt na prapnotiti
nasav evam presyata upaskurusvaidhodakasyeti / katham tarhi /
sadhanaviSistam asau kriya presyata edhodakasyopas-
kurusveti //
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With reference to what is also said (as above) and here having formed
(the sentence) edhodakasyopaskarayati “He caused the preparing of
the wood and water for the sacrifice” with the meaning of
karotildhatu kr (to make) different from that expressed in the sitra
“kriiah pratiyatne (2.3.35)”, the sixth case does not obtain. That
(action) is not impelled (as) apaskurusvaidho dakasya “Prepare the
wood and water for the sacrifice”. How then? The action is urged on
or caused, distinguished by its instruments (or agents) of the action/
sadhana (karaka). edho dakasyopakarisva “Prepare the wood and
water”, (with sixth case because, edhodaka is the object of kr dhatu
(to make) and not of kari (causative formed with nic.

32.18 yad apy ucyata iha ca bhedika devadattasya yajfiadattasya
kastanam iti prayojye kartari sasti na prapnotity uktam tatra
krdgrahanasya prayojanam kartrbhiatapirvamatre ’pi sasti
yatha syad iti // yad apy ucyata iha cabhisavayati parisavayatiti
vyatiriktah sunoty artha iti krtvopasargat sunoty adinam iti
satvam na prapnotiti nasav evam presyate sunvabhiti / katham
tarhi / upasargavisistam asau kriyam presyate ’bhisunviti //

With reference to this also it is said (as earlier 2.32.6) iha ca bhedika
etc. “And here when the subordinate agent (is to be expressed, as for
example) Devadatta (is) causing Yajiiadatta to split the logs” the sixth
vibhakti/case pratyaya does not obtain. (I say), it was stated there that
the purpose of mentioning krt (is) so that the sixth case should be
applicable even when an agent only in a former time is to be denoted.
What also is said is (as earlier 2.32.7) iha cabhisavayati etc. And here
having formed the verbs abhisavayati ‘He causes him to press out the
soma’ parisavayati ‘He causes him to press round the soma’, with the
meaning of sunoti/dhatu su (to press out soma) different to that
expressed in the suatra upasargat sunoti etc. (8.3.65). The change of s
for s does not obtain, (for) that is not (here) urged on/caused (at this
stage) when upasarga abhi (is to join with the simple dhatu) sunu.
How then? That act is urged on qualified by upasarga (i.e. change of s
to s/satya and has already taken place in the non causal state), (as)
abhi-sunu “Do thou press out the soma”.

32.23 yuktam punar idam vicarayitum / nanv anendsamdigdhena
pratyayarthaviSesanena bhavitavyam yavata vyaktam arthd-
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ntaram gamyate pacati pdcayatiti ca / badham yuktam / iha
paceh kah pradhanarthah / yasau tandulanam viklittih /
athedanim

32.25 tad abhisandhipurvakam presanamadhyesanam va yatsarvah
pacyarthah syat /

It is proper to again consider this matter. Surely the qualifier of the
meaning of the pratyaya must be without doubt in so far as it is
understood that there is obviously a different meaning (when nic is
employed), (as) pacati “He cooks” and pdcayati “He causes
(someone) to cook”. Yes indeed it is proper to consider here what is
the principal meaning of paci (i.e. dhatu pac). That (activity) which
softens the grains of rice. Now then that which has been intended or
aimed at (whether it be) the act of urging/impelling or soliciting/
asking, it is proper that all that be (part) of the meaning of pac-i (pac
dhatu + nic pratyaya).

32.26 atha hetumatiti ko matvarthah / hetuh kartasya hetuman hetu-
mattti //

Now what is the meaning of (the pratyaya) matup in hemati? He
whose agent is the cause is hetuman (having a reason or cause), as in
the sitra hetumat-i.

33.1 hetunirdeSas$ ca nimittamatram bhiksadisu darsanat //2//

hetunirdesa$ ca nimittamatram drastavyam [/ yavadbriyan
nimittam karanam iti tavad dhetur iti / kim prayojanam /
bhiksadisu darsanat / bhiksadisu hi nijdrSyate /

Varttika 2: And the mention of hetu is in the sense of ‘mere efficient
cause or instrument’ (which is known) because of seeing its usage in
connection with the words bhiksa (alms) and the rest mentioned in the
satra bhiksadibhyo ’n 4.2.38.

Bhasya: And the mention of hetu should be seen (or understood) in
the sense of ‘mere efficient cause or instrument’. To the extent one
would say it is the efficient cause or instrument, so too (one may
speak of) hetu as cause. What is the purpose? Because of seeing
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(usage) in connection with bhiksa (alms) and the rest? For in
(connection with the words) bhiksa and the rest nic is seen (after a
dhatu).

33.3 bhiksa vasayanti / kartso ’gnir adhyapayatiti // kim punah

' karanam paribhasike hetau na sidhyati / evam manyate
cetanavata etad bhavati presanamadhyesanam ceti bhiksas
cacetanah / naisa dosah / navasyam sa eva vasam prayojayati
ya ahosyatam iti tasnim apy asino yas tat samarthanydacarati
so ’pi vasam prayojayati / bhiksas capi pracura vyafijanavatyo
labhyamana vasam prayojayanti / tatha kariso ’gnir nivata
ekante suprajvalito ’dhyayanam prayojayati //

As bhiksa vasayanti “Desire for alms causes them to dwell (in the
town etc.)”. kariso’gnir adhyapayati “The cow-dung fire makes (the
students) learn (by enabling them to sit in the warm)”. But is not cause
admissable in the sense of the conventional technical (sense of) cause
(expressed by the siatrakara)? So (the sitrakara) thought “this
impelling and requesting is possible for one having consciousness, but
bhiksa (alms) are without consciousness. This is not a fault. It is not
necessarily the very one who causes someone to dwell by saying ‘you
may stay’ (in this place). What then? Even one who is sitting silently
(and) performs (deeds or actions) which are capable of making
someone stay, even he causes dwelling or abiding to take place. And
so also alms, foods abundant and full of seasoning (condiments) being
obtained, cause (the mendicant recipients) to dwell (nearby). So too
the cow-dung burning beautifully in a solitary place, free from wind,
causes study (to take place).

33.9 iha kascit kaficid ahka prcchatu ma bhavan anuyurnktam ma
bhavan iti / atra nic kasman na bhavati / akartrtvat / na hy asau
samprati prcchati / tasnim aste kim ca bho vartamanakalaya
eva kriyayah kartra bhavitavyam na bhitabhavisyatkalayah /
bhatabhavisyatkalaya api bhavitavyam /

Here someone says to someone else, “Ask me a question sir, do. Do
engage me sir”’. Here, why is there not nic applicable? Because of the
one commanding not being the agent (of the action he commands).
For that one does not now ask. He remains silent. And Sir, should he
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only be Agent of an action of the present time, (and) not of past and
future time? He should also be (Agent of an action) of the past and
future time.

33.12 abhisambandhas tatra kriyata imam kriyam akarsit imam
kriyam karisyatiti / iha punar na kaScid abhisambandhah
kriyate na casau samprati prcchati tisnim aste / yadi tarhi
karta nasti katham tarhi kartrpratyayena lotabhidhiyate / atha

33.13 katham asminn aprcchaty ayam pracchir vartate / abhibandhas
tatra kriyata imam kriyam kurv iti / kriyaya bhaveti / evam na
ca karta kartrpatyayena ca lotabhidhtyate //

A connection is made there “He did this action. He will do this action”.
But here no one is made connected, and nor does he ask (nor will he
ask), he remains silent. If then, there is no agent, how then is he
expressed by the agent pratyaya lot (imperative)? Now then how,
when this one is not asking a question does the verb pracch operate?
A connection is made there “Do this action”. Also then connection is
made with the agent. “Be the agent of this action”. And thus the agent
is not expressed by the agent pratyaya lot (imperative).

33.17 athapi katharicit karta syat / evam api na dosah / lotoktatvat
presanasya nij na bhavisyati / vidhiyante hy etesv arthesu
presadisu lodadayah / yatra ca dvittyah prayojyo ’rtho bhavati
bhavati tatra nic / tad yatha /

33.20 asaya Sayayeti //

Now even if somehow there would be an agent, so then too (there is)
no fault. Because of ordering/praisa being expressed already by lot
(imperative), there will not be applicable to the pratyaya nic. For lot
and the rest are ordained in the sense of these (sending/ordering)
impelling etc. And where a second impelled agent exists, there is nic
pratyaya. As for example “Do thou cause (him) to sit. Do thou cause
(him) to lie down or sleep”.

33.21 krsyadisu canutpattih / krsyadisu canutpattir vaktavya / ekante

tasnim asina ucyate paricabhir halaih krsatiti / tatra bhavi-
tavyam paricabhir halaih karsayatiti //
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Varttika: And there is non-arising (of nic pratyaya) in the formation
of krs-i and the rest.

Bhasya: And it should be stated that there is non-arising of nic
pratyaya in (the formation) of krs-i and the rest. By one sitting silently
in a lonely/deserted place it is said “He ploughs with five ploughs”.
There it should be paricabhir halaih karsayati “He causes ploughing
with five ploughs”.

