VYAKARANA MAHABHASYA OF PATANJALI
ON PANINI 3.1 (AHNIKAS 1 TO 7) (6)*

Stephen Peter THOMPSON

37.1 kandvadibhyo yak [/3/1/27]]

kim arthah kakarah / gunavrddhipratsedharthah / kintiti guna-
vrddhipratsedho yatha syat / naitad asti prayojanam /| sarva-
dhatukardhadhatukayor angasya guna ucyate dhatos ca vihitah
pratyayah Sesa ardhadhatukasamjiia labhate na cayam dhato-
vidhiyate /

37.5 kandavadini hi pratipadikani /

Panini 3.1.27: The pratyaya yak acts after kandu and the rest
(scratching/itching).

Bhdasya: What is the purpose of the letter k? (The purpose is) for the
prohibition of guna and vrddhi. So that the prohibition of guna and
vrddhi should be applicable. This is not the purpose. Guna is stated
for an anga/base followed by a sarvadhatuka or an ardhadhatuka
pratyaya, and the pratyaya (ordained after a dhatu) which is one of
the remainder (of pratyayas other than those called #in (verb endings)
or those having an indicatory §/§it) receives the technical name
ardhadhatuka and this (pratyaya yak) is not ordained after a dhatu, for
kandu and the rest are pratipadikas/crude bases.

37.6 kandvadibhyo vavacanam //1//

kandvadibhyo veti vaktavyam //
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37.8 avacane hi nityapratyayatvam //2//

akriyamane hi vavacane nityah pratyayavidhih prasajyeta //
tatra ko dosah /

Varttika 1: After kandu and the rest, (yak) (acts) optionally.

Bhasya: 1t should be stated that (yak) optionally acts after kandu and
the rest.

Varttika 2: For when (this option) is not stated, the pratyaya (yak)
invariably/nitya must be applicable.

Bhdasya: For when the word va/optionally is produced (in the sitra)
the invariable pratyaya rule would be applicable. What fault is there
(in that)?

37.10 tatra dhatuvidhitukpratisedhah //3//

tatra dhatuvidhes tu kasca pratisedho vaktavyah syat/ kandvau
kandvah/ aci Snudhatubhruvam yvoriyanuvanau (6.4.77) ity
uvanadeSah prasajyeta/ iha ca kandva kandve nondhatvoh
(6.1.175) iti pratisedhah prasajyeta // yuk ca pratiseddhavyah/
valguh mantur iti / hrasvasya piti krti tukprapnoti //

Varttika 3: There (in the context of the sitra) is prohibition of rfuk
agamal/augment and of the dhatu rule.

Bhasya: There it should be said that there is prohibition of the dhatu
rule and of the agama tuk (= t added to the final of what precedes). (If
kandu has the name dhatu then the following examples) kandv-au and
kandv-ah uv-an adesa/substitute would be applicable (instead of the
correct ddesa by iko yan aci 6.1.77) by aci §nu dhatu bhruvam yvor
iyan uvanau 6.4.77 “In the presence of a pratyaya beginning with a
vowel, in the place of the u, of the fifth class vikarana snu, of the final
short or long i or u of a dhatu and in the place of the @ of bhri, iy-an
(= iy) for i or 7 and uv-an (= uv for u or i) are the adesas”.

And here kandv-a (by the itching) and kandv-e (for the itch)
would have been applicable to them. The prohibition of udatta for the
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vibhakti pratyaya by non dhatvoh 6.1.175 (“After the semi-vowel
adesas of the udatta i (feminine pratyaya by in-utah” 4.1.66) or of
the udatta final vowels of dhatus when preceded by a consonant, the
bha/weak case endings beginning with a vowel do not take the
udatta/acute accent”), (would have been applicable if kandu had the
name dhatu).

And t-uk (aGgamal/augment) is to be prohibited (in the case of)
valguh “handsome, beautiful” and mantuh “advice, fault,
transgression” etc. (in the kandvadi gana) tuk agama/augment obtains
by hrasvasya piti krti tuk 6.1.71 “T-uk is the agama for the final short
vowel (of a dhatu) in the presence of krt pratyaya with an indicatory it

b

p’.
37.15 hrasvayalopau ca //4//

hrasvayalopau ca vaktavyau syatam / valguh mantur iti / kim
artham idam na hrasva evayam antarangatvat / akrdyakara iti
dirghatvam prapnoti // yalopah / yalopas ca vaktavyah/ kandiih
valguh mantur iti / kim artham idam na valityeva siddham /
vality ucyate na catra valadim pasyamah / nanu ca kvibvaladih/

Varttika 4: And there is a short vowel (for kanda etc.) and lopa of the
ya.

Bhasya: 1t should he stated ‘let there be a. short vowel (for kandu
etc.) and lopa of ya (yak). (Short vowel thus) valguh, mantuh.

What is the purpose of this (statement)? Is it not already short?
Because of being antaranga, the letter ya (= yak) being not a krt
pratyaya, lengthening of the final vowel of the anga/stem obtains.
(Therefore short must be stated.) Further, there is lopa elision of ya,
and lopa elision of ya should be stated (as in the pratipadika forms)
kanduh mantuh and valguh. What is the purpose of this? Is it not
established (already) by the vowel rule that when val (pratyahara of
all consonants except y) follows there is lopa of y (c.f. lopo vyor-vali
6.1.66) “There is lopa elision of v and y in the presence of a val (any
consonant except y)”’? When val follows we do not see anything
beginning with a val (but rather ya) lopa of y is stated. But surely kvip
is beginning with a val?
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37.19 kviblope krte valadyabhavan na prapnoti / idam iha sam-
pradharyam | kviblopah kriyatam vali lopa iti kim atra kar-
tavyam /| paratvat kviblopah / nityah khalv api kviblopah /
krte ’pi yalope prapnoty akrte ’pi prapnoti / nityatvat paratvac
ca kviblope krte valadyabhavan na prapnoti /| evam tarhi
pratyayalaksanena bhavisyati / varndsraye ndsti pratyaya-
laksanam //

Because of the absence of a (form) beginning with a val (the sitra)
does not obtain. Here this should be deliberated upon whether there is
to be effected kvip-lopalelision or a lopa when val follows. What is to
be done here? Because of the kvip (lopa) rule being subsequent (lopo
vy-or vali 6.1.66) kvip lopa is elided. Kvip lopa is also indeed a
nitya/invariable rule/operation. Even when ya lopa occurs (kvip lopa)
obtains (and) when ya lopa has not been effected it (still) obtains,
when kvip lopa has been effected. Because of being a nitya
(invariable) rule and being subsequent, and because of the absence of
initial val, (lopo vyor-vali 6.1.67) does not obtain. Well then by
(pratyaya lope) pratyaya laksanam (1.1.62) “When lopa elision of a
pratyaya has taken place the pratyaya still exerts its influence, and the
operations dependent on it take place as if it were present manifestly”,
(the lopa) will still be applicable. (But) “When there is a grammatical
operation, dependent upon letter (rules and causes/nimitta), there is no
pratyaya laksana”. (Paribhasa 21)

38.1 atha kriyamane ’pi vavacane yada yagantat kvip tadaite dosah
kasman na bhavanti/ naitebhyas tada kvib draksyate / kim
karanam /| anyebhyo ’pi drSyate / (3.2.178) ity ucyate na
caitebhyas tada kvibdrSyate | yathaiva tarhi kriyamane
vavacane ’'nyebhyo ’pi drSyata ity evam atra kvib na bhavaty
evam akriyamane ’pi na bhavisyati /| avasyam etebhyas tada
kvib esitavyah / kim prayojanam/ etani riapani yatha syur iti //

Now even when the va/optionally is expressed, when kvip (acts) after
that ending in yak, then how can there not be these faults? Then, kvip
will not be seen after these. What is the reason? Thus it is stated,
anyebhyo ’pi drSyate 3.2.178 “The pratyaya kvip is seen after other
dhatus also besides those previously mentioned, in the sense of the
Agent having such a habit etc.”, and so then kvip is not seen after
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these.

As in fact then, when the expression of va/optionality is effected,
so here the sitra (anyebhyo’pi drsyate 3.2.178) is not applicable, so
even (when the expression of va/optionality is not being effected),
(kvip) will not be applicable. It is essential that the kvip be sought (i.e.
approved) after these. What is the purpose? So that these forms
(kanduh etc.) be possible (as valid forms).

38.6 tat tarhi vavacanam kartavyam /| na kartavyam / ubhayam
kandvadini dhatavas$ caiva pratipadikani ca /| atas cobhayam
kandiiyatiti kriyam kurvane prayujyate ’sti me kandir iti
vedanamatrasya sanidhye // apara aha /

38.10 dhatuprakaranad dhatuh kasya casaiijanad api / aha
cayamimam dirgham manye dhatur vibhasitah //

Then that expression of va/optionally must be made? No, it does not
have to be made. Kandu and the rest are both dhatus and pratipadikas.
And indeed they are both for the sake of usage. ‘kandi-ya-ti’, “He
scratches” (yak) is applied when the verb is being formed; (and) ‘asti
me kandith’, “I have an itch/scratch”; when there is a mere sensation
(of an itch). And others say in a Sloka Varttika:

Sloka Varttika: “(What ends in yak) is called dhatu because of (being
in the sphere of) the dhatu adhikara/governing rule, and because of
the (indicatory) k attached (to prevent guna and vrddhi). And he states
this with long @ (of kandii) “I think (these) dhatus are optionally
designated”.

Notes on MahaBhdsya on Panini 3.1.27

Varttika Summary

Yak is stated as optional after kandu etc. in the first; the second giving the
reason because otherwise it would be nitya. The third, by stating that the
dhatu rule and tuk augment do not apply, indicates how it cannot be
invariable/nitya. The fourth states a further operation: shortening of the
vowel and lopa of ya.

Bhdsya Summary

Pataiijali introduces the first varttika by showing the ir k cannot be to
prevent guna or vrddhi of a dhatu since these kandu etc. are pratipadikas.
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So Va. I states they are also optionally called dhatus. On two he asks,
what fault would there be in ya being nitya? He explains on the third, it
would mean 6.4.77 wrongly applying, as well as 6.1.71.

On the last varttika he says statement of short is because being
antaranga and not krt, otherwise lengthening applies. Lopa is stated
because ya is outside the scope of 6.1.66. By 1.1.62 we expect pratyaya
laksana but Pari. 21 says nowhere is there a grammatical operation
dependent on letters. Kvip by 3.2.178 is essential for the forms kandi etc.
However, va is not needed because kandii etc. are both dhatus and
pratipadikas. The first for kandiiyati etc. the latter for kandiih etc.

Another view is kandii etc. ending in yak are dhatus because of being
within the sphere of the governing rule and because of it k (to prevent
guna and vrddhi of a dhatu). The stating of kandii with long i is a clue to
dhatu being an optional designation.

3.1.27 kandvadibhyo yak

“What is the purpose (of the letter & in yak)?”
The mention of yak is to show the twofold nature of kandii and the rest
(having the same dhatu as well as pratipadika the k has scope in
preventing guna and vrddhi for them as dhatus by 1.1.5 — Nagesa).
37.3 kiti ca 1.1.5 “And that which otherwise would have caused guna or
vrddhi does not do so when it has an indicatory k g or n.”
So kandii does not take guna as otherwise it would by sarvadhatukardha-
dhatukayoh 7.3.84 “In the presence of sarvadhatuka or an ardhadhatuka
pratyaya guna acts in place of an ik (i u r [) vowel final of an anga.
ardhadhatukam Sesa 3.4.114 “The remainder of the pratyayas other than
tin (verbal endings) and those with an indicatory § acting after a dhatu, are
called sarvadhatuka pratyayas.”
kandvadibhyo vavacanam iti / To show a purpose for the latter k£ he
alludes to another matter. The meaning is ‘when the kandii and the rest are
called pratipadika that should be stated as optional (otherwise) they are
called dhatus.’
tatra ko dosa iti / What fault (in yak being nitya)? The sense is that kanda
and the rest are established as valid (pratipadika) forms by kvip pratyaya
even when the pratyaya yak is treated as nitya/invariable.
Pradipa: tatreti “There (in the sitra) is prohibition of agama and the
name dhatu.”
He says this in order to show that the desired form is not established as
valid by means of kvip (alone). When the pratyaya kvip is ordained after
the word kandiiya there is not the condition of being like the original, for
the lopa in place of a, when uvan adesa is to be effected (by 6.4.77).
Udyota: ‘kvau luptam na sthanivat’ “When kvi follows the [up elision is
not like the original.”
Pradipa: kvilugupadatvacanparanirhrasakutvesipasamkhyanam // Va® 2
na padanta 1.1.58 “Because of the prohibition of sthanivatva when there
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is luk kvip, penultimate vowel, can (aorist) or shortening of a vowel or a
guttural substitute.” Now then, even if because of lopa a of ya being
treated like the original, sthanivat, there were uvaii, still ath will be
effected in place of the v (by 6.4.19). When dth is to be effected by
‘having a v prior to an indicated vowel’, there is absence of sthanivatva.

Hence uvan dgama is not applicable in place of #th and in that
context uvan (wrongly) obtains after the word kandi when two things
made of gold follow. However by oh supi 6.4.83 “When sup/case pratyaya
follows beginning with a vowel then the semivowel v is adesa for the final
i of a stem containing more than one syllable, if it ends in a dhatu ending
in @ not preceded by a conjunct consonant forming part of the dharu.” So
yan adesa is stated for that not preceded by a conjunct consonant.

cf. M. BhaonP. 1.1.58 Va2

1.153.5 kvau kim udaharanam /| kandiyater apratyayah kandar iti /
naitad asti / yalopavidham na sthanivat | kandiiya kvip ‘anyebhyo ’pi
drsyate’ 3.2.178 veraprktasya 6.1.67 (lopa) upadese 1.3.2 halantyam 1.3.3
lasakva 1.3.8 tasya lopah 1.3.9 but kvibantad dhatutvam na tyajanti
valopa “Dhatu nature is not rejected after kvip. There is ‘y’ elision ” by
lopo vyor vali 6.1.66 “There is lopa elision of v and y in the presence of
(any consonant except y =) val.”

2.37.17 akrdyakara iti dirghatvam prapnoti /
There is akrtsarvadhatukayor divghah 7.4.25
“The long vowel acts in place of the final vowel of an arga in the
presence of a pratyaya beginning with a ya and having an indicatory
k or no when it is neither a krt not sarvadhatuka pratyaya.”

37.22 nityatvat paratvac ceti
“(When kvip has been effected) because of being a nitya/invariable
rule (and being para/subsequent)”.
Lopo vyor vali 6.1.66 does not obtain. This is stated ‘having resorted to’
the rule before veraprktasya 6.1.67 “(Lopa of the vi reduced to a single
consonant)”, namely lopo vyor vali so that when a val follows there is lopa
of the v (if present).

2.37.23 varnasraya iti
“When there is a grammatical operation dependent on letter (rules
and causes) there is no pratyaya laksana (operational effect).”
The resort to the letter rule ‘lopo vyor vali’ means lopa of v and y but not
resort to the pratyaya (e.g. kvip). However, when the view expressing
option/va is taken, due to non-production of yak (the form becomes
established as desired).

38.2  ‘naitebhya iti’ /
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“(Then kvip will) not (be seen) after these.”
The sense is, because of ordaining kvip in the sense of agent and because
of the meaning of agent not being understood as (applicable to) kandiih.

384  ‘avaSyam iti’

“It is essential (kvip be sought/approved after these).”
The sense is, ‘kvip’ should be effected in the sense of abstract action/
bhave, because of (falling within the scope of the varttika 9).

Va 9 ‘sampadadibhyah kvip’ 3.3.108 After sampad etc. is kvip

38.8  vedanamatrasyeti /
“(When there is) a mere sensation (of an itch) and (here) the word
vedana is understood as having the form of a substantive (i.e.
sensation or feeling) not something to be accomplished (e.g. making
known).”
c.f. ‘nyasasrantho yuc’ 3.3.107 Va 1
yucprakarane ghattivandividibhya upasamkhyanam //1//
See note on 3.1.18. In that context yak is applicable in the sense of its
‘vedana’ feeling pain prakrti/base = svarthe only after dhatus within the
sphere of the governing rule dhatoh, but after pratipadikas. When su etc.
(sup/case endings) arise, the forms kandith etc. become established as
valid (as nouns).

38.10 ‘kasya ceti’ |
“And because also of the indicatory k attached (to prevent guna and
vrddhi).”
The meaning is, that because of having the aim of prohibiting guna or
depending on having the technical name dardhadhatuka, obstructing the
ordaining of (the name) dhatu, and also because of the letter k£ produced,
dhatu is known as kandii and the rest causing yak to issue forth ...

38.11  ‘ahaceti’ /

“And he states (this with long i ... ).”
And from view of the reading as a final long vowel this nature of dhatu is
determined. The meaning is that, when dharu is invariable and yak is
invariable, because of there being a non-krt ‘letter y, the validity of
lengthening is established by 7.4.25 and the reading of a long vowel would
be pointless.
anye dhatuvibhasitah / “Others think these dhatus are optionally so
designated.”
vibhasitaguna and optionally takes guna.
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38.12 kamer nin //13/1/30//

kim artho ’yam nakarah vrddhyarthah / fin ititi vrddhir yatha
syat / kriyamane ’pi vai nakare vrddhir na prapnoti | kim
karanam |/ kniti ca (1.1.5) iti pratisedhat / nit karana- sam-
arthyad bhavisyati // ata uttaram pathati /

Panini 3.1.30: The pratyaya nin acts after the dhatu kam (to desire).