33.23 krsyadisu canutpattir nanakriyanam krsyarthatvat //3//

krsyadisu canutpattih siddha / kutah / nanakriyanam krsy-
arthatvat / nanakrisyah kriser arthah / navaSyam krsir
vilekhana eva vartate / kim tarhi / pratividhane ’pi vartate / yad
asau bhaktabijabalivadaih pratividhanam sa krsyarthah / atas
ca pratividhane

33.25 vartate yad aharevasau na pratividhatte tad ahareva tat karma
na pravartate /

Varttika 3: And in the case of the (dhatus) krs-i and the rest, the
non-arising (of nic) is because of the meaning of krs-i (and the rest)
having a variety of verbal activities (connected with them).

Bhasya: And in relation to (the dhatus) krs-i (and the rest) the
non-arising of nic is settled. From what cause? “Because of the
meaning of krs-i (and the rest) having a variety of verbal activities
(connected with them). (For) various are the verbal activities which
(comprise) the meanings of krs-i. Krs-i does not necessarily occur
only in the sense of ploughing. What then? It also occurs in the sense
of disposing and arranging i.e. managing (the activity). When he
makes arrangements for eatable grain, seeds and oxen that is (all
involved in) the sense of ploughing. And this indeed is for the
following reason: even when arrangements exist, the day when no
arrangements (of the activities are actually made is) that very day the
work does not proceed.

34.1 yajyadisu caviparyasah / yajyadisu caviparyaso vaktavyah /

pusyamitro yajate yajaka yajayantiti / tatra bhavitavyam pusya-
mitro ydjayate yajayaka yajantiti //
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Varttika: And in the case of the dhatu yaj and the rest there is no
interchange or transposition (regarding pada).

Bhasya: And it should be stated that there is no interchange of pada
in the case of yaj dhatu etc. pusyamitro yajate “Prince Pusyamitra
sacrifices for himself” (atmanepada vibhakti pratyaya te) yajaka
yajayanti “The sacrificers perform sacrifices (for others)” (therefore
parasmaipada vibhakti pratyaya anti). There should be pusyamitro
yajayate yajaka yajanti “Pusyamitra causes a sacrifice (to take place
for his benefit, for himself) (atmanepada), the offerers of sacrifices
(i.e. the professional priests) perform sacrifices for others (parasmai-
pada)”.

34.2 yajyadisu caviparyaso nanakriyanam yajyarthatvat //4//

yajyadisu caviparyasah siddhah / kutah / nanakriyanam yajy-
arthatvat |/ nandakriya yajerarthah / navaSyam yajihavispra-
ksepana eva vartate / kim tarhi / tyage ’pi vartate / aho yajata
ity ucyate yah sustu tyagam karoti / tam ca pusyamitrah karoti
yajakah prayojayanti //

Varttika 4: And in the case of the dhatus yaj and the rest there is no
interchange (of pada) because of the meaning of yaj-i (and the rest)
having a variety of verbal activities (connected with them).

Bhasya: And it is established that there is no interchange (of pada).
For what reason? Because of the meaning of yaj-i (and the rest)
having a variety of verbal activities (connected with them). (For)
various verbal activities (comprise) the meaning of yaj-i (and the rest).
It is not essential that yaj-i (= dhatu yaj) occurs only in the sense of
offering an oblation. What then? It also occurs in the sense of
abandoning/giving up or away. As for example aho yajate “Ah! He is
making (some self) sacrifice)”. Thus it is said (of someone) who
performs excellently the act of (renunciation or) abandoning. And that,
Pusyamitra does (while) the offerers of the oblations/the priests
prompt (him to do so).

34.8 tat karotity upasankhyanam sitrayatyadyartham //5//
tat karotity upasankhyanam kartavyam / kim prayojanam /
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34.10 satrayatyadyartham |/ sitram karoti siatrayati |/ iha vya-
karanasya sitram karoti vyakaranam satrayatiti vakye susthy-
utpanne ca pratyaye dvitiya / kenaitad evam bhavati / yo sau
sitravyakaranayor abhisambandhah sa utpanne pratyaye
vivartate ’sti ca karoter vyakaramena samarthyam iti krtva
avittya bhavisyati /

Varttika 5: Additional enumeration (of nic) in the sense of ‘He
makes/does that’ for the sake of (the forms) satrayati “He makes or
composes a sitra” and the rest.

Bhasya: Additional enumeration (of nic) should be made in the sense
of ‘he does or makes that’. What is the purpose? For the sake of (the
forms) satrayati “He composes sitras and the rest”, satram karoti
satrayati (The sentence) ‘he makes a siatra’ (is expressed by the
denominative) sitrayati ‘He composes a siitra’.

Here in the sentence vyakaranasya sitram karoti ‘He composes a
sutra of grammar’, we have the sixth case for the word vyakarana, but
here vyakaranam sutrayati “He composes a grammatical sitra”, when
the pratyaya nic has arisen (to form satrayati) the word vyakarana/
grammar (receives) the second case/sup. By virtue of what does that
thus become applicable? That connection of (the words) satra and
vyakarana (in the sentence by means of the sixth case) disappears
when the pratyaya (nic) arises (to form the denominative sitrayati);
and having made the (statement) ‘there exists mutual connection of
meanings/samarthyam of the dhatu kr (to make) with the word
vyakarana’, the second case (is applicable).

34.14 akhyanat krtas tadacasta iti krlukprakrtipratyapattih prakrtivac
ca karakam //6//

akhyanat krdantan nijvaktavyas tadacasta ity etasminn arthe /
krllukprakrtipratyapattih prakrtivac ca karakam bhavatiti vak-
tavyam | kamsavadham acaste kamsam dhatayati / bali-
bandham acaste balim bandhayati //

Varttika 6: “(Nic) pratyaya is to act after (a word expressing the name

of) a story tale or legend, (ending) in a krt (pratyaya) when nic has the
sense of ‘He relates that’, the krt pratyaya being luk elided and (the
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word) restored to its original form, as also the karakal/case
relationship (should be in its original form i.e. not elided)”.

Bhasya: Nic should be stated after (the name of) a tale/story ending in
a krt pratyaya in the sense of “He tells that”. It should be stated that
the krt is luk elided, (the base) restored to its original forms and
karakalcase ending (relating to verbal activity) becomes as it was in
its original state (i.e. with vibhakti ending manifest). Kansa vadham
acaste = Kansam ghatayati “He tells the story/drama of the killing of
Kansa” (by Sesa Krsna) (optionally using nic). Bali bandhanam
acaste = balim bandhayati “He tells the story of the binding or killing
of Bali (by Visnu).

34.19 akhyanac ca pratisedhah //7//

akhyanasabdac ca pratisedho vaktavyah / akhyanam acasta iti//
kim punar yany etani sarijiiabhitany akhyanani tata utpatya
bhavitavyam ahosvit kriyanvakhyanamatrat / kim catah / yadi
sarijiiabhiitebhyah, iha na prapnoti rajagamanam dcaste
rajanam agamayatiti / atha kriyanvakhyanamatran na doso
bhavati / yatha na dosas tathdstu //

Varttika 7: “Prohibition (of nic in the sense of ‘He tells that’) after
(the word) akhyana (tale)”.

Bhasya: And it should be stated that there is prohibition (of nic) after
the word akhyana (tale). (Therefore only the sentence form without
nic). akhyanam dcaste “He tells a tale” But should there be the arising
(of nic) (only) after these words which have become the names of
tales, or after any kind of narration of actions? And what (follows)
from that? If (only) after words which have become names of tales,
(then) here (nic) does not obtain. rajagamanam dcaste = rajanam
agamayati “He tells the story of the coming of the King” (optionally
in fact formed with nic). Now (then in fact) there is no fault if nic
(acts) after all narrations of action. Let it be such that there is no fault.

34.25 drSyarthayam ca pravrttau //8//

drS§yarthayam ca pravrttau krdantan nijvaktavyas tadacasta ity
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etasminn arthe / krlluk prakrtipratyapattih prakrtivac ca
karakam bhavatiti /| bhrgaramanam dcaste mrgan ramayatiti /
drSyarthayam iti kim artham / yada hi grame mrgaramanam
acasta ity eva tada bhavatiti //

Varttika 8: When the function of the activity of telling (the story etc.)
is for the purpose of seeing/visualising (something, nic acts).

Bhasya: And when the function of the activity of telling (the story) is
for the purpose of seeing/realising (something), it should be stated that
nic acts in the sense of ‘He tells that’ after a word ending in a krt -
pratyaya. (It should be stated that) the krt being luk elided, the base
refers to the original form, and the karaka/case relationship to the
verbal activity expressed becomes like the original. mrgaramanam
acaste = mrgan ramayati “He tells of the deer playing (so that they
can visualise it)”. Why (say) “for the purpose of seeing”? For (only)
when in the village he sees the playing of the deer, then only nic
should not be applicable. Only the expression mrgaramanam dacaste
should (then be used).

35.4 anlopas ca kalaty antasamyoge maryadayam //9//

kalaty antasamyoge maryadayam krdantan nijvaktavyas
tadacasta ity etasminn artha anlopasS ca / krllukprakrti-

pratyapattih prakrtivac ca karakam bhavatiti / aratrivivasam
dcaste ratrim vivasayatiti //

Varttika 9: And when expressing a continuous period of time up to a
specific limit, (nic pratyaya acts) and there is lopa elision (of the
upasarga) an.