Bhagsya: What is the purpose of the letter n? For the purpose of
(causing) vrddhi so that (by ata upadhayah 7.2.116) (iin it-i) “Vrddhi
acts in the place of the penultimate short a of an anga/base when in
the presence of a pratyaya having an indicatory 7 or n” and so that
here there should be vrddhi (of kam). Even when the letter n
(indicatory) is being produced, vrddhi does not obtain. What is the
reason? Because of the prohibition “kn-it-i ca” (1.1.5) “And that
which otherwise would have caused guna or vrddhi does not do so
when it has an indicatory k or 7. It will be applicable (here) by force
of (specific) formation (of the pratyaya with an it n). Therefore he
reads as follows:

38.16 nini nitkaranasya savakasatvad vrddhipratisedhaprasangah
v

nini nitkaranam savakasam / ko ’vakasah |/ samanyagraha-
nartho nakarah / kva samanyagrahandarthendarthah / neraniti
(6.4.51) iti / nini nitkaranasya savakasatvad vrddheh prati-
sedhah prapnoti // nitkaranam api tarhi savakasam /
ko ’vakasah / samanyagrahanavidhatartho nakarah / kva
samanyagrahanavidhatarthenarthah / atraiva /

Varttika 1: In respect of the presence of nin (pratyaya) there is
occasion for the prohibition of vrddhi because of the producing of the
indicatory n (of nin) having scope of application elsewhere.

Bhasya: In respect of nin pratyaya the indicatory n (of nirn) has scope
of application elsewhere. What scope of application has it? The letter
n is for the purpose of inclusion of nin in a general (group of
pratyayas). Where is the purpose of ‘including it with a general
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(group of pratyayas)’ served? (In the sitra) ner-an-it-i 6.4.51 “Lopa
acts in place of the i of the pratyaya nin (the n and n which are both
indicatory/ it) in the presence of an ardhadhatuka pratyaya i.e. other
than a tin or a Sit pratyaya (ardhadhatukam Sesah 3.4.114)”. Because
of their being scope of application for the indicatory # in nin produced
(here), prohibition of vrddhi obtains. Then the producing of indicatory
n also has scope of application elsewhere. The letter 7 is not for
preventing the application of the general reference to (7). Where is
purpose of it not preventing the application of the general reference
served? Just here (viz. neraniti 6.4.51).

38.20 sakyo ’tra samanyagrahanavidhatartho ‘nyo 'nubandha asank-
tum | tatra nakaranurodhdd vrddhipratisedhah prapnoti /
avasyam atratmanepadartho nakaro ’‘nubandha asanktavyo
nita ity atmanepadam yatha syat / evam apy ubhayoh sava-
kasayoh pratisedhabaliyastvat pratisedhah prapnoti /| evam
tarhy acaryapravrttir jiapayati na kamer vrddhipratisedho
bhavattti

38.25 yad ayam na kamyamicamam iti mitsamjiayah pratisedham
sasti/

Here it is possible to attach another anubandha (indicatory letter) for
not preventing the application of the general reference (1). Therefore
because of the (specific) reference to the letter 7, prohibition of vrddhi
obtains. It is essential here that the letter 7 be attached as anubandha
for the purpose of armanepada (pratyayas) so that having an it 7 there
should be atmanepada. Then also, when both these have scope of
application elsewhere, because of prohibition being stronger,
prohibition obtains. Well then the master’s usage makes known that
there is no prohibition of vrddhi. Since (the gana sitra in the dhatu
patha) teaches prohibition of the technical name m-it by stating the
rule mit safijiia, prohibition is not applicable for kam-i (am and cam
dhatus in the bhvadi gana) “na kamyamicam”.

39.1 mitpratisedhasya carthavatvat //12//
mitpratisedhasya carthavatvat pratisedhah prapnoti / artha-

van mitpratisedhah ko ’rthah / ninantasya nici ya vrddhis tasya
hrasvatvam ma bhid iti / nanv etasya api kniti ceti prati-
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sedhena bhavatavyam/ na bhavitavyam | uktam etat kniti
pratisedhe tan nimittagrahanam iti //

Varttika 2: And (there is prohibition of vrddhi) because of m-it
prohibition having a purpose (elsewhere).

Bhasya: And because of m-it prohibition having purpose (elsewhere),
prohibition of vrddhi obtains. Prohibition of m-it has a purpose
(elsewhere). What is the purpose? So that the vrddhi (which acts on
the penultimate short a of an anga/base) ending in the pratyaya nin
when nic follows, should not become a short vowel. (c.f. ‘hetu-mati
ca’ 3.1.26). (nic) ‘ata upadhayah’ 7.2.116 (vrddhi, 7i-n-it-i) ‘mitam
hrasvah’ 6.4.92. “The dhatus having an indicatory m (800-873 of the
bhvadigana) retain their penultimate short vowel before the causative
ni’.

Surely even for this the prohibition k#n-it-i-ca (1.1.15) (“And that
which otherwise would have caused guna or vrddhi does not do so,
when it has an indicatory k, g or n”) should be applicable. It should
not he applicable. This has been stated (in Va. I and 2 of 1.1.5),
“When there is prohibition of (guna or vrddhi) when that having
anubandha k, g or n follows, specific mention of nimitta/cause

(should be made)”.

39.5 evam tarhi na ninantasya nici ya vrddhis tasya hrasvatvam
prapnoti | kim karanam/ nina vyavahitatvat / lope krte nasti
vyavadhanam / sthanivad bhavad vyavadhanam eva // niny eva
tarhi ma bhid iti / nini ca na prapnoti/ kim karanam / asiddham
bahirangalaksanam antarangalaksana iti // naiva va punar
ninantasya nici vrddhih prapnoti / kim karanam /

Well then short for that vrddhi acting in place of (the short a of that
anga) ending in the pratyaya nic when nic follows, (by mitam hrasvah
6.4.92) does not obtain. What is the reason? Because of being
separated by (the presence of) nin pratyaya, when lopa is effected (by
neraniti 6.4.51), there is no intervention. Because of the substitute/
adesa being like the original/ sthanivat, there is no intervention. Then
when nic alone follows it should not be applicable. And when nin
follows it does not obtain. What is the reason? asiddham bahir-
angalaksanam  antarangalaksane “That which is bahiranga
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(expecting more conditions or operations) is (regarded as) not having
taken effect (or as not existing). When that which is antar-anga (inner,
expecting less conditions) is to take effect”. (Pari. 50) Nor indeed
again does vrddhi obtain when nic follows for that which ends in the
pratyaya nin. What is the reason?

39.9 nina vyavahitatvat / lope krte nasti vyavadhanam / sthanivad
bhavad vyavadhanam eva // idam tarhi prayojanam yat tac
cinnamulor dirgho ’nyatarasyam (6.4.93) iti dirghatvam
tatkamer nini ma bhiad iti / kim punah karanam tatra
dirgo ’nyatarasyam ity ucyate na hrasvo’nyatarasyam ity
evocyeta /

Because of the intervention by nint when lopa elision is effected there
is no intervention. In fact because of lopa elision being ‘sthanivat’
(like the original), by (sthanivat adesah) “acah parasmin pirva-
vidhau” (1.1.57), “A substitute/adesa in the place of a vowel caused
by something which follows, should be regarded as that whose place it
takes when a rule would otherwise take effect on what stands prior to
the original vowel”, there is intervention.

This then is the purpose (of prohibition) that the lengthening
which is taught by (the satra) cin-namulo dirgho ’nyatarasyam
6.4.93; “Optionally a long vowel acts in place of the penultimate of
the causative of m-it dhatus before pratyaya cin (prathama purusal
third person singular of passive aorist) and before the pratyaya namul
(absolutive)”, should not be applicable here for (the a of) kam (to
desire) when nin pratyaya follows. But again, what is the reason why
there (in the s#tras) lengthening optionally ... is stated and shortening
optionally is not stated?

39.12 yathapraptam capi kamer hrasvatvam eva / tartayam apy artho
hrasvagrahanam na kartavyam bhavati prakrtam anuvartate /
kva prakrtam |/ mitam hrasvah (92) iti / ka rapasiddhih asami
asami Samam Samam Samam Samam /|

39.15 vrddhya siddham /| na sidhyati / nodattopadesSasya manta-
syandcameh (7.3.34) iti vrddhipratisedhah prapnoti / cinkrtoh
sa pratisedho na nici //

And also in conformity with a previous rule (i.e. regularity) there is in
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fact a short vowel (ordained) for kam-i (by mitam hrasvah 6.4.92).
There also this is the meaning, that mention of the word Arasva need
not be made (because) the original (word hrasva) follows on (by
anuvrtti from a previous sitra). Where is the original hrasva? (In the
satra) mitam hrasvah 6.4.92 (“Dhatus having an indicatory m retain
their penultimate short vowel before the causative ni”’). What form is
ordained? For example a-Sam-i or a-sam-i “He was caused to be
quiet”. Samam samam or §amam Samam ‘“‘having often become quiet”.
It can be obtained by vrddhi (i.e. lengthening). It is not obtained.
The prohibition of vrddhi obtains (by the sitra) nodattopadesasya
mantasyandacameh 7.3.34 (“Vrddhi is not dadesSal/substitute for the
vowel of that dhatu which ends in m (e.g. kam) and is udatta acute
accented (in the dhatu patha) in the presence of the aorist pratyaya cin
or a krt pratyaya with an indicatory 7 or n but not in the case of the
dhatu cam after upasarga a”). (This is not a fault). That prohibition of
vrddhi is before cin or krt with it 7i or n, not when nic (causative
pratyaya) follows.

39.17 idam tarhi / ajani ajani janam janam janam janam /
Jjanivadhyos ca (35) iti vrddhi pratisedhah prapnoti |/ so ’pi
cinkrtor eva // nijvyavahitesu tarhi yanlope copasamkhyanam
kartavyam syat /| Samayantam prayojitavan asami asami Samam
Samam Samam Samam | SamSamayateh aSamSami aSamsSami
SamSamam SamSamam SamSamam SamSamam /| kim punah
karanam na siddhayati /| cipnamulpare nau mitamanganam
hrasvo bhavatity ucyate yaScatra niscinnamulparo na tasmin
midangam yasmiii§ ca midangam nasau niscinnamulparah /

This then (is the reason). (The examples are) ajani or ajani “He was
begotten”, janam janam or janam janam “having often been born”.
Prohibition of vrddhi obtains (by the sitra) jani vadhyosca 7.3.35
(“Vrddhi is not the adesa/substitute for the vowels of the dhatus jan-i
and vadh-i before the passive aorist sign cin pratyaya and krt
pratyayas with indicatory 7 or n”’). That also (applies) only when cin
or krt (pratyayas) follow. There should be made additional
enumeration when (several) nic (i.e. the causative of causatives)
intervene then, and when yan Ilopa (intensive) has occured.
Samayantam prayojitavan i.e. asam-i or asam-i “He compelled the
one causing quietness” and Samam Samam or samam Samam “having
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compelled the one causing quietness again and again”. From (the
intensive) SamSamayati Samsami or asamsami “He entirely caused the
one causing to be [made] appeased or extinguished”. (The absolutive)
Samsamam Sam$amam or SamSamam Samsamam ‘“having again and
again caused the causer to be entirely [made] appeased”.

But what is the reason hrasva is not valid/effective? When there is
ni (causative) with cin or namul following, it is stated there is
applicable a short vowel for those angas (i.e. dhatus become bases).
And that which is here (an arnga) ending in the causative pratyaya ni
with cin or namul following, at that time is not an anga having an it
m/mit; and when there is (present) an ariga (base) which is mit, then
that is not one which ends in ni with cin or namul following.

39.22 nilope tarhi krte cinnamulparah / sthanivad bhavan na cinna-
mulparah // atha dirgho’nyatarasyam ity ucyamane yavata
sthanivad bhavah katham evaitat sidhyati / etad idanim
dirghagrahanasya pratojanam dirghavidhim pratyajadeso na

39.25 sthanivad iti stanivadbhavapratisedhah siddho bhavati // yada
khalv apy ayadaya ardhadhatuke va bhavanti tada nici nin
nasti tadartham ca mitpratisedhah syat // tasmat pratisedhah
prapnoti //

Then, when lopa elision of ni has been effected (by ner-aniti 6.4.51)
then cin or namul (remain) following (the arnga). Because the
adesa/substitute (here lopa) is regarded as the original/sthanivat or cin
or namul do not follow (immediately) after (the anga).

Now when it is being stated “long/dirgha optionally” in so far as
there is the condition of sthanivattva (the adesa lopa being regarded
as like the ni it replaces), how in fact (can) this be valid? Now this is
the purpose of mentioning “long/dirgha” (by sitra na-padanta etc.
1.1.58); in relation to a “lengthening rule (the long vowel) substitute is
not sthanivat/like the original it replaces”. Thus (by that rule) the
prohibition of sthanivattva is established as valid. Even when indeed,
by the sitra ayadaya ardhadhatuke va 3.1.31 (“The pratyaya aya and
the rest viz. 7yan and nin are optionally added, when it is desired to
express oneself with an ardhadhatuka pratyaya”), are applicable then
when nic follows, there is not nin, and for that reason there should be
prohibition of (the technical name) mit (for kam etc.). Therefore the
prohibition obtains.

96



VYAKARANA MAHABHASYA
40.1 uktam va l/3//
kim uktam / taddhitakamyor ikprakaranad iti //
Varttika 3: Or it was (in fact) stated (previously).

Bhasya: What was stated? “Because of the context being ik (i, u, r, [
vowels only), (guna and vrddhi prohibition is not applicable by kniti
ca 1.1.5) for taddhita pratyayas (in the sitra taddhitesvacamadeh
7.2.117) and for kam (dhatu by ata upadhayah 7.2.116)” i.e. 1.1.5
Varttika 4: taddhita kamyor ik prakaranat.

Notes on MahaBhdsya on Panini 3.1.30

Varttika Summary

The first varttika points out the possibility of prohibition of vrddhi by
virtue of it 71 because it 7 has scope elsewhere. Moreover, the second states,
prohibition of iz 72 (which prevents vrddhi), also has scope elsewhere. The
third gives the solution as having already been stated, namely there is no ik
vowel whose vrddhi could be prohibited.

Bhasya Summary

The introduction simply explains the function of if 7 is to cause vrddhi of
a, by 7.2.116, but it appears that is barred by it n 1.1.5. Explaining the first
varttika, Pataiijali specifies the scope of ni at 6.4.5] but he says it n also
has scope in that siifra to prevent non-application of general mention.
Because this could be achieved by another it letter and because the other
function of indication atmanepada is weaker, then prohibition still obtains.
However, the gana sitra makes known by implication that there is no
prohibition of vrddhi.

On the second varttika Pataiijali explains where the scope for
prohibition of mit is namely 6.4.92. As no specific mention of nimitta is
made, /.1.5 does not annul this. However, shortening does not obtain by
6.4.92, because of sthanivat-lopa ni intervening. For the same reason
vrddhi does not obtain. Another reason for the prohibition is cited to
prevent lengthening by 6.4.93 ... Prohibition of vrddhi does not in fact
apply by 7.3.34 when nic follows. Nor is the reason 7.3.36, since that also
applies only when cin or krts follow. Nor is it relevant to the causative of
the causative, for when that ending in nit has cin or namul following, the
anga is not mit and vice versa. Finally prohibition of a long vowel adesa is
made by [.1.58, so that not intervening, cin follows. When nin is not
applied by 3.1.31 and nic follows, then prohibition of mit obtains.
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Finally Patafijali explains what is implied by the third varttika
namely a reference to va. 4 on 1.1.5, because of the context being ik,
vrddhi cannot apply to kam and hence prohibition is not possible.

2.38.22 ‘aiti iti atmanepadam’ | (anuddttanita armanepadam 1.3.12)
“After a dhatu having an indicatory anudatta vowel or an indicatory
n the pratyayas are atmanepada.”

2.38.33  ‘kamer nin’ | ‘pratisedhabaltyastvad iti’ |
(When both these have scope of application elsewhere) because of
prohibition being stronger (prohibition obtains).
pari 112 nisedasc baltyamsah
Kaiyata: The pre-eminence of the strength of the prohibition is because of
the prohibition’s nature of barring (even antaranga) rules due to its
apavada nature.

2.39.2  hrasvatvam /! mitam hrasva 6.4.92
2.39.4  kniti pratisedhe tan nimittagrahanam 1.1.5 Va“ 1

2.39.5 ninantasyeti /
“... short for the vrddhi acting in place of (short a of an arnga) ending
in the pratyaya nic (when nic follows).”
Nic applies for one directing, or causing the one desiring (or causing
anyone to love (cf. ‘Rtussamhara’ )).

2.39.6 lope krte | ‘neraniti’ 6.4.51

“when lopa is effected (by ner aniti 6.4.51)”

The meaning should be prohibition of mit, so that there is no jiapaka
(implied rule) from vrddhi caused by nic.

2.39.7  niniceti/
“And when nin follows (it does not obtain).”
Hrasvatva/shortening (should be added) to complete the sense.

2.39.8 asiddham iti /
“(That which is bahirarniga (expecting more operations)) is regarded
as not having taken effect (when that which is antaranga (having
fewer conditions) is to take effect).”

The meaning is that when ‘shortening’ is to be effected vrddhi being

bahiranga is (treated as of non-effect).

2.39.10 kamer nin

sthanivad iti /| na padantadvirvacanavareyalopasvarasavarnanusvara-
dirghajascavrddhisu 1.1.58 “A vowel adesa is not sthanivat in rules
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relating to the finals of words, to the doubling of letters, to the pratyaya
varac, to elision of ya, to accent, to homogeneous letters, to anusvara, to
the lengthening of vowels and to the substitution of jas and car letters.”

2.39.10 sthanivadbhavad iti |
“Because of lopa elision being sthanivat/like the original sthanin
(there is intervention).”
When the context is a rule concerning a penultimate letter then by va.2 (on
1.1.58) na padanta (kvilugupadhatva) there is prohibition of being like the
sthanin. It should be stated in fact, that applies only to a pratyaya rule.
And similarly prohibition is not applicable when vrddhi is to be effected in
the example here patayati (He strings together).

2.39.11 kim punar iti /

“But again, what is the reason (lengthening is optionally stated ... )?”
The sense is, because of the prohibition of vrddhi in case of kami. When
nin follows invariable shortening alone is established, so that prohibition
of mit is not to be effected. However, being effected, only the jiiapaka (is
applicable) for vrddhi when nin follows.

2.39.18  upasamkhyanam kartavyam syat iti |
“There should be additional enumeration (when several nic’s
intervene).”
The meaning is ‘the possibility obtains of the view that (there be
additional) optional application of vrddhi’.

2.39.24 etad idantm |

“Now this (is the purpose of mentioning dirgha (long)).”
And hence the prohibition of mit is for preventing the optional lengthening,
not a jiiapaka/implied rule.

2.39.26 yadeti /
“When indeed by 3.1.31, nmin is optionally added.” (ayadaya
ardhadhatuke va)
The meaning is when nin is effected after kam-i not ending in nin, then
there the prohibition of mit would be applicable for the purpose of
preventing shortening. ’

ayadaya ardhadhdatuke va //13/1/31]/

katham idam vijiayate /

Panini 3.1.31: The pratyayas aya and those that follow (viz. Tyan and
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nin) optionally act when an ardhadhatuka pratyaya follows.
Bhasya: How is this (sitra to be) understood?

40.4 ayadibhyo yad ardhadhatukam tasminn avasthite vayadinam
nivrttir bhavatiti / ahosvid ayadiprakrter yad ardhadhatukam
tasminn avasthite vayadinam utpattir bhavatiti /| kim gatam
etad iyata sitrenahosvid anyatarasmin pakse bhityah sitram
kartavyam gatam, ity aha / katham / yada tavad ayadibhyo yad
ardhadhatukam tasminn avasthite vayadinam nivrttir bhavatiti
tadavisesena  sarvamayadiprakaranam  anukramyayadaya
ardhadhatuke vety ucyate | yadapy ayadiprakrter yad ardha-
dhatukam tasminn avasthite vayadinam utpattir bhavatiti tad-
aikam vakyam tac cedam ca | gupidhiipavicchipanipanibhya
ayah (28) ardhadhatuke va / rtertyan (29) ardhadhatuke va /
kamer nin (30) ardhadhatuke veti // kasScatra visesah /

Either, when that ardhadhatuka pratyaya which acts after aya and the
rest is present, optionally there is the cessation of d@ya and the rest, or
when that ardhadhatuka pratyaya which acts after bases ending in aya
and the rest, is actually present, there is optionally arising of aya and
the rest. Is this understood by such a safra or in the alternative view,
should another sitra be formed? He says it is understood. How?
When (it is stated) as above “when that ardhadhatuka pratyaya which
acts after aya and the rest is present, optionally there is cessation of
aya and the rest”; then without distinction having enumerated all the
section of (sdtras ordaining) dya and the rest, the siatra ayadaya
ardhadhatuka va is uttered. Also, when (it is stated as above) “when
that ardhadhatuka pratyaya which acts after bases ending in aya and
the rest is actually present, there is optionally arising of dya and the
rest”, then there is a single sentence comprising this and that (which
follows). gupi-dhiipa-vicchi-pani pani-bhya ayah 3.1.28 (ardha-
dhatuka va) “The pratyaya aya acts after the dhatus gup (to protect),
dhiip (to heat), pani (to contract and to praise), and pan (to praise)
optionally when an ardhadhatuka pratyaya follows”. rter tyan 3.1.29
(ardhadhatuka va) “The pratyaya Tyan acts after the dhatu rti (to
reproach), optionally when an ardhadhatuka pratyaya follows”.
kamer nin 3.1.30 (ardhadhatuka va) “The pratyaya nin acts after the
dhatu kam (to desire) optionally when an ardhadhatuka pratyaya
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follows”. What is the difference between these two interpretations?

40.13 ayadibhyo yad ardhadhatukam ayadiprakrter yad ardha-
dhatukam iti cobhayathanista prasangah //1//

40.15 ayadibhyo yad ardhadhatukam ayadiprakrter yad ardha-
dhatukam iti cobhayathanistam prapnoti / yadi vijidayata
ayadibhyo yad ardhadhatukam tasminn avasthite vayadinam
nivrttir bhavatiti guptih jugopeti cestam na sidhyati / idam
canistam prapnoti gopamcakara gopeti ca / idam tavad istam
siddham bhavati gopayamcakara gopayeti //

Varttika 1: Both the (following positions) (give rise to) an undesired
contingency: “When that ardhadhatuka pratyaya which acts after aya
and the rest (is present there is cessation of @ya etc. optionally) and
(when that) ardhadhatuka pratyaya which acts after the bases ending
in aya and the rest is present, there is arising of dya etc. optionally.

Bhasya: An ardhadhatuka (pratyaya) which acts after aya and the
rest ‘or’ an ardhadhatuka which acts after the bases (ending in) aya
and the rest; both these obtain as undesired possibilities. If (the
meaning of the siafra) is understood as “when an ardhadhatuka
pratyaya that acts after the pratyaya aya and the rest is present, the
optional cessation of pratyaya aya and the rest is applicable”, the
desired form guptih (protecting) and jugopa (protected) do not
become established as valid and these understood forms obtain gopam
cakara (“He protected”) and gopa (protector).

40.18 atha vijiiayata ayadiprakrter yad ardhadhatukam tasminn
avasthite vayadinam utpattir bhavatiti guptih jugopeti cestam
siddham bhavati /

40.20 idam canistam na prapnoti gopamcakara gopeti / idam tv istam
na sidhyati gopayamcakara gopayeti //

Now then (the siatra) is understood (also to mean) “When an
ardhadhatuka pratyaya which acts after a base ending in dya or the
rest is present optionally there is arising of @ya and the rest”. The
desired forms gupti and jugopa become established as valid. And
these undesired forms do not obtain, gopam cakara and gopa.
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However, these are not established: gopayam cakara and gopaya.

40.21 idam tavad istam sidhyati gopayamcakareti |/ katham | astv
atrayadiprakrter yad ardhadhatukam lit tasminn avasthite
vayddaya ammadhye patisyati yatha vikaranas tadvat // idam
tarhistam na sidhyati gopayeti //

Just this form is established as valid: gopayamcakara. How? Let there
be here the ardhadhatuka pratyaya lit (perfect) after a base ending in
aya and the rest. When that is present (in the mind), optionally aya
and the rest (arise), and am will fall/come in the middle like a
vikarana pratyaya. Then this desired form is not established, viz.

‘gopaya’.

siddham tu sarvadhatuke nityavacandad anasritya vavidhanam
1121/

40.25 siddham etat | katham | aviSesenayadinam vavidhimuktva
sarvadhatuke nityam iti vaksyami //

Varttika 2: However it is established that when a sarvaradhatuka
pratyaya follows (or is determined upon in the mind), because of
not having resorted to (the used of the word) va, there is
(automatically) nitya/invariable ordaining of @ya and the rest.

Bhasya: This is established (already). How? Having expressed the
optional rule for @ya and the rest without a specific restriction, I shall
say invariable/nitya when a sarvaradhatuka pratyaya follows.

41.1 syadibaltyastvam tu vipratisedhena tulyanimittatvat //3//

syadibhistvayadinam badhanam prapnoti vipratisedhena / kim
karanam / tulyanimittatvat / tulyam hi nimittam syadinam
ayadinam ca/ syadinam avakasah / karisyati harisyati | ayadr-
nam avakasah / gopayati dhiipayati / ihobhayam prapnoti /
gopayisyati dhiipayisyatiti / paratvat syadayah prapnuvanti //

Varttika 3: However, since the cause (of the operation) is the same,
there is preeminence in strength for sya (vikarana) pratyaya 3.1.33
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and the rest (over aya) etc. by reason of a conflict (of rules of equal
force requiring the later rule to prevail).

Bhasya: By reason of a conflict (of rules of equal force requiring the
subsequent to prevail) the barring of @ya and the rest by sya (vikarana
pratyaya) and the rest obtains. What is the reason? Because of the
cause (occasioning an operation) being the same (in both cases). For
the cause (occasioning manifestation) of sya and the rest and @ya and
the rest is the same (viz. when a tin i.e. sarvaradhatuka pratyaya
follows). There is scope (of application) for sya and the rest:
kar-i-sya-ti (“He will make”) and harisyati (“He will take”). There is
scope (of application) for a@ya and the rest (as) gopayati “He protects”;
dhipayati “He fumigates or perfumes with incense”. Here both
obtain: gopayati “He will protect”; dhipayisyati “He will perfume
with incense”. Because of being the subsequent (rules) sya and the
rest (by syatast Ilrlutoh 3.1.33 and the rest) obtain (i.e. become
wrongly applicable).

41.6 na vayadividhanasyanavakasatvat //4//

na vaisa dosah / kim karanam / ayadividhanasyanavakasatvat /
anavakasa ayadaya ucyante ca te vacandd bhavisyanti / nanu
cedanim evavakasah praklrpto gopayati dhiapayatiti / atrapi
Sapsyadir bhavati / yady apy atrapi Sapsyadir bhavati na

41.10 tv atrasti visSesah sati va Sapyasati va /

Varttika 4: Or else (this difficulty does not arise) because of there not
being scope (of application) for the ordaining of @ya and the rest.

Bhasya: This is not a fault. What is the reason? Because of there
being no scope (of application) for the ordaining of aya and the rest.
Aya and the rest are without scope (of application) elsewhere, and
they which are stated (by sttras) will be applicable because of express
statements in a rule. But surely, now is there not scope (of application)
in fact made (in these examples)? gopayati “He protects”, dhipayati
“He perfumes with incense”. Here also Sap sya and the rest are
applicable (by kartari Sap 3.1.68 etc.). Although here also Sap, sya
and the rest are applicable, yet there is no difference when Sap is
present or not present.
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41.10 anyad idantm etad yad ucyate nasti visesa iti / yat tu tad uktam
ayadinam syadibhir avyapto ’vakdasa iti sa ndsty avakasah /
avaSyam khalv apy atra Sapsyadir esitavyah / kim karanam /
ropayantt dhiipayantiti SapSyanor nityam (7.1.81) iti numyatha
syad iti // yadi tarhy anavakasa ayadaya ayadibhih syadinam
badhanam prapnoti | yatha punar ayam sitra- bhedena
pariharo yadi punah Sapi nityam ity ucyeta / sidhyati/ statram
tarhi bhidyate //

This which is stated viz. “there is no diference” is something else.
However with reference to that which was stated “the scope of aya etc.
is not pervaded by sya etc.” (I say) there is no scope for aya etc. It is
essential also indeed that Sap, sya etc. be sought. What is the purpose?
So that num agama (augment) he invariably applicable because of the
rule §-ap-Syanor nityam 7.1.81. When the pratyaya Satr acts after a
verbal anga (base) ending in the vikaranas $-ap and Syan, it invariably
takes the augment num before the napunsaka (neuter) case ending §-i
(i) and the feminine 7 (nadr). If then sya etc. have no scope, the
barring of sya etc. by aya etc. obtains. However, as there will be
avoiding (of this problem) by dividing the sitra (in two), if again it is
simply stated “when Sap follows, invariable (application of aya etc.)”,
it is established as valid. But then the sifra is (to be) divided (into
two).

41.16 yathanyasam evastu |/ nanu coktam dayadibhyo yad ardha-
dhatukam ayadiprakrter yad ardhadhatukam iti cobhayatha-
nistaprasanga iti / naisa dosah |/ ardhadhatuka iti naisa
parasaptami ka tarhi / visayasaptamt / ardhadhatukavisaya iti /
tatrardhadhatukavisaya ayadiprakrter ayadisu krtesu yo yatah
pratyayah prapnoti sa tato bhavisyati /

Let it be as written. But surely indeed it was stated (previously)
(Varttika 1) the following positions give rise to an undesired
contingency: “When that ardhadhatuka pratyaya which acts after aya
and the rest (is present, there is optionally cessation (of the
appearance) of aya and the rest)”, and “(when that) ardhadhatuka
pratyaya which acts after the bases (ending) in dya and the rest, is
present, the arising of @ya etc: is optional”. This is no fault because
ardhadhatuke is not para saptami (seventh case in the sense of “when
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that follows, the operation is to take place on that which is
immediately prior to that in the seventh case” (/.1.66 tasminniti
nirdiste piarvasya). What then? visaya-saptami “The seventh/
adhikaranallocative case in the sense of “with regard to that sphere”.
ardhadhatuka visaya in the domain of ardhadhatuka (pratyayas).
There in the domain of ardhadhatuka pratyayas (in the mind), when
aya and the rest have been formed after a base (ending) in @ya and the
rest, whatever pratyaya obtains after a stem will be added to that stem.

Notes on MahaBhagsya on Panini 3.1.31

Varttika Summary

The first varttika presents two possible undesired meanings of the sitra,
the first speaks of cessation of @ya etc. optionally when an ardhadhatuka
acts after the pratyayas aya etc., the second, arising of aya etc. when an
ardhadhatuka pratyaya acts after the prakrtis ending in aya etc. By the
very fact of not using the word va, the second varttika states, dya etc. are
invariably ordained when an ardhadhatuka follows. The third varttika
says sya etc. prevail over aya etc. because of being the later of rules of
equal force in conflict. The fourth dismisses the last because of aya etc.
not having scope of application elsewhere.

Bhasya Summary

The introduction spells out the two possible view of the siitra given in the
first varttika. Either this sitra is understood after all three previous siitras
or it is understood as a supplement to each.

The Bhasya on the first provides the examples showing the desired
forms which do not arise and the undesired that do arise following either
interpretation. The second establishes gupti and jugopa and avoids gopam
cakara, but does not establish gopayam cakara and gopaya. However, the
penultimate is valid when [lit follows (in the mind), am operates as
vikarana.

Patarijali explains the second varttika as meaning nitya when a
sarvadhatuka follows. Where both aya etc. and sya etc. obtain as
gopayisyati, Pataiijali explains in the third, the latter would be expected to
prevail. This is not a problem because of requiring scope and due to ‘afo
gune’ 6.1.97, the presence of §ap makes no difference. To avoid another
possibility of aya etc. without scope barring sya etc., a division of the
stitra into two is proposed.

The two undesired possible interpretation are finally avoided by
explaining ardhadhdatuka as having seventh case in the sense of ‘with
regard to that sphere’. So in the sphere of ardhadhatuka (held in the mind)

105



S.P. THOMPSON

when sya etc. have been formed after a prakrti ending in aya etc.,
whatever pratyaya obtains after a stem will be added to that stem.

2.40.3 ‘ayadayah’ /|

Pra. Having resorted to parasaptami/seventh case in the sense of (action

taking place of that immediately in front of) that which follows 1.1.66,

there is consideration of two views, i.e. because consideration has not

begun in relation to visaya ...

... katham iti / having thought of the fault of both views he asks the

question ‘How?’.

ahosvid anyatarasminn iti / Or else in the other alternative ...

He thinks the word nivreti (cessation) or utpatti (arising), should be

indicated. Nagesa: the purpose must be reflected on, because everywhere

in the rule/sentence even in the absence of these they are understood. In

one view, when more is to be effected in fact, and because of the Bhdasya

aiming at that, in some places the word utpatti is an optional reading.
When ayadaya is in fact established (already by anuvrtti) there is

(possible) a change of the ending to fifth case for ayadayati. The meaning

is ‘that ardhdhatuka pratyaya which acts after aya and the rest, when that

follows, aya, and the rest do not arise after gup and the rest’.

40.7  ‘yada tavad iti’ |

When aya and the rest are ordained, without regard to the subsequent as
cause of operation/ paranimitta by means of the sentences ordaining aya
and the rest without regard to the sentence, then by reason of that, when an
ardhadhatuka follows, in their view cessation is effected. Even though
words are eternal, still in context of formation of words in the science (of
grammar) in some places by way of lopa/elision of that arisen, cessation is
effected. In some places by reason of ordaining an apavdada/exception
(pratyaya) the non-arising of the utsarga/general (pratyaya) is made
known (e.g. adi prabhrtibhyah, Sapah 2.4.72). Hence the view which
supports nivrtti/ cessation (to be added) is not inappropriate.

40.19  yadeti /
“When (also that ardhadhatuka pratyaya which acts after the base
ending with @ya and the rest and when that is established (in the mind
as desired), optionally, there is arising of dya and the rest
applicable).”
A view 1is: ‘When this union of three siitras is the remainder (to be
supplied) then there is the existence of one sentence/ekavakyata, when an
ardhadhatuka pratyaya follows aya and the rest optionally arise.” If then
there is ‘the existence of one sentence’ then when a sarvadhatuka
pratyaya follows aya and the rest would not arise. This is no fault. Here
alone, when it is to be stated gup dhip “(act) optionally when an
ardhadhatuka pratyaya follows” because of a different reading, “when a
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sarvadhatuka pratyaya follows also aya and the rest are applicable” is
thus known. However, by reason of ‘being one sentence’, “when an
ardhadhatuka pratyaya only follows” they are optionally so ordained.

40.18 ‘gopamcakara gopeti ca’ /

He protected, protector.
kas pratyayadamamantre liti 3.1.35 “The pratyaya am acts after the dhatu
kas (to cough) and those dhatus formed by pratyayas (derivative verbs)
when lit (perfect) follows except in the Veda.”
‘a pratyayar’ 3.3.102 “After the dhatus that end in a pratyaya there is the
pratyaya a, the word being feminine”
- gopa
2.41 gopayatiti | He protects.
He thinks ‘because of the absence of any qualification’. Here there is not
arising of Sap and there is no scope of application for dya etc.

2.40.5  paratvat syadayah prapnuvanti /

“Because of being subsequent rules, sya and the rest obtain ...”
syatast Irluto 3.1.33  When Ir (Irt conditional and lat second future) and
lut (first future) then sya and rasi are respectively vikarana pratyayas of a
dhatu. “The pratyaya Sap acts after a dhatu when a sarvadhatuka pratyaya
follows signifying the agent.”

2.40.10 ‘anyad idanim iti’ /

Now (what is stated) is that something else is not a qualification.
The sense is that even in the absence of a distinction or qualification,
because of the force of the rule (itself) it is produced by Sap. Here,
however, for the form kamayate ‘he desires’, there is in fact a qualification
because of the absence of this form without Sap.