Bhasya: 1t should be stated that nic acts after a krt pratyaya ending
(word) when expressing a continuous/uninterupted period of time up
to a specific limit, in the sense of “He tells that” and there is lopa
elision of (the upasarga) an (as far as etc.). (It should be stated stat)
the krt pratyaya being luk elided the base reverts to its original form
and the karakal/relationship expressed becomes like the original.
aratri-vivasam dacaste = ratrim vivasayati “He tells a tale until
daybreak/banishing of night”.
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35.8 citrtkarane prapi //10//

citrtkarane prapyarthe krdantan nijvaktavyah / krllukprakrti-
pratyapattih prakrtivac ca karakam bhavatiti /

35.10 ujjayinyah prasthito mahismatyam suryodgamanam sam-
bhavayate stiryam udgamayatiti //

Varttika 10: When there is surprise at reaching (somewhere, nic is
applicable).

Bhasya: It should be stated nic acts in the sense of surprise at
reaching (a place). (It should be stated that) the krt pratyaya being luk
elided the base reverts to its original form and the karakal/case
relationship becomes like that of the original form.

ujjayinya prasthito mahismatyamsiaryodgamanam sambhavayate =
saryam udgamayati

“He who had set off from Ujjayani (at sunrise) reaches/arrives at
Mahismatt (to his amazement that same morning), thus he thinks it is
possible!” (optionally nic is applicable).

35.12 naksatrayoge ji //11//

naksatrayoge janaty arthe krdantan nijvaktavyah / kriluk
prakrtipratyapattih prakrtivac ca karakam bhavatiti |/ puspa-
yogam janati pusyena yojayati / maghabhir yojayatiti // tat
tarhidam bahu vaktavyam /

Varttika 11: Nic acts in the sense of knowledge of the conjunction of
an asterism/naksatra.

Bhagsya: 1t should be stated that nic acts after a word ending in a krt
pratyaya in the sense of knowing of the conjunction of an asterism. (It
should be stated that) the krt pratyaya being luk elided, the base
reverts to its original form and the karaka/case becomes like that of
the original expression. pusyo yogam janati = pusyena yojayati “He
knows the (time of) the conjunction (of the moon) with the asterism
pusya (optionally with nic lit. ‘He causes conjunction with the
asterism pusya’). maghabhir yojayati “He knows the (time of) the
conjunction (of the moon) with the asterism magha”. That much has
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surely to be stated.
35.16 na va samanyakrtatvad dhetuto hy avisistam //12//

na va vaktavyam / kim karanam / samanyakrtatvat / samanye-
naivatra nijbhavisyati hetumatiti / kim karanam / hetuto hy
avisistam / hetuto hy aviSistam etad bhavati / tulya hi hetuta
devadatte caditye ca / na sidhyati /

35.20 svatantraprayojako hetusarijiio bhavatity ucyate na casavadi-
tyam prayojayati /

Varttika 12: Or else (this need not be stated) because (the pratyaya
nic) is taught in (the sense of cause) in general. Indeed (whatever is
enumerated) is not different from cause.

Bhagya: Or else it should not be stated. What is the reason? “Because
(the pratyaya nic) is taught in (the sense of cause) in general. Here nic
will be applicable only in the general sense ‘of that having a cause’.
What is the reason? Because that which is mentioned is not
distinguished from cause. For this is not different from cause, (thus
this nic) is applicable. For the nature of cause in Devadatta and the
sun is the same. That is not valid. For it is said that the technical name
hetu (refers to) the prompter of the independent one. And that (one
yonder) does not prompt or direct the Sun.

35.21 svatantraprayojakatvad aprayojaka iti cen muktasamSayena
tulyam //13//

yam bhavan svatantraprayojakam muktasam$ayam nyayyam
manyate pdcayaty odanam devadatto yajfiadatteneti tenaitat
tulyam / katham /

Varttika 13: If (it is said that) is not the prompter because he is

prompter of an independent one, (this statement is equivalent to that

made) by one who is free from doubt.

Bhagsya: This is just like that (Devadatta) whom you properly think

without doubt (to be) the prompter of the independent, one in the

sentence pdcayatyodanam Devadatto Yajiiadattena “Devadatta causes |
Yajriadatta to cook the rice”. This is like that (one who causes the Sun
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to rise). How?
35.28 pravrttir hy ubhayatran apeksya //14/

35.29 pravrttir hy ubhayatran apeksyaiva kificid bhavati devadatte
caditye ca / neha kascit paro 'nugrahttavya iti pravartate /
36.1 sarva ime svabhiityartham pravartante /

Varttika 14: For the inclination (to do something) in both cases is
irrespective (of anything).

Bhasya: The inclination (to do something) occurs in both cases in
Devadatta and in the Sun irrespective of anything. There is nobody
who is inclined to do something for another. All these act or proceed
for the sake of their own welfare. '

36.1 ye tavad ette gurususrisavo namd te ’pi svabhityartham eva
pravartante paralaukikam ca no bhavisyattha ca nah prito
gurur adhyapayisyatiti / tatha yad etad dasakarmakaram
namaite ’pi svabhityartham eva pravartante bhaktam cailam
ca lapsyamahe paribhasas ca na no bhavisyantiti / tatha ya ete
Silpino nama te ’pi svabhutyartham /

36.5 pravartante vetanam ca lapsyamahe mitrani ca no bhav-
isyantiti // evam etesu sarvesu svabhiityartham pravartamanesu

Those who obey/serve their teacher indeed even they (in truth) act for
the sake of their own welfare (under the belief) ‘and for us there will
be (attainment of) the world beyond and the teacher pleased with us
will teach us’. Similarly indeed whosoever is a servant doing his
(master’s) work, they too act for the sake of their own welfare (with
the idea) “and we shall obtain food and clothing and there will not be
any reproofs for us”. Similarly indeed those called artisans, they also
act for the sake of their own welfare, (with the idea) “we shall receive
wages and for us there will be (many) friends”. So thus, in all these
(examples) when they are acting for the sake of their own welfare,
(then applies the next varttika).

36.7 kuvartah prayojaka iti cet tulyam //15//
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yadi kaScit kurvatah prayojako nama bhavati tenaitat tulyam //
yadi tarhi sarva ime svabhityartham pravartante kah
prayojyarthah / yad abhiprayesu sajjante / idrsau vardhrau
kuru tdrsau putakau kuru / adityas casyabhipraye sajjate /

Varttika 15: (This) is equivalent (to saying) that (hetu) is the prompter
of one who does something.

Bhasya: If something is the prompter of the one who is already doing,
really that is equivalent to (saying that he is) the hetu. If then all these
acts are for the sake of their own welfare what is the sense of prayojya
“to be prompted”? Since they are intent on (fulfilling his) intentions
e.g. “Make two leather bands like this”, “Make two water-cups (from
leaves) like this”, (they become prayojya). The sun is also intent on
fulfilling its purpose. :

36.10 esa tasyabhipraya ujjayinyah prasthito mahismatyam saryod-
gamanam sambhavayeyeti tam cdasyabhiprayam adityo nir-
vartayati // bhaved iha vartamanakalata yukta syat ujjayinyah
prasthito mahismatyam siryodgamanam sambhavayate siiryam
udgamayatiti tatrasthasya hi tasyaditya udeti / iha tu katham
vartamanakalata kamsa ghatayati balim bandhayatiti cirahate
kamse cirabaddhe ca balau /

This is his intention, that one having set off from Ujjayant (at night)
be able amazingly to be at Mahismati at sunrise. siryodgamanam
sambhavayate (or with nic) saryam udgamayati (c.f. Varttika 10).
Here it may be that the present time would be appropriate in this case:
Having set off from Ujjayant he contemplated on the sunrise at
Mahismati (optionally with nic lit. ‘He causes the sun to rise’, c.f.
Varttika 10). For indeed the sun rises for him standing there in that
place. But how is it the present time here: “He tells the story of the
killing of Karnsa (c.f. Varttika 6) “He tells the story of the binding of
Bali” (c.f. Varttika 6) When Kansa was killed long ago and Bali was
bound long ago?

36.15 atrapi yukta / katham / ye tavad ete Sobhanika namaite praty-

aksam kamsam ghatayanti pratyaksam ca balim bandha-
yantiti / citresu katham |/ citresv apy udgirnd nipatitas ca
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prahara drSyante kamsakarsanya$S ca / granthikesu katham
yatra Sabdagranthagadumatram laksyate / te ’pi hi tesam
utpattiprabhrtya vinasadrddhirvyacaksanah sato buddhi-
visayan prakasayanti / atas ca sato vyamisra hi drsyante /

Here too it is appropriate. How? Those who indeed are actors
(Sobhanika or Saubhika) cause the killing of Karsa (i.e. enact it) and
causing the binding of Bali by re-enacting it before the eyes. How
then (is the present time possible when the story is portrayed) in
pictures? Also in a picture, blows raised and fallen are seen, and the
tormenter of Kansa viz. Krsna. How then in books (is the present time
possible) where (the story) seems a mere superfluous excrescence, as
an artificial stringing together of words? (Sabda grantha gadda
matram 5.1. Sabda gadumatram) For they also express success or
prosperity from birth up to final destruction and make clear matters
comprehensible by reason. And for this reason they are seen mixed
together as being.