2.40.14  yatha punar iti /
... “But as (there will be) avoiding (of this problem) by dividing the
sitra (into two).” However, that was stated by the varttikakara
namely “However, it is established that when a sarvadhatuka
pratyaya follows, (or is determined on in the mind), because of not
resorting to the word va, there is invariable ordaining of aya etc.”
Thus by division of the sutra being stated, the refutation was expressed.
The meaning is, when a division of the satra has to be effected as
‘invariably when Sap follows (aya etc.)’ such a reading/statement has to be
made whereby ‘no fault is possible’. But surely because of the tudadi
character of vicch (dhatu to go) it would be formed with §-a vikarana but
not with Sap. Well then, the purpose is (said to be) to imply a difference in
the written text. However, the written text has to be effected as ‘invariable/
nitya when Sap follows’.
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41.20 sanadyanta dhatavah 113/1/32//

antagrahanam kim artha na sandadayo dhatava ity evocyeta /
kenedanim tadantanam bhavisyati / tadanta vidhina // ata
uttaram pathati /

Panini 3.1.32: Words ending with the pratyaya san and the rest (have
the name dhatu.

Bhasya: What is the purpose of the mention of anta (end)? Could one
not just say sanddaya dhatavah “pratyayas beginning with san are
called dhatus”. By reason of what (rule) will there now be (the name
dhatu) for those which end in that (pratyaya)? By the tad anta rule
(viz. yena vidhis tad antasya 1.1.72) “A rule which is enjoined with
regard to a particular attribute applies to words having that attribute at
their end as well as to that attribute itself”. Therefore (the Varttika-
kara) speaks the following:

41.23 sdnddi.yvantagrahana uktam //1//

kim uktam /| padasamjiiayam antavacanam anyatra samjia-
vidhau pratyayagrahane tad antavidhipratisedhartham iti /
idam capi pratyayagrahanam ayam capi samjiavidhih //

Varttika 1: A reply was stated (previously) 1.4.14 Va. I with regarded
to the mention of anta in relation to san and the rest (pratyayas).

Bhasya: What was stated (in 1.4.14 Va. 1)? “The expressing of anta
(ending), in the rule ordaining the technical name pada viz.
“sup-tin-antam padam” 1.4.14 (“That which ends in a sup (case
nominal ending) or a tin (verbal ending) is called pada (fully inflected
word)” was for the purpose of prohibiting the fadanta (“for that
ending in that”) rule elsewhere when there is specific mention of a
pratyaya in a safjia sitra (giving a technical name to a linguistic
unit). And this also is a specific mention of a pratyaya and also it is a
safijiia (technical name) rule.

42.1 kim artham punar idam ucyate na bhivadayo dhatavah (1.3.1)
ity eva siddham / na sidhyati / patena dhatusamjia kriyate na
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ceme tatra pathyante / katham tarhy anyesam apathyamananam
dhatusamjiia bhavati | aster bhith bruvo vacih caksinah khyari
(2.4.52, 53, 54) iti / yady apy ete tatra na pathyante prakrtayas
tv esam tatra pathyante tatra sthanivad bhavat siddham /

42.5 ime ’pi tarhi yady api tatra na pathyante yesam tv arthd
adisyante te tatra pathyante tatra sthanivad bhavat siddham /

For what purpose is this stated? Is not in fact (the technical name
dhatu already) established (by the sitra) “bhiivadayo dhatavah™ 1.3.1
"The words beginning with bhii (to be or become) and denoting action
are called dhatus"? No it is not established. The technical name dharu
is formed by the recitation (of the seed forms in the dhatu patha) and
these are not recited there. How is it then that for others not being
recited (in the dhatu patha) the technical name dhatu is applicable?
(As in the sitras) “aster-bhiih” 2.4.52 “Bhii is the ddesa (substitute)
of the dhatu as (to be) when an ardhadhatuka pratyaya is to be
applied”; bruvo vaci 2.4.53 “Vac-i is the adesa of brii (to speak) when
an ardhadhatuka pratyaya is to be applied”; ‘caksinah khyai’ 2.4.54
“Khyani is the dadesa of caksin (to perceive, to tell) when an
ardhadhatuka pratyaya is to be applied”. Although these are not
recited/listed there nonetheless the original/sthanin of them is recited.
There (the name dhatu) is established as valid because of these dadesas
being like the originals. Also although they are not recited (in the
dhatu patha), nonetheless those for which meanings are indicated
there, are recited. There too because of being like the original/sthanin
(meanings/arthas given in the dhatu patha with each dhatu), (the
name dhatu) is established as valid.

42.6 na siddhyati /| adesah sthanivad bhavatiiy ucyate na cema
adesah / ime 'py adesah / katham / adiSyate yah sa adesa ime
capy adisyante // evam api sastinirdistasyadesah sthanivad
bhavantity ucyate na ceme sastinirdistasyadesSah | sastigra-
hanam nivartisyate / yadi nivartate ’pavada utsargakrtam
prapnoti | karmanyan (3.2.1.) ato ’nupasarge kah (3) iti ke ’py
ankrtam prapnoti / naisa dosah | dcaryapravrttir jiapayati
napavada utsargakrtam bhavatiti yad ayam Syanadinkams-
cicsitah karoti / Snam $na Snuriti //

It is not established. It is said “The dadesa is like the original/
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sthanivat” but these are not adesas. There also are adesas. How? That
which is pointed out/adisyate in an adesa and these too are ‘pointed
out’. Well then it is said “(only) the @desa of those (originals) which
are mentioned in the sixth case are like the origlnal/sthanivat, and
these adesas are not in place of those mentioned in the sixth case. The
mention of sixth case will cease. (‘sasthi sthaneyoga 1.1.49° and
‘sthanivad adesSo ’nal vidhau 1.1.56’). If it ceases, (the operation)
produced by the utsarga sitra causes in the case of apavada in
relation to karman 3.2.1 (“an pratyaya acts after a dhatu when the
karman (object) is in composition with it as an upapada (subordinate
word)” = (utsarga siitra) and ato 'nupasarge kah 3.2.3 “pratyaya ka
acts after a dhatu ending in long @ when no upasarga precedes and
when the karman (object) is in composition with it”. That caused by
the apavada pratyaya obtains in place of ka. There is no fault. The
usage of the Master makes known that when (there is applicable) an
apavada sutra that which is caused by the utsarga is not applicable.
Because of this situation he makes some (vikarana pratyayas) Syan
and the rest have an indicatory § (as) Syan Snam §na and Snu.

Notes on MahaBhasya on Panini 3.1.32

Varttika Summary

Although there is specific mention of a pratyaya and it is a samjiia rule,
the prohibition of the tadanta rule by va. 1 on 1.4.14 does not apply
because of stating anta.

Bhdsya Summary

Patarijali explains in the introduction the reason for mention of anta is so
1.1.72 may apply. On the first varttika he explains the reference to 1.4.14
va. 1 indicating the anta in this rule conveys the same meaning as in
1.4.14. The name dhatu is established elsewhere by 1.3.1 even for those
not actually recited in the Dhatu Patha because dadeSas of those recited
there. Not however, for sananta etc., hence this sitra. These are not
adesas even if they are ‘pointed out’, since the sixth case ending word is
not what they replace. Finally he mentions there is an implied rule, that
when an apavada is applicable the utsarga pratyaya is not applicable, so
Syan etc. with it § in place of Sap.

2.41.22 ‘tadantavidhina’ | By the tad anta rule yena vidhis tadantasya

1.1.72  “A rule which is enjoined with regard to a particular attribute
applies to words having that attribute at their end, as well as that attribute
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itself.”

2.41.25 ‘pratisedhartham iti’ |

For the purpose of prohibiting (fadanta rule elsewhere)
padasamjiidyam antavacanam anyatra samjiavidhau
pratyayagrahane tadantavidhipratisedhartham | 1.4.14
va® I The expression of tad anta in any other than in the pada technical
name rule, is for the purpose of prohibiting the tadanta rule (when there is
mention of a pratyaya).

2.42.1 sanadyantah | bhivadaya ity eveti /

Pra. (Is not dhatu) in fact (established by) the sitra bhiivadaya ‘words
beginning with bhi and denoting action are called dhdatus?’

The sense is such because of resorting to the interpretation of the meaning
as ‘dhatus’, expressing becoming/bhii. There the meaning is ‘and thence
because of expressing verbal activity the technical name dhatu is
established as valid for those ending in san and the rest’.

2.42.2  ‘patheneti’ /

(Technical name dhatu is established) by recitation (in Dhatu Patha).
The sense is ‘because of the connection each one has, the word adi etc.
and the technical name dhatu is ordained after the meaning and (the form)
is recited’. The meaning is ‘because of the mention there of an adesa word
in place of a word used in its conventional sense, it is established there
only for those which have the nature of ddesa on the cessation of the
original sthanin, so that the mention there is for them alone.

2.42.7  ‘ime ’'piti’/

“These also are adesas.”

The meaning is, the mention there is of a word which is an ddesa of one
cause of verbal activity. Here codayanti, ‘they impel’, if by reason of
being like the original the technical name dhatu is enjoined for san and the
rest, then because of the absence of (applicability of tadanta rule), the
augment at etc. dependent on having the technical name arga, obtain for
pratyayas alone and are desired for those angas ending in pratyayas. And
the pratyaya yan is enjoined in the sense of its base/svarthe after a dhatu
expressing verbal activity characterised by repetition, and daya etc.
unqualified are enjoined in the sense of the base. Thus because of the
absence of any cessation of the original, and due to absence of any
cessation of the original, and due to absence of sthanivatva, the technical
name dhatu does not obtain.

Here it is said because of the maxim ‘all are the dadesas of the whole
pada’ (1.1.20 va. 5). The form ‘He desires to make’ there is the anga/base
‘making’ in the sense of dhatu is desire. When there is occasion for the
dhatu is occurring, the word ‘cikirsa is indicated as ending in san because
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the dhatu-nature of that ending (in a san pratyaya), is established as valid.

The intention of the Bhasyakara is that when there is the possibility
of the use of the word /i (to cut), expressing the activity of cutting
distinguished by repetition, the word loliiyate is indicated ‘He cuts
intensely’. When there is occasion for gup-i, ‘the word’ gopaya (is
indicated), ‘He shuns, detests’ (also svarthe).

42.1  (2) ‘sasthigrahanam nivartisyate’ /
“The mention of sixth case will cease.”
sasthisthane yoga 1.1.49 “The sixth case implies the relation of ‘instead’”,
i.e. that for which something is substituted.
sthanivadadeso "nalvidhau 1.1.56

42.13 syatast Irlutoh 11311111331

ime vikaranah patyante tatra na jidyate ka utsargah ko ’pavada
iti / tatra vaktavyam ayam utsargo ’yam apavada iti / ime briimo
yagutsargo 'pavada Sabadih syadayas ca //

Panini 3.1.33: In the presence of Ir and lut, sya and tasi act as
(vikarana pratyayas) after a dhatu.

Bhasya: These vikarana pratyayas are recited (but) it is not known
there which is the utsarga sitra (general) and which is the apavada
(particular sifra debarring the general). There it should be stated “this
1S an utsarga sitra, (and) this is an apavada sitra”. These we will
state: “yak is an utsarga pratyaya” (by) sarvadhatuke yak 3.1.67.
“The pratyaya yak acts after a dhatu when a sarvadhatuka pratyaya
follows, denoting the action or the object” and Sap and the rest and
sya and the rest are apavada sitras c.f. kartari Sap 3.1.69 “The
pratyaya Sap acts after a dhatu when a sarvadhatuka pratyaya follows
signifying the agent”.

42.16 yady evam apavadavipratisedhac Sabadibadhanam // apa-
vadavipratisedhdac Sabadibhih syadinam badhanam prapnoti /
Sabadinam avakasah | pacati yajati | syadinam avakasah /
paksyate yaksyate | ihobhayam prapnoti | paksyati yakSyati /
paratvac sabadayah prapnuvanti //

Varttika: 1f this is so, “because of the conflict (of rules of equal force
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requiring the subsequent to prevail) the subsequent of (two) apavada
sttras bars the prior so there is debarring by Sap and the rest”.

Bhasya: Because of the conflict (of rules of equal force requiring the
subsequent to prevail) the subsequent of two apavada sitras is
debarred, and there obtains debarring by Sap and the rest of sya and
the rest. There is scope for §ap and the rest in pacati “He cooks”,
vajati “He sacrifices”. There is scope (of application) for sya and the
rest (in) paksyate "It will be cooked" and yaksyate “It will be
sacrificed”. Here both obtain, paksyati “He will cook” and yaksyati
“He will sacrifice”. Because of being subsequent (rules to sya and the
rest) §ap and the rest obtain.

42.20 apavado namanekalaksanaprasangah // apavado nama bhavati
yatranekalaksanaprasangah / tatra bhavakarmanor yag-
vidhiyate kartari Sapkah prasango yad bhavakarmanor yakam
kartari Sabadayo badheran // evam tarhi yaksapav utsargava-
pavadah Syanadayah syadayas ca //

Varttika: There is occasion for the word apavdada having more than
one definition.

Bhasya: The (word) apavada is such that it is possible to have more
than one definition and here yak is ordained in the sense of bhava
(abstract notion of a dhatu) or karman (object), (but) Sap (is ordained)
in denoting kartr (agent). What is the contingency where sap and the
rest in the sense of agent would debar yak in the sense of action/bhava
and object/karman? Well then, yak and Sap are (by) utsarga siitras,
Syan and the rest and sya and the rest (by) apavada siitras.

42.22 apavadavipratisedhac Syanadibadhanam // apavada- viprati-
sedhdc Syanadibhih syadinam badhanam prapnoti / Syana-
dinamavakasah / divyati sivyati / syadinamavakasah paksyati
yaksyati / ihobhayam prapnoti /

42.25 devisyati sevisyati | paratvac Syanadayah prapnuvanti // naisa
dosah | Sabadesah Syanddayah karisyante Sap ca syddibhir
badhyate tatra divadibhyah syadivisaye Sabeva nasti Sabeva
nasti kutah Syanadayah / tat tarhi sapo grahanam kartavyam/
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Varttika: Beacuse of a conflict (of rules of equal force requiring the
subsequent rules to prevail over the earlier rules, utsarga sitras here
would prevail over), the apavada sitras, so Syan and the rest would
debar (sya and the rest).

Bhasya: Because of a conflict, there obtains debarring of sya and the
rest by Syan and the rest. There is scope (of application) for §yan and
the rest: divyati “He plays” and stvyati “He sews”. There is scope (of
application) for sya and the rest paksyati “He will cook™ and yaksyati
“He will sacrifice”. Here both obtain devisyati “He will play dice” and
sevisyati “He will sew”. Because of being subsequent syan and the
rest obtain.

There is no fault, for Syan and the rest will be produced as the
substitutes of §ap. Moreover Sap is debarred, by sya and the rest.
There, after div and the rest, in the context of sya and the rest, Sap in
fact is not present, how much less Syan and the rest. Then should
specific mention of Sap be made?

43.1 na kartavyam/ prakrtam anuvartate / kva prakrtam / kartari Sap
(3.1.68) iti / tadvai prathamanirdistam sasthinirdistena
ceharthah / divadibhya ity esa paficami Sabiti prathamayah
sastim prakalpayisyati tasmad ity uttarasya (1.1.67) iti /
pratyaya- vidhirayam na ca pratyayavidhau paiicamyah
prakalpika bhavanti /| nayam pratyayavidhih /

It should not be made. The original (§ap) follows on (from a previous
sitra). Where is the original? (In the sitra kartari Sap 3.1.68) “The
pratyaya Sap acts after a dhatu when sarvadhatuka pratyaya follows
signifying the agent”. That really is mentioned in the first case, but
here the purpose is conveyed by sixth case indication. (No fault here).
The fifth case (in the siatra divadibhyah Syan 3.1.67) “After div and
the rest (acts pratyaya Syan)” will put the sixth case in place of the
first (case indication for the pratyaya) Sap because of the siitra
tasmad-ityuttarasya 1.1.67 (“That indicated in the fifth case enjoins
an operation or ddeSa/substitute for that (immediately) following”).
This is a pratyaya rule and in a pratyaya rule fifth case words cannot
effect change. This is not a pratyaya rule.

43.5 vihitah pratyayah prakrta$ canuvartate // atha vanuvrttih
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karisyate | sarvadhatuke yak (3.1.67) syatast Irlutoh cli luni
cleh sicbhavati kartari Sap (68) syatast Ilrlutoh cli luni cleh
sijbhavati | divadibhyah Syan (69) syatast Irlutoh cli luni cleh
sijbhavati // athavantarangah syadayah /| kantarangata /
lavasthayam eva syadayah sarvadhatuke Syanadayah //

The pratyaya is already ordained and the base follows on (from a
previous sitra). Or otherwise there will be effected anuvriti
(following on from previous sitras of the elements required). (As)
sarvadhatuke yak 3.1.67 (pratyaya yak acts after a dhatu when a
sarvadhatuka pratyaya follows denoting action/bhava or object/
karman) (may require following on from previous sitras). “sya tast
Irlutoh” 3.1.33; “cli luni” 3.1.43 (In the presence of the pratyaya lun
(aorist sign) pratyaya cli acts after a dhatu) and “cleh sic” 3.1.44
(“Sic acts in the place of the pratyaya cli”’). Similarly the sitra kartari
Sap 3.1.68 (tr. above) (may require the following same sitras by
anuvrtti) “sya tast lrlutoh” 3.1.33 (“In place of Sap, sya and fast act
when [r or lut follow”). “cli luni and cleh sic (Similarly the sitra)
“divadibhyah Syan 3.1.69”. (“After the dhatus div and the rest Syan
acts in place of Sap” (may require)) syatast lrlutoh; clu luni and cleh
sic. Otherwise sya and the rest (as vikarana pratyayas with no specific
meaning designated other than that of their own base/svarthe) are
antaranga (requiring fewer operations).

What is the nature of antaranga (here)? The only condition sya
and the rest have is “when a la (Irf and the rest of tense/mood
pratyayas) follow (whereas) Syan” and the rest have (the additional
condition) “when a sarvadhatuka pratyaya follows (signifying action/
bhava, object/karman, or agent/kartr)”.

Notes on MahaBhdsya on Panini 3.1.33

Varttika Summary

The first (possible) varttika states Sap bars the apavada pratyayas before it
by vipratisedha. The second points out the possibility of the word apavada
having more than one meaning. The third shows that for the same reason
Syan etc. utsarga pratyayas would bar sya etc. apavada pratyayas.

Bhasya Summary

The introduction states the need to distinguish among the vikarana
pratyayas which are utsargas and which apavadas. Yak is utsarga, Sap etc.
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and sya- etc. apavadas. In cases like paksyati both §ap and sya obtain so by
vipratisedha Sap would have prevailed. We may understand Sap also as
utsarga ordained in the sense of kartr, whereas yak is in the sense of
bhava and karman. The rest are apavadas. Due to being subsequent, Syan
would seem to bar sya etc. but in fact Syan is adesa of Sap, and Sap is
barred by sya. Special mention of Sap need not be made here, for we may
understand the first case in the sense of sixth case for it by anuvrtti,
because that is implied by use of fifth case in 3./.67 etc. according to
1.1.67. The final priority of sya etc. over Sap can be achieved by anuvrtti
or by recognising that sya is antaranga in relation to Syan etc. bahiranga,
since they require the additional condition of having a sarvadhatuka
following. ‘

2.42.13  syatast | ime iti |

These (vikarana pratyayas ... )
He asks to know the (qualities of the properties) of general/utasarga
pratyayas and the exception/ apavada.

2.42.15 ‘yagutsarga iti’ /

Yak is an utsarga/general pratyaya
The sense is that through the anuvrtti of bhava and karman because of
being ordained after merely the one condition ‘when a sarvadhatuka
pratyaya follows’ (it is utsarga).
‘yagutsargo I’ 3
sarvadhatuke yak 3.1.67 (bhavakarmanoh) “The pratyaya yak acts after a
dhatu when a sarvadhatuka (3.4.113) pratyaya follows denoting the
abstract action/bhava of the object/ karman.”

‘Sabadi’ 4
‘kartari Sap’ 3.1.58 (sarvadhatuke dhatoh) “The pratyaya Sap acts after a
dhatu when sarvadhatuka pratyaya follows signifying the agent.”

2.42.16 apavadapratisedhad iti |

“Because of the conflict (there is barring of sap) by
vipratisedhe param karyam 1.4.2
“When rules of equal force prohibit each other the the latter/subsequent in
the order of the Astadhyayr is to take effect.”
The meaning is, when there is a conflict among the apavadas or
exceptions to the utsarga yak, between Sap and the rest and sya and the
rest, because Sap and the rest are later, Sap and the rest would be
applicable.

2.42.16 apavada iti |

Where there is the possibility of an utsarga characterised (pratyaya)
and one characterised as apavdda there is usage of the apavada.
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However, the meaning is in the yak rule, because of the mention of bhava
and karman following on and because of there being a possibility of yak in
the sense of agent there is not the nature of being apavada for that.

24221 Syannadayah 51/

divadibhyah Syan 3.1.69

The pratyaya Syan acts after a dhatu of the divadi gana when a
sarvadhatuka pratyaya denoting the agent follows.

2.43.9  lavasthayam iti [/
“When la (Ir and the rest of the tense/mood pratyayas follow).”

And surely because of being subsequent, the adesa of la should be applied.
And there is not non-invariability/a-nityatva for the ddesas of la, even
when sya and the rest have been effected, because of the possibility of the
substitutes of la, due to resort to the qualification ordained, that (they be)
in place of la, which has been ordained after a dharu, even within the
context of the dhatu governing rule, as far as the conclusion of the third
adhyaya. So then, even when the adesas of la have been effected, sya and
the rest, being antaranga (having few conditions), in fact are applicable.
For in that rule the sense of agent etc. is not resorted to, as having the
nature of sarvadhdatuka or qualification of the meaning, by (any) word.
However, Syan and the rest, because of their nature of (having to resort to
or) depend on that (qualification agent), are bahirariga (requiring more
operations). And it is essential that this be assented to, ‘when the adesas of
la have been effected, sya and the rest are effected’. Otherwise, how could
there be an implied rule/jiiapaka for this meaning, ‘the accent of a
vikarana, by reason of the ordaining anudatta for a sarvadhatuka
substitute of la following tas7, bars the accent of the sarvadhatuka adesa
of la’?

2.43.9  Pra. lavasthayam iti

For if, ‘when a la follows tasi is effected, and afterwards the sarvadhatuka
pratyaya’, then applies the (varttika 9 on 6.1.158) satiSistatvat (la sarva-
dhatukasya uddattatve) ‘because of the comparatively superior strength of a
subsequent acute, replacing the one previous in the process of the
formation of a word, udatta obtains in the place of the anudattta accent on
the substitute of sarvadhatuka adesa of la’.

The jaapaka (implied rule) that the rule is for the purpose of an
anudatta accent, which has not obtained (yet by rule) would not then be
acceptable. However, those who say ‘because of the bahiranga nature of
the adesas of la when there is ekavakyata (being a single sentence)
(applicable for the sentence ordaining adesas of la) and further by reason
of the connection with the section (ordaining) datmanepada and
parasmaipada together with ordaining of number as well as because of the
antaranga nature, it is in fact in the context of la; and (so finally) because
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of ordaining for each pada, sya and the rest are applicable. It is not
established by those people that the previously spoken of meaning as a
JjAdapaka is applicable for the ordaining of anudatta for the sarvadhatuka
adesa of a la which follows after rasi.’

43.10 sibbahulam leti 1/3/1/341/
sibutsargas chandasi //1//
sibutsargas chandasi kartavyah //

Panini 3.1.34: Sip diversely acts as pratyaya after a dhatu in the
presence of let (pratyaya signifying the Vedic subjunctive).

Varttika 1: Sip should be ordained as a general pratyaya in
chandas/veda.

Bhagya: Sip should be made applicable as a general pratyaya in the
chandas.

sanddyante nesatvady arthah //2//

sandadyante ca kartavyah | kim prayojanam / nesatvady arthah /
indro nastena nesatu / ga vo nestat //

Varttika 2: Because of the occurence of the words nesatu (let him
lead) and the rest (sip is also applicable) in (the context of) san and
the rest.

Bhasya: And (sip) should be effected in the context of the governing
stitra sanadyanta dhatavah 3.1.32. “Words ending with the pratyaya
san and the rest are called dhatus”. What is the purpose? For the sake
of (the verbal forms) nesatu and the rest. And Indra nas tena nesatu
“Let Indra lead us by that (path etc.)” (ni-s(ip)-(s) a (p)-tu(lot) ga vo
nestat “May he lead your cows”.

43.16 prakrtyantaratvat siddham //3//

prakrtyantaratvat sidham etat / prakrtyantaram nesatih /
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Varttika 3: (This is) established because of being different from the
base.

Bhasya: This is established because of being different from the base
nesati ((CL. 1. P.) to moisten, sprinkle (M. W.) but (dhatu patha nesr
617) gatau “He goes” is a different base.)

43.18 nesatu nestaditi darSanat //4//

nesatu nestaditi drsyate //
43.20 atha kim arthah pakarah /| svararthah / anudattau suppitau
(3.1.4) ity esa svaro yatha syat //

Varttika 4: Because of seeing (the forms) nesatu and nestat, it is
established that it is a different base (in use in the language).

Bhagsya: (The forms) nesatu and nestat are seen (in the literature).
Now what is the purpose of the letter p? For the sake of accent. So
that this (anudatta/grave) accent be applicable by the sitra
“anudattau sup pitau” 3.1.4 (“A sup pratyaya and a pratyaya with an
indicatory p is anudatta”™).

43.22 pitkarananarthakyam canackatvat //5//

pitkaranam canarthakam |/ kim karanam |/ anackatvat /
anacko ’yam tatra narthah svararthena pakarenanubandhena //
iti vrte sacko bhavisyati /

Varttika 5: The producing of an indicatory p is pointless because of
the pratyaya not having a vowel.

Bhasya: The producing of an indicatory p is pointless. What is the
reason? Because sip is (in fact) without a vowel. Being without a
vowel, the indicatory letter p with which it is endowed, is not for the
purpose of accent. When (the augment) it is formed (then) it will
become possessed of a vowel.

44.1 ito ’'nudattartham iti cedagamanudattatvat siddham //6//
agamanudattatveneto ’nuddttatvam bhavisyati // evam tarhi
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sabayam kartavyah /

Varttika 6: If the purpose is anudatta for the it agama (augment) then
anudatta (accent) is already established because of (the statement)
anudatta for the augment.

Bhasya: By reason of the statement about anudatta/grave accent for
agamas/augments. the agama it will be anudatta. Well then this
should be prescribed as Sap.

44.3  kim pryojanam / yadava yasisisthah / ekdjlaksana itpratisedho
ma bhuditi |/ kvayam akarah Sriyate // na kvacic chriyate
lopo ’sya bhavisyaty ato lopa ardhadhatuka iti / yadi na kvacic
chrityate narthah svararthena pakarenanubandhena evam api
kartavya eva / kim prayojanam | anudattasya lopo yatha syad
udattasya ma bhiaditi / kim ca syat / udattanivrttisvarah
prasajyeta //

What is the purpose? As when (it is said) here ava yasiststhah Rgveda
4.1.4 “Avert/put far away (from us the wrath of the divine Varuna)”.
So that there should not be prohibition of i dgama (due to being)
characterised by a single vowel. Where is the letter a heard? Nowhere
is it heard. There will be applicable lopa elision of that by “ato lopah
6.4.48 (ardhadhatuke)” (“Lopa acts in the place of the final short a of
an anga (base) in the presence of an ardhadhatuka pratyaya™.) If it is
not heard anywhere, then there is no point in the indicatory letter p for
the purpose of indicating accent. Even so it should not be effected.
What is the purpose? So that there should be lopa elision of that
which has an anudatta/grave accent and there should not be elision of
that having an udarta (acute) accent. And what would be (the
significance of that)? An accent which is caused by anudattasya ca
yatrodattalopah 6.1.161 (udattah) (“In place of an anudatta (grave
accent) udatta (acute) accent acts when on account of it the preceding
udatta is lopa elided.”)

2.44.8sibbahulam chandasi nit //7//

sibbahulam chandasi nidvaktavyah / savita dharmam savisat /
pra na ayuamsi tarisat //

120



VYAKARANA MAHABHASYA

Vartikka 7: Diversely in the chandas/veda sip has an indicatory n.

Bhasya: It should be stated that diversely in the chandas sip has an
indicatory n.

Notes on MahaBhdsya on Panini 3.1.34

Varttika Summary

The first states sip is an utsarga pratyaya. Due to the occurrence of nesatu
etc. The second says sip is inferred to also be applicable in the context of
san etc. The third says this is valid because of being different from the
base nesati etc. as contrasted to the forms nestat etc. seen in use, pointed
out in the fourth. The sixth states that it p is pointless because of the actual
pratyaya s(ip) having no vowel. Moreover, the seventh points out, if it is
claimed the purpose is anudatta for the dagama, that has already been
stated. Lastly the seventh varttika points out that diversely sip also has an
it n in the Chandas.

Bhasya Summary

Pataiijali provides the examples from the Veda for the second varttika and
provides the different base referred to in the third. Introducing the fourth
he points out it p would signify anudatta for the pratyaya by 3.1.4.He
introduces the sixth by suggesting it could be for anudatta augment.
Instead he then proposes Sap instead of sip, although the a will in fact be
lopa by 6.4.48. The purpose, he reveals on the sixth, is so there be lopa of
that having anudatta vowel, so that 6.1.161 does not apply. Finally he
provides the example from the Veda for the last varttika.

2.43.11 sibbahulam | sibutsarga iti /

Pra® Without having mentioned any following cause/condition s-ip is to
be ordained after a dhatu in the class of san and the rest. Therefore, when
there is the technical name dhatu for that ending in that (sip), the forms
nesatu etc. are established as valid. After the word nf (to lead) when sip
follows and guna is effected when lot (imperative also) follows the form
nesata is derived.

14 sanadyante ca kartavyah /

c.f. sandadyanta dhatavah 3.1.32

16 prakrtyantaratvad iti | This is established because of being different
from the base. Because of the reading in the Dhdatu Patha of jesr 6.16 nesr
6.17 esr 6.18 presr 6.19 gatau in the sense of going, the general pratyaya
is not to be effected (here) in the sense of ‘he leads’. However, the
meanings ‘put far away from’ ava yasiststhah etc. are to be effected in
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fact.

19 ‘nesatu nestad iti drsyate /

nesatu nestad iti  Let him lead, may he lead.

Udy. drsyate iti bhasye pathah | loke ’prti Sesah | This is read in the
Bhasya, ‘in popular usage’ is required to complete the sense. The form
nestad is a scribal error.

2.44.2  sabayam iti/

Well then this (should be presented as) sap.
The sense is that just as among the pratyayas san and the rest, so here in
fact there is option/va.

2.44.3  yad ava yasiststha iti /

As when (it is said) ‘Avert/put far away (from the wrath of Varuna)’.
Dhatu ya to go, preceded by upasarga ava followed by Sap = lin
(optative) madhyama purusa/second person, e.g. atmane. With s-ut and
sT-yut as augments, if becomes the augment of that beginning with the
augment s7-yut because of the anga ending in Sap having more than one
vowel. c.f. ekdca upadese *nudattat 7.2.10 (na it)

If however, sip is effected, then it is essential that the letter i be
explained as for the purpose of pronunciation. Otherwise it would be heard.
Then (in that context), because of the dharu ending in sip, having only one
vowel, prohibition of if augment would be applicable. But surely, that
dhatu here which is anudatta in an original teaching (namely) the word ya
(dhatu, to go) does not have an ardhadhatuka pratyaya after it, because of
being separated by sip. And that, after which, ending in sip, there is an
ardhadhatuka pratyaya, is not anudatta in an upadesa? Well then, when
san and the rest are parts (of angas) having the name dhatu, because of the
satra sanadyanta dhatavah (for so the meaning was explained) then there
is the possibility of the prohibition of it augment, because of the mention
by reference to yati (to go), as having sip forming part of yarzi. When, also
by reason of resorting to sthanivad bhava the sitra is rejected, then by
being sthanivat, prohibition of augment if, in fact obtains, due to the
anudatta single voweled (dhatu) being heard.

2.44.3 ita pratisedho

ekaca upadese 'nudattat 7.2.10

The augment it is not added to that pratyaya which is connected to a dhatu
in (the Dhatu Patha) upadesa of one vowel and anudatta accent.

2.44.4  ato lopa ardhadhatuke
ato lopa 6.4.48 (ardhadhatuke)
“The a at the end of an anga/stem is lopalelided before a ardha-
dhatuka pratyaya.”
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2.44.6  anudattas teti |

“(So that there should be lopa elision) of that which has anudarta.”
Without resorting to the next satra dhatoh (6.1.162 ‘A dhatu has udatta
accent on the end syllable’) this was stated. Otherwise this (comment) of
the Bhasya is a resort to the reading of this very example.

2.44.6  udattasyeti /

“(so that) there should not be (elision) of that having udatta accent.”
Due to the udatta accent on the a of the word sa, with either pratyaya or
dhatu accent, when there is anudatta for the sarvadhatuka substitute of la,
(due to being so in the upadesa and being sarvadhatuka because of
chandasi ubhayatha 3.4.117), the accent causing cessation of udadatta
would become applicable for af augment. However, when there is present
the letter p, anudatta only is applicable (3.1.4). And because of the force
of the it letter p alone, the dhatu accent is not applicable, for the letter a of
the word sa or because of the reading in this place/example. However, the
word yd (to go) in fact is not applicable. That which is anudatta because if
tin natinah 8.1.28.
“A finite verb is anudatta when a word precedes it which is not a finite
verb”, is prohibited by nipatair yayadi 8.1.30, “the finite verb retains its
accent in connection with the particles yat, yadi, etc.”

2.44.7 udattanivrtisvarah //

anudattasya ca yatrodattalopah 6.1.161

In place of an anudatta vowel there is udatta when on account of it the
preceding udatta is elided.

2.44.9  nidvaktavyah |

“It should be stated sip has an it n.”
aco finiti 7.2.115 “Before pratyayas having an indicatory 7 or n vrddhi
acts as the adesa for the final vowel of the anga.”
savisat iti | “(Savitr) created or set in motion (dharma).”
There is anudatta for the word ava by tin codattavar 8.1.71 “A gati
becomes anudatta when followed by an unaccented finite verb.” This is
the form of dhatu sii to impel when lef (Vedic subjunctive) follows.
tarisat iti / “May he extend” (This is the subjunctive of #F/rarati (to cross
over)).

44.10 kaspratyayad-am-amantre liti //3//1//35//

kasgrahane cakasa upasamkhyanam //1//
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kasgrahane cakasa upasamkhyanam kartavyam / cakasam-
cakara /| na kartavyam | cakaspratyayaditi vaksyami / cakas-
grahane kasa upasamkhyanam kartavyam | kasamcakre /
sitram ca bhidyate |/ yathanyasamevastu |/ nanu coktam
kasgrahane cakasa

44.15 upasamkhyanam iti / naisa dosah /

Panini 3.1.35: The pratyaya am acts after the dhatu kas (to cough)
and those dhatus that are formed by pratyayas (derivative verbs san,
and the rest) in the presence of /it except in the mantralveda.

Varttika 1: When there is mention of kas (there should be) additional
enumeration (of the form) cakasa.

Bhasya: Additional enumeration should be made of the form cakasa
(as taking the pratyaya am), as cakasamcakara “He shone”. It should
not be made. I shall state, “after cakas and the dhatus formed by
pratyayas (acts am)”. When cakas 1is mentioned additional
enumeration should be made of kas (as followed by am). And the
sitra is split i.e. is changed. Let the sitra be as written. But surely it
was stated when kds was mentioned, ‘additional enumeration of cakds
(as followed by am)’.

44.15 cakassabde kassabdo ’sti tatra kaspratyayad ity eva siddham/
na sidhyati / kim karanam / arthavatah kasSabdasya grahanam
na ca cakasSabde kassabdo ’rthavan // evam tarhi kasy
aneka-ca iti vaktavyam / kim prayojanam / culumpady artham /
culumpamcakara daridramcakara //

This is not a fault. When the word cakas is present there is the word
kas (also present). So in fact, “after kas and that formed by a
pratyaya” is established. It is not established. What is the reason? The
mention of the word kds having meaning (is intended), and (when we
say) “when the word cakas (is present) there is the word kas”, kas
does not have meaning. Well then it should be stated that “when kas
and a dhatu having more than one vowel (is present am acts)”. What
i1s the purpose? (For other examples of dhatus not formed from
pratyayas taking am). For the sake of culumpa and the rest
culumpamcakara “He fondles a child or calf”. daridramcakara “He
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was in need or became poor”.