36.19 kecit kamsabhakta bhavanti kecid vasudevabhaktah / varnanya-
tvam khalv api pusyanti / kecid raktamukha bhavanti kecit
kalamukhah / traikalyam khalv api loke laksyate / gaccha
hanyate kamsah / gaccha ghanisyate kamsah / kim gatena
hatah kamsa iti //

Some are devotees of Karisa some devotees of Vasudeva (Krsna).
Also they display changes of colour indeed. Some having black faces,
some having red faces. The ‘Three times’ (past present and future
tenses) indeed are also indicated in the world. “Go, Karsa is slain”
(present); “Go, Kansa will be slain” (future); “What point in going,
Kansa was slain” (Past).

iti Sribhagavatpatarijaliviracite vyakaranamahabhasye
trittyasyadhyayasya prathame pade dvittyam ahnikam //

Here ends the second Ahnika in the first pada of the third adhyaya in
the Vyakarana Mahabhasya composed by the blessed Lord Patarijali.
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Notes on MahaBhasya on Panini 3.1.26

Varttika Summary

In the first varttika Katyayana explains the purpose of the seventh case in
‘hetumati’ as for understanding the meaning of the pratyaya nic just ‘in
the sense of having a cause just as 3.1.76 says ‘Snu acts after dhatu taks ‘in
the sense of paring ...’

The second varttika states that hetu is known to be in the sense of
mere efficient cause because of the way it is used in connection with
bhiksa etc. However, the next, sub-varttika states the exception that nic
does not act in this sense after krsi etc. The third varttika expresses why,
there is not arising of nic after krsi etc. because of their having a variety of
verbal activities connected with them.

The sub-varttika having stated there is no interchange of pada in the
case of yaj etc. in the fourth varrtika he explains the reason is because they
have a variety of verbal activities connected with them.

The fifth gives an additional sense of nic after satra etc. in the sense
of making or doing that. In the sixth, not only another sense is given ‘that
of he relates that’ when nic acts after a story ending in a krt, but that is luk
and the word restored to its original form and case relationship.

The seventh is a prohibition of pic in that sense after the word
akhyana. However, the eighth ordains nic when the purpose of telling the
story is for visualising something.

The ninth varttika ordains nic when expressing a continuous period
of time up to a specific limit and lopa of an. The tenth says nic acts when
there is surprise at reaching somewhere.

In the eleventh we learn that nic acts in the sense of knowledge of the
conjunction of an asterism.

Or else the twelfth states nic is taught in the sense of cause in general.
The thirteenth shows that even if it is stated, one is not the prompter
because actually the prompter is an independent one, this is in fact a
statement of one in truth free from doubt. The fourteenth says, in both
cases the inclination to do something is irrespective of anything.

Finally in the fifteenth he says this is equivalent to saying hetu is prompter
of one who does something.

Bhdasya Summary
Pataiijali introduces the first varttika by distinguishing the two possible
meanings of hetumati; one ‘when the sense of having a cause is to be
expressed,’” by the pratyaya; the other based on interpreting seventh case
in the sense of ‘with regard to’. (nic acts after that dhatu/prakrti which
occurs ‘with regard to having a cause’).

Having explained the meaning of the first varttika, he deals with the
problem of using 3.1.76 to explain the meaning of seventh case in
hetumati, that this implies a qualification of the meaning of prakrti.
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Even if the qualification of prakrti may be implied, the point is nic
will not be applicable if the meaning has already been expressed by the
prakrti, as uktah karoti. The problem of /a having to express two agents
does not occur if nic qualifies the pratyaya, because la expresses principal
agent and third case subordinate agent, as pacayatyodanam devadatto
yajfiadattena. Here in fact karman does not obtain by /.4.52 because that
sttra restricts its scope to the elements mentioned, thus excluding pac etc.
Next he points out in relation to 2.3.12 the impelling does not require nic,
therefore not preventing the choice of second and fourth case, because the
impelling is distinguished by a karaka, as gramam gramaya gaccha.
Similarly the objection is that sixth case would not apply as desired by
2.3.35 for edhodaka, but in fact it is the object of 47 and not of kari, which
contains the non-causative form within itself, as it were. Again in relation
to bhedika etc. the purpose of mentioning krt in 2.3.65 was so that sixth
case is applicable even when an agent in a former time is denoted. Lastly
in relation to 8.3.65 a change of s to § is not prevented because the action
is urged on after the change caused by the upasarga has taken place in the
non-causal state. '

Patarijali now turns to the meaning of pac etc. and concludes it is not
only the softening of the grains, but that impelling or asking form part of
the meaning pdci. The sense of hetumat is ‘He whose agent is the cause’.

On the second varttika he provides the sentences to illustrate and
raises the central issue how bhiksa etc. without consciousness can impel
etc. However, just as one sitting silently may impel action by his mere
presence so we say bhiksa or kariso ’gnih may be said to impel.

Turning to why the imperative does not require nic, he points out this
is because the one commanding is not the agent, for that is expressed by
lot pratyaya. Ordering etc. already being expressed by lot nic only applies
to express a second impelled agent.

On the sub-varttika he explains there is absence of nic exceptionally
in spite of the implication that ‘He ploughs’ means ‘He causes
ploughing ... °. The fourth varttika having provided the reason for the
krsyadi exceptions being there, (having a variety of meanings), Patarijali
states another meaning of krsi is ‘the managing activities associated with
ploughing’.

On the same pattern the next sub-varttika states the fact that there is
no interchange of pada for yaj etc., Patafijali giving the necessary
example. The fourth varttika then provides the reason, again because of
the variety of activities associated with yaj etc. So Patafijali points out yaj
can also mean renunciation or abandoning.

The bhasya on the fifth varttika explains how when the vakya
requires sixth case for vyakaranasya etc. but with nic second case. This is
because there is first samarthyam between kr expressed by nic and
vyakarana.

On the sixth varttika he simply provides the explanatory example.
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The bhasya on varttika seven having explained with the example, extends
nic after all narrations of action not just names of tales.

The bhasya on the eighth apart from explaining that krt luk etc. occur
here too, implies that the visualising evoked in the listener of deer etc.,
only requires nic when what is described is beyond the ordinary range of
sight. Still in the context of tales and krt luk etc., Patafijali simply gives
the two possible sentences.

In order to express amazement nic and the same krt luk etc. occur, as
expressed by the tenth varttika and bhasya. Again on the eleventh,
Patarijali simply adds that kr¢ Iuk etc. occur and provides the examples
showing knowledge of conjunction of an asterism.

The bhasya on the twelfth varttika, to illustrate what is meant by
causal in general, says that “the cause in Devadatta is not different to that
in the sun; but no-one ‘prompts the sun’, surely?” The rejoinder on the
thirteenth is that the prompters are similar, for the inclination to proceed
for their own welfare applies irrespectively. Patafijali develops this
discussion on the fourteenth varttika illustrating how students, servants,
artisans etc., though they serve, all act for the sake of their own welfare. If
so then each is intent on its own purpose, Patafijali says on the fifteenth.
So in the example of one setting out from Ujjayint he apparently causes
the sun to arise at Mahismatr.

Pataiijali turns to the problem of time in the telling of stories etc., in
plays, pictures or books. How is the present time possible? In fact all three
times are depicted as well as all colours etc. All matters are made
comprehensible by reason.

Kaiyata’s Pradipa: on hetumati ca 3.1.26, Bhasya 31.6.

krtrimasya paribhasikasya prayojakasyeha hetor grahanam/

This here is a mention of hetu in an artificial and technical (sense)
‘prompter of the action’ (not the ordaining in ordinary popular sense as in
the satra tatprayojake hetus ca 1.4.55).

tadiyo vyaparah presandadhyesana tatsamarthacaranalaksano hetu-

man iha grhyate/ :

The word hetuman here is understood as such an activity which is
characterised by sending, directing or commanding (presana) solicitation,
asking for instruction (adhyesana) or expressing the capacity/ability (tat
samarthdcarana).

na tu sakalakarakasadhyapakadyapeksah prayojakasya hetuvyapa-

deSo na tu tadarthavantarasvasadhyapresanadyapeksah/

Surely the designation hetu is for the prompter of the action with regard to
the causing of cooking etc. to be accomplished by all the karakas, but not
with regard to the action of directing to be accomplished by itself
intermediate to that purpose (of cooking etc.).

Pra.: cont. yatha kasthasya pakapeksam karanatvam na tu jvalana-

peksam/

As the instrumentality of wood has regard to the cooking, but not with
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regard to the flaming of it.
tadapeksantu kartrtvam eva/ tata$ ca pakader eva hetumadvyapa-
deSo yukto na tu presanadeh/ naisa dosah/
But with regard to that (flaming) there is only agentship and thence for
cooking etc. only the designation hetumat (having a cause) is appropriate
not for directing sending etc. This is no fault.
nicprakrtya dhatunaiva tasyarthasya prakasitatvat prayojanabhavat
tatraivarthe niconutpadat/
Due to its meaning being manifested by the dhatu along with the base by
nic, and due to the absence of cause there (and) from non-producing of nic
in that meaning.
Pra.: prayojyo ’pi hetumacchabdena na grhyate tasya dravyatvat
nica$ ca svabhavatah karanadhikad va kriyavacitvat/ tasmat pari-
Sesyatpakadyartho yah presanadilaksano labdhapakadyapeksahetu-
vyapadeSahetutvopalaksitaprayojakasadhyo  vyaparah sa  eva
grhyate/
That to be used or communicated is also not understood by the word
hetumat, because of its substantial nature. And from the nature of nic
being within the province of the governing word karana and from its
nature of expressing verbal activity. As a consequence of that meaning of
paka and the rest, which is characterised by directing or sending etc., that
alone is understood as the activity which is to be accomplished by the
prompter/ impeller, characterised by the nature of cause (with the
designation hetu) having regard to the acquired action of cooking etc.