Notes on MahaBhdasya on Panini 3.1.35

Varttika Summary
As well as mentioning kas, the form cakas should be enumerated, as

followed by am.

Basya Summary

Patafijali having given the derived form cakasamcakara and discussed
alternatives to the varttika, rejects stating cakas instead of kas because of
the included kdas not being meaningful and proposes replacing ‘pratyayad’
in the sitra by the words ‘after a dhatu having more than one vowel’.

kaspratyaya /

Surely here the mention of pratyaya is pointless. Having ordained am
generally by a division of the satra ‘am amantre liti’, 1 could explain the
mention of kds as for the purpose of restriction. If it is said that “due to
being established ‘when ending in a pratyaya’ because of kas (example
only) as the example after a dharu sought in the Dhatu Patha”, that is not
so because of the purpose of mentioning ending in a pratyaya-formed
dhatu for those ‘having more than one vowel’. Therefore, after ka and the
rest in the sense of conduct formed with kvip, am does not act. And this is
hinted at in haradatta’s bookl: “And do not let that ending in a pratyaya
and having one vowel in fact be (applicable) because when it is
established, by mention of kvip only, the pointlessness of mentioning
pratyaya is cogent”. And because of happening to conflict with Bhasya’s
usage gopayaticakara etc.

44.19 ijades ca gurumato ’nrcchah 113/1/36//

44.20 gurumata amvidhane linnimittat pratisedhah //1//

gurumata amvidhane linnimittat pratisedho vaktavyah / iyesa
uvosa / gune krte ijades ca gurumato 'nrccha ity amprapnoti //
gurumad vacanam idantm kim artham syat /

Panini 3.1.36: The pratyaya am acts when [it follows after a dhatu

1

Padamaiijari on Kasikavrtti.
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beginning with an ik (i, u, r, /) vowel and having a prosodial
heavy/guru vowel, excepting the dhatu rcch (to go).

Varttika 1: When am is ordained after a dharu with a prosodially
heavy vowel caused by lif (perfect) pratyaya itself, there is prohibition
(of am).

Bhasya: 1t should be stated that there is prohibition (of am) when am
is ordained after a dhatu with a prosodially heavy syllable caused by
lit (pratyaya itself). As iyesa “He desired” (from is icchayam) uvosa
"He burnt" (from us dahe). When guna has been effected (by puganta
laghapadhasya ca 7.3.86) (“Guna acts in place of a short penultimate
vowel of a dhatu that ends in a single consonant and for ik vowels of
the causative stems which take the augment p-uk (7.3.86) in the
presence of a sarvadhatuka or an dardhadhatuka pratyaya”), am
obtains after the dhatu rcch beginning with an ik vowel and having a
prosodially heavy syllable. What now should be the purpose of the
expression “having a prosodially heavy syllable”?

45.1 gurumadvacanam kim artham iti cen nalyuttame yajadi-
pratisedhartham //2//

gurumadvacanam kim artham iti cen nalyuttame yajadinam ma
bhud iti / iyajaham uvapaham /

Varttika 2: 1f (it is asked) what is the point of the expression “having
a heavy syllable” (the answer is) it is for the purpose of prohibiting
(am) for yaj and the rest when the first person singular substitute nal
follows.

Bhagya: If it is said ‘what is the purpose of saying “having a heavy
syllable”?’, then (the answer is that) it is so that (am) should not be
applicable for yaj and the rest when the first person singular/nal

uttama pratyaya adesa follows. (As) iyajaham “lI worshipped”,
uvapaham “1 sowed or scattered seeds”.

45.5 upadeSavacanat siddham //3//

upadeSe gurumata iti vaktavyam // yady upadeSagrahanam
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kriyata uccheram vaktavyah / vyuccham cakareti //

Varttika 3: (This is) established because of expression in an original
teaching/upadesa.

Bhasya: 1t should be stated that “after a dhatu having a prosodially
heavy syllable in the original teaching, if a specific mention of the
original teaching is made, it should be stated that am acts after (the
dhatu) ucch-i (vivase banishment, uiiche gleaning)”. vyuccham cakara
“He was banished” or “shone forth”.

85.7 rcchipratisedho jiiapaka uccherambhavasya //4//

yad ayam anrccha iti pratisedham $asti taj jiapayaty dacaryas
tugnimitta yasya gurumatta bhavati tasmad am iti // sa tarhi
JjAapakartha

45.10 rcchipratisedho vaktavyah |/ nanu cavaSyam prapty artho ’pi
vaktavyah / narthah prapty arthena / rcchatyrtam (7.4.11) ity
rccher liti gunavacanam jiiapakam na rccher lityam bhavatiti /

Varttika 4: The prohibition of rcch-i is a jnapaka (implied rule), that
for ucch-i there should be the pratyaya am.

Bhasya: The fact that the master teaches prohibition by the statement
‘not after rcch’ makes known that am acts after that dhatu whose
heavy syllable is caused by the fuk augment (by the che ca 6.1.73
“Augment ¢ acts (as augment) of a preceding short vowel also when
ch follows (in uninterrupted speech)”). Then it should be stated “the
prohibition of rcchi-i is for making a jiiapaka (implied rule)”. The
mention of rcch in the rule is meant not only for jiiapaka but also for
its own sake. rcch must just be liable for @am then only prohibition is
possible. The mention of rcch is to indicate prapti (obtainment) of am
after rcch itself. And surely it is essential (to show) application (of am
after rccha) also. No purpose is served by mentioning it for the
application (of am after it). Because of the satra “rcchavrtam” 7.4.11
(“Guna acts for the vowel of rcch, r and dhatus ending in long 7”), in
place of the vowel rcchi-i. The express mention of ‘guna (for the
initial vowel) when /it (perfect) follows’, indicates that there is an
implied rule/ jaapaka that am is not applicable after rcchati.
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45.11 naitad asti jiapakam |/ artyartham etat syat / katham punar
rccher liti guna ucyamano ’rtyarthah Sakyo vijiatum /
samarthyat | rcchir liti nastiti krtva prakrtyartham vijiayate /
tad yatha |/ tistater it (7.4.5) jighrater (6) va iti cani
tistatijighratt na sta iti krtva prakrtyartham vijiiayate //

This is not an implied rule/jnapaka. The rule is for the sake of dhatu r
(with adesa/sub-stitute rcch). But how is it possible to know that ‘the
statement of guna for rcchi is for the sake of (the original dhatu) r?
By force of (specific statement). The (substitute) rcch-i (in place of
the original r) does not occur when /it follows (because it has not an
indicatory §). Having formed (this conclusion) it is known that (the
rule) is for the sake of the original (dhatu r). As for example having
formed the conclusion that substitutes fisthati and jighrati do not
occur when can (reduplicated aorist of a causative stem follows)
(from the observation of their presence in the siatras) ‘tisthater-it’
7.4.5 (“When in the presence of ni (causative) followed by can, short i
is the adesa of the penultimate of the dhatu stha’ (in the form sthap
7.3.36 e.g. atisthipat) and ‘jighrater-va’ 7.4.6. (“Optionally when in
the presence of ni followed by can, i is the ddesa in place of the
penultimate of the dhatu ghra” (in the form ghrap 7.3.36 e.g.
ajighripat); it is known that (the szzras) are for the sake of the original
dhatus stha and ghra.

45.15 kim punar arter liti gunavacane prayojanam / aratuh aruh etad
riipam yatha syat / kim punah karanam na sidhyati / dvirvacane
krte savarnadirghatve ca yadi tavad dhatugrahanena gra-
hanam Fkarantanam liti guno bhavatiti gune krte raparatve ca
aratuh arurity etad riapam prasajyeta | athabhyasagrahanena
grahanam uratvam raparatvam haladiseso ’ta adeh (7.4.70) iti
dirghatvam atoh lopa iti ca (6.4.64) ity akaralopah atuh ur iti
vacanam eva Sriiyeta /

But again what is the purpose in stating guna for the dhatu r (= arti)
when in the presence of [lif (perfect)? So that these forms aratuh.
“They both went” aruh “They (all) went” should be applicable. But
again what is the reason (guna) is not established (here)? When the
dual is effected and there is lengthening of the homogeneous vowel
(here a), if (@ can be) taken/understood by the mention of the dhatu,
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there is guna; (that) mention is the (cause of) guna for all dhatus
ending in r when /it follows, and when guna has been effected and r
following effected (by uran raparah 1.1.51), the forms aratuh and
aruh would be applicable. Now, if @ is understood by the mention of
abhyasa (reduplicted syllable, which is prefixed), (there is) mention of
(the rule) ‘ur-at’ 7.4.66 (“Short a acts in place of the short or long r of
the reduplicated syllable”) for that having the characteristic of having
a r following (by uranraparah 1.1.51. “In place of r (short or long) an
(= a i u) having an r following” and mention) of the rule ‘haladih
Sesah’ 7.4.60 (“of the consonants of the reduplicative syllable, only
the first is retained, the remainder are /lopa elided”), and (mention of
the sitra) “ata adeh” (7.4.70 “A long vowel acts as adesa of the
initial a of a reduplicated syllable in the perfect/lif’) and of (the sitra)
ato lopa iti ca 6.4.64. “Lopa acts in place of the final a (of a dhatu in
the presence of an ardhadhatuka pratyaya with the dgama it, as well
as when it begins with a vowel and has an indicatory k£ or n”,
(asamyogatlitkit 1.2.5) so that the expressions which actually would
be heard are atuh (‘they both go’) and uh (‘they go’).

2.45.20 gune punah sati gune raparatve ca dvir vacanam
haladiseso ’ta ader iti dirghatvam tatah siddham bhavati
yathatatuh atur iti // kim punah karanam savarnadirghatvam
tavad bhavati na punar wuratvam | paratvad uratvena
bhavitavyam /| antarangatvat / antarangam savarnadirghatvam
bahirangam uratvam | kantarangata | varnavasritya
savarnadirghatvam angasyoratvam / uratvam apy antarangam
/ katham /

But when there is guna present, (then) when guna is effected (r
becomes a) and also a following r (is added by 1.1.51); (there is)
reduplication (by ajader dvitiyasya 6.1.2); lopa elision of the
non-initial consonants in the reduplicate (by haladih Sesah 7.4.60) and
a long vowel in place of the initial short a of the reduplicated syllable
in the perfect (by ata adeh 7.4.70), so that then it becomes established
(as a valid form): as for example aratuh “They both wandered about
(as religious mendicants)”, aruh “They (all) wandered about”. What is
the reason there is just lengthening (of the reduplicated syllable a) but
not (application of the sitra) ur-at 7.4.66 (a in place of r or F)?
Because of being a letter satra, ‘in place of r or 7 a’ should be
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applicable. Because of being antaranga (more inner/less operations),
lengthening should be applicable. Lengthening in place of two
homogeneous ak (a i u r [) vowels/savarna dirghatva is antaranga. A
in place of r or F/urat-tva is bahiranga (more outer/having more
operations). What is the nature of antaranga (here)? Having resorted
to two letters or sounds, (only) the long homogeneous (sound is the
one ak for the one before and the one after), (but) ur-at-tva (takes
place) for an anga(’s final letter). Urattva is also antaranga. How?

45.25 vaksyaty etat pragabhyasavikarebhyo 'ngadhikara iti / ubhayor
antarangayoh paratvad uratvam / uratve krte raparatvam hala-
diseso ’ta ader iti dirghatvam parasya ripasya yanddeSah

46.1 siddham bhavaty aratuh arur iti // athapi katham cid arter liti
gunendrthah syat |/ evam api na dosah/ rcchatyitam ity
rkaro ’py atra nirdisSyate / katham/ praslistanirdeso ’yam /
rcchati r rtam rcchatyrtam iti //

Patarijali will say this “prag-abhyasa vikarebhyo ’'ngadhikarah” on
6.4.1. “The governing sitra angasya (forms a base) or has its scope of
application as far as “atra lopo ’bhyasasya” 7.4.58. (Therefore urat
7.4.66 is not an anga rule). For both there is the nature of being
antaranga; so because of being subsequent urat rule prevails. When
uratva has been effected there is a following r/raparatva (and) “all
non-initial consonants of the reduplicated syllable are lopa’/haladih
Sesah 7.4.60. There is a long vowel in place of the initial a of a
reduplicate and the semivowel is the substitute (for the vowel) of the
form of that following (the reduplicated syllable), (so the forms)
aratuh (“They both went”) and aruh (“They went”) are established (as
valid).

Now even somehow the purpose of the siafra is guna for arti
(dhatu r to go) when lit (perfect) pratyaya follows, even so there is no
fault. Here (in the sitra) rcchatyitam 7.4.11 (“Guna acts in the perfect
of rcch, r and dhatus ending in long 7’) the letter r (short) is also
mentioned. How? This is indication of a coalescent (vowel) i.e. r + r =
7 rcchati-r-rt-am (is formed from) rcchati (to go) r (to go) and of
those dhatus ending in long 7.

46.3 ihapi tarhi prapnoti cakratuh cakrur iti / samyogadi- grahanam
niyamartham bhavisyati/ samyogader evakevalasya nanyasya-
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kevalasyeti//

46.5 tad etad antarenarter liti gunavacanam ripam siddham
antarena carcchigrahanam arter liti gunah siddhah /| sa
eso ’nanyartha rcchipratisedho vaktavya uccher vamvakta-
vyah // ubhayam na vaktavyam / upadeSagrahanam na kar-
isyate / kasman na bhavati iyesa uvosa /

Then here also in (the forms) cakr-atuh and cakr-uh the mention of
“beginning with a conjunct consonant” (by rtas ca samyogader gunah
7.4.10 “Guna acts for a dhatu ending in a short r and beginning with a
conjunct consonant, in the presence of /it (perfect)”, will be for the
purpose of a restriction. (Guna) only for that dhatu which begins with
a conjunct consonant not (thus) having a vowel on its own, nor any
other dhatu on its own (without a conjunct consonant). That
expression of guna for arti (dhatu r) when lit follows is established
without mention of arti and without reference to or mention of
(substitute) rcch. It is established that there is gumna of arti in the
presence of /i. This prohibition of rcchi, which has no other purpose,
should he stated or it should be stated that there is pratyaya am for
dhatu ucch-i. Neither should be stated. Specific mention of ‘original
teaching/upadesa’ (i.e. dhatu patha) will not be made. Why is it not
applicable to iyesa “He desired” and uvosa “He burnt”?

46.8 uktam va //5//

kim uktam /| samnipatalaksano vidhir animittam tad vighata-
syeti //

Varttika 5: Or (the reply) was stated (before).

Bhasya: What was stated? (Pari. 85 P.1.1.39, Va. 3) “(That which is
taught in) a rule (the application of) which is occasioned by the
combination (of two things), does not become the cause of the
destruction of that combination” (i.e. iyesa and wuvosa become
gurumat but this does not occasion am).

46.10 arnotes copasamkhyanam //6//

drnotes copasamkhyanam kartavyam / prornunava // na vak-
tavyam /
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Varttika 6: There should be additional enumeration (of the prohibition
of am) after the dhatu urnu/urno-ti.

Bhasya: Additional enumeration (of prohibition of am) after urno-ti
should be made. (The proper form is) prornunava “He covered”. It
should not be stated.

46.12 vacya arnor nuvadbhavo yanprasiddhih prayojanam / amas ca
pratisedhartham ekacaScedupagrahat // athavokaro ’py atra
nirdisyate | katham avibhaktiko nirdesah / anrccha u anrccho
dayayasas ca (3.1.37) iti //

Sloka Varttika: 1t should be stated that urpu should be treated like
dhatu nu (to praise) so that yan (intensive pratyaya) is established as
valid; also for the prohibition of am pratyaya, and (further) having
one vowel like nu (there will be) prohibition of it (agama).

Bhasya: Or otherwise the letter u is also mentioned here. How? There
is indication without a vibhakti/case ending. So ... anrccha 3.1.36 + u
(becomes by sandhi when the sitras are considered as in samhita),
anrccho dayayasas ca (3.1.37) (V.M. om.). (So that the sitras mean ...
“not after rcch, and a dhatu ending in u”, “After the dhatus daya (to
give, protect and go) and das (to sit) there acts the pratyaya am when
lit (perfect) follows™.)

Notes on MahaBhdsya on Panini 3.1.36

Varttika Summary

The first is a prohibition of am when the guru vowel is caused by [lit. The
second explains the reason for ‘gurumato’ is to prohibit am for yaj etc.,
when nal uttama (first) person follows. The third says the sitra is
established by stating ‘in an upadesa/Dhatu Patha’. The fourth states that -
the very prohibition of am after rcch is an implied rule ‘after ucch-i, also
having the augment fuk, there should be am’. The fifth returns to the first
and says this has already been stated (in Va. 3 on 1.1.39). The sixth simply
states am should also not act after #rpu. Finally the Sloka varttika says
arnu should be treated like nu so that yan is established and so that am and
it agama are prohibited.
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Bhasya Summary

Pataiijali having given the examples iyesa etc. explains how the guru
vowel is effected by 7.3.86. On the second he simply gives the necessary
examples, and similarly with the third. In discussing the fourth, having
explained the jiiapaka by reference to tuk by 6.1.73, he concludes after
long debate that rcch also would obtain am, since 7.4.11 is not a jiiapaka
for that referring to r with adesa rcch etc., that neither prohibition of rcchi
should be stated nor am be stated for ucchi because all has already been
stated. On the fifth varttika he explains what was stated, namely: That rule
which is occasioned by the combination of two things does not become the
cause of the destruction of that. On the sixth he provides the examples and
then says it need not be stated, because of the §loka varttika (?7) Finally an
alternative solution to the varttika is given to deal with the exception #rnu,
so that an u without case ending is in the siitra, so that it means ‘not after
rcch or an u-ending dhatu’.