Pra.on31.7 katham iti/

yada pacatity ukte prayojyasadhya eva vyaparo gamyate/ na prayojaka-
sadhyo ’pi tada pratyayarthasya karanadhikaropasthapitasya karanasya
viSesanam hetumartiti sampadyate/ tada tv an ekarthatvad dhatinam
tadarthyad vadhisrayanadivat/ prayojakavyaparo ’pi pacadivacyo bhavati
yathd paficabhir halaih krsatiti tada prakrtivisesanapakso bhavati/ tada tu
nicpratyayo dyotakah sampadyata iti aksadvayasya sambhavad dosa-
darSanac ca prasnah/

When it is stated ‘He cooks’, only the activity which has to be
commissioned to be accomplished has not even a purpose to be
accomplished, then hetumati is produced as a qualification of the cause
(sense of making); which has been caused to stand beside the governing
rule as ‘karaka’ for the meaning of the pratyaya (nic). But when due to the
many meanings of dhatus or having that same meaning, then even the
mention of the prompter like that of putting (fuel) on the fire etc. is to be
expressed by dhatu pac etc. Just as ‘He ploughs with five ploughs’ (means
he causes five teams to plough) then is applicable the view that hetumati is
a qualification of the base. But then nic pratyaya is (only) illuminating
meaning. Thus the question arises from this possibility and from
perception of a fault.



VYAKARANA MAHABHASYA

Pra. on 31.13 hetumata iti

hetumadarthabhidhayina ity arthah/

“The meaning is ‘expressing’ (karaka relationship).”
Pra: karakopadanam iti/ mentioning of karaka
karakasSabdena pratyayartha ucyate sa hi pratyayam karoti nispadayati/
By the word karaka is expressed the meaning of the pratyaya (nic). For
that makes the pratyaya (meaningful) or brings about or accomplishes its
function of being instrumental in accomplishing the action as directing etc.

Pra. on 31.13 pratyayartha iti/

“The meaning of the pratyaya (nic).”
pratyayasyarthah prayojanam sa susthu parigrhitah pariptrno bhavati,
vacakatvat pratyayasya/ prakrtiviSesane tu pratyayasyanuvadakatvad
dyotakatvat  prayojanam  apariparnam syad ity arthah/ atha
vartho ’bhidheyam ucyate sa canvayavyatirekasrayavyavasthatvad
presandadih pratyayasyaiva na prakrter iti susthu parigrhito vyavasthapito
bhavati/
The meaning of the pratyaya is cause; that is well grasped and
accomplished (perfect, a whole) because of the pratyayas expressing (the
primary meaning directly). The meaning is that ‘however when it,
hetumati, is a qualification of the prakrti (base), because of its (merely
corroborative nature) illuminating or making clear (the meaning of the
base, the cause would not be accomplished’. Or else the meaning is said to
be that expressed, and that through the nature of resorting to the method of
agreement and difference, directing etc. is firmly established as the
meaning of the pratyaya alone and not of the prakrti (base).

Pra. on 31.15 yatha taniikarana iti
As for example, $nu acts after dhatu taks in the sense of making thin,
paring.
yada vikaranarthah kartradaya iti paksas tadd tanukaranasabdena
kartabhidhiyate tada sadharmyena drstantah/ yada tu sarvadhatukarthah
kartradaya iti paksas tada vaidharmyena drstanta iti vyakhyanam/ yatha
tanakaranam prakrtyartho na tatha hetumad vyapara ity arthah/
When the point of view is that ‘the meaning of the vikarana pratyaya is
agent etc.’, then by the word tanikarana the agent is designated (‘what
makes attenuated or pares’), then that is an example by (the method of)
sameness of nature/homogeneousness. However, when the view is that the
sarvadhatuka pratyayas have the meaning of agent etc., then the example
is by (the method of) difference or heterogeneity. This is the exposition
(here). As tannkarana is the meaning of the base, not so is the activity
having a cause/hetumat (the meaning of the base). This is the meaning,

Pra. on 31.15 paras tu sadharmyena drstantam sarvadhatukatvam ca
kartadinam manyamana aha — yadriti/
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However, further thinking on the example by similarity and the
sarvadhatuka nature of the agent and the rest he says, ‘If then like
that this is qualification of the meaning of the prakrti base ...

Pra. on 31.15 astv iti/

“Let it be (qualification of the prakrti/base).”
vinapi nica paficabhir halaih krsati iti prayojakavyaparavagamat
prakrtyarthatvam hetumata upapadyate/ pacatityddau dyotako nij nastiti
tadapratipattir iti bhavah/ v
The sense is, even without pic from the understanding of the activity of
prompter/causer (in the example) ‘He ploughs with five ploughs’, it is
possible for hetumat to be the meaning of the prakrti. However, the fact
that “in the case of pacati ‘He cooks’ etc. there is (not applicable) nic as
(merely) illuminating (the meaning of the base)” it is not ascertained or
understood.

2.31.13 va° I yatha tanakarane taksah/
There is some doubt as to whether it means ‘like ranikarana’ or
‘unlike fantkarana’. See note on Pradipa.

2.31.18 Pradipa on uktah karotiti/
“(Qualification of prakrti - here nic obtains) ‘He who was told,
does ... *.”

2.31.19 svaSabdenoktatvat/
‘because already expressed by the word itself’
c.f. uktarthanam aprayogah

‘There is non-employment of these words already expressed’ Vyadi Pari.
51.

31.20 yatreti/
“Where (there is no understanding of the meaning without the
word).”
Pra.: yasyarthasya dyotanaya nij vidhiyate sa yadasabdantaravagato
bhavati tada prayojanabhavan nij na bhavatity arthah/
The meaning is “that for illuminating whose meaning nic is ordained when
another word is understood (which is vdcaka - NageSa) then due to the
absence of cause nic is not applicable.”

31.22 ubhayor iti/
“expression of both agents (by the la tense pratyaya becomes
wrongly applicable).”
Pra.: dhatuvacyasya vyaparasya kartari lakarenotpattavyam/ yada ca
pacind dvayor api prayojyaprayojakayor vyaparo ’bhidhiyate nic-
pratyayah kevale svarthikatvat prayojakavyaparasya dyotakas tada
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dhatuvacyavyaparasamyat kartror api samyam iti dvayor apy abhidhanam
syat tatah pacayato devadattayajfiadattav iti prasajyetety arthah/

When agent of the activity to be expressed by the dharu, is to be
mentioned (produced) by the la (tense pratyaya), and when the activity of
the two, both cause/prompt and that to be caused/prompted is expressed by
dhatu pac; because of the svarthika nature (expressing the meaning of its
base) when on its own, nic pratyaya is the (mere) illuminator of the
activity of the prompter/causer; then because of the similarity of the action
to be expressed by the dhatu directly, there is also similarity for the two
agents. Thus there would be designation even for both. The meaning is
that ‘the form pdcayate-Devadatta-Yajriadattau (Devadatta and
Yajiiadatta both cause to cook) would be wrongly applicable.

2.31.22 kartror lenabhidanam prapnoti/
expression of both agents obtains (though undesired) by /a.
la is replaced by tin vibhakti pratyaya/verbal ending
lasya 3.4.77 tip tas jhi ... mahin 3.4.78
Here the ti of pacati
By lah karmani ca bhave cakarmakebhyah/ 3.4.69
“The ten tenses or mood pratyayas called la act in denoting karman/object
and kartr/agent and after intransitive dhatus denote bhava/abstract notion
of the dhatu and kartr (agent).”

31.23 pradhanakarteti/
“The principal agent (is expressed by the la (tense pratyaya)).”
Pra.: prakrtyarthopasarjanatvan nyarthasya pradhanyattasya kartapi
pradhdnam iti bhavah/
The sense is because of the meaning of the prakrti being subordinate (and)
the principal nature of the meaning of #i its agent is also principal.

31.24 gamita iti/

Yajriadatta caused Devadatta to go to the village.
Pra.: prayojakavyaparasya gamivacyatvat tasya kartari prayojake ktah
prapnotity arthah/ prayojyasya tu karmatvat tatraiva kta isyate/ taduktam
apradhane duhadinam kartus ca karmana iti/ 1.4.51, 1.335.15 - 16
The meaning is, because of the activity of the prompter having it nature to
be expressed by dhatu gam, kta pratyaya obtains in the sense of its agent,
as prompter/causer. However, because of the nature karman/object
pertains to that to be prompted/caused, there in fact kza is desired. That
was stated (by Bhasya on 1.4.51) when ‘it should be stated /a and the rest
are applicable in the sense of subordinate object of duh (to milk) etc.
(sloka varttika) (and further connection with ni causative stem la etc. are
expressers of the karman/object (which was) the kartr/agent.” (on
akathitam ca 1.4.61)
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2.31.24 kartarity eva tritya/

“Third case alone is employed in the sense of agent.’
by kartrkaranayos trtiya 2.4.3.18
‘In denoting agent (svatantrah karta 1.4.54) or instrument (sadhakatamam
karanam 1.4.42) when not otherwise expressed (by the verb ending)
‘anabhihite’ 4.3.1 the third vibhakti pratyayalcase is employed.’

2.31.25 avyatirikta gatyarthah/
Not separated from the (causative) meaning ‘made to go’, obtains in
the sense of the agent.
i.e. gam + nic which is the base of gamita does contain ‘gam’ which is not
different from or separate from gam + nic.

2.31.25 kartari katah kartari prapnoti/
gatyartha akarmakaslisasSinstha satasajanarihajiryatibhyas ca
3.4.72
“The pratyaya kta acts in denoting the agent, act and object after
verbs of motion, after intransitive dhatus and after the dhatus
implying stha (stand), as (sit), vas (dwell), jan (be born), ruh (mount),
and jr (grow old);” but in fact by

31.25 gatibuddhipratyavasanarthasabdakarmakarmakanam anikarta
sanau/ 1.4.52
“For dhatus having the sense of motion, knowledge or information
and eating, and for those that have a literary work as object and for
intransitive dhatus that which was agent in the non-causal state is
called karman in the causative state when followed by #ni.”

2.32.3 tasminn ipsal
‘He has a desire related to him’
karturipsitatamam karma/ 1.4.49
“That which is most desired to be obtained for the benefit of the agent, is
the karman/object in relation to the action.”

2.32.4 dvittyacaturthyau na prapnutah/

The second and fourth cases do not obtain.
Pradipa: The sense is that both the village and the one prompted are
karman/object of that dharu having the ni/causative meaning.
Pra.: sastht na prapnoti/
The sense is because of the meaning of ni/causative having or expressing
the nature of karman. However, it is because of resorting to kr there is
augment su-f even when the pratyaya ni has arisen and because of the
proximity of its form, sixth case is established; for that has not impelled or
caused to move.
Pra: kartrkarmanoh krti 2.3.65

94



VYAKARANA MAHABHASYA

“The sixth case pratyaya acts after a word in denoting the agent and the
object when used along with a krt ( krd-atin 3.1.93) pratyaya.”

2.32.22 c.f. bhavakarmanoh Si. 2679
dvikarmanam prayojyakarmanyanyesam nyantanam ladayo matah/
“For other causative dhatus with two objects the la etc. (tense
pratyayas) are added in relation to the prayojya or ‘subordinate’
object.

See Bhasya p. 153.2 prakrtiviSesanapakse - yatha prakrtyabhihite pra-

yojakavyapare nijbhavaty evam uktapresitadisabdabhihite ’pi
prapnoti hetumadviSesanatvat karoty arthasya/ pratyayartham
viSesanapakse tiaktarthatvan nijbhavah/
As the view of the hetumat as qualification of prakrti (base), nic is
applicable when the sense of the activity of prompter is expressed
by the prakrti. So when it has already been expressed by the word
presita (impelled) etc. it obtains because of karoti’s meaming as a
qualification of having a cause/hetumat. However, when the view
is that hetumat is a qualification of the meaning of the pratyaya,
because the meaning has already been expressed, there is absence
of nic.

Pra. on 31.26 vyatibhedayanta iti/

‘They are bursting forth together on each other simultaneously.’
prayojakavyaparasya vyattharo na tu prayojyavyapdarasyeti drastavyam/
Whether it is true, it should be seen (in usage), that the reciprocity is of the
activity of the prompters but not of the activity of those prompted.

Pra. on 32.3 bhavati hiti/

nyarthasya pradhanyat tadvyaparenevipsitatamatvat prayojyasyety arthah
prakrtyarthaviSesanetve tu dvayor api prayojyaprayojakavyaparayor
ekadhatu vacyatvad dhatuvacyavyaparapeksaya dvayor api kartrtval
lenabhidhanam prapnotiti dosa uktah/

The meaning is: “Because of the meaning of ni being principal by reason
of its activity (and) because of that prompted having the nature of being
that most desired to be obtained (by the agent). However, when there is
the application of the qualification of the meaning of prakrti (by hetumati)
because of the nature of the two, namely the activity of the prompted and
the prompter, having to be expressed by one dhatu, and because of the
nature of agent also (being) for both with regard to the activity to be
expected by the dhatu, a fault is stated, namely that designation by la (a
tense pratyaya) obtains.”

32.5 gramam gamayatiti/

‘He causes (him) to go to the village.’

Pra: nyarthasyaiva gramah prayojyas ca karmeti bhavah
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The village pertains in fact to that having the meaning of ni (because of
being principal etc. Nagesa) and that to be prompted is the karman/object.

Pra. on 32.6 sastht na prapnotiti/

“The sixth case does no obtain (although desired).’
nyarthasya karmatvad iti bhavah sut tu karotidhatvasrayatvan nijutpattav
api tadriarapasannidhanat sidhyaty eveti tannacudat/
The sense is, because of the meaning of ni having the nature of karman/
object. However, an augment sut because of resort to (dependence) on the
dhatu kr, even when nic arises, due to its proximity to that, in fact is
established as valid. (Thus it did not impel or cause to move.)

32.7 prayojye kartari iti/
“(Sixth case does not obtain) in the sense of agent to be prompted or
compelled.”
Pra.: tasya pradhanyad iti bhavah/
The sense is because of its not being principal kartrkaranayos trttya
2.3.18 (anabhihite) would be applicable.
abhisavayatiti/ He causes him to press out (the soma).
Pra.: nyarthasyopasargo viSesaka iti bhavah/ The sense is that the
upasarga is a (qualifying) attribute of the meaning of ni.

32.11 etesam eveti/
“For these (dhatus) alone (not ending in ni that which is agent in the
non-causal state has karman applicable in the causal when ni
follows).”
Pra.: nyarthaysa pradhanyat tenepsitatamasya prayojyasya siddha karma-
samjfial na ca svavyaparapeksaya svatantrydat paratvat kartrsamjia prap-
notiti yuktam vaktum/ prayojyaparasya pradhanyat pradhana pradhana-
vyaparasamnidhau ca pradhdnanimittasya karyasya yuktatvat/ niyamena
tu pradhanaprayuktakaryavyavrttau gunanimittakaryasadbhavat kartr-
tvam bhavaty eva taduktam harina/ gunakriyayam svatantryat presane
karmatam gatah/ niyamat karmasamjfiiayah svadharmenabhidhiyatel/ iti
3.7.127
“The technical name karman is established as valid for that prompted
which is most desired to be obtained; therefore because of the meaning of
nic being principal. And further it is not proper to say that the technical
name agent obtains, because of ‘independence’ being subsequent with
regard to its own activity.”
... Because of the activity of that to be prompted being non-principal and
because of the non-suitability of the effect as cause of the principal in
presence of the activity of the principal and the non-principal. However,
when by a restriction there is turning away from the principal used
operation and because of the existence of an operation which is a
subordinate cause, agentship is in fact applicable (i.e. valid).”
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That was stated by Bhartrhari: “The agent who becomes the object of
the act of prompting is called by his own characteristic (agent), because he
retains his independence with regard to his own minor or subordinate
action and also because of the restriction of the name (karman) (to special
cases).”

32.13 nasav iti/

“That (person) is not (impelled by saying go to the village).”
Pra.: gramah prakrtyarthasya karma na tu nyarthasyety arthah/
The meaning is that village is the object/karman of the meaning of the
prakrti but not of the meaning of ni.
Nagesa: This is essential by reason of the sakarmaka/transitive nature of
the dhatu gam, because of it expecting a karman and because of the
expectation of a karman for that having the meaning of ni being quietened
by reason of the object (being that) to be prompted.

32.14 sadhanavisistam iti/

“(One impelled to do an action) which is distinguished by a karaka.”
Pra.: grama karmikam gamanakriyam prayojyah presyati — prapnoty
arthah/

The meaning is that ‘That one to be prompted impels the action of going
to the village, which it has as its object’ obtains.

Pra. on 32.14 sa ca presyate prapyate/
And that is obtained as ‘one is impelled’:
Nagesa questions Kaiyata’s interpretation.

Pra. on 32.19 kartrbhitapiarvamatreprtti/
“So that sixth case be applicable even when an agent only in former
time (is to be denoted).”
pradhanacare ’pi kartarity arthah/
The meaning is even when formerly he was principal agent.
NagesSa: “Kaiyata says this because the nature of former time is not a
possibility.”
32.2] sunu abhiti/
“(Change of s for s does not obtain) when abhi is to join with dhatu
su-nu.”
Pra.: na prayojyavyaparasyabhimukhyam abhisabdena dyotyate api tu
prayojya vyaparasyaivety arthah/
The meaning is that ‘by the word abhi is not illuminated the presence of
the action of the prompter but rather of the activity of that to be prompted
only’.

32.23 yuktam punar iti/
“It is proper to again to (consider the matter).”
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Pra.: sandeha eva vicaranimittam nopapadyate/ anvayavyatirekabhyam
bhiiyodarSanavisayabhyam  pratyayarthavisesanapaksasyaivopapanna-
tvad iti bhavah/

The sense is that, doubt alone as the cause of deliberation is not proper,
because of the nature of the view of herumati as qualification of the
meaning of the pratyaya (obtained through the method of ‘similarity and
difference’ (anvaya and vyatireka) having as its object of realization of
truth seeing more).