Pra. ‘ijadeh / uvoseti’ / “He burnt.”

But surely here, by virtue of the. option, in usavidajagr-
bhyo ’nyatarasyam 3.1.38 “The pratyaya am optionally acts after us (to
burn), vid (to know), and jagr (to wake) when lit follows”, so am should
be applicable. Here they say ... because of the absence of guna in the dual
and the plural and the absence of a prosodically heavy vowel, option has
scope of application, because of which, where there is a heavy vowel there
invariably/nitya am obtains. “When there is a conflict of rules of equal
force the subsequent prevails” (applies here) and not having resorted to the
nature of the strength of a rule, states expressly the words for which it is
meant, namely a pratipadika vidhi. The example was given by the
Bhasyakara because there, when option in fact is resorted to, it will be
applicable. This does not have to be mentioned here.

2.44.21 gune krte /
‘pugantalaghupadhasya ca’ 7.3.86

Pra. 2.44.22  ‘gurumadvacanam iti’ //
(What is the purpose of) the expression ‘having a heavy syllable’.

The sense is that here also when lengthening of two savarna vowels has
been effected, as isatuh+isuh (they two desired+they all desired) because
of then having a prosodially heavy syllable, everywhere after an
ik-beginning dhatu with a heavy syllable, am should be applied. Because
of the force of expressing ‘having a heavy syllable’, he will resort to the
(statement) ‘for that dhatu having a heavy syllable in the context (only) of
the upadesa/Dhatu Patha’.

2.45.2 ‘yajadinam’ // (am should not be applicable for yaj and the
rest). '
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c.tf. lityabhyasasyobhayesam 6.1.17 “There is a samprasarana/vocalisation
of the semivowel of the reduplicate (abhyasa) of both.”
vacyadi (6.1.15) grahyadi (6.116) (vacisvapiyajadinam kiti)

Pra. 2.45.4 upadeSavacanad iti //

“(Established) because of being expressed in an original teaching.”
By vacana is intended ‘explanation’ otherwise, when there is rejection by
one rule of another rule which quality would be applicable? Therefore,
when there is a nitya rule because of resorting to matup when in the
situation of the original teaching, the meaning is he will resort to ‘having a
heavy syllable (as condition)’.

2.45.7  ucheriti//

For dhatu ucchi (there should be am). Dhdatu ucchi vivdse in sense of
banishment, because of a heavy vowel not being read (the long vowel is to
indicate it never takes augment i when kta of past participle passive
follows (7.2.14).

2.45.8 ‘tugnimita’ |/ am acts after that dharu whose heavy syllable is
caused by fuk augment.

Pra. che ca 6.1.73

The implication by the mentioning of fuk is that all augments therefore,
are excluded. Here in kham cakara ‘He went’, is applicable as valid.

2.45.9 jhAapakartha

“for making an implied rule.”
The mention of rcch in the rule is meant not only as a jiiagpaka but also for
its own sake. Rcch must first be liable for am, then only prohibition is
possible. So, the mention of rcch is to indicate prati obtainment of am
after rech itself.

2.45.10 ‘praptyarthe ’ptti’ // The meaning is that it is for the obtainment
of prohibition.

rcecher liti gunavacanam / ‘In place of the vowel of rcchi the express
mention of guna (for the initial vowel when lit follows)’, rcchi dhatu not
having a light vowel in the penultimate would not have received guna by
‘pugantalaghiipaghasya ca’ 7.3.86

If guna will be applicable because of the rule even if am intervenes, then
‘when present’ by tasminn iti nirdiste 1.1.66 this would be barred.
Therefore, it is known (by jiiapaka) that by the enjoining of guna there is
absence in fact of am.

“By force of (specific statement we know guna is for dhatu r).” The
meaning of this is dhatu r (gati prapanayoh ‘to get and attain’, 936) when
tip and sup follow, then rccha is the dadesa by 7.3.78, not the rech without
an adesa.
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2.45.13 nastiti’ | ‘rechir liti’

(The substitute rcchi) does not occur in place of r when /it follows.
The absence of that adesa rccha (which occurs when it § follows) is when
the perfect follows.
paghradhmasthamnadandySyarti sartiSadasadam pibajighradhamatistha-
manayacchapasyarcchadhaustyasidah 7.3.78 In the presence of a heavy
syllable an indicatory § (Sap etc. present character vikaranas) the
following substitutes take place. piba for pa, jighra for ghra, dhama for
dhma, tistha for stha, mana for ma, yaccha for dan, pasya for drsa, rccha
for r, dhau for sr, stya for Sad, sid for sad.

24513 ‘tisthater iti’ //
“(When ni is followed by can, i is adesa of penultimate of stha (to
stand).”

The conclusion of this is that ddeSas do not occur when reduplicated aorist
(can) follows because of their presence in this safra. The meaning is that
here too when a pratyaya with an it § follows stha, having effected the
adesa tistha in its place (some) indication has been made. There, ‘by
reason of that form’, (indicates) the word stha alone is understood (as
having adesa before san).

2.45.16 ‘dvirvacana iti’ /
“When the dual is effected ... (lengthening of homogeneous vowel).”

Due to the yan substituted by reason of the (exceptional) prior rule
prevailing when two of equal force are in conflict, the doubling is then
effected. For so, when the rule ‘being like the sthanin/original’ applies,
even for two yan dadesa (applies) invariably when the dual is being pressed,
so the conflict (of rules of equal force) is regular. Or else, just like
ni-nyatah (they both lead), here should have yan adesa because dual is
prior, in fact yan does not operate, so here too when doubling has been
effected, lengthening of the savarna vowel must apply. Yan either does
not operate, or when yarn is present, because of its being like the original,
there is doubling. When that has been effected there, because of its being
subsequent to yari, the substitute rule ‘savarna lengthening’ (is applied).

2.45.16 ‘yaditavad iti’ |/
If (a can be understood) just (by the mention of the dhdaru there is
guna and that mention is cause of guna) for all dharus ending in r
when /it follows.
The sense is that because of the condition of the one adesa being like the
last of the prior and the first of the subsequent, (antadivacca 6.1.85)
because of the designation/stratagem of ‘either way’ (option) for both the
adesas and because of being like the original/sthanin ...

2.45.16 rkarantanam liti guno | rcchatyatam 7.4.11
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“There is guna in the perfect for rcch, r, and dhatus ending in long 7.’
raparatve /| When r following applies ...
uran raparah 1.1.51 “In place of r or F there is a i or u with r
following.”

2.45.18 uratvam’ |/ urat 7.4.66

ata ar (1.1.51) is adesa in place of r or r of a reduplicate.

‘haladisesah’ | 7.4.60 of the consonants of the reduplicate only the first is
retained, the rest are lopa/elided.

2.45.20 ‘gune krte | pugantalaghpadhasya ca’ 7.3.86

2.45.21 ‘savarnadirghatvam /| akah savarne dirghah’ 6.1.101
When a simple vowel (a i u r [) is followed by a homogeneous vowel, the
corresponding long vowel is the one ddesa for both prior and subsequent.

2.45.23 ‘antarangatvad iti’ |/
“Because of being antaranga (having less operations), (lengthening
should not be applicable).”
This statement that ‘a rule relating to an ariga is stronger than when a
letter rule’, however, is (really) only applicable in the sphere where what
relates to anga and what relates to letters have the same resort/locus, just
as instrument/karaka (may refer to) a collection. Guna and vrddhi are
applicable because of the yan substitute. Here however, resorting to lif
(perfect) there is short a by ‘ur-at’ followed by r. However, (with) resort
to two letters, lengthening of the savarna vowel applies. This is, when the
two rules have different ‘resorts’/loci.

2.45.25 ‘angadhikara’
pragamyasavikarebhyongadhikara 6.4.1
bhasya | See text for translation.

46.1  ‘athaptti’ /
Now even (when the purpose is guna for r when it follows there is
no fault).
The sense is, that the anga governing rule operates until the end of the
seventh adhyaya so that vavras ca etc. depending on that are established
as valid.
Uddyota: Here samprasarana of r and ur-at are effected when for it a
subsequent cause points to it as ariga so that then would be prohibition of
samprasarana by ‘na samprasarane samprasaranam’ 6.1.37 but being
like the sthanin is established as valid.

2.46.2 rkaro 'piti/
The letter r is also (mentioned).
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The sense is because of the indication of plural (in the satra).

24.6.3  ‘ihaptti’ /
Then here also (in cakratuh ... mention of beginning with a consonant
will be for restriction).
The sense is (the mention of) r being because of the existence of tadanta
rules mentioning letters.
sanyogadigrahanam |/ rtus ca samyogader gunah 7.4.10 ‘A dhatu ending
in short r and preceded by a conjunct consonant receives guna in the
perfect.’

2.46.4 samyogader iti | akevalasya |
“Guna only for that dhatu which begins with a conjunct consonant
not thus having a vowel on its own.”
The meaning is for that together with another letter. And after that dharu
only the mention stands (applicable).

2.46.5 ‘sa esa iti’ /
“This prohibition of rcchi ... should be stated).”

The meaning is for the sake of a prosodically heavy dhatu which is the
cause of the agama. By resorting to the paryudasa/prohibition ‘exception’
an-rcca, am is applicable after uchi because of the mention implied in
relation to a dhatu ‘like that (i.e. rccha). Otherwise, although by reason of
the ordaining of guna, am is not applicable after rcchi is known (to be so),
still the prohibition an-rccha by reason of the possibility of its ordaining,
is producing a jiagpaka applicable for the purpose spoken of.

2.46.6 upadesagrahanam iti
“(Neither should be stated.) (There is) specific mention of original
teaching.”
The meaning is gurumatah is matup (with sense of having) being the basis
for all having that nature as possessed of a heavy syllable; as for example,
‘pitrman’ means ‘having a father’. However, this is not an invariable rule,
so he will explain.

2.46.9 sannipatalaksana iti /
That taught in a rule, the application of which is occasioned by
combination (of two things does not become the cause of destruction
of that combination).
Lit ‘is the cause of the combination’, i.e. (requiring) guna does not become
the cause of am causing the destruction of that combination: yesa and
uvosa, through gurumat do not take am.

2.46.9 na va sannipatalaksano vidhir animittam tadvidyatasya 1.1.39 va
3
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2.46.10 urnoter iti /
(Additional enumeration of prohibition of am) after urnoti.
The meaning is a prohibition.

2.46.13 ekacas ced upagrahat //
(Yan is valid) having one vowel (like nu there will be prohibition of it
(agama).
dhator ekaco haladeh kriya samabhihare yan 3.1.22
Sryukah phiti 7.2.11
The augment it is not added to a pratyaya with an indicatory k when it acts
after the dhatu or after a single syllable dhatu ending in u or #, r, 7 in the
Dhatu Patha.

2.46.14  ukaroptti/
Or otherwise the letter ‘u’ (is mentioned here) whereby am is not
applicable for wurnoti ending in u. (When sitras considered in
samhita)

2.46.15 anuccho dayayasas ceti |
anrccha + u becomes anrccho. He shows the form of reciting one sitra
with samhita (operating).

46.16 usavidajagrbhyo ’nyatara syam [/13/1/38//
vider amkit //1//

vider amkid vaktayah | vidamcakara // na vaktavyah / vidir a-
karantah / yady akaranto vettiti guno na sidhyati / litsam-
niyogena | evam api vivedeti na sidhyati /

46.20 evam tarhy amsamniyogena //

Panini 3.1.38: Pratyaya am optionally acts after the dhatus us (to
burn) vid (to know) and jagr (to wake) when /it (perfect) follows.

Varttika 1: Am having an indicatory k acts after dhatu (vid).

Bhasya: 1t should be stated that that am having an indicatory k acts
after vid. vidam cakara “He knew”. It should not be stated. (The
dhatu) vid ends in the letter a (in the sitra). If it ends with the letter a
then the form vetti is not possible to be established with guna (of the
penultimate vowel). (Then) in conjunction with lif (perfect, this
should be stated). So also viveda “He knew”, is not possible to be

138



VYAKARANA MAHABHASYA

established. Well then, (only) in conjunction with the pratyaya am
(vid ends in a).

46.21 bharadvajiyah patanti/ vider amkinnipatanad va gunatvam
iti//

The followers of Bharadvaja read: “Kit am acts after vid or (treating
forms like vidaricakara etc.) as (an irregular form), absence of guna
(is justified).”

Notes on MahaBhdsya on Panini 3.1.38

Varttika Summary
After the dhatu vid, am should be considered as having an it .

Bhasya Summary

Having given the derived form, Patafijali rejects the varttika since
prevention of guna is prevented by vid-a ending in a in conjunction with
am. Followers of Bharadvaja give another solution to accept the varttika
or regarding absence of guma as justified by treating the forms as
nipatanas.

46.18 kidvaktavyah
(Vid) should be stated as having a k (so preventing guna or vrddhi by
kiti ca 1.1.5 (iko gunavrddhi na)).
upavida | vidir akarananta iti | Dhatu vid ends in a (in the siitra).
The sense is the nature of ending in & as (the characteristic) of dhatu vid in
the siitra is laid down as an irregular form. Another, having thought, ‘in
fact in the Dhatu Patha vid ends in a and by reason of that or (this form)
of vid is stated’, he says yadi iti (itends ina ... )

46.19 gune na sidhyattti /

“(The form ve-t#i) is not possible to be established with guna.”
The meaning is that, because of the absence of the letter i (of vid) having
the nature of being penultimate, and because of the absence of lopa elision
of the final a, the form vidati would be derived.

46.20 amsanniyogeneti |

(Well then only) in conjunction with am (does vid end in a).
The meaning is by reason of the principle nature of am, because of being
non-ordained (as a pratyaya which is principal in relation to the
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subordinate prakrti, its succession (is valid) after vid ending in a).

46.22 bhthribhrhuvam sluvacca //3/1/39//
SluvadatideSe kim prayojanam/

Panini 3.1.39: The pratyaya am acts optionally after the dhatu bh-t
(to fear), Art (to be ashamed), bhr (to nourish) and Au (to sacrifice) in
the presence of lif; and when am is pratyaya the effect is as if there
were §lu elision (and the dhatus belonged to the juhvadi gana, even
for the purpose of lit ardhadhatuka pratyaya).

Bhasya: What is the purpose of the extended application being like
§lu?

47.1 SluvadatideSe prayojanam dvitvetve //1//
bibharam cakara//

Varttika 1: The purpose of the extended application of the rule as
“being like §lu” is for the sake of reduplication and the adesa
(substitute) i (in the reduplicate).

Bhasya: (For example) bibharamcakara “He carried (the burden)”.

Notes on MahaBhdsya on Panini 3.1.39

The purpose of the extended application/ $luvat is for reduplication and
adesa i.

Bhasya Summary
Patarijali simply provides the example, bibhraramcakara.

2.47.1 bht hrt | Stuvad atidesa iti /

The purpose of the extended application of the rule as ‘being like Slu ...

He asks this: Reduplication has to in fact be ordained anyway (because
class 3), what is the point of the extended application? By ‘na lumata-
ngasya 1.1.63° “For that anga whose pratyaya has been elided by the use
of words containing [u (namely lu-k $lu and lup), the operations dependent
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on it, do not take place regarding such a base.” This being elision by luk
Slu, prohibition of guna is not applicable. This is prohibition of the
obtainment from the sitra ‘pratyaya lopa pratyayalaksana’ and that
obtainment is not applicable here.

2.27.2  bibharamcakara I/

He carried. ,
Slau 6.1.10 “For a non-reduplicate dhatu, there is reduplication in the
presence of §lu (vikarana pratyaya).”
bhriiamit 7.4.76  “Short i acts in place of the vowel of the reduplicates of
the dhatus bhrii (man and o-han) in the presence of $lu vikarana.

2.47 .3 kriicanuprayujyate liti [13/1/40//

kim artham idam ucyate / anuprayogo yatha syat / naitad asti
prayojanam | amantam avyaktapadarthakam tenaparisama-
pto ‘rtha iti krtvanuprayogo bhavisyati // ata uttaram patati /

Panini 3.1.40: After a dhatu ending in am pratyaya, the dhatu kr (to
do) is joined in the presence of the /it (pratyaya for the perfect).

Bhasya: Why is this said? So that there should be subsequent use (of
an auxiliary verb). This is not the purpose. That which ends in the
pratyaya am is with an inarticulate word-meaning and so the meaning
not being fully completed, there will be subsequent use (of an
auxiliary verb). Hence he next recites what follows:

47.6  kriio ‘nuprayogavacanam astibhapratisedhartham //1//

kriio ’nuprayogavacanam kriyate ’stibhipratisedhartham /
astibhuvor anuprayogo ma bhid iti //

Varttika 1: The stating of krii (as being for) subsequent use (as an
auxiliary verb) is for the purpose of prohibiting as-ti (to be) and bhii
(to become).

Bhagya: The stating of kr7i (as for) subsequent use (as an auxiliary

verb) is for the purpose of prohibiting as-#i (to be) and bhia (to
become), (in that capacity), so that there should not be additional use
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of asti and bhii (as auxiliary verbs).
47.9 atmanepadavidhyartham ca //2//

47.10 atmanepadavidhyartham ca kriio 'nuprayogavacanam kriyate /
atmanepadam yatha syat // ucyamane ’py etasminn avasyam
atmanepadartho yatnah kartavyah // astibhuipratisedharthena
capi narthah /

Varttika 2: And for the purpose of a rule ordaining armanepada
pratyayas.

Bhasya: The stating of additional use (as an auxiliary verb) for the
dhatu krii is also made for the sake of the rule ordaining armanepada
pratyayas. Even when this is being (here) stated, still effort has to be
made specifically for the purpose of (obtaining) darmanepada
(endings) by am pratyayavat kriio ’nuprayogasya 1.3.63 “Like the
dhatu which takes am pratyaya (if the dhatu be conjugated with
atmanepada endings) so for the dhatu kr (to do) when joined there as
auxiliary, the terminations are armanepada (even when the fruit does
not accrue to the agent)”. But the purpose is also not for the
prohibition of asti and bhii (as auxiliary verbs).