32.25 yasav iti/

“That (activity) which (softens grains of rice).”
tadarthatvat karakagramasya tadanantarac ca phalotpadad iti bhavah/
taduktam harina — antantaram phalam yasyah kalpate tam kriyam viduh/
pradhanabhuatam tadarthyad anyasam tu tadakhyatal// iti Vakyapadiya
3.8.15 tatra yathadhisrayanadayas tadarthyat pacivacyas tatha
presanadir api dyotakas tu nij apeksyate ity arthah/ na ca karanam api
tadarthyat pacyabhidheyatvaprayangas tesam akriyaripatvad dhato$ ca
kriyavacitvat/ viklitti§ ca ’tra phalanantaravyaparopalaksanam istakah
pacantityadau tasya ’sambhavad ity ahuh/
The sense is because of village as kdraka having that purpose and
immediately after that because of producing the fruit/result. That was
stated by Bhartrhari (quoted also on 3.1.22 Va. I). “That moment
immediately after which the result is produced, they know to be the
principal or primary action, the others are so called because they have that
purpose (of producing the result).” The meaning there is that just as
because of activities ‘putting on the fire’ etc. having that purpose (of
cooking etc.) are thus to be expressed by the dhatu pac, similarly, the
activities of impelling etc. also are (merely) illuminating (i.e. secondary)
with respect to the nic. Nor is there the possibility of the karaka having the
meaning of the dhatu pac, due to being intended for not having that
meaning, [both] because of their not having the nature of verbs and
because of dhatus expressing verbal activity. Here softening (of the rice) is
a synecdoche for the result immediately following. They say this because
of the impossibility of such statements as ‘the bricks cook’ etc.”

Pra. on 32.25 pacyarthah syad iti/
“May (all) be part of the meaning of pac.”

sambhavane lin/ sambhavyate pacyarthatvam presanadeh/ ata eva
sam$ayad vicaryam pratyayarthavisesanapakso bhasyakarane sthapitah
taddosanam parihrtatvat paksantare dosanam capariharat/ athava
prakrtyarthaviSesanapakso ’pi sthapitah, tatpaksabhavinam dosanam
supariharatvat/ tatha hi yaduktam dvayoh kartror lenabhidhanam prap-
notiti nayam dosah prakrtya prayojyavyaparopasarjanasya prayojaka-
vyaparasyabhidhanat tasyaiva nica dyotanat pradhana eva kartari lo
bhavisyati napradhane nica ca dyotakena pradhanabhitagatyarthatvam
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niivartitam gamandripasya pradhanasyarthasyabhidhanad iti nyantat
prayojakakartari lasyanutpattih/ vyatibhedayanta ity atrapi himsana-
laksanah pradhanam dhatvartho na tu himsarapa ity datmane pada-
nisedhabhavah

‘Lin (optative) in the sense of supposition/assumed. It is (thought) possible
for impelling etc. to be part of the meaning of pac-i.” Due to doubt, having
considered (finally) the view of hetumati as a qualification of the pratyaya,
it is settled/established by the Bhasyakara, because of its faults being
refuted and the faults of the other view not being refuted. Or else the view
that (hetumati) is a qualification of the prakrti is also established, because
of the faults attached to that view being well refuted. For so what was said,
‘designation by la (tense pratyaya) obtains for both agents’. (This) is not a
fault, because of the designation of the activity of the prompter of the
subordinate activity of that to be prompted; due to its alone illuminating
(meaning) together with nic, la will be applicable in relation to the
principal agent alone, not to the non-principal, and prevented from having
the meaning to go, when formerly principal (agent) with nic as illuminator,
and expressing the meaning of principal as movement. Thus after that
ending in a pi there is not arising of /a in the sense of causative agent.
‘Vyati bhedayante’ — here too the meaning of the dharu is principal,
suggesting hurting but not as its nature, there being absence of prohibition
of atmanepada.

2.32.27 atheti/
“Now (what is the meaning of martup)?”

Kaiyata: Although the meaning of sixth case and of seventh case is known
with nature of the meaning of matup, still when there (is the characteristic
of having) many meanings for the word hetu, due to not knowing
(perceiving) the meanings of hetu, a question arises because of matup
which is characteristic of that (heru) so is this also not perceived/known.
But that exists in the sphere of hetu only because of (its) meaning.

32.27 ko hetur iti/

What is hetu?
What cause is the prompter? Now (it is stated as) mere efficient or
instrumental cause.

32.24 hetu karteti/
‘The sense is that Aetu is the prompter.’

33.5 navasyam iti/
“It is not necessarily (the one who causes someone to stay by saying
you may stay).”
The meaning is ‘the activity of the prompter is also the exercise of
capacities and because of the dependence on the existence of that for the
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accomplishment of the (success of) the action by the one prompted.

33.9 prcchatu ma bhavan/

‘Ask me a question, Sir,’
The questioner is the impeller, the prompter of the one to be prompted or
commissioned. The question is why is not nic applicable in the sense of
this activity? There is the possibility of alternatively lof or nic, because of
having a single sphere (of application).

33.10 akartrtvat/
(NVic is not applicable because of the one commanding) not being the
agent.
The meaning is ‘Hetu is said to be the prompter of the agent, the
independent one (who has the system within himself). And the one to be
prompted here is not the agent, so the prompter does not receive the
technical name hetu.’

33.10 tasnim iti/

“(He remains) silent.”
The meaning is because of being devoid of activity/actionless, he does not
even have the nature of being karaka (in relation to the action), whence
agentship which is a (mere) special form or (qualification) of that
agentship, is in fact being mentioned or understood/held for that, as ‘be
thou the agent of the action of questioning!’ Similarly, ‘be thou king (and)
fight!” thus kingship is ordained. However, he who is agent (having one)
to be prompted, (whose) action has begun or is a possible action, for that
prompter who is Aetu, there is no nic applicable.
kim ca bho iti/
“And, Sir, (should he only be agent at the present time)?”
Another having thought ‘By this one only, agentship for action of the
present time was expressed.”
He (then) impels ...

2.33.12 abhisambandha iti/

A connection is made there.
He did this action. The meaning is the connection of the agent of the
action of the past and future is established in past and future.

33.15 atha katham iti/
“Now the how, (when this one is not asking a question, does prach
operate)?”
i.e. due to the impossibility of using the word when the meaning is not
present.

33.15 abhisambandha iti/
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“A connection (is made there. Do this action.)?”
The sense is that it is through the use of the word, even when the meaning
remains in the mind, (the action) not existing outside.

33.17 na ca karteti/

“And thus the Agent is not (expressed).”
Because of the very nature of being ordained ... That was stated by
Bhartrhari
dravyamatrasya tu praise prcchader lod vidhtyate/
sakriyasya prayogas tu yada sa visayo nicah// 3.7.126
“The imperative (lof) is ordained after dhatus like prcch, when just the
object is prompted. When the already active object is prompted, it comes
within the sphere of nic (causative pratyaya).”

33.17 athapi/

“Now even if (somehow there be an agent, there is no fault).”
The sense is ‘Even by assenting to the weak position, the rejection of nic
is expressed ...’

33.18 lotoktarvad iti/

“because already expressed by lot.”
From the point of view of a single sphere (of application) for nic and for
lot etc. when lot arises, then because of being expressed by that alone, the
nic for (expressing) impelling will not be applicable.

Bha. (praisasya)

Pra. on 33.19 praisatisargapraptakalesu krtyas ca/ 3.3.163
“Krtya pratyayas and lot (imperative) act after dhatus in the sense of
nic direction granting permission and proper time (particular time).”
“(By one sitting) in a deserted place it is said ...

He shows the man’s incapability in respect of ploughing.

33.21 tasnim asina iti/
‘Sitting silently’

Expressing the absence of activity. Some one, due to exceeding strength
might plough with five ploughs or alternatively to deny that (possibility) it
was stated, ‘seated silently in a deserted place’. In that context from
understanding that he causes ploughing of the ground by five others with
ploughs, when nic is present krsati (without nic) does not obtain (though
desired). The meaning is that, non-arising of nic has to be stated.

33.25 pratividhane ’pi/

“It also (occurs) in the sense of disposing/managing (the activity).”
The meaning is that, ‘because many meanings of dhatus (it is specifically
stated that nic) occurs in indicating the exercise of that capacity in the
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sense of the activity of a prompter after the dhatu krs alone. There is
absence of nic, because of its meaning being revealed by the dharu alone
together with its subordinate accompanying word. And following the
options allowed by vibhasopapadena prattyamane 1.3.77 ‘atmanepada
pratyayas’ optionally act, when the part of the action occurring to the
agent is indicated by the upapada (subordinate accompanying word)”,
there is absence of armanepada. However, when the dhartu krs occurs in
the sense of ploughing (in the causative form), then in fact the form is ‘He
causes ploughing with five ploughs’ using nic only.

33.19 praisadisu/
c.f. praisatisargapraptakalesu krtyas ca (lof) 3.3.163
“The pratyayas called krtya and the pratyaya lot (imperative) act
after dhatus in the sense of direction, granting permission and proper
(particular time).”

34.1 pra yajyadisv iti/

“And in the case of yaj and the rest (no interchange of pada).”
Due to the dhatu yaj’s nature of expressing a particular kind of throwing
(of oblation), and because of the agentship of the priest in relation to the
throwing, and because of the sacrificer’s nature as prompting agent, there
is a rule to avoid the possibility of nic ...

34.3 nanakriya iti/
“Various verbal activities (comprise the meaning of yaj and the
rest).”
In that context by the resorting to the word tydga (abandoning/donation) it
is to be seen that whatever usage is different to that, is in the sense
expressing throwing (of an oblation).