47.13 istah sarvanuprayogah //3//

sarvesam eva krbhvastinam anuprayoga isyate / kim isyata

47.15 evahosvit prapnoty api isyate ca prapnoti ca / katham / krii iti
naitad dhatugrahanam / kim tarhi / pratyaharagrahanam / kva
samnivistanam pratyaharah / krbhvastiyoga ity atah prabhrtya
krio Aiakarat //

Varttika 3: 1t is desired that there be subsequent use (as auxiliary
verbs) for all (three).

Bhasya: Subsequent use (as auxiliaries) is desired for all (three) 7,
bhii and asti. It is desired or does it in fact also obtain? It is desired
and it obtains. How? This kr7i is not just a mention of (the one) dhatu.
What then? It is reference to a pratyahara. Where is (formed) the
pratyahara (drawing together) of those contained in it? From the sitra
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krbhvastiyoge 5.4.50 onwards up to the letter 7 of kriio 5.4.58.
47.18 sarvanuprayoga iti ced asisyam arthabhavat //4//

sarvanuprayoga iti ced aSisyam kriio 'nuprayogavacanam / kim
karanam /

47.20 arthabhavat |/ amantam avyaktapadarthakam tendparisama-
pto ’rtha iti krtvanuprayogo bhavisyati // idam tarhi prayoja-
nam krbhvastinam evanuprayogo yatha syat pacdadinam ma
bhiid iti / etad api nasti prayojanam /

Varttika 4: 1f (we accept the statement of additional usage) of all (as
auxiliaries), (the statement of subsequent usage) need not be taught
because (the word ending in am) has no meaning.

Bhasya: 1f (it is said) ‘additional use of all (three dhatus as
auxiliaries)’, the expressing of additional us of kr7i (as auxiliary), is a
thing necessary to teach. What is the reason? Because the meaning is
absent. The word ending in @m has an inarticulate meaning, so the
meaning is incomplete; there will then be applicable subsequent use
(of auxiliaries). This then is the purpose so that there should be
subsequent use (as auxiliaries) of kr, bhii and asti only and not of pac
(to cook) and the rest. This too is no purpose.

47.23 arthabhavac canyasya //5//

arthabhavac canyasya siddham /| krbhvastayah kriyasamanya-
vacinah kriyavisesavacinah pacadayo

48.1 na ca samanyavdacinor eva viSesavacinor eva va prayogo
bhavati | tatra viSesavdcina utpattih samanyavacino ’nu-
prayoksyante //

Varttika 5: Due to the other (dhatus) being without meaning.

Bhasya: Due to the other (dhatus) being without meaning, this
non-applicability of other dhatus is established. Kr, bhii, asti express a
general or common activity; pac and the rest express a particular/
special activity. And the usage (in the language) is not only of
(dhatus) expressing general (action) nor only of those expressing
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particular (action). There, (where the forms are derived from a dhatu
expressing particular action), the dharus expressing general (action)
will be employed after, in addition (as auxiliary verbs).

48.3 litparartham va //6//

litparartham tarhi kriio 'nuprayogavacanam kriyate /

48.5 litparasyaivanuprayogo yatha syad anyaparasya ma bhid iti //
kim parasya punah prapnoti / latparasya / na latparasyanupra-
yogena bhiitakalo visesitah syat //

Varttika 6: Or else it is for the sake of (when) /it (perfect) follows.

Bhasya: Then it is for the sake of (when) /it follows that the stating of
the additional use of kr7i (as auxiliary) is made; so that the additional
use should be only for that which has /it following, and should not be
applicable for that having any other pratyaya following. But for what
(other pratyaya) following does it obtain? For a following lar
(present). Past time would not be specified by means of subsequent
use of that, having lat following.

48.6 nistaparasya tarhi ma bhid iti / na nistaparasyanuprayogena
purusopagrahau visesitau syatam / lunparasya tarhi ma bhit /
na lunparasyanuprayogenanadyatano bhiitakalo visesitah syat /
lanparasya tarhi ma bhit / na lanparasyanuprayogenanady-
atanah paroksah kalo visesitah syat //

Then so that it should not be applicable for that having a nistha (i.e.
past participle passive kfa and past participle active k-tavat-u)
following. The persons and voice/pada of a dhatu would not be
specified by the additional use (of auxiliaries) for that having nistha
following. Then, so that it should not be applicable for that having lun
(aorist) following. The past-time not of the present day would not be
specified by the additional use (of auxiliaries) for that having lun
following. Then so that it should not be applicable for that having lan
(imperfect) following. The time not of the present day and beyond the
sight (of the speaker, i.e. completed action in the remote past), would
not be distinguished by the additional use (of auxiliaries) for that
having /an following.

144



VYAKARANA MAHABHASYA

48.10 ayam tarhi bhiite parokse ’nadyatane lanvidhiyate hasaSvator
lan ca (3.2.116) iti tatparasya ma bhiid iti / etad api nasti
prayojanam | ekasya akrtescaritah prayogo dvittyasyas
trtiyasyas ca na bhavati / tad yatha | gosu svamyasvesu ceti /
na ca bhavati gosu casvanam ca svamiti //

Well then this lan is ordained in the sense of past time not of the
present day and beyond the sight of the speaker (by the sitra)
“hasasvatorlan ca 3.2.116” (“The pratyaya lan acts after a dhatu
when the particles ha and Sasvat are connected with it and when the
dhatu denotes past action unperceived by the speaker and before
commencement of the present day”); thus (stating of additional use is)
so that it should not be applicable for that having /arn following (under
those conditions). This also is not the purpose. Usage ascertained for
one form is not applicable for a second or a third. As for example
gosu svamyasvesu ca The lord of the cows and the horses; and so (the
same rule) is not applicable. (here): gosu casvanam ca svami “He is
lord of the cows and the horses”.

48.14 arthasamapter vanuprayogo na syat //7//

48.15 arthasamaptes tarhy anuprayogo na syat / amantena pari-
samadpto ’rtha iti krtvanuprayogo na syat // etad api nasti
prayojanam | idanim eva hy uktam amantam avyakta-
padarthakam tendparisamapto ’rtha iti krtvanuprayogo bhavi-
syattti //

Varttika 7: Or else because of the meaning being completely
accomplished there would not be additional use (of auxiliaries).

Bhagya: Then because of the meaning being completely accomplished
there would be no additional use (of auxiliaries); having made (the
statement) ‘the meaning is completed by ending in the pratyaya am’.
For now in fact having made (the statement) ‘the meaning was not
completed by that’ because it was stated that ‘since that which ends in
am has an inarticulate meaning’; additional use (of auxiliaries) will be
applicable.

48.20 viparyasanivrtyartham va //8//
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48.19 viparyasanivrtyartham tarhi kriio "nuprayogavacanam kriyate /
48.20 tham cakre / cakra tham iti ma bhiit //

Varttika 8: Or else it is for the purpose of preventing interchange.

Bhasya: Then the expression of additional use of auxiliaries is made
to prevent inversion of the order (or auxiliaries) thamcakre “He
endeavoured to obtain”. So that cakra tham should not be applicable.

48.21 vyavahitanivrtyartham ca //9//

vyavahitanivrtyartham ca kriio ’'nuprayogavacanam kriyate/
anveva canuprayogo yatha syat / thamcakre / vyavahitasya ma
bhit // Tham devadattas cakra iti //

Varttika 9: And for the purpose of preventing being placed
apart/separated.

Bhasya: The stating of additional use (of auxiliaries) is also made for
the sake of kr7 being prevented from being separated (from the main
dhatu); so that the additional use should only take place immediately
after only as thamcakre; so that (additional use) should not be
applicable for (dhatu and auxiliary being) separated (as) rham
devadattas cakre (“Devadatta endeavoured to obtain”).

48.24 iti Sribhagavatpatarfijaliviracitam vyakaranamahabhasye tr-
tryadhyayasya prathame pade trttyamahnikam //

Thus (ends) the third Ahnika in the first pada of the third adhyaya in
Vyakarana Mahabhdasya composed by the blessed master Pataiijali.

Notes on MahaBhdsya on Panini 3.1.40

Varttika Summary

The first states that the specific mention of kr is for the purpose of
prohibiting as and bhii being auxiliary verbs. The second adds it is also for
atmanepada. The third counters the first by saying it is desired that all
three be auxiliaries. Due to am having no meaning, the fourth states, the
statement of additional usage need not be taught. Moreover other dhatus
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are not applicable because of not having (general) meaning, the fifth
explains. The sixth suggests another possible reason for kr7i etc., namely
that it only applies when lif follows. Another view is presented in the
seventh, that it would not be applicable because the meaning has been
completely expressed. The eighth homes in on the real purpose, namely to
prevent interchange, and the ninth states also for preventing dharu and
auxiliary being separated.

Bhasya Summary

Pataiijali introduces by explaining that since @m has an inarticulate
meaning, so that the meaning is not completely expressed, subsequent use
of an auxiliary is necessary. On the second he explains /.3.63 is also
needed for atmanepada. Then on the third he explains kr7i as a pratyahara
of all three 5.4.50-58. The fourth he says, implies the purpose is so that the
three are auxiliaries and not pac etc. On the fifth he explains the
distinction between the former expressing general activity and the latter
particular activity. Hence the former may be used after the latter. The
implication of the sixth is that some other like /at obtain is not possible,
because of not expressing past time. Similarly nistha, lun, and lan are
shown not to obtain, nor even /an under the conditions of 3.2.176. Usage
ascertained for one form is not applicable for another. Contrary to the
statement in the seventh varttika he says that since am has inarticulate
meaning additional use of auxiliaries will be applicable. On the eighth he
states it is to prevent inversion of iham cakre etc. Finally the purpose is so
there be not additional use for the dhatu and auxiliary being separated.

2474  kriicanu / kim artham iti /
“And kr7i is used ... Why is this said?”

Even without beginning the siitra, the subsequent usage (of auxiliaries) is
established as valid, having taught time, instruments for accomplishing the
action, number, backward direction etc. (it is applicable) fot k77 having it
(perfect) following. For after that ending in am a particular time is to be
obtained/insisted on, but not another meaning. There, the subsequent
usage (of an auxiliary) will not be applicable for a dharu of the same
meaning (as) osamu-vosa (He heated). Because of all meaning being
manifest by the subsequent (dhatu) alone, there is the possibility of that
ending in am being meaningless. Nor (is it) even (possible) for that having
a different meaning (as Tham, papdca ‘He endeavoured to obtain, He
cooked’). Because of not (even understanding) sadhana/instrument for
accomplish- ing the action as connected with that ending in am. However,
krii expresses general (activity). The sense is that also the usage of
expressing general and special (activities) is congenial to understanding a
distinction of meaning (between the dhatu and its auxiliary).

Pra.on 2474  anuprayoga iti /
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(So that there should be) subsequent use (of an auxiliary).
The sense is that, although all meaning is not manifest (after) that ending
in am, still because of the force of usage etc., it will be so (therefore) that
this should be stated for the purpose of establishing as valid subsequent
uses (of an auxiliary).

2474  amantam iti /

“That which ends in am (has an inarticulate word meaning).”
The sense is that, because of the force of usage etc. for the meanings
previously stated, ascertainment is not possible, so for the purpose of
expressing that meaning, the subsequent use (of an auxiliary) is
established as valid.

2476 kritiva.l
To show this restriction, so that subsequent usage be for kr/karoti only,
and should not be for bhii and as he states (Va. 1) krrio etc.

2.47.9  atmanepadeti| Va 2

(And for the purpose of a rule ordaining) armanepada pratyayas.
The meaning is that when subsequent usage of kr7i is established as valid,
repetition is for the purpose of the subsequent usage of that having
extremely similar qualities, therefore karoti is used as an auxiliary only for
that ending in am, ending in armanepada and for an atmanepada base;
thus the sitra:

2.47.11 ampratyayavatkrno "nuprayogasya (3.1.63)
“Like the dhatu that takes am pratyaya, if the dhatu take armanepada
so that this is true of kr when joined as an auxiliary. It also is
atmanepada (even if fruit does not accrue to the agent).” (This sitra)
is not to be effected/produced.

2.47.11 avasyamiti |

“It is essential (effort has to be made for obtaining atmanepada).”
The sense is that, because of the meaning of agent being understood even
by parasmaipada endings, the subsequent usage would be for (a dhatu
ending in that (parasmaipada).

2.47.15 pratyaharagrahanam iti |
“It is a reference to a pratyahara.”

And this is known because the mention of kr7i here in the siatra “am
pratyayavat kriio ‘nu-prayoge’ 1.3.69 (see previous note) is for the
purpose of as and bhii ceasing to be applicable. And the verb sam-pad will
not be applicable as an auxiliary verb because of a conflict of meaning
(with kr bhii and as having the general meaning of activity), (in spite of it
coming within the province of the pratyahara beginning with kr7i and
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ending with 7).

2.47.17 krno fiakarat /
“Thus the pratyahara is formed beginning with kr and ending with
i’

krbhvastiyoge sampadyakartari cvi (5.4.50) to kriio dvittyatrtiyasamba-

bijat krsau (5.4.58)

2.47.19 aSisyam iti/ Va* 4

“(Subsequent usage) need not be taught because the word ending in am
has no meaning.”

It is not even used for preventing of usage of vidyati (to exist/be). Due to

the enumeration of all these used and to not seeing use of it as an auxiliary

(in the language).

2.48.1 naceti/Va.5
“And (the usage is) not (only of dhatus expressing generalisation in
or only of those expressing action).”
The sense is, because of the absence of usage of two (verbs) having the
same meaning. And for the purpose of showing the general customs/usage,
it was stated ‘because of expressing general (activity)’. However, there is
not ordaining of am after kr, bhii and as expressing general (activity). A
qualifying word is not able to illuminate/make visible the meaning as
expressing general (activity). On the contrary, by the rejection of another
qualification it is (obstructing)/inimical to that meaning.

2.484  latparasyeti /| Va. 6

“(For what other pratyaya does that it obtain?) For a following /at.”
The sense is, because of the teaching of the qualification bhiita ‘past tense’
in connection with that ending in am. Having resorted to the present ...
though in place of the past, and having past as the preceding/prior, the
usage of lar should be applicable.

2.48.5  nalat parasyeti |

“(Past time would not be specified by means of subsequent use) for that
having lat following.”

Because of the subsequent use of an auxiliary having the purpose of

manifesting the meaning of that ending in am, and that having lat

expressing the present, which is a conflicting time, will not be used

subsequently as an auxiliary.

2.48.11 ekasyaiti/

“(Usage ascertained) for one form (is not applicable for a second).”
This principal is well known in the Veda and the popular usage. For as
when there are the instruments for accomplishing the action ‘He ties it to

149



S.P. THOMPSON

the khadira tree’ or ‘He ties it to the paldsa tree’ etc. are optional, so that
with whatever means/instrument the action is undertaken, with that very
one it is accomplished. There (in that context), if sometime there is
tottering or failure of the khadira tree then the barbura which is like that,
and because of similarity, thinking of it as khadira, it is put in its place/
substituted; but the palasa tree is not taken hold of (grasped) on both sides.
By reason of a difference in instruments of the action, (and) because of the
different nature of the action, there is the possibility of not accomplishing
the action undertaken.

2.48.11 ekasya iti |
Also in the worldly (usage), when to teach the state of ‘wealth
/possessions’ and ‘cord of possessions/wealth’ the sixth case is had
recourse to/treated of (in the example)

Pradipa: 32.7 prayojye kartari iti/

“(Sixth case does not obtain) in the sense of agent to be prompted or
compelled.”

tasya pradhanyaditi bhavah/ The sense is because of its not being
principal kartrkaranayostrttya 2.3.18 (anabhihite) would be applicable.

Pradipa: abhisavayatiti/ He causes him to press out (the soma).
nyarthasyopasargo visSesaka iti bhavah/ The sense is that the upasarga is a
(qualifying or) attribute of the meaning of ni.

Pradipa: 32.11 etesam eveti/

“For these (dhatus) alone (not ending in ni that which is agent in the
non-causal state has karman applicable in the causal when ni follows).”
nyarthasya pradhanydt tenepsitatamasya prayojanasya siddha karma-
samjiial na ca svavyapara ’peksaya svatanydatparatvat kartysamjia
prapnotiti  yuktam vaktum/ prayojyaparasya pradhanyat pradhand
pradhanavyaparasamnidhau ca pradhananimittasya karyasya yuktatvat/
niyamena tu  pradhanaprayuktakaryanyavrttau — gunanimittakarya-
saddhavat kartrtvam bhavateva tad uktam harind/ gunakriyam svatanyat
presane karmatam gatah/ niyamdt karmasamjiiayah svadharmend-
bhidhtyate // iti 3.7.127

“The technical name karman is established as valid for that prompted
which is most desired to be obtained; therefore because of the meaning of
nic being principal. And further it is not proper to say that the technical
name agent obtains, because of ‘independence’ being subsequent with
regard to its own activity.

... Because of the activity of that to be prompted being non-principal and
because of the non-suitability of the effect as cause of the principal in
presence of the activity of the principal and the non-principal. However,
when by a restriction there is turning away from the principal used
operation and because of the existence of an operation which is a
subordinate cause, agentship is in fact applicable (i.e. valid).”
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That was stated by Bhartrhari:

“The agent who becomes the object of the act of prompting is called by his
own characteristic (agent), because he retains his independence with
regard to his own minor or subordinate action and also because of the
restriction of the name (karman) (to special cases).”

Pradipa: 32.13 nasav iti/
“That (person) is not (impelled by saying go to the village).”

~ gramah prakrtyarthasya karma na tu nyarthasyety arthah/

The meaning is that village is the object/karman of the meaning of the
prakrti but not of the meaning of ni.

Nagesa: This is essential by reason of the sakarmaka/transitive nature of
the dhatu gam, because of it expecting a karman and because of the
expectation of a karman for that having the meaning of ni being quietened
by reason of the object (being that) to be prompted.

Pradipa: 32.14 sadhanavisistam iti/

“(One impelled to do an action) which is distinguished by a karaka.”
grama karmakam gamanakriya prayojyah presyati - prapnotyarthah/

The meaning is that ‘That one to be prompted impels the action of going
to the village, which it has as its object’ obtains.

sa ca presyate prapyate/

London

UK.
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