34.10 iha vyakaranasyeti/
“Here (in the sentence) he composes a safra of grammar/body of
rules.”
The word vyakarana occurs either in the sense of laksya Sabda/word (to
that indicated) or laksana ... (the collection of indications)/satra/rules.
Thus sixth case is for the binding of the differences!
See varttika 18 Pas$. Pas. vyakarana (means) laksya and laksana also va.
14 sitre vyakarane sasthyarthe nopapadyate vyakaranasya satram/
Bhasya: If vyakarana means satra (body of rules) then the meaning of the
sixth case ending in vyakaranasya satram (the body of the rules of
vyakarana) cannot be justified. Because what other thing than satra could
vyakarana be that to which satra belongs?
Kaiyata sasthyartha... since both the words vyakarana and satra stand for
the Astadhyayr there can be no vyatireka (genitive relation indicating
separateness between them). But there is no contradiction in using them by
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way of general and a particular word.

samanyavisesaSabdatayal

When, however, the word vyakarana occurs in the sense of satra (body of
rules it is laksana in fact, then sixth case is cause of designating a
secondary thing as principal (i.e. s#tra as whole grammar). When there is
the same case relationship vyakaranam sitram karoti/ ‘He makes a
grammar sitra’, then just as mundayati manavakam ‘He shaves the youth’
is valid, so similarly

vyakaranam sdtrayati/ “That (connection of the words satra and
vyakarana disappears).”

34.11 yo sav iti/

In a sentence, by the word satra is expressed the form of the object
(called) a satra/aphorism. However, when nic arises, because of going
beyond the state of substantive it is possible for the word sitra to be
expressing the meaning of karoti/to make. That was stated ‘a complex
formation (involves) designation of the meaning of another word’. And
this was expressed by resort to the distinction coming from etymological
formation. However, in reality, different from a dhatu, sitra is a special
kind of verbal noun, expressing verbal activity.

34.14 akhyanad iti/

“After (a word expressing the name of) a story (nic).”
Akhyanam is that which is told. Thus the formation is stated,
communicated or declared.

prakrtivad iti/

“(The word) restored to its original form.”

That which was the original form of karisavadha and the rest, formed from
nic like that (original too) is the karaka relationship, that karisa and the
rest (had, should be restored to that original). The meaning is that ‘just as
the nature of karman (is applicable) for kansavadha etc. with regard to the
action of telling (a story), so likewise for karisa and the rest also, who have
the condition of being the object of an unaccomplished (unascertained)
tale. Also by extension of the condition of the original for karisa and the
rest, because of being separated (from han etc.). In the case of karnsam
aghatayat ‘“He caused kansa to be slain’ and the rest, when there is the
technical name arga for Hansa and the rest, separated (from vadha etc.),
at augment and the rest are not applicable for kansa and the rest. And
because of producing var (like), it is even applicable for resorting to its
own original condition.

In the example, ‘He unites that with (knowledge of conjunction of the
moon) with Pusya’ there is no karman nature for pusya. Or else prakrtivat
means occurring (existing) like the original, that is like the prakrti.

Through resorting to ‘extending both ways’, being karaka relation for
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that ending in zi, somewhere someone is accepted (as agent). By reason of
the restoration to the original in the case of ‘the coming of the king’/
rajagamanam etc. elision of n also ceases and (the proper form) obtained
becomes ‘rajanam agamayati’ ‘he causes the king to come’.

34.17 kamsavadham iti/

“(He tells the story of) the killing of Karsa.”
Although here the cessation of the adesSa (substitute) vadha is established,
because of (the formulation of Pataifijali on 4.1.36 va. 4) sanniyoga-
Sistanam anyatarapaye 'ubhayoranyabhavah ‘when there is departure of
one of the remaining connections (in an operation) there is absence of
both’, nonetheless, because the cessation is not established as valid, due to
the absence of having a remainder from the connection in place of the
gutturals in the case of example
pusyena yogam jandati pusyena yojayati/
“He knows the (name of) the connection (of the moon) with the asterism
Pusya” (Where in the verbal form of yuj the talu/palatal j is reverted to in
this formation with nic). So it is stated “restoration to the original state (of
prakrti)”. See va. 11 in this satra.

34.29 kim punar iti/ :
“But (should there be the arising of nic only after these words which
have become the names of tales ...)?”

The meaning is of tales like karisavadha which have had lopa elision of n

etc.

“When the function of the activity of telling the story is for the purpose of

seeing/visualising something.”

When one situated in a forest, having approached deer playing, relates “in

this very place such kinds of deer play”, then application of nic in the

context of telling a story is applicable for the purpose of visualising what
is to be explained. :

dr$i ik krsyadibhyah va‘ 8 dyoti 3.3.108

35.2 yada hi grama iti/
“For (only) when in the village does he see playing of deer.”

Because of the impossibility of deer in a village, there is not application of
nic for the purpose of seeing them. And this ‘when it is for the purpose of
seeing’ has to be seen as only having ‘playing of deer etc.’ as its sphere of
application. However, in the context of ‘the coming of the king’
rajagamana etc., even in the absence of application for the purpose of
seeing, nic is applicable.

35.6 va°9 aratrivivasam iti/

“He tells a tale until daybreak.”
The meaning is ‘as long or until the finishing or passing of the night, so
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long he tells the tale.”

Nagesa: The sense is that ‘ratri’ is the continuous period of time and the
tale is the akhyana and the karman/object. Because of the intransitive
nature of the dhatu vas, gatibuddhi 1.4.52 etc. applies and therefore the
karman nature of ratri applies when that having a cause/hetumat follows.
va® 10

35.8 citrtkarana iti/
“(Nic acts) in the sense of surprise (at reaching a place).”
Here nic is to be stated when the sense understood obtains as causing
surprise or wonder.
praprtti/
“When (there is) suspense at reaching (nic).”
by va® 9 (on 3.3.108) sampadadibhyah kvip
u in sense of bhava
similarly j7i in va® 11

35.10 sambhavayata iti/
“Thus he thinks it is possible.”
The form of this is derived from the tenth class bhi atmanepada, in this
sense of obtainment or attainment.
Dh. P. bhii cu® a’° se® 1945 praptav atmanepadi  va‘ 11

35.14 pusyeneti/

“He knows the time of the moon’s conjunction with the Pusya

asterism.”
Pusya is the agent of the action of conjoining for that connects with the
moon. In that context, satra ubhayapraptau karmani 2.3.86 (krti sasthr)
applies, whereby “when the agent and the object are denoted by words
formed with krt pratyayas and both are employed in one sentence then the
sixth case is only for the karman/object”. Due to that restriction, in the
absence of sixth case there is a third case compounded as ‘pusyayoga’. In
that context because of the extension of ‘being like the original/prakrti iva,
the third case is applicable for expressing agent. However, the la (tense
pratyaya) is in fact principal, so is applicable in the sense of (principal/
agent not secondary) by extended application.

Pra. on 34.16 samanyakrtatvad iti/
“(This need not be stated because zic) is taught/formed (in the sense
of cause) in general.”
The meaning is because of the correct forms being in fact established by
the general rule alone.

35.19 devadatte ceti/
“(For the nature of the cause) in Devadatta and (the sun is the
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same).”
The meaning is the nature of cause of the other is the (same) sphere (of
application) as that of Devadatta.

Pra. on 36.4 pra paribhasa iti/ ‘reproofs’
dandanadikah = verbal punishment

36.9 yadabhiprayesu iti/
“Since (they are) intent on (fulfilling) his intensions.”
That was stated by Bhartrhari
nimittebhyah pravartante sarva eva svabhiitaye/
abhiprayanurodho ’pi svarthasyaiva prasiddhayel// 3.7.124
“For various reasons everybody in fact acts for his own welfare. Even
conforming to the wish of another is really to fulfill one’s own purpose.”

36.9 sajjanta iti/

“They are intent on”
Atmanepada (here) because of Patafijali’s so stating it. However, in the
Dhatu Patha sasja is only parasmaipada with gluficu in the sense of
movement.

36.14 cirahata iti/

“When (kansa) was killed long ago ...”
The meaning is, because of the impossibility of the nature of present
(time) for the action of a prompter of the (condition of) killer/killing one
being sentenced to death; however, when additional enumeration is begun
there is no fault, because of the present nature of the story (being told).

2.36.15.4 Sobhanika iti/

‘actors’ (K.B.Iyer ’T of) 12.10.69)

‘Interpreters to the audience of the dumb actors of shadow figures.’
Kaiyata: Due to the female teacher’s explaining for the actors imitating
kansa and the rest. It is intended to express in the Bhasya that by the mind
of the spectators, the actor imitating karisa is understood as kansa.
cf. K. Arth. 2.27.25
natanartaka plavaka$aubhikacarananam ...

S.Br. 13.3.3.7.8 gandharvah yuvana Sobhanah apsarasa yuvavayah
Sobhana

2.36.16 kamsakarsanya c.f. V.1 kanyasya krsnasya ca Sabda gadumatram
c.f. V.1 gadadamatram

36.17 granthikesv iti/

“(How then) in books?”
The meaning is those who relate or recite stories.
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36.17 te ’'piti

“For they also (explain ... by reason).”
This was stated by Bhartrhari
Sabdopahitarapams tu buddher visayatam gatan/
pratyaksam iva kamsadin sadhanatvena manyate// 3.7.5
“One thinks of karisa and the rest, whose forms are placed before (us, i.e.
represented) by words and who became the objects of the mind’s eye, as
being of the nature of instruments or means (for accomplishing the action),
as though they were present before the eyes (in person).”

London

UK.
